Avraham Weiss

Women and the Reading of
the Megillah

May women read the Megiltah for other women, and for that mater,
may wonen read the Megillal: for men?

[ Tana'itic Texts

Two primary Tana‘itic texts deal with this issue, texts which on the
surface scem cantradictory. The Mishnal states Megillah 19, “Hea-
kol kesherisa lHikrot ba-Megidfah” “all are gualified to read the Megil-
lab.* Commenting on this Mishnah, the Talmud (Arakéin 2b-3a)
states: “La-dtuyef wmoi? La-gtuper vashim, u-bbe-de-Rebdbd Yeboshua
ben Levd, de-dmar Rebbi Yeboshua ben Levi, nashim bayyavot be-
mikra Megillab she-af ben buyy be-oto ba-nes” "What is the word
Yee-kol” meane to melude? Tt s meant to include WOIEenD, 10 a00ar-
dance with the view af Rabbi Yehoshua ben Levi, for Rabhi
Yehoshua ben Levi said: Women are obliged to read the Megillah
Brecause they, too, were included in that micke ™

From this text U would appear that women ace mandated 10 read
the Megillah. Based on the principle that one can fulfill the responsi-
bility for another i they are on the same level of bippur, it would
seem that women can also foltidl the obligation for men.! Since
women are duty bound to read the Megillah, they can fulfill the
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abligaticn for males who are similarly obtiged w read the Megillah

There is an alternative Tana'itic source which seems to maintain
the reverse. The Tosefta states (Megillah 2.4y “Hea-kol baviuein bi-
teerivat Megillah, Kobanim, feidim, Yisaelim . | | Bwfan hoyavin -
mozfi ol ba-rabiim yeder hovatan. Androginus mosi mine ve-lo et
she-gno mine: (A eno mozi io ef mng ve-lo ef she-enmo mino, |
Nashinl ve-avadim w-Betarim jelurin, pe-emn moziin ot ha-rabbim
yested Bovatan” Al are obligated in the reading of the Megillah,
Priests, Levites, lsraclites . . . all are obligated and fulfill the obligation
of others. [Anl androginues (2 person with both male and female
characleristics) fulfills the obligation for another androginus, bul nol
of a non-gndroginus, a temturn (4 person cither male or fomale, bt
it is not clear which) docs et Tulfill vhe obligation for another rene-
tum or a non-femtim. . Women, ‘grgdin,’ and minors are exemp
and cannot fulfill 1he obligation for others.”

The simple reading of the last scatence of the Tosefta is that
women, unlike all of those previouwsly menuoned, are exempe from
reading the Megillah, and. (herelore, cannot fulfill the obligation for
their male counterparts wheo are mandated to read.

The contradiction is obvious, The Mishnah secms o proclaim that
women are obliged to read the Megillah and can therefore do so for
men, while the Toselis says that women are exempt from reading
and therelore can not fullill the obligation for men

1I. Rishonim

1. Pre-eminence of the Mishbnah
Rishonim deal swith this question in differsnt seays. Some insis that
while the contradiction remains, the Misinah has pre-cminence. In the
words of Or Zoarua (R, Llsaac of Viennu, 13¢., Vienna): "It seems (o me
since the Tasefta is not mentioned in our Talmud, we do not rely on
0.} Meiri K. Mermhem ben Shlomoh, late 13¢., Provenoe) concurs:
"And the essential position is 1ot 1o push aside our well-thought-out
talinclic [discussionf because of a Beraila fie, the Tosefta] ™

From this perspective, OF Zaree” and Mein definitively maintain
that womien can read the Megillah For men. O Zarua writes “con-
cerning Megillah, it appears e me Lthat the practical halskhah { fefo-
kbah le-ina'dsel) s 1hal women are obligated 1o read the Megillah
and can fulfill the obligation for males.” Meiri consents: * Let us rely
on the well known principle, all who are obligated in the marter may
fulfill the cbligation for others.”

Both O Zariea” arnd Meid agree with Rashi's position in his com-
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mentary on the “drakbin passage that: “[Womenl are obligated 1o
read the Megillaby, and they may read it and Falfill the abligation for
men.™ In fact, Or Zgrua’ savs explicitly it seemns (o me that the
essential view is that of Rashi. ['Ma-kefl is meant to include women
who are obligaled in reading Megillah and are qualified to fulfill the
obligation for men. ™

Other Rishonim, while not dealing wilh the Tosefta, explicitly state
that women can fulfill the Megillah obligation for men, Sefer ba-
Mikhram (R David ben Levi, L3¢, Provence) writes: "And i a woman
knows home 1o read, she fulfills the obligation for men™ Rid (R Yi-
shayahu of Trani ha-Zaken, early 13c., Italy} and Riaz (R, Yishayahu
Aharon ben Eliyaho of Trand, 13c., Iraly) stae; “Women . . . are oblip-
ated in its [Megillahl reading. And it seems to me that they fulfll the
obligation of the many.™ Msmrked Yosef (R, Yosof Haviva, 15c., Spain)
adds: "Women recite a blessing on reading Megillah, and they [ulfill
the obligation of men,"™

There are other Rishoenim whao, while not explicitly stating (hat
women can fulfill the obligation for men, seem to agrece. Rambam
writes: “Fyveryone s obligated in its reading [of (e Megillah!, men,
women . .. onot making any differentiulion betwesn the two. e
then adds, “Both the reader and listener fulfill their obligation as long
a5 it is heard trom one who is obligated ™™ Here, Muggid Mishneb (R
Vidal of Tolosa,14c., Spain) states: “From our rabbi [Rambam| it can
be deduced that she fulfills the obligaion of others, and this s the
essential view !

Similatly, Sefer ¥ere'ime (R, Eliczer ben Shunucl of Metz, 12c.,
Crance) states, "all are qualified to read the Megillah, © . Here,
again, no distinction is made between men and women, Sefer Yereim
then concludes: “This is the principle. Whoever is not obligated in
the matter cannot [ulfilt the abltigation of others, ™"

Seftr ot Mernbiy (R Avraham ben Nathan ba-Yarhi, 12¢, Provence)
Eollowes 2 simdlar approach when stating that “women are obligated in
the reading of the Megillah . . . and so are they obligated in Hanuklkah
candles.™ It follows that as women can kght Hanukkah candles For
moen' socan they read Megiflah for their male counterpars. !

2. Reconciting the Misbuab and Tosefta
A, "EXTERNAT. REASONS"
There are other Rishonim who lundamentally believe that women
can read the Megillah {for men, but for external reasons are cnjoined
from doing so. These cxiernal reasons include &of fibab, zila milta
and keved be-zibbeor

Sefer ba-Me'oraf was the fiest (o auribute to ‘dserer ba-Dibdrot
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(Baal ha-Tuur—EB Yichak ben Abba Man, 12c, Provence} the idea
that women cannd fulfill the obligation for men treough their read-
ing trecause of kol ishab ‘ervab, the voice of a woman is licentious,™
Orhot Hayyim (R Aharon ben Ya'akov ha-Koben mi-Luncl, 14c.,
Provencey and Kol fo Cawhorstip unkoeowen) fellow in his footsteps
by similarly agributing to Ba'al ha-Trur the positron that women may
not read for men because of fof dvhah ¥ This position, however, does
nol appear in our cditions of the far

Tosafor explains the position of Balag (Baal lalakhot Gedolot)
that women cannot read the Megillah for men, because it is eongid-
cred “zila mifta,” a process which results in a diminution of dignity ™

Semtog (Sufer Mizvof Gaded of R Moshe of Coucy, 13%c. France)
associates the external inability of women o read the Megitlah lor
men with keriyat ba-torah ' This seems to relate 1o the Talmudic
pussape which stares that women cannot read the Lorah for men
because of deod zibbuy (Mepillab 23a). In fact, Ritva (R, Yom Tav
ben Avoaham lbo Asevillt, 14c¢., Spoin) cxplicitly states that since
women are "obligated lin reading the Megillah] they also can {ulfill
the obligation [of men) but this is not Aavod to the zibbyr ™1

TTonvever, wssotning this appuoach, e, el wee it wot lor othe
considerations, women coudd fundamenally read the Megillah {or
men, how is one o understand the Tosefta which explicitly con-
cludes “women are exempl from Megillah?

Alternative versions of the Tosefta vesolve the problem. Semag in-
sists Lhat the Toscll's last seruence “women are exempl” does nei
appear In the original fext. Howeever, he adds thar from the inabiliny
of a tumitin 1a tead the Megillab for another fremitum, we can de-
duce that women cannot read the Megillah for men because of exter-
mal considerations. [lis reasoning is as lollows: [n princple, even il
the fremtfnt is u feinale, she shooabd be able w read the Megiilab for g
trmmturs who is male, becanse both of them are on the same level of
reading obligation. This, however, is not done for external reasons.
[nv the words of Semteag, “The rcading of the dMewgtllab s 1o be com-
pared 1o keripod be-Torad" where wowmnen do not read [or men
hecause af kevod ba-zibbur

Alternatvely, the Meiri® Rashba®, Ran®® (R. Nissim ben Reuven,
e, Spain} and others quote a dilferent ending ol the Toseliz, For
them, the concluding statement reads “women are obligated b still
cannot [ullill the obligation of men" One can andersiand this alierna-
Bve version to mean that womnen, like men, are indeed obligated to
read the Megillah but stll cannot {ullill the olligation for men for
extarnal reasons.

Given these alternate readings, one can reconcile the Toselta with
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the Bavli by insisting that the Davl reflects a Post facto {fede miod)
rule, Optinally (e-fhathila), il is best thal women nol read for men
for any of the external reasons cited above. The Bavli, however, 55,
il they do read [or men, post [ico, the men have thereby Ralfilled their
obligation. Ahernatively, the Gemara of “Je-arupet swebim” means that
women can read the Megillah for other women. For other women—
but, for “external” reasons, they cannot read the Megillah for men.

3. REamumG vs. 1TTEARING
There are other Rishonim who believe that womnen cannet fullill the
obligation for men not for external reasons but because they are on
different levels of obligation. This inability of women is fundamental,
rather than external, in nature. While men arc abligated to read the
Mcgillah, women are anly abligated 1o Aoar the Megillah. This is the
position of Ba'al Halakhot Gedolot (Bahag) as quoted by Tosafor ®
There are other Rishonim who agree with the view of Tosafor,
Eabberu Hannanel (hen Hushicl, 11c., Tunisia) maintaing dat “women
arc obligated o listen to the reading of the Megillah™ Roke'al (R

Elazar of Worms, 12¢., Gennany) concurs: “Women . . . are abligated
tor isten [lo the Megillab] "™ Similarly, Ba'al ha-'linar states: “Women
are obligated o lisien to the reading of the Megillah - . . bul they are

not obligated 10 read |the Megiltah]. " Rabbenu Simbuh (R, Sinthah
ben Slunuel of Speyer, 12¢, Germany) also states “andd they [wromen)
are nol obligated to read [the Megillah] but onby to hear™' Rabshenu
Hannanel, Roke'al, Thur and Rabbenn Simbrh do not deal with whe-
thet wornen can fulfill the Megilah obligalion for others. Ran, howe-
ef, after presenting the view that women are only obligated to baweur,
states that women “[ulfill the obligarion [in Megillah] for other women,
even though they do oot fuifill the obligation for rmen "

Accordingly, Lhe Tasefta and the Bavli can be reconciled in the fol-
lowing fashion, The final phrase of the Tosefta is undersiood o mean
that “women ate excmpt [from reading the Megilluhl." As such, they
cannot fultill the oblization for men. However, according to this read-
ing of the Toscefla, women are obligated to hear the Megillah and
thus may read for other women. This, in faey is the powsition of the
Bahayg according to Tosafor,® Rosh® (R. Asher ben Yehied, 13c,,
Spain) and Ran *

The Bavli can be caplained in a similar fashion, The inclusion of
women in Megillah does nod refer to women reading the Megitlah For
men; rather it relers 10 women reading the Magillah [or other
women. This, in accordance wilth the opinion of R Yehoshim ben
Levi, that women are obligated-—and this is what Tosalor adds—io
fistert 1o the reading of the Megillal
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3. Blessing, “Lisbhmoa™ or “Al Mikvra?”

Separate from the issuce of whether wormen should read or hear the
Megillah, is the question, which blessing should women recite?
According to the school of Rashi, that women are obligated to cead
and can bolfill the obligation of men, it would seem that they would
recite the hlessing “‘af wikva Megilfah™ for reading the Megillah.

Fven wooording to those like Semae who declare that somen can-
nof read for men because of exlernal reasons, since they are (unda-
mentally abligated in “E#wh” when reading for women it would
seem that they wooald stll cecite dhe blessing “al sikra Megillah.”

The 1ext of Lhe beradhal becomes less clear according to the view
of Tosafor and others who believe that women cannol read tor men
becuuse they are obligated o bear Megillah, while men have the
higher obligation of reccding. On the one hand, iU can be argued that
if women are obligated o listen to the Megillah, they should recie
the blessing of “ff-sbmog'™ when reading for other women. On the
other hand, although the fullilment of the wizeah (ypum ba-
mizieph) 15 sccomplished through sbeed'ab, 1he reality s that this k-
et can only be achieved through the act of reading. Hence " ef
ik should still be recited

Raavyah {R. Eliezer ben Rabbenu Yoel LHalevi, 12c, Germany)
whir 15 in agrecement witls the positon that women are lundarnentally
obligated only in hearing Megillab, is the firsl Rishon e declare deli-
nitively thal when reading for other women, 1 women must recie “fis
shaoa’” ‘Uhis is the case, Ra’avyah adds, even (“afilu”™) when a
woman reads for herself, OUne weould have thought otherwise, It is
one thing to recite “fi-shmod ™ when others wee listening. I is inone
dilficult 1o say the blessing “f-sbroc™ when the only lisiener is the
reader. Notwithslanding this concern, Ra'avyah writes, “and it seems
to me that women recite the blessing of listening to the Megillah
even il they read lor themselves "%

This rewdings of Raavyah s supported by Mordekhai (. Mardekhai
ben Hillel, 13c., Germany). In explaining the Bavli and losetta as re-
lating 1o a woman's obligation to hear the Megillah, Mordekbal ex-
plicidy stares that women can “fulfill [the oblipation] lor other women
like them.™ 1 is here thal Mardekhai quaotes Ra'avyvah verbatim, ¥

L. Sindban ‘Avulkb and Rama

With this background, we can understand the different views on this
issue as presemted w the Shufban Arukh (R Yosol Karo, 16, Brez
Yisrael) and Rama (R Moshe ben Yisrael [sserles, 16c., Polandd, R,
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Yosel Karo writes, “All are obligated in the reading of the Megillah,
men, women. . . The reader und the one who listens o the reader
[Wlfill their obligation with the proviso that the listener is on the same
level of obligation as the reader. . . . Vesesh owtrin, and there are
these whe say, that women cannot folfill the obligation for men.” The
Rama adds, " Ve-pesh amrim, and there arc those who say, a4 woman
reads for herself, she recites the blessing 'to hear the Megillaly (-
simoa’) as she is not obligated in reading the Megillah,™

Based on our review of the Rishonim, the Shudban Arnskh and
Rama can be cleatly undersiond. The fest view of the Mehaber is tha
of the school of Rashi, that women can read for men. The second
view, the Mehabers "se-jesh omerdm® that women cannot read for
men, is, according o Mager Avrzbam (R, Avraham Gombiner, 17¢,
Poland) relerring to the schiool of Semag, that women cannod read for
men because of external reasons® Alternatively, Gaon of Vilna (B
Flivahu of ¥ilna, 18c., Shklov) postulates that the Mehaber's "ye-pesh
ameEnr” is the view ol Tosatot that women cannot cead for men s
women are obligated in “shmiab” while men are obligaied in
ot k]

According 1o Mehaber's “ve-yesh omrnim,” it is unclear whether
women would recite the blessing of "bri'awd" or "shwi‘ab” It is here
that Rama, in his “se-pesh omrim," quotes Mordekhai who, in his
commertary, had quoted Ra'avyah who said that when a2 woman
readds the Megillali [or other women, she would recie the hlessing
“-shetoc " Tn fact, the language of Rama is almost identical with
Mordekhai's quote of Ra'avvah. Note the similiarit: Mordekhai gquen-
ing Ra‘avyah writes “de-neshin mevarkbor al mishma” Mogillah ve-
afiiue (the Avamzic couivalent of fee) kar'n leammean” "women recite
the Dlessing o hear Megillal and even il they read for themselves.™
Ruama wriles “"fm bg-ishab karab le-azmabh, mevarekber H-shwmoo’
Megillah.” ~it 2 woman reads for hersell’ she recites the blessing -
shitoa’ Megiflab " The major difference between the two formula-
tons is that Rama inverts the sentence and skips the word “ve-afilu”
when quaoting Mordekhai in the mamne of Ra®aveah, Bot it is conunon
to understand i, i as implicitly meaning "pe-afifi im, cven 07 In
other words, not only when a woman reads for other women, but
even if she reads {or herself, the blessing of “f-shmaa™ s recited,

It is impoant o note that Rama, in bis Derkbet Moshe commen-
tary an the Zur (R Ya'akov Ba'al ha-Turim, lde., Spain), cites Morde-
khai as supporing Bahag's ruling that women cannot fulfill the otlig-
ation for men.™ It is, therefore, net suprising that Mordekhai is also
ciled in the brackets following the Rama’s statement, indicaling that
Mordekhai was the source upon which Ramg based his conmnent. ™
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Iv. Abrontm

During the period of the late auwthorties {Ahronion), both permissive
and restrictive approaches ook hold.

1. Permissive Approach

(n the permissive side, some Abronim argued that the view of
Ekizshonim that women cannot read for men because women arc
ubligated to hear while men are obliged 1o read, may apply only to
the day, et the night. This reasoning flows from various approaches
used 10 undersinnd the distinetion between hedanng and reading,

Same Ahronim argue that hearing the Megillab is u [unction of the
obligation w publicize the Purim reading, pérsumed aise® Hero,
women and men are cqually obligated since pivsiemer #ifsa applies
equally to both, This is the ohligation an night. Reading, howover, is
an added obligation during the day, While the nature of the added
obligation is a mater of dispute, they hiave a common denominator -
the exempiion of women.

Marbeshet suggests that the added obligation is linked o the iz
veeh of reading Lallel; praise is, of course, due God on Purim.® Alter-
nalively, Hedvat Hashem conmects the reading of the Megillah o the
mizrah of remembedng and obliterating Amalek since 1laman was
an Amalakile ¥ Kebiflaf Yo obon relales it 1o the mizead of shoalin
pe-dorchin, 1e., the mizoah of Talmud Torah In other words, the
obligation to read the Megillah paallels and, indeed, imerseos with
the obiligation to study the laws of Purim. ™ Let us now examing each
of these positions.

Concerning the added dimension in Megillah to recite 1Iatlel,
Marbeshat potes that "women are exempl from Hallel " He then
writes: "even according to the view of Bahag, lthe inahility of women
1 be mozi nen] would ooly apply during the day [as they, unlike
men, are cxempl from Hallell Bul concerning the reading of the
Megillah ar night, at which time there is no cbligation in Hallel as the
obliggation o recite Iallel only applies to the day - . . and the Me-
gillab is read w night only {oc persnireed gisae, women can (ol e
obligation for men, as their obligation is equal ™

fledvar Hashem makes a similar conunent concerning the connec-
tion between Megillih reading and Amalel, e cites Marbesher who
argues thal there is no obligation even for men 1o remember Amalek
at night This is based on the Sefer ba-ffinukd, who Lnks going w
war apainst Amalek (o remembering Amalek, ™ Therefore, just as
there is no mizeab to destroy Amalek at mght as there is no judp-
ment. then (efe-ore dareivs bet-lapdah), so s there no sezeaed 1o mention
Amalek at night {feduar fashew then writes: “Therefore, concerning
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the | Megillab] reacing at night, even men do oot fulfll the smizeab of
remembrering Amalek. Hence, men are alse only obligmed at night
trom Lthe perspective of sémi'ab like wornen, and, therefore, at night
women can be moszf men as Lheir obligation is cqual ™ During the
day, however, a woman may not read the Megillah for men as read-
ing it is a function of remembering Amalel, Since women, unlike
men, are exenipt from destroying Amalek, so are they exempt from
remembering Amalel. ™

The view of Kebillar Yoakor, that Megillah ineludes the added
dimenision of Talmud Torah, is wlso mentioned by Hedvat Tlashen,
Hedvad Hashbem cxplaing that women may read the Megillad for men
ar night since ritwalized forms of lalmud lorah are only applicable
during the day. He writes: "From the perspective that everyone is
obligated o read Mhe Megillabhl in ils proper dme, lan obligation]
which is based on ouwr mandate [to be involved] in Talmed Torah, [
aught be remembered that) that obligation only applics 1o the day,
like the public veading of the Tooh on every haliday which is limited
tor the day. I Fellows that when men read the Megillah at night, it is
not a hanction of sheafin re-dorshbin, 1ence, for both inen and
woren] there s ondy the law of pirsumer misa, and the obligation of
men and women are equal, and they, theretore, can flfill each oth-
ers’ obligation, ™

Additicnally, Turer fven (K. Arveh Leib Gunzberg, 18c., Frankbhur
on the Oder) inroduces 4 new understanding of Buluy The reason
why women cannol read for men is ool a funclion of shmiak and
&ri'ab, but rather it ts becanse the source of their obligations are dit-
ferertt. Women are obligated in Megillah mi-de-rabbanan since they
o were part of the miacle * Men, on the other hand, are obligaed
in Mepilluby sri-cfiorey Babbelob, in this case, (tom the Megillah iself.
The status of oblgation mi-disref Bebbalah s more than mi-de-
vetfemian although it 35 not quite on the level of a Biblical obliga-
fion ™ Basing himsclf on Turef Bren, Hedogd Hashber wriles, "The
upshot is, that at night somen may fultill 2 man's obligation, because
at night thev are hoth on the same level |of obligation] as even men
are only obliggated fto bear Megillah] rabbinically @nd are not obligat-
ed m divrol babbalah. And whoen Dobug wrtes thal o woman may
not [ulfill the obligation of 4 man, (his applics only during the day
when his oliligation is greater”

The distinction berereen day and night mav resolve the contradic-
tion berween the Toseltn zod the Bavll, zs the Toscha which siaes
that a woman does nor fulfill 2 man's obligation refers to the day,
while the Bavli which speaks of a woman being able o fulfill a
nmn's obligation relers to the nighe ™
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2 Rexstrictive Apfiroach

A more restriclive attitude also emerped amongst some Abronim. This
attitude is found both within the position thal women cannat read for
men hecange of external reasons as well as the position that women
cantat tead for men because their level of obligation is less (ebiab
v, Rri'als),

Concerning the position thal women cannot read for men becase
of external reasons, KRorbew Netanel (R, Netane!l ben Naftali Zevi
Weil, 17c., Germany} insists that Tosalet's understanding of Bahag,
that women cannodl read lor men because of zilg miélia, extends also
3 reading for women. In other wocds, not only is it =il meilta if a
woman reads for men, it is also zffe mifte 2 woman reads for a
number of ather women. However, a woman reading for one woman
is not zéla mifta ™

Concerning the posittion that women cannet cead for men because
their fevel of obligation is less, Meger Avraham quotes Midrash ba-
Me'wlam on Rat (which is part of the Zobart as stating that 2 wonan
cannol read the Megillah for women, and not cven for herselll®
Hayped Adam {1, Aveaham Daneig, late 18c., Vilna) disagrees, insisting
tltat the correct reading of Midrash be-Ne vl on Rut indicates that a
woman has 2 right wo read for hoerself, by not for other women ™

Both the positions of Korbar Netane! and Midrash ba-Ne'elam, as
understaad by Mapen Awvrabam and flayyey Adam, need {urther clari-
fication.

Kovban Neranel s difficult because the Tosafor which speaks of
Zila milte refers to the case of a woman leading zfrimen o reading
Megillah {or men. Extending ziéfe smifie to a woman reading lor ather
women is a forced reading of Tosafot™ Morcover, Bahag, which
Tosafor sets out to explain, speaks of whether or not women can ful-
fill the Megillah obligation e men. Tn the words of ffedvat flashem:
“Mowever, this view [Korban Netanell is very dillicull. Because
Bahag, and, indeed, all Rishonin who quote Bahag only speak of a
woinan fulfilling the obligation for men [in Megillahl, and not of
women fulfilling the obligation [of Megillahl for other women. Tlow
then can Tosalol quote this law that women ave unable w (ulfill the
obligation for olher women lin Megillaht in the name of Bahag?

The restwictive explanation of Midrash ba-Ne'elam is similarly diffi-
cult since it runs contrary 1o the total text. Midrash ba-Ne'elawm states:
“And Rabbl Abba said, “women . . . are obligated in the reading of
Megillah., But they do oot read for others (fe-ghberfng) ™ From the
contex) i seems clear that “le-aberim” meuns for men—coming as i
does on the heels of the commert of the Midrnash ba-Ne'olam that
women should not recite Grace Alter Meals for men® Additionally,
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the phirase in Midrash ba-Newlam, “aval ben enan ko'rol le-aberim,”
“but they do nol read tor others,” could casily mean the following:
“They, the women, do not read lor others,” that is, for men.® Finally,
even il Midrash boa-Ne'elam presemts a position that a woman cannot
read far ather women, it must be pointed out that this is a statement
tound in the Zobar, 2 non-halakhically binding text, once which muns
contrary to the view of every Rishon. ¥

3. Mishnah Brurah, ‘Arukh ha-Shulhan and other Poskim
Motwithstanding these dilficultics, Mishaah Bruvah (R, Lsrael Meir ha-
Kobhen [Fafer Hayyirnl, late toc-eary 20c, Poland) utilizes thoese posi-
Lions to explabn the pesh omrim of the Mehaber and the pesh opardm of
the Rama. The yesh omrm of Lhe Mohaber denyving a woman the righs
i read for men s, according o Mishrab Brurab, either based on
kennicd ha-zibbur® of on her lesser level of obligaton, ic shmiuah vs.
kri'ah® Either uvnderstanding of this denial, Mishreb Browb argues,
would cven apply to a woman reading for one man.™ Mishuah
Brurab concludes his understanding of the yesh omrim of the
Mehaber by stating that a woman may read for “baverab"—ochich,
fHafez Hawyyive in his Sba gy ba-Ziyun ciling Kordesr MNetane! explains
t mean for one woman, Only in that case does zéla mifta nol apply ™

Mishnah Brurab then explains Fama by first citing Magess Awvee-
barnt's understanding of the Midrash ba-Ne'vlam that a woman should
not even read for herself. He then contlinues, basing himselt on
Heyyet Adam's understanding of the Midrash ba-Neelam, that if no
man is there 1o read for her, 2 soman may read the Megillah for her-
selt, reciting the blessing “lishmoa ' wikva AMegiltlah ™

As we have already pointed out, explaining Mehaber's pesh amrtm
with Korhan Netane! is dillicadl because 0 would have the Mehaber
agree wilth a forced reading of Tosafot and Rosh. Indeed, R Yosef
Karo makes no mention of this forced ruling in his Ber Yosef com-
mentary on the Toc™ Similarly, identlying Rama’s position as being
hased on an understanding of the Midrgsh ha-Ne'elam, that a woman
cannat read For other waomen, would have the Rama depending on a
position lound in the Zofar that seems o tun contrary W every other
Rishon™ In Facl, Bama himsell, in his Dergber Mosbe, stales that a
position of the Zobar should be given no greater halakhic weight
than the ol ebid of R Shimon™ Rama goes on to cite Rabbi
Yosef Karo who maintzines that we do not rule in accordance with
the Zobar when it runs contracry e the way the talmudic text is gen-
erally understood ™ It is, therefore, not surprising that Rama makes
no mention of the Midrash ba-Ne'elam in discussing Megillah reading
i his Prarfboi Mosheh ™
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‘Arkh ha-Shulban (R Yehicl Mikhel Epsiein, 19¢, Belorssia) ox-
plains the Mehalwer and Bzma based upon the mainstream of the
positions of the Rishonim. The second apinion of Mehaber denying
wornen the rght 1o read for men is based. according o drikh Aa-
Shidban, on kavod ba-zibbur, This would apply to women reading
for men, not te woemen reading for wowmen (cven more than ooe
wornan). Rama, sccording o Arnkh ha-Shulban, then states that
women cannol read For men becavse they are only obligated to hear
while men are obligated o read. Tt is here that Arukd ba-Shulban
offers a novel interpretation of this view sugzesting that women have
a lesser fipper because a womun's obligation in gérsumers misa is less
than that of & man. "However," Argdh bg-Shulban concludes,
“women can fultill the obligation for other women since they are on
the same level of obligation "™

Today there are authorities who object 1o a woman reading the
Megillah lor others. For example, Habbi Hershel Schachier prohibits
groups of women from hearing the Megillab Irom one ancther ™
Olher Torah scholars pernit 3 worman o read the Megillah for ather
women® For example, Rablbi Ahzron Lichtenstein gave his imypi-
matur 1o such a reading at Midresher Lindenbaotm in Israel ™

In facr, Babhi Ovadiah Yosef extends this right cven 10 women
reading the Megillab for men, He writes: *In truh, we follow the hala-
khah that even regarding reacling the Megillah, women can Flfll rhe
obligation of men. [This 5] in secordance with the viesy of Bandsamn,
Rashi, Or Zarua’ .. . And this is the decision of our eacher 1he
Shudbas Aruhb, Ovab Huayyim in the gensul opinion (qem) he puts
forth. Except thal he conchides: 'and there are those who say that
women cannot fullill the obligation of 1their male counterparts.’ And
the principle is well known that when [$Sheefan Arekb presents rivo
opinions, onel a seee’ opinion and a yesk amem, the law s like the
“sterwe’ wiew "5

V. Mcgillah and Minyan

There is ancther issue that mast be considered relative o a woman's
right to read Megillah for someone clse. Docs Megitlah reading
require a minyan, and, if 5o, may women be counted in that minyan?
Tangentially, does a group of women reading the Megillah an con-
trary to the preflerence that the Megillah be read in the largest assem-
brhage possible—in the spint of “be-roo ‘am badrat mefeki"

The Talmwd (Megillah 33} states: “Rav said: 'On the actual day of
Furim, the Megillah may be read even by an individual, but on the
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alternative days [lit, nes in its proper timel® it should be read only in
a company of len.’ Rav Assi, however, said “Whether on the actual
day or on the alternative days, it should 1w read only in a company
of ten’ Inoan actugl case, Ray gave weight to the opinion of Rav Assi
[and extended himscll 10 assemble ten persons].”

Ril concludes: “Even though Ruv gave weight to the view of R
Assi, we follow the view of Rav, because Rav Yohaman follows this
position.™ On the day of Purim, thevefore, one may read the Megillah
indivichually, although it is preferable thar it be read with a minyan,
O alternative days it should only be read in 4 company of ren.

Rabbenu Tam states that one need nol pursue a minyan e read
the Megillah even fe-kbathila ™ This applies to the loutdcemh {or fif-
teenth}, the day of Pudm itself. However, Bahag concludes that the
Megillab must always be read before ten people™ Hab notes that
Buhug follows the view of Rav Ass thal ven are required at all times,
even bf-de'auad

Shuthan Arukh concludes; "On the fourtcenth or fifteenth day [the
filteenth is the proper time to read the Megillah in a city surrosneeed
by wzlls from the time of Joshual, one must seek out ten [hefore
whom the Megillah should e readl, and if ten were not found, an
indivichual may [nevertheless| read the Mogillah, »®

Assuming that women are ubligated to read the Megillah, and thai,
A nunyan is necessary or 2l leas) preferalde, tie question is whether
women may Le counted wward such 2 minyan. There are three ap-
progches w this guestion ®

The First approach clearly restricts participalion in a minyan o
men alene, ‘The exclusion may be based on the abmodic statement
{Berakbot 430, “ve-ba me'alr nashei bitrel gavrel daniyan.” a hun-
dred women are compared (from this legal pemspective} to two men.
Rashi understands this phrase to refer exclusively 1o the obligation of
zimmun, the guorum needed to intraduce the Grace After Meals. in
his words: "They are not obligated to participate in zfmseeer, bae if
they wish they may. ™ Tosafor, on the other hund, associares the
phrase with “le-vinyan kbbuy tefillal w-fe-irnyun kol davar she-be-
asarah,” indicating that women are not counted as part of a minyan
for “public prayer and everything that requires ter.” From the per-
spactive of Tasafol, women are excluded, in all circumstances, om
being counted into a minyan for prayer or for that mater, for any
other purpose that “requires ten” secording o jewish lawe !

Beyond the legal exclusion of somen from being counted far a
minyan,* there emerged a school of thought which defined a miman
as a group of ten people united by a common olMigation. Froo this
perspoective, there is oo absolute declaration thal women are neces-



30 The Torah U-Aladda fournal

sarily incligible for & minyan. Participants in a minvan mest shace a
mutual obligation. If women share the obligation equally, they are
counled; i not, ey are excluded. Indeed, in matters concerning a
muinyas, Meirl points our "There are those who say that in cases
where women are equally obligated as men, they ane courted towared
the ten."**

From this perspective it would follow thal if women are mandateed
o read the Megillah, they may be counted toward a Megillah minyan.
S0 declares Mein™ and Run. In the words of Ruan: “Tow is it possible
thar women can fulfill the obligation of men o read the Megillah and
not b counted with them as part of the |[Megillah| minvan? Certainly
they can be counted "

Rama leaves the guestion of including women in the Megiltah
minyan anresolved as i would depend upon the degree of obligation
that momen have with respect wo that mizeab. IF o woman's obligs-
ticn: is on the same level as that of 2 man {le., ki'wh), they are
counted into the minyan. If not (and their obligation is only sheeieh),
they muy oot be past of the minyan.”

Rabbi Aryeh Frimner suprgests that there is a third approach to min-
yan. He wrrites: "L is nooessary to differentiale between tweo types of
mimvanin. Normally, the Sages required ren male adults as a pre-
requisite for the performance of paricular cituals, generally comimu-
nal i nature, Llowever, in certain cases, the minyan is 1ot inbinsic to
the perffonmance of the srizvad, for the obligation s essentially the
individuals. Rather, the minyan is needed only to give ‘publicity’ to
the pedormance. Tn such a case, women are counted even if their
olligation 1s not equivalent to that of men =7

Sepurate from the ssue of whether women can be counted with
men Lo make up a Mepillab mioyvan is the question of whether
wimen can make up the necessary quomm of ten by themselves for
a women's Megillah reading. B Zevi Pesaly Frank,™ R Yehudah Eli-
erer Waldenberg™ and B Owvadial Yose™ agree that they can. For a
wornen's Megillahy minyan, women can be counmed for one of mwo
reasons: cither because they ave all on an equal level of obligation,
or because the public reading of Megillah 15 based on the principle of
persumer wisg where women can be equally included, Tn the words
of Babhi Orvadiah Yosef, "We reject that wwhich B Menashel Elein
wrote in Mishnel ffalakbor against the custoan of women 1o make a
minyan for themselves to read the Megillah, His arguments are oot
tlear, On the contrary, we should encourage such activities, provided
the reader is an expert able W read correoly 19!
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V1. Conclusion

The issue of women reading Megillah for others rouches the very core
of the process of pesak, There has emerged in conlemporary times a
popular pattern of pesak balakhab which places almost oxelusive
reliance on the Mishruih Brioreh, According to those who follow this
position, women should not read Mepillah even tor other women.™

Ly contrast there is no Rishon who explicitly stawes (that a woman
may not read the Megillah for other women. Moreover, many
Abronim support the position thal women are permitied o read the
Megiilah for other women. This is not oaly the dominant position
througheow Jewish history, but also theé position in greatest conformi-
oy to the talmudic sugp, as we have seen

Owr analysis Tuther indicates that while many auihoritiss Jid not
demand 2 minyan for Megillah reading (certainly when Megilluh is
read on Purim day), even if deemed necessary, wormnen can make up
that quorum for thermselves.

The issue of women reading Megillah for men s more complex.
Heare, even the early authorities are divided. Later authorities seem
mere inclined o permit this kind of reading al night rather than dur-
ing the day ™

Whether women can be counted with men to make up a Mogillah
minvan—if a minyan fer Megillah is necessary—is a subjeal of consider-
able debwte. (O course, if ten men are presend, there would be oo
need W even deal with the question, as a minyan would alieady be
present.

§t would be difficult to prohibit women's Megillah reading based on
the rop ‘gm principle as there are countless exarnples of many Me-
gillah readings sponsored by individoal shols. 1 is precisely becanse
rie w5 nol mandatony that some Paskfm have even suggested that
women hear the Megillah at home, arguing that it is often difficulr
hear the Megillah in the women's section as it s being read ™

While rabhis are within their right to rely on the minority opinion
of halakhic authorities whe prohibit women's Mepillah reading, they
fall short i, in this process, they do not give credence o those who,
basing themscebees en sources clearly cooted in Halakbah, permil a
wornan to read the Megiilah lor other women 1

I is imporant-especizfly . a tme when abavat Yiseae! is so des-
perately needed-that every one involved in this inlense debate real-
ize that the Halakhah on this maner is nat monolithic, Within clear
guidelines there can often be o legitimate opposite opinions—and
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both mav be comect in the spirit of "efn ve-elu divred Elokim boaypvim”
{ Erveedr 13b%. All sides in this debace should heed the words of Dr,
David Berper: “Conlroversies over women's issues have larely created
a particularly great danger of fragmeniation, aod we must beware of
making disagreements which do notl 1ouch uvpon fundamentals of the
fauh the cause of schism within Modern Onhodoxy iself, "™

One other point needs 1o be made. ‘The argument that women
asking o read Megillab are motivated by insincere femindst quests s
particularly onlortupate " [aving met countless numbers of women
in my svoagogue, in my Torah classes at Stern Collepe of Yeshiva
[Tniversity, ™ in our Toral Mirlam fellowship, and in communities
around the world who are secking (o pativipate in women's Megillah
reading, [ know tiest hand of their sincere motivation.

The righl of women to read the Megillzh has a clear basis in
Halakhah. Their quest through this experienee o reach higher celi-
giones levels of learobgg and spiitual suiving is exemnplary and should

ke applauded,

MNotes

Many thanks to (e participants in MeOWoT, Qe Modem Orledos Rabhinic Training
Fellowship and the Torar Madam Felluweship e Women before whom [ gave this
shiur on Women and Megilleh. Their proliog questions and analysis helpad shape dis
rapeer. Many thanks also o oy associates Talibn Duaoy Gelman and Habhi Aaron Frank,
a5 well a5 o Oee Hesle Kollel of the Hobrew Tnstinete of Bivendale and co-menee off
MeORaT and loral Miriam, Rabbi e Linzer, feor thede snput. 1 oo gracsdal as weell o
Rabbi [acob ) Schacter for bis ivaluabdle suggestions as well as we Shimmic
Eaminctshy for hia halpr in o nochmisal prepandion of this anicle. And, of course, 1y
mratitude w Habhi saul | Berenan, my enllcague in MeGReT and Torat Micdam, for his
insights and decp fricndship,

1 o peneral, woroen can fulfill the obligainn kor men only if they share e sarome
level of abdigative. o example, since womeny and men ane equally ulligated oo
hgbw Elanukbals candles, a woman may light Hanokkal candles (o 2 man, Sec
Shaelhire ‘draleh, Ol Tiyvim 6735, and Tz, #d, 6754 5 v, sheaf bl baycee!.

2.1 have nost followeed the commcn practice of ganslaling ‘cesdim as “slaves.” The

conagpd of slavery as undensiood in conlemporany times is5 Forcign o Jewish
chonght, and “skaves,” therefore. would be o misleading and inapproprasse
lirggelish translation.

There ae several wrms in the Torah that bave o suable English coodvalent.
Such e shionld net be translaecd, Leavang them in the arginal Hobrew makes
the reader underseand tha a mone detailed analysis of the word is nocessary. Sew
my “Women Aod mber Teeab,” Proedition 20:3 (Sononer 19 TE-18, whoroe the
rerm Cr e b s alio non eranslated for this reason.

- O Zurtact. Hil Megilfah 2,308,

A Het e Bebivah, Mepiflaz da. Meirt aclds, mor from the Jerosalem Talmud " Meiri s
leere referming fo the statomcnn o the Jecwsalern Talnogel (Megiieeh 2:5) that Y.
Yehnshwie b Levi gathcred his clildren and Family tagether and 1ead the Megilla
for thenl Smne commuentators suggest that this proses Lhat woman cannar rcad
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o olbeas. Llowever, argues Mein, possicns o he Bavli take procodence over
thuse foend in the Yerushalmi, B coold also be added that it is not oecessarily
the case than the Jerosalern Talmud is positmg dat wooen canned el bor oth-
ers, for it oy sieply be recomding a panicular iendent where o man read o s
children and fanmly, nun preschading the possibility of women eeading for others
as well. The staterent of Bar Kappaah o te Jerosadem Talmod (den il 2.5
that one mwst reac the Megillah before women and minors may mean O
women are wlse obligated in Megllah,

. Rashd, “Arefbin 3o, sov. fw-oetnepei.

Rashlba (K. Shlomo ben Avrabam Tho Adier, lale 13c.. Spaind, Mepidtah 4, pro-
semils A similar position. Afer guoting the Bavli as tbe source for the views
wornen 3 obligated o read the Megillab and can, therefore, Tutfill duws abligiton
for oen, be guules the Tosefla as the soupce sopparng he positinn that women
are chligated only & hear the Megillah and can theeetore naon fulfill the obligation
for et Kastiba then declares thal the Toscefta is an crronecus [exl O
kil Hemoe, R Crendiah Yascof in Sefer Sheefor u-tesbnsn Febareh Da'ar 390, list
Rashba as supporing the position that women can fulfilt the Megtlale ollipgation
fur men.

. Sefer ho-Mikhion, Mepiliah da
. Paske! fri-Nied, Mepiflb 203, Riae epaoter] in $Hifeed Sibborts oo Ko alfasios eom-

reenilary b Mepiffab da, n. 2

Mempked Yoraf Mogiliab da, s, sbef, Ya. Sgfee ha-de'nrod (R, Meh ben Shamon

- Marbsammee Dia-tde'ili, 13c, Provence), Meedlfn® 92, also Seioes ot women can

resaed for men. Homeever, in his conumentary e Megiffud 19a, he is marg steiogenr.
Mote alses Db (R Youd Sickes, 196G, Poland) 0 far $hlbere Ances, (huh

fleypien OHY, s, o-Meal ko- T Batgn, who quotes de Iiter . Yichak bon

Ablka Marg, T3c, Provence) permilling women o read for mwcn. However, o el

ing of the Jrter incicarcs that women cdnnet sead Tor men. Sec Asens b

Lxtebru, Iiidiehed Megitfuk, 116, 1150,

Hurobxm, A Megifledr 1:1.

cMetgeid Michuet in his commentary to Rambam, M, 1-2, seeoalso Shiteed

Cribarin Maptfak 43, 0 % wlha concurs,

2. Nl Yere'ime, “amead ne, SSarin maRrm o0 Gdanl na @b s e-shomelm -t

fa-fripes, o 14

Sefer bo-Mardzy, Hilkbo! Megiflak, sivan 2528, p. 249 Sofer ba-Manbiy links
thoese vasus, ws Father i the Focion stowy woed Vehudil in the Chanokikab smony
were edch involved in bringing about the micacle.

. Shubbcor drmekh, Drah Hawim, G75:3,
1%.

1w pussition it women can fulfill the nhligation of men s mpliclt me oher
Bishonine whe do ot distinguaslh bevesen moen and women in Megillab reading,.
See RECAR Allasi, 11c, N Altica), Megilfah 42, 5oc also Br ba T by B
Varaken | Lesan mi-Lundrive (1%, England), Hillkbor Megefak, beginomy of Qe
sevond perek. Perush Rabbomu Fetortatun me-Lmef (120, Provence), Moegeliah
b Shibboled Ba-Likat (R Binyamin ben Aviaham ha-Role, 130, Laly), siman 153,
[OEER

Safer bay Mogrot, Megiliah 1.

dme Oebet Huavpnm, Hiflkhor Megiffat p-Fuetit . sioon 2 and Kol Se o Menried
e, CE R Owadia Yosef, Sufer She'slor w-Teshumot Felwiee® Dol 3231 who
quares fiiddusbel ba Basbba, Berakbo! 24u, than “The law of dof isbak croad only
apilies W somgs o greetiogs of an endearing natuee, bt owaoreds alone Ckof
dergarinr Be-wlma aee porenitied,” Tn g conversation [ bad with R Oweadiah Vosct
b wold me that a monwn eading the Memllab is e a vinlation of B fsbah,
Alsn see W Saul J. Denman, Kol Ishab,” in Rebdi fosepd 17 Loobstern Memorial
Vofume, ol R Lea Landiman (New York, 10800, 43568,

Ser abso Auerbacles edition of Sefer bo-Bouad (R Avialam Av Be-Din, 12,
Prowenced, Al Hewmakbad w-Prords, sionan 9, whicl also saes dhat women nay
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ool read Megillab for mon hecaonse of dof iobed, Bowever, dee Auechach edition
af the fiar iy known e bave cuestionaile vercity, Sco Istae]l Ta-Shema, R,
Zerabyel ba-Lerd Boal bou-Mo or w-Vengy Fago (Torusalem, 19923, 40-41; see alss
Hanukh Albeck, in his iveroduction oo Sefer ba Esbal. Srecycloaiwiedia fudeica
2147 concludes: “AWwuph there are no grounds for aconsing Aucrbach of will-
fully tamperiog wid the mamecripn, the veesion of the Eshkol dhat Albeck had in
fund is unederhieclly the authentic one.”

Tomegfn, Subeeh 38, 5. be-emat amry. This i 0w Lirst of many different says to
undurstand the Bahag's poziton, as wi] be caplained lae ai

Somayr, Mizeat Aned oA of Diwef Sofiver,

R, Meoiliah da, sov. pe-ammar K. Yeboshoer B fend Wiren states what of women

read Megillah for men it s not beroed de-ztbbuy and Blls intu the calepory of
e erarh Cahanuet.” Mote Sesl {(Ragfer Mtzeot Koty of R lsaac of Gorbedl, 13,
Francc), Torm Shlishi. 299, who writes that while women are obligawsl e read
Megillah, they camnat feltil] die abligation ul men. However, Searak dncs not say
which exicenal reason prevens womer [ Tulfilling the Megillah chligation for
TLLETE.

See alove, 11 200,

Bet ba-tebiraly, Megiffab du. Meid argoes that iF the ot roads “reshin petrrn,
women are exempl, why is there a necd for the Tosefta s then sy “sbe-edn
ooz T, that they cannat Fudfill the obligagion lof odweres).

Hiclidrestred fro-Roerbrbee, Muoprifiah 4a,

Hiiafedee sl frg-Rap dogiliah 4a.

e Tosafol Avgibdn 3] s o mhieved.

. Rabbenu Hannanel, Megiffah a:1, sv. we-cmar K. Feboshoer fhes Foril,

ok ah, Hitkhot Purim, 1. 236,

“Asirc be-THbror. THIRGGE MepiThab, 5.5 mi bore, p. 225,

Rabbenn Simlal i quoted 0 Huggedss Maimeaivor to Rambans IR, e ifled
I:E Sewe wlse Leksr Yosber (B, Yosref b Moshc, 15, Genmuny) Oerusaliem, 19647,
156, Ele argues hal since wamen arc only obligated i sbreieh, they need nnt
hear a clear enunciation of cvery lerer of the Mewillaly, “ditakh bo-orivar” It
sleowld b neted that in fede? Vaster, B Yosel b, Moshe was presenting many nf
the customns arcd leas of R Tsrcl 1sserlem, the Terwmior ba-feshen (156, Gog-
TEXLTAY ),

. Hicladushel ba-Rasw 1o Mogiflab b, s, nashim feneend Sce Ran to BiF, Mepifab

42, wha after quoting e Toselta states tiat iU is neor correct, Sero mebaeer”
b ercl, hnwecver, Rany states I i proper o be concerncd with his [Balag]
werts anel. thoreforc, e saingent” 1ere iU appears that Ran s less eotbusiastic
in his support of Babag, alidwugh be conchodes that it §s bost w “be striogent”

- Tiwafed, Arpkbin 0, v Je-dtind, writes thar fhe Toscfr ends with due words

fwOne. .. ave exempl from ronding Meogillah * Tosegfad dwen adds: ~and Halakhor
Cededor [Balug] adds, bt thew [the seomen) aee olalipaned v bear ™

[0 shwaald e mestend that the Tosgfor in Mepifled da, s, aashim bgypaor be-
tikret Megilized, has an abtcrnative version of the fosefta that docs aor wlude
the final phrase of "women se exempl’ Yrom aedrginss, bowever, one can
dedace that women cannot read the Megillah for men, I ao androginus, whose
setus Bs Clerale plus” conaot fulfitl the readieg obdigation of 2 male, cotadnly a
wartans caonet. I8 follows that wehile swonnen canool read For men, they can oead
lur vther women as their ohligation s the same, @ bear the Mopillaie.
Howih, Megiifah 43,
Higlcloeshol ha-Raw, Mopillak da, s, nashim havvaeot

« Nete Shittah Meliebezet (R, Mozalel Ashkenaa, 160, Brer Yismacl), s, Tosafte fe-

citnever, who cites a text of the Bavh thal rals “fe-gioed mar® Locabived Juen ™
“What docs the word “he Baf joean w inchudo? It is meant o include 2 minae”
Acconlingly. the Bavl would nea be in conflics with the Toselta.

- Porhags thls relates oo tbe gencral guestion Ray Yosel Doy Sotovcichik, of
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blosses] memory, oftcn rised of wlether the masad ho-Berakhal descaibes e
mat el b mizvvah o the By hi-mizvah,

- Rgtavyah, Mesokber Mogiffab, oo 5890 Ra'avvab also werites: Tt s abvious (datar

persiral) that women can read lTor themsclves (egzmarn) ©

ilomclikebai to Megifhad da, 0o must be noted dat ouny later Kishoniom, nosty
Gornan, quoted both Bahag aod Rasle watieut waking 2 position on the issoe.
For exanple, see Rosh (8. Asbier ben Yehicl, Ve, Germany/Spain) we segiffud
du, Heggabot Maimenipet (- Meir ben Yologel ba-Eohen, 13c, Sermany) s
Ramlvam, Hil, Megilfah 1-1; Sofer e Apuddepb (R Alexandna Susslim ha-Kohen.
4o, Gormany} o dnakbin Ja, s Ba-Rol, Hua-Apies (R Yaakow Landan, 150,
Gerany), I, Hareedah, stmee 43, po 164, Rahbenu Yomohom (Ben Meshularn,
Lac., Morthemn France amd later Spain —a major pugil of the Tosle wlose mooks
wure in Gemnany), Toledot Adanr vo Jlavah, Notie dsivd, Ilelck el p. 63

Shudfere el Orah [l 89,12, Mote Shakb (R Shabaai b, Meir ha-Kohen,
17e,. Moravia), Yoveh De'gh 4403, who rales thal whenever Shadhan ek
quutes an opinion arkd then staes ovesh o sie-omer,” the Halakhah abweays fol-
frowes 1he licw opinton. 18 is likely thal this applics to ©pesh e as weot!

Magen Avrabom w Sholbor Arekh, Onel Hayppim 6895 quores the Re‘emn (8
Eliyahu ben Aveaham Mizrahi, 16c., Turkey) who argues thar this would apply =
a woman reading even for onc man The principle of fo plag, makinyg me distioc-
tions, applics in this casc Just 95 she cannot cead Fae moany moen, slie canmcl rewd
ven for one o,

Gaun ol Vilna, Sbafisen Arafh, Orab Hopde 049, s, me-vesh g she-fa-
Ficishifin.

Having never seen Baavyah's commontry in the originad, Tana quotcs Monde-
khai in Ha'avvah's mame. From this perspective, the Rama is oot offoring s onew
cpinion concerming 3 wonnan's ceading Mepilab for otwns. Wha be stales s that
iF ane Follaws e yesh arerrm, the Dlessaye fsfrreos sbiould De mecited,

bee Dbl Mosbe w0 T, Orol Heyfm G501 While Berdber Meoshe also cites
Kok and Rerr, Megiflab 42, ax supporting Bahag's view. it must hoe emphasize:sd that
these Hishoarion make tar relerence w a woman®s inability o rewd for other seomen

- e brackets at encd of Rama e Skaffae Arekh, Ok Hapwim GH2
e, for example, doeser Nezer (B Avrsham ben Fev “ahum Barnstein, 19,

Cermany), n. 511 Marfesber (B Hanoch Biges, 20, Yidpa), n22; fesiflar
Yerswhioars (R, Va'aboows Kanefshy, 2w, Taracl), in his “Tileatim™ S50
Morfresher, above, See alsin Kebilffar Yo akor, ahove. Warfesher quotes |,
Mahman's comment thal ‘the reading of the Megillah s ooguivalent 1o Hallel®
LA fiff 143,
Hedvar Fashem (R Shmuoel Grunborgeor, 20c., Thited Statcs), “Be-Trpan ot
Purim 53, oo alsa Mavheshelr and Avmee Nezer, abowe
Kelriffud Feohor, above,
The reason is bocausc the recital of Hallel is 2 positive commandmeon fived by
viene:, Sees BUner Hefabnboelr i Shoelbeer Areekl, Ol Hovpim 442, s5.v. Hellel, cnel,
whe conchedes tha although women aee cccmpe from Hallel, they maye recite
Hallel with a #evadieeh, Howoever, momen from Sophardie communites necite
Hallel without o borakhah, Scc Habbi Dovid Auccbach €20e,, lsvack), Phafikbor
fHetad g2, o i
.”ﬂr‘f_.&?.iﬁf?! 20 As |'.|ninn:d crat . -"i(r, .Har{):?shn{ oites B N;tl_[[[]:m:s -;_:Pjniun
thit reading e Megillah is eoguivalent v Hallel {depiffub 142). Thoretore, just as
O obdigation oy recite Tlallel applics only to the deytime, so the obligation o
riscl thae Megillabe as Hallel applies only during the cby.

Mrme “Freel be-Sevakbol who disagroes with Marbesbar, clabmimg women
ame: obligated in the recital of Hallel of Purim. He reasons that this Hallel s a
spontancons Hallel rather than the classle Hallel cecitedd one Yoin Tow concerning
which women are oxempt, Since women e equally obligated m allel on
Twria, they may read Mﬂgillah Frer A durivgs e Jday, Sco Eamek b Doerckboly,
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i fevivent bee-Megiflad . 3; sce also Hedmer Hushere, above, [or an oxtensive
analysis of s prosilion.

Sefor b Tltssiakh  G03-G05,

Flodfveat Hosbens, " Be-Tryaned Purim,” 5:5.

Sev, for example, Sofer be-finuakh # 603, who writcs: “and this mizeeh (of
remcinberiog Amalek) applies. . to omen... and net weosten” There e aothesd-
ties who maintain thar weomen are obligated in rekbiee Amalek. See, for exam-
ple, M ffinekh (R Yosef Babwcl, 19¢, oland), i

CBe-tnyenet Parim” Hodrad Huvbenr, 62 sco also Lildetim,” Kebiliar Yer‘adione,

S0

- Rashi. depiliceh da, <v. she-af ber vt Tt ba-nes, supgeses thal whimon wore

iwabeed in dwe Paurime mivacle o Qe serse thae Haman bad decresed the ucdee
of women as well as ren (Ester 5:13). Tosafor, Meolfab da, sv. she-af ben batu
Bwr-ufo Ber-amese, Qites two pusiticons: that of Rashbuamn, vl states that die admcle of
Paenn weas browgle aboul becaose of the mert of Esther and the women of that
tims, and also the view of Kashi, vt wehich Tussrfial Crnours,

Rashy aned Rashbham (R Shoouel Len Meir, 1200, France), Poabim 1908k, s,
she-gl Dew Bapn fe-ot be-es, expluin “she-af” 0 mean that the Purim micacle
neeured as @ resull of rightcous women, including Father. Fosafoe, ibid | s
Bepne be-olu ba-pey, citing 2 passape in the Yorushalon, stafes that women were
also ancluded in Haman's deciee of extinction.

aly Tuee! Beer, Mepilloeh da. s nosbim bayvanot. See ulw R Damcl Sheeiler,

“Puricn—a Halakvic Qverview," "dfel ‘Friost {Shevat 5757 67,

- e tapaenef P Hodva! Havber 48,

Sec O Jame'ah, T Megilfal 3] who areues that both men and women
are ohligated in Megillale wei-cdivred babilab. Elowever, men aie obligated on g
Tmgrhieer Jewel s they are mandateed 1o read U wexr From the sccoll wlile wemen
are only ohligated o read it feom any teat, even by rote, Therelure, during the
cbay wohen the dieved fubbadah ablipation is operative, women cannot /e Lo
men. Rabbimually, Jeewever, boeh men and wrimen are equally obligated o read
the: Megillab from 2 serall T would seem, therefanz, s m night, whco there
only a 1abbinic sbligation 2 read, women could do o for nen.

0T also that Hirdnad Hlastent cites the opinion dut [even ar nghn) weomen
Cannal b wrozd men sine el obligation is 2 doulde de-redifieran (e Megillah
reading for a woman s de-wlinoan, based oo she-af bem Bayy ooty bu-ne,
anul Mewillab reading desell i o de-redbenizan, while 2 man's obligation is 2 single
e retbimenenr, and o oblipated inoz ten o rebbuncnr arizeah caonot Talfll the
mitreardr for cne obligared inoa single de-rablandr. Hedoot Faibem, homwover,
nodes Uee apinion that two de-rebbargns can be mozi ong de radiman, Soo
“ B Irvoared Purim,” Fleduer Hushomn 4.7

- Bew He-Tryanct Prrim,” Hedvat Fasond, 4.8, 6:2.

wew Koedwean Metaned, no G0 to Rasly oo Afegelleh, simai .

Mogen Avralam Lo Shethan drubb. Orab Hayyim GH06. 1t is prossita e Lhat
Merger Avvotbern onderstands Medrash bo-Seeiam on Rul 10 mean thal wemen—
eveny JF only chligated in sbafab—must hear Qe Megillab fromn somenne who s
onaodated in Bl See Midrash Bt ba-Jladsd Techich s also ealled Mideash
Ber-Me wlzn, Parsbeb rimmel,

Soe " HRBoE Meeiilah,” Foyoed Adain 15311,

Boe Tosafd o Sufbbaf 382, s, be—swmer amr There Tosafor asks, s nar the
Tosetta which states that women cannor fullill the ohlipation ol men in Grace
Alter Mueals proof that women are not ubdipraved bilbleally Cridemmita) i tuat
mizearlt Ta chis tosafer responds in his second answer it js possible tha
widien, like men, have a biblicat obligation, o tey cannon fullill 2 man's ablia-
atiom Trecawsic of the exreral reason of 20 wilte. Trvegfs ootes that this is stoni-
L tex Megillah wliere womain may be oa thie same level of oliligation as een bul
cannol read for them becaase of =g il
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e “Be-dnyared Fedm,” Hedva! Hoshem, 8. Nole 3lso e Koerdan et repy
miakes his pomr, about Toesgfrs understawing of Halayg, on ®Bosh's comment
b o womnanh can e e bdvertah™ faoe Bowih, Megittah da, sv gwar £ Veho
shiggt B Fezt). Kather than understand *fe-beoertab® renericnlly, Korbun Netamnoel
deduces from “fe-batertad™ that 2 woman miay pead for 0w woman, bor ool for
rovre han coe, Le, a case whicl wonld be “fe-bacerotebad.” Tul Rosh wories -
Borertah® inhis analysis Dt women camnot read For neen because theic By s
less, Le, one of sémtal s, bri el To ague dat he chligation of vhaed'sh
winbd only allow o woman fo ceed Tor onc weoeman bl not oo s cRbrcely
clilMicuale.

Apparenlly, Korbn Merarrel understinds 1he tosser ubligation ol shwiah as
beedryr a function of 2 srdta, In otlier words, the iinemal dcticielwy Cobmi'gh
vh Erieel) 16 coused Dby an camemnal Naw (zife st Given this prersprictivg o)
Korbeor Nipigiel, i seerns chae he did not see the Fewscafeol S Roslr, NuekEgh 38a,
5.7 de-cred s (eeritton by Hoslhe himsclf), whiea sayy that 26 reilie is confined
hir 3 woran renbing for soen. Sece B Yehodab Herd Honkiin wh makes this Ve
podnt in She'elor g Tosbueor Benel Vanim 210, Maroover, i the Kirne P -
fosh Caeritten by die son of the: Rash, R Yaakew b, Asher, 14 c., GornanySpn;
Megitleelr 1:4) whode summarizes the mlings of the Rost, it is clear that o woman
can read fon ore dun one woman.

- Midrash Rut da-Heddash, Pavsbab gimed
=5

Rabhi Abbas comment follows the words; © We Jearnt, 'woe oo man whose
wife O childeen say g Blessing [CGrece After Meals] for hing™

Nowe a similar phrase e Fosefla Mogillab 2:4, “ve-eve morin of ba-rabbim et
Sewigr” which means Qe Hor Megilluly eeading] p weogran cannat Ll e
obdigation for men. Just as the word “sabbim™ 0 the Toseltn wefers tn My, %0
crnild the: wund “selesvien” i Arash Aa-teidm refer to men,

Mote also that Yilna Gaon o his conumentory Lo Shaba ek, {iresh Fiau-
yam G892, cquotes the Midrast ba-Ne'ofams in his discussion of the second view
af the Mehabor i whicll the Mehaber siates that women cannot falfll g
Mepitlah obligaticn of men. Ser e Ha-Gra o Sufhan ks, Orrad Il vim
GHIL, sv. eR e o,

Sev furthormare the Gaon's conuiuedary W Midnzsh Rt Bo-Hadash where il
i ol clear char he onederstancds the vest o mean that 2 waoman conact el ar
wrher women, Wheno the Gra. catenting on the Mideash K WIS, “Hie-letshan
zeb washma - de fe-izmenr pelhelnn flroe” he may very well mean thas foom this
formulaton it woukl appear diar @ woman may resd o mhor women, - Loz
merr” diows vel mean “foe heesell™ Ginthe siogulacy, bt radwr -Lor themnsclves
that is, for oller wirmen.

The wnby deflection sould be de forced reaciog of Tusafib in Sadiof SHa, s,
t-enred edmreae en<d Rosdt 1o Meyiffal 4a according (o Kerben Netasel,

This is dwr upinion of Semeag quoted by Muepen Avedbem 0 SDuihan Amih,
Crueh Haypivs 080015, Sew Sha'ar b3 Ziyen e Shelban Arukd, Oral Haypis
k13,

. This is the opimion of Tuasgfe o Ardkbin 20, s, fo atuyer, quited by Riter by

e Shudban Avikh . Qroh Hegoim (89, sov, tesh amem sho-by mashing, Soe
S wr ba-Zivien oo Shulinere rekb, Ovah Thapdn Gi14.

. iskread Brrevedt 0 SHuthan Areh, Orth Haypim GR0.7. In the case of Bercd

ber-zifhur, the principle of fo gl i appled. IF 3 woman cannot read for many
men, she cinmaot read fon even one maen.

- Mishrah Brural G887, Shaar ba-Zipen (89:15, Here, shegr ba-Ziviir inkno-

duces FHa twiffe, which Misiaeal Mrrab docs oot explicitly montion.

Misharah Brurah 613:8, Soc also Sbetwer by-Zhnm, n. 16 who dispuies Magen
Avrabarys ading of Midresk be-Ne'glam Bt a woman comn read for Tersell
Citing Gra's reading o e name of the Zobar of the Mudrasd be-Nesiam, and
Hetypet Addzm’s deacling of the Midrash O Moriffab 155:11), She ar Ba-Ziwn
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concludes that a woman can read for hersclf. Cemainly this would be rhe case if
there bs ne one else woread for ber, CEF above, oo 6o,

S Her Yegl, Tar, Orabh Bayyin GHY

Meres alses that althoogh baving taken s restrictive position in cxplaining Rana,
Shar'eer Ber-Zi e stares Oeat the i opinicm lin Mebabort that seomen aee oblig-
ared tor road s the csecatial one CeRar” Scc St ar ba-Zieui o Shulban
WArrekeh, Orcadr Ehavyim (8510

Dyevkb Moshe, Yored Deal 0512

. See Bt Yosagl, Ther Oweedt Thpvisn, simean 25, s, pe-petadrebd, See also the Jolhow-

ing poskirn who comoor with this position: SEeefor w-tesbraol Heafbuin erd (H.
Zavi Ashboenag, 17-1800, # 50, 5.y, re-gertlb, Shelof Yo ver (R Yaukov Emden,
18c,. Cormane), 1047, MNoda® B-Yebudoed (R Yeolezkhel Landau, 18c. Praguc),
Mabadurg Kama, Yoreh Deab f T, v, & micatdd Shoofor n-Tesbacvot flakain
Safer. Orab Thaveim # 30 Rabbi Moshe Feinsteln, dpprod Moske, Orab S53:000,
%:24: B Owadiah Yosof, $he'sfor p-Tochuaor Yabia' Omer &, Ured Hevim, & 3,
s -ty and Sglir Shewlor - Teshaeeod Yeleteh Lit'ed, 570, 5.7, amr .

. See Dhinkbed Meske, Turn Oveth Hoye G691

.ty Bo-boefhenr w0 Ervh Hoyvrim 685

.o his e Lakh boe- Tt ha-Zong” Ber Vizhak 17 (57450115

I recent vescs, groeie halakhists bave boen gquoted on both sides of the dssue. For

an cxtensive lisp of the views of maodemn day poscliem rogarding this subject, see
R. Arpch Avntbam Feimer and B, Dov Frimor, Women's Praves Services — Theory
and Practice.” Tradition 32:2 (Wintere, 1908k nr. 44, 78, 79, 106, ZHy 52,

Babbo Licloensiein asked that when Porim s a sdabes (poshed o another dane),
a wiorian sleld ot sead foc olber waomen.

K. Ovacdiaby ¥osel, Sefer Shewlol w-tesbusyd Yeboaoelr Daar 3300 S alsn R,
Yiglak Yosef Cion of K (hadiall Yosef), Sefer Yolbwe Yosef, Hilkhor Mg
Mewsliceh, n. 12, whre staus that the essomial viese is thar women can falfL the
Megillah ohligatinn tor men, but onc should Be stringeor unless ao uipgent situa-
fisn ariscs. Sec Skt quioked ahove, n 39

Sy Misfoenh Mepiiioh 1:1

. Rif v Adwgritlat o

Fabhone Tam as quated in Fier, Onmd Favwie 000, See Tosafor, Moiflah S, sv.
Ferreadr ‘urdler.

v Cnererl i T, i

Soear Berf to Tur i 5w u-Boitag,

. Fhivthaen Araekb . Qead Jimpwin GEH): L6,

Far 1 geacral discussion of this subpecr, see my Women af Froper (Hobodoen,
190k, 4350,

. Bashi. Beradied 90, s.v. do-afifte e Re-tred poored dompan.

Tosafed, ibid., v, ve-lat me'ol mashel Be-Sref goeeed dapipair,

See iy Worers wf Frecer, o040, no 15

Bet ba-Hehirab, Megilled Sa. B Arych Avraham Frimer, “Marumad ha-Dshob e
Halakhah - Mashim w-Minyan.” O e dizeab 34 (Tisloer 37400 00-48, suggess
that this may be the poslion of Bashi recuded aluwve. For Rashi, the absolu
cxclusion relares Goly W zimmrer. In all tiher arons, it wonld depend onthe oo
velatwm principle. 16 women are coually abligated, dcy count toward the minyan;
i caoe, theesy ces ok,

Bt fag-Rabireh, Borglhor 475,

Ban o Megdiiah, chap. 2, end, s.v. fe-fad kesberim fifnor he-Mapiliah

Scc Rama wa Shalpen Aral, Orad Hav)de 650:14. From here thore may be sup-
paet for the positon that Rama docs net offor 3 definitive pesak concerning
women reading Megillah for men (Svefbair Arehb, Orab Heepioe G492 If his
powsition was that weamen cannct ead for men Caned, for the marter, for other
wnmenk, he would unequivocally stdee that women cannot be counted oz
Mepillaby manyan. This is true unless Rama's position is that the Megpillah minyan
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is necdod only for pasue rise, in which essc women can count even if ey
are: not on the same leved of oliligation as onen. Scc my discussion of s Kama
v ooy Woskew af Praver, po 51, 0. 5 See alse ddd pp, 93-90, whene | anoe that
cquality oof chligation may be necegsaey even inoo minyan needed For ullicity
{pairmienin),

Sco T Aryeh Avealuon Frimer fabwove, no 930, p, 030 5081, inoost cases of ninyan
needed fur publicity (firems), the connection berween eguality of sbligation
and the right 1 e counted among e ron s evdent. See the examples cited in
iy Woirere ar Prayen, pp, 349-39.

B. Zovi Pesah Frank, Mévaer foclesty,. HonadlbohPurim Oerusalem. 19820, 131-
32, o0 2

K. Eligwer Yebudah Waldlenborg, Zix Bheeer 13 (Jerusalemn, 19850, p. 143 no 74,

B vaclinh Yoscf, Yok Qmer 8 (JTeusalern, 19950, (rsdh Hegnawr, p. 246, 7, 36,
fhid, Scooalsa Joel B, Woluwelsky, Wumen, fewivd Lo, amd Moderaiep,
{Habckeny, 15973, D6-08.

It i difficole e uniderstand why Moager Arrebam, By Ados and Asbsab
Arurah dsagrend with vipally cacry Rishon and wewe 5o resinctive. it should De
nated thar Magen Anraban whose view was adopled by Hapred Adum and
Mishrah Breenmh, and, indeed, was the iest e understand the Hama as hoing the
position of vhe Aidrss b Neekaer, clien quites the Zober as being the cdefini-
rivie predl, even af it s comnary T the view of the praskim. See Frepclasoaedin
Judaca 7T FHe |Magen Avrabes] alse Owught highly of the Zoehae sand of the
Kablnadises, B Isaac Luriz, and K. Liaish Honoeei, accasaiomally acocpeing thear
deision against dhat of the codifiers.” The positon of Aorban Notaes! in his
understanding of zils wifita, as roventing 3 woman fiom reading the Megillab
for other women, is egually difficult w onderstand. Terhaps the simple cealing
that women were ool meadmy Memtlal Jur others prmpied e development of
Thins moce 1estiicTive sclisol.

I noughn be poineed oot Gl Hedoer Savhenr, Sehitfar Yo'eaber and Marbesher
guotedd earlier wene not necessarily offering g pesed falelhah. Racher, thoy necne
making a thewcetical point in which they clistinguishod heteeoon Megillah reading
at might ancl clucing the dae.

Suee Mishreh Aroad o SEufar Wb, Qraf Haypim 0591,

Crn January 14, 1897, the Yaud Manhonime of Chaeens iaseed a reschuticn probul-
tting wrmen Mogillah readings, amongst atlwr pracrices. In their staement they
declarcd that “those practives avc ‘poves goder B srsorat Yoract ™~

“The Sen Changs in American Cithodos Tudaiso: A Svimposions” Tradition 434
(surmmer, 1908k 34

See oy Womrer of Mriyer, pp. 11213,

I Furio of 3797-3907, 172 sudents (o alomwst twenty-lve percenc) of Sterm Cul-
Rergre, Yoshiva Eoodiversily, petilioned wo e able w0 Yave @ womens Meyillab read-
ing.

othor articlos on this subjoct, see B Zevulon Sacks, "Kritar ha-Megillah 'al Yodei

Mashim,” Fedusnin 18 (3758)k 357-60, R Agicl Dikar, “Kri'at ba-Megillah al Yedzi Tshah
Lifnei Mashim,” Tedwmdn 18 (3738 301-08: T Altred % Colen, "Women and the
Heading of the Megilla,” The forrna? of Halpcha aud Coxtersporary Socted) 50 {Fall
1999 29-31.—ELn]



