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Parshat Emor

Which One of These Doesn’t Belong?
Simon Wolf

Parshat Emor contains the most comprehensive
list of the Jewish holidays in the Torah. It is also
unique in that it provides both lunar, historical
reasons for the holidays as well as solar, agrarian
rationales for the Moadim.! This section of the
Parsha opens with a discussion regarding
Shabbat and then continues with the holidays of
Pesach and Chag HaMatzot. Then it moves on to
describe the Korban Ha’Omer and the count that
it launches (Sefirat Ha’Omer) which culminates in
the holiday of Shavuot. It then discusses Rosh
Hashana and Yom Kippur and concludes with
Sukkot. Literally, a comprehensive sequential
tour through the year and its respective holy days
and holidays. It is topically consistent and a
linguistically unified and structured section of
Parshat Emor. Though, there is one anomaly, an
odd verse inserted between the holidays of
Shavuot and Rosh Hashana which seems to be a
complete non sequitur. “When you reap the
harvest of your land (D3¥Ix '¥p~nx DIxp),
you shall not wholly reap into the corners of your
field (nx9), and you shall not gather the gleanings
of your harvest (vj77). You shall leave them for the
poor and for the foreigner. | am God your Lord.”

Parshat Ki-Teitze has no opening general
statement, but simply begins with the story of the
Eshet Yifat To’ar. That could be for a number of
reasons. It could simply be the result of the fact
that Parshat Ki-Teitze is a continuation of the
previous Parsha. In Parshat Shoftim, the Torah
discussed the methods for, laws about and
requirements of Bnei Yisrael engaging in war.
There was a slight interruption with the laws of
Egla Arufa (nony n%7ay), an abandoned corpse
whose Killer is unknown. Then in the beginning of
Parshat Ki-Teitze, it resumes the discussion with
regards to the laws governing behavior in war.
The Torah sometimes uses this methodology of
inserting a seemingly unrelated topic to separate
between topically similar laws that are of a
different genre. So too here, the Torah is possibly
separating between laws of war which are
mandatory and viewed favorably by the Torah and
the laws of war that are a necessarily evil ( nux
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XN no'). It uses the anomalous Egla Arufa to
indicate that transition. There is a similar
phenomenon in Parshat Mishpatim whereby the
Torah utilizes seemingly unrelated laws to make
soft transitions between much more correlated
issues that are of a different genre. The Torah
discusses capital crimes which involve human
interactions that are subject to the death penalty.3
It then segues to discuss injuring one’s slave
which seems to be topically irrelevant.* This
allows for a transition from fatalities due to human
misbehavior to the Torah’s laws with regards to
animal (1ivw) misconduct due to the owner’s
negligence that results in human death.® The
Torah then leaves the topic of problems caused
by animals and interrupts with laws related to
human created obstacles (1i2).®  After that
seeming interjection, it then returns to discuss
animals (1iv) injuring other animals due to owner
carelessness.” In each of these cases, the
inserted verses are signaling a nuanced change
in the similar laws that are found before and after
the interruption.

One could make a similar suggestion to explain
the placement of the anomalous verse in Parshat
Emor. Itis possibly a buffer to indicate a transition
or shift in the discussion of the holidays. The
Torah places Pesach and Shavuot prior to the
seemingly out of place verse and the High
Holidays, or the holidays of Tishrei, on the other
side of the Pasuk.2 It could be signaling a
qualitative difference between the holidays found
before and after the verse or possibly indicating a
difference in the nature of these distinct holiday
groupings (See Rosh Hashana — The Beginning
or The End of the Year). While this hypothesis
seems compelling, it still, nevertheless, requires
one to explain the relevance of the chosen verse
or verses in each instance that are used to create
a particular division.

Implicitly addressing the appearance of this
puzzling Pasuk, the commentaries attempt to
suggest the topical relevance of the verse’s
placement here. They generally key off the
reference to the harvest (Dd¥Ix 1'¥j7~nX DI¥z)
in this verse which is somewhat parallel to the
harvest mentioned with regards to the Omer
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(mxp-nx ony).°  The Rashbam simply
states, “When you reap (nJ1y¥pa1),” on the day
after Pesach, after the offering of the Omer;” it is
chronologically what takes place next in the
agricultural cycle after the particular religious
milestone.’® Ibn Ezra enhances this motif by
adding that Shavuot is known as the celebration
of the “first of the wheat harvest (g np2
n'on).”" The Ri B’chor Shor combines the two
and notes that from Shavuot and onward is when
the major harvest period begins in earnest ( j7'v
a'¥i7n) and it starts with the Omer which is the
initiation of the reaping season ('¥pn n7'nn)."? In
this context, the Torah is gently reminding the
individual farmer of their obligations when they
harvest. After quoting Rashi and the Ibn Ezra, the
Ramban himself sees the linguistic parallel
between the verse and the harvesting of the Omer
as a normative qualification of that reaping; one
may not take from the corner of the field (nx9) or
the gleanings (vj77) to provide for the offering of
the Omer."® Interestingly, the Seforno explains
that after one has been fortunate enough to have
had a bountiful harvest, the Torah reminds the
individual that acts of charity will serve to preserve
that newly acquired wealth.

While all this seems sufficient to explain the odd
placement of this verse, there is an additional
unusual feature to this Pasuk that would suggest
there is something more significant about its
location. If one takes a step back and views this
entire section of Parshat Emor (n*Tvin), it contains
forty-four Pesukim; the verse in question is the
twenty-second Pasuk of this unit. In other words,
it is the midpoint of the section which would
indicate the Torah is trying to emphasize this
verse rather than downplaying it as simply being
utilized as a somewhat topically relevant buffer.
That would lead one to believe that the message
of this anomalous Pasuk should be much more
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significant than some tangential correlation with
the text within which it is found.

In the Midrash Torat Kohanim, Rabbi Avradimus
seems to portray the placement of this verse as
being something much more fundamental. He
queries as to “why did the scripture strand this
verse in the middle of the Regalim; Pesach and
Atzeret on one side (before) and Rosh Hashana
and Yom Kippur on the other side (after)? It
comes to teach you that anyone who leaves the
gleanings (v77), the forgotten produce (nnow), the
corner of the field (nxo) and the tithes (v "wyn)
to the poor, he is credited as if the Temple is
extant and he offered sacrifices therein and vice
versa if he does not fulfill those directives, it as if
he refuses to offer the sacrifices even though the
Temple stands.”’™ Rashi quotes this as the
explanation for the appearance of this Pasuk in
the middle of the holidays. Compared to the other
suggestions offered, this explanation materially
elevates the significance of this verse and its odd
placement. Nevertheless, it still places it as
subordinate to the primary topic of the chapter
which is the holidays and their service; comparing
one who helps the poor to one who has performed
the service in the Temple.

The Malbim makes a suggestion to explain the
connection between these Mitzvot that somewhat
equates them.'® He indicates that there are two
types of people who have seats at and eat from
God’s table (nijm 7w nn71w 7y 0'IN0), the priests
and the poor. One of the purposes of the holidays
is to provide sustenance for these two sectors of
the population. The anomalous Pasuk reminds
the person that this obligation continues all year
round even after the intense periods of giving
during the holidays has lapsed. The Ralbag takes
this a step further and explains that the purpose
of these Mitzvot is identical.’” The reason for the
offering of the Minchat Ha’'Omer and the two
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loaves of bread that are brought from the new
harvest is to highlight that it all comes from God.
Similalrly, the necessity to give to the poor and
only take the remainder for ourselves comes to
accentuate the fact that the harvest belongs to
and comes from God. In that way, both the first
and last of the harvest, that which defines the
pride and ownership of the bounty, are withheld
from the producer; the first being dedicated to the
service of God and His servants (n'wx1 |20y7) and
the remainder of the field (nx9) and harvest (vj%?)
designated for the poor.’®  Moreover, the
beginning of the harvest which is dedicated to
God is a communal obligation ( nnm — 1Ay Qy
on7n 'mwi Wivn) which is then followed by a
personal obligation to “dedicate” the first (n1>12)
and last of the produce ( ninni Axo ,NNdw ,0i77
n"wy) to the servants of God (n1nd) and to the
poor who both eat from God’s table.

The same God of the harvesters (nmxipn) is the
God of the collectors (n'vp'mn)."® Therefore, the
“harvesters” giving or leaving of a portion of the
harvest to the “collectors” is both an act of
submission, acknowledgement and thanks to
God, but more importantly a godly act in that the
individual steps in to provide that which God is
“obligated” to supply. One need not travel to the
Temple to fill God’s table (nam), but simply
provide for those less fortunate who partake from
God’s table. So, one may ask, which is more
important? The Navi Mal'achi asks this exact
question when he rhetorically states, “can man
steal from God?"?® To which he responds in the
affirmative, though not as would have been
expected through withholding of sacrifices and
the Temple service, but rather by absconding with
the tithes (nnwyni nminn). That is why this
anomalous verse sits at the nexus of the holidays
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because it sets the paradigm for worshipping
God; giving thanks and acknowledging God while
providing for others. It thereby gives guidance as
to what should be the focus of one’s holiday
celebration as the Torah indicates in Sefer
Devarim and the Rabam codifies in his codex.
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In order to truly worship God and enjoy the
holidays, one must take a cue from the central
verse in the holidays found in Parshat Emor which
demands the inclusion of others less fortunate as
a central tenet in order to truly experience and
fulfill the demands of the Mo’adim.

Shabbat Shalom
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