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Pesach
The Haggada

Drink to Splitting the Hallel
Simon Wolf

The Mishna at the beginning of the tenth Perek
of Masechet Pesachim indicates that even the
poorest person from amongst Bnei Yisrael
should not have less than four cups of wine for
the night of the Seder.! The Rashbam adds that
if the destitute individual is unable to secure the
four cups through charitable means, he must
sell his clothing, borrow money or hire himself
out in order to procure the four cups of wine.?
Later on, the Gemara seems to tie the urgency
of obtaining the four cups for the Seder night as
stemming from the fact that the reason for the
four cups is in order to “publicize the miracle
(X0 mi019).”® This derives from Rabbi Akiva’s
position that it is better to limit one’s
expenditures on Shabbat (and Yom Tov) and
treat it similar to a weekday rather than accept
funds from charity. Nevertheless, that principle
is suspended with regards to sourcing the four
cups for the Seder night even from charity given
their importance due to the fact that they are
intended to “publicize the miracle (x01 'io01).”

There are two other Rabbinic Mitzvot which
share in common this moniker of “publicizing the
miracle (X0 mi019).” The Gemara notes that
in terms of prioritizing the performance of
competing obligations that devolve upon an
individual (w1 nonn M) that the lighting of
Chanuka candles takes precedence because
their purpose is to “publicize the miracle ( 'mio1®
xo1).”*  The Rambam extends to Chanuka
candles the requirement to obtain them at any
cost; “even an impoverished person whose only
source of food is charity, he should lend out or
sell his clothing in order to purchase oil and
wicks and kindle [the Chanuka candles].”
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While this requirement is never explicitly
mentioned in the Gemara, the Magid Mishne
claims that the Rambam’s source for this
demand is based on the commonality between
Chanuka candles and the four cups whose
shared purpose is to “publicize the miracle
(01 mI1019).” Therefore, the Mishna’s demand
that even the poorest individual must secure
four cups of wine on the Seder night is equally
applicable to the procuring of Chanuka candles.
The third instance where this description is
proffered as the reason for the Mitzva is with
regards to the reading of the Megilla.” In this
case, since there is nothing to obtain, as one
can simply accomplish the Mitzva by hearing the
Megilla being read, there is no need to specify
any special requirement with regards to a
destitute person.

The centrality to these Mitzvot of the miracle
they come to commemorate is reinforced by the
fact that these three Mitzvot ( ,nd>nn 7 ,nion "1
n7an  Xpn) also share in common the
statement of Rabbi Yehoshua ben Levi. In
each instance, he declares that women are
obligated in these Mitzvot® because either they
were also beneficiaries of the miracle performed
by God or they were the central players in
securing God’s miraculous salvation of Bnei
Yisrael (010 Imixa 1'n 0 qrw).°

Despite the common term utilized to describe
the purpose of these Mitzvot (x01 'i019), the
expression of this feature is by no means
identical. The obligation to kindle the Chanuka
candles devolves upon the household (w'x M
im*a1) and its publicity is directed towards the
broader public domain, possibly even to people
who are not from Bnei Yisrael. With regards to
the Megilla, the reading or hearing of it is a
personal requirement and while that is sufficient
to discharge one’s obligation, there is a strong
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preference for it to be read in a Minyan and
larger communal setting.’® Whereas, for the
four cups, it is the leader of the household’s duty
towards the gathered family (3127 nTan1)!" or the
older generation towards the younger
generation (2 XY niny).'2 With the
audience for these Mitzvot being so diverse —
Chanuka candles - the public at large, Megilla -
the community and the four cups - the family —
there must be some other common denominator
that expresses their shared aspect of
“publicizing the miracle (ko1 mi019).”

The Mishna in Pesachim records a dispute
between Beit Hillel and Beit Shamai as to until
which part of Hallel does one recite at the
conclusion of Maggid.’® In the subsequent
Mishna, it notes that the remainder of the Hallel
is completed over the third cup of wine after
Birkat HaMazon.' It is clear from these
Mishnayot that the recitation of the Hallel is an
integral part of the Seder night. The Gemara in
Pesachim does bring a source for the singing of
Hallel while one eats the Korban Pesach from
the verse in Yishayahu.'™ There, the Navi
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prophesied that the salvation from the army of
Sancheriv laying siege to Yerushalayim will be
so great that it will precipitate song and praise
similar to that which is done on the night that is
sanctified for celebration (772 D37 ' vwin
an-wTnn)'® which the Gemara identifies as the
Seder night."” There is a broader dispute as to
whether Hallel in general is a Torah
requirement’® or only a Rabbinically mandated
Mitzva.'® This difference of opinions is further
complicated with regards to the recitation of
Hallel at night?° and in particular with regards to
its inclusion in the Seder.?" The most perplexing
aspect of the inclusion of the Hallel at the Seder
is its division into two parts which then
precipitates a flurry of discussion as to how and
whether to recite a Beracha on the Hallel
included in the Seder. The Yerushalmi in
Berachot seems to imply that one should recite
two Berachot on the Hallel, one before each
recitation®” a view espoused by many of the
Geonim and Rishonim.?®> Whereas, some of the
Geonim and the Ba’alei HaTosafot believe one
should make no Beracha whatsoever.?* The Tur
subscribes to this view, but praises the practice
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of reciting the Hallel in Shul on the night of
Pesach with a Beracha in order to alleviate the
need to do so at the Seder.?® The most
interesting and seemingly difficult position is that
of the Ramban who cites a Mesora from his
teachers that one most certainly should recite a
Beracha on the Hallel of the Seder since “there
is no more obligatory Hallel than the one recited
together with the eating of the Korban Pesach
which is the time of the Geula.””® Addressing
the concerns of those that believe no Beracha
(or two Berachot) should be recited because of
the interruptions, including the meal, after
beginning the Hallel, he claims that anything
that is established in that manner ( orr 7w NT0T
oon 1'x) from the outset is not deemed an
interruption (IT Nj70%N2 N7NNN ANIK PN PY).
All of this begs the question as to why is it that
the Hallel is split into two sections in the
Haggada and especially according to the
Ramban who sees it as a purposeful and
premeditated institution rather than a developed
tradition.

The Korban Pesach is a form of Korban
Shelamim that has many unique features
including the fact that it must be eaten roasted?’
and together with Matza and Maror.2®
Furthermore, the Pesach must be eaten in a
single house or location?® and none of it may be
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left over until the morning.3° It is, in fact, most
similar to a Korban Toda, a thanksgiving
offering. The Korban Toda is also a type of
Shelamim that has special requirements. It is
offered along with thirty Matzot (three types
consisting of ten each) and ten loaves of
Chametz. In addition, it may only be eaten for a
single day and night3'" The Abarbana’el,
commenting on the large number of
accompanying loaves of bread and Matza as
well as the short time frame in which to consume
the Korban, suggests that the Torah
intentionally forced the individual offering thanks
to deal with more food than he can consume.
This is so that he will be forced to share this
offering with his friends and family who will eat
and celebrate with him and which will lead to the
“publicizing of the miracle (oan noo% *1).” It
will cause the invitees to question him about the
reason for the celebration and when he explains
it is for the miracles God performed for him, it
will in turn lead to more thanks and praise to
God (Ta' XIDIIMTIN AN NN AT DR DT 1R
702 INmMnN'l YN Iy nwyw NIX79101 0'01n 0n?
In177n onapr awimai ov).3? The Korban Pesach
and Toda share in common that they are the
only two sacrifices where the Torah mentions
explicitly that they may not be left over until the
morning.3® They share the same short window
in which one may consume them and they also
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both encourage joining others in the partaking of
the Korban.?* The Korban Pesach similar to the
Toda includes breads adjusted for its context to
be only Matza and the addition of Maror. If that
is the case, then the purpose of the Pesach as
a modified Toda would be similar in nature and
that is to encourage and facilitate questioning by
the invited audience as to why the need for
celebration and the response of it being
precipitated by God’s miraculous salvation
would then lead to praise and thanks to God.

The Rabbeinu Dovid, in explaining the view of
the Rav Hai Ga’on that one does not recite a
Beracha on the Hallel of the Seder because it
was instituted as a song rather than a recitation,
suggests that is because the Hallel is just a way
to enhance the drinking of the cups of wine and
not an obligation in and of itself.3® Others view
this as reason to believe that there is a higher
level of obligation on the night of Pesach
because the song reflects an instinctive
response to one’s experiencing the miraculous
salvation of God ( nx nix17 DX 2N iTEIT D2
DMYAn XY XN 178 inyy)3® and may be why the
Rambam independently records the Mitzva to
recite the Hallel during the Seder?®” and does not
include it with his discussion of other recitations
of the Hallel in Hilchot Chanuka.?® The Ramban
indicates that the Hallel is a general Torah
obligation that stems from the obligation to be
happy and celebrate on Yom Tov and while
performing the Mitzvot. This is particularly acute
on the night of Pesach where the song of
salvation and thanks is sung to God while
consuming the Korban Pesach and becomes a
paradigm for future redemptions ( D37 n'n vin
AT 7172).%°
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There is one more Mitzva that the Gemara
terms as having the title of “publicizing of the
miracle (k01 mi019)” and that is the singing of
Hallel.4®  While the Gemara makes this
comment more broadly about Hallel, the Tosafot
utilizes this commonality between the four cups
and the Hallel of the Seder night to establish that
women are obligated in this Hallel since they
were also beneficiaries of the miracle ( I'n |n X
o mixa).4"  With regards to the Mitzvot of
lighting Chanuka candles and the reading of the
Megilla which are both to “publicize the miracle,”
the Rambam records a similar purpose for them.
The Rambam describes the Mitzva of Chanuka
candles in the following manner, “The Mitzva of
kindling Chanukah lamps is a beloved Mitzva. A
person should be fastidious in its observance in
order to publicize the miracle (oin y*TIn? *1)
and thereby increase the praise of God ( qroIn7
770 nawa) and expressions of thanks for the
miracles which He performed on our behalf
(17 nwyw n'oan 7w 17 nvTINN)..." This description
is the preface to the demand that a needy
person go to great lengths to acquire Chanuka
lights and the ruling that when one is faced with
limited funds that Chanuka candles take priority
over wine for Kiddush which, as discussed
previously, are both the result of the “publicizing
of the miracle (x01 mi019)” associated with
Chanuka candles. With regards to Megdilla,
which the Gemara equates to Hallel (1t xnp
X7'70),42 the Rambam explains that it was
instituted in order to mention the praises of God,
the salvation He has provided us and that He is
responsive to our cries, in order that we should
bless and praise Him and make known to the
future generations that that which God promised
in the Torah is indeed true ( nNIT? Yy*1IN? "I
AWK 7172 2 ' D NN INTVANY NN NNRY D'RAN
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7R IR 792 177X N0 IR Danp opR 17).43 It
would seem that the need to publicize the
miracle is primarily there to engender from the
publicizer an incremental increase in the
accompanying praise and thanks to God for the
miracle which in turn will affect those witnessing
the publicity.

One could then suggest that the purpose of the
Korban Pesach and the Hallel go hand in hand.
The Korban Pesach/Toda is designed to
generate the curiosity and questioning that is so
central to the Mitzva of Sippur Yetziyat
Mitzrayim (nxn nx'x' 19'0) — retelling and
relaying the story of the Exodus which requires
one utilize the didactic methodology of question
and answer in order to fulfill their obligation. In
addition, it precipitates celebration, praise and
thanks to God for the miracles, goodness and
salvation that He provided which is akin to the
reason for the recital of Hallel. While their
common purpose explains why they are
connected and may even be accomplished
together, nevertheless, it still does not explain
why the eating of the Korban Pesach is situated
smack in the middle of the Hallel. The are those
that explain that the Hallel is split between Hallel
HaMitzri, the part of Hallel that is particularly
relevant to Yetziyat Mitzrayim, and Hallel
HaGe’ula which is more generic in nature and
which also focuses on future redemptions.*
This division is reinforced by the traditional
practice to recite Sh’foch Chamatcha (iow
qnnn) prior to the recitation of the second half of
Hallel as well as the fact that first half of the
Hallel concludes with Ga’al Yisrael ("xwr 7x2),
a Beracha in the past tense, which is thanking
God for the miraculous salvation He provided in
Mitzrayim and also includes a prayer for future
redemption. While this is a logical division, it still
leaves one wondering why is the Korban
Pesach, the appropriate buffer and bridge
between these two halves of the Hallel.

The Abarbana’el notes that there are three
components to the Korban Toda, the sacrifice
itself, the accompanying breads and the wine
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that is imbibed with it. The wine serves to
increase the merriment and facilitates
happiness and song which as discussed above
are an integral part of the thanksgiving. This
combination is how people in their moment of
joy celebrate and cause others to rejoice with
them. He then proceeds to demonstrate from
Pesukim in Navi that this same combination of
Shelamim, breads and wine are how Bnei
Yisrael will celebrate the future redemption. In
that sense, the Korban Pesach/Toda embodies
both aspects of the Hallel — the praise for all that
God has done and the anticipated redemption in
the future. This also is in consonance with the
Midrash which states in the future all the
sacrifices will be annulled with the exception of
the Korban Toda.*® Furthermore, the need for
the Korban Pesach to be uniquely roasted ("7x)
unlike the Toda is because as Rav Kook notes,
roasting is a constricting and binding type of
food preparation which represents the necessity
for the unification of the disparate parts of Bnei
Yisrael in order for there to be redemption.*® In
that sense, the Korban Pesach is the perfect
bridge between the focus on the redemption
from Egypt and the anticipatory excitement,
praise and thanks to God for the future
redemption.

From the nature of the publicity of the four cups,
one can tease out that the context of the Seder
night revolves around the family in its broadest
sense. This is very similar to the group
requirements of the Korban Pesach (See
Parshat Bo — Korban Pesach — Of Corporations
& Partnerships). Moshe is instructed by God to
tell Bnei Yisrael, “...they should take each man,
a lamb per house of their father, a lamb per
household. And if the household is too little for
a lamb, he should take a lamb with his neighbor
according to the number of members of the
household, according to each man’s eating you
should make your count for the lamb.”*’ Based
on this imperative, the Mishnayot in Pesachim
describe the Korban Pesach as being brought in
a “Chabura”, a collective of individuals who pool
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together to share in a Korban Pesach.*® That is
because, it is necessary for these principles to
be conveyed in a constructive setting, one big
enough to foster celebration, but one small
enough to allow for individual attention and
engagement. In terms of praise engendered by
the publicity, the four cups function in the same
manner as the Chanuka candles and the
Megilla. The prop utilized to effectuate the
publicization is an integral part of facilitating that
praise because it centers on the story and
arouses questions which prompt responses that
enhance the message of thanksgiving being
conveyed by their usage. The candles recall the
miracle of the oil and convey light in a time of
darkness. The reading of the Megilla (n1a'x)
recalls the many decrees and public
pronouncements and the swinging fortunes of
Bnei Yisrael. Similarly, the wine also functions
as a demonstration of free people*® and is the
mechanism for song and celebration.

In this way, the four cups, the Hallel and the
Korban Pesach all function jointly to produce an
enhanced environment of eliciting discussion of
the miraculous salvation that God provided Bnei
Yisrael which necessitates praise and thanks to
God. At the center of that message sits the
Korban Pesach/Toda which ties our past to our
future. Our recognition of God’s benevolence
and our acknowledgement of His centrality to
our formation and continued viability as a nation
is essential to our survival. This is the essence
of what we are attempting to convey to the
family gathered and the next generation on
Pesach night. We celebrate, eat, drink, thank
and praise God for Yetziyat Mitzrayim (Maggid,
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the first half of Hallel, the first and second cups
of wine and the Korban Pesach) which set us on
a trajectory as a nation and provided us the
legacy we have today. Though, that is not
enough, we must also believe that there will be
more opportunities to offer the Korban
Pesach/Toda in the future where we will rejoice,
eat, drink, thank and praise God for all he will do
for us (Korban Toda, second half of Hallel and
the third and fourth cups). The key of course is
that the more we are unified and recognize,
thank and praise God, the more likely He is to
provide us with those opportunities. The Seder
is a large thanksgiving meal and celebration
with the Korban Pesach as its centerpiece
bridging between past and future salvation and
it is the opportunity to convey those messages
forward to the future generations.
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Shabbat Shalom
Chag Kasher V'Sameach
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