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Parshat Tzav

Dual Duty
Simon Wolf

At the end of this week’s Parsha, the Torah
revisits the consecration of the Mishkan which
begins with the seven days of ordination ( nvaw
o'xi'mn m') and culminates in next week’s
Parsha with the eighth day of initiation and
consecration (1nwn orr). Rashiis unfettered by
the déja vu and simply notes that there is no
chronological order to the Torah.” On the other
hand, the Ramban, who believes that the Torah,
unless otherwise specified, is in sequence,? is
much more challenged by the sudden
seemingly misplaced appearance of these
events here. He dismisses Rashi's approach
with the rhetorical question as to “why should we
flippantly reorder the words of the living God?”
He therefore suggests that the entire Vayikra
until the detailing of the ordination was
transmitted to Moshe on the first day of the
seven days of ordination once the Mishkan was
erected.® That being the case, the narrative at
the end of Parshat Tzav (n 719) then picks up
on that first day of the ordination. God is
reiterating to Moshe the instructions he
previously received in Parshat Titzaveh* and
Pekudei® concerning the inauguration of Aharon
and his sons into the priesthood and the
initiation of the utensils. This then forces the
Ramban to propose a strained explanation for
the latter half of the last Perek in Shmot which is
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dated as transpiring on the first of Nissan, the
eighth day of the inauguration.®

Either way, everyone agrees that this finally is
the description of Moshe’s execution of the
ordination of Aharon and his sons that the Torah
detailed in Sefer Shmot and, at least, according
to the Ramban, God’s succinct repetition of the
instructions was to urge alacrity when the
moment of performance was at hand ( Inix 117
nwyn nywa). It is interesting to note that there
are some oddities in Mose’s fulfilment of this
ceremony since the Torah recounts certain
aspects of the performance of this initiation that
were not commanded by God in Parshiyot
Titzaveh and Pekudei. Firstly, the gathering of
the entire congregation at the entrance of the
Ohel Mo’ed to witness the inauguration’ is a
requirement that was never previously
specified. The Ramban simply explains that this
addition was not an inherent necessity of the
ordination, but demanded by God at the actual
ceremony to stave off any future questions or
doubts as to the divine nature of Aharon and his
sons appointment to serve as the priests of
God.? In addition, Rashi points out that the
sprinkling of the oil of anointing (nnwnn |nY)
seven times on the top of altar® is not found in
any the directives surrounding this ceremony.®
The Ramban counters that the extraneous
phrase that is solely mentioned with regards to
the altar, that “the altar will be holy of holies
(0'yTz Wy nama nnl)" 0 is the source for this
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practice.’” Similar to the sanctification of the
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priestly garments'? and the purification of the
golden incense altar on Yom Kippur'?® that both
require sprinkling, the method for accomplishing
the sanctification of the altar during its initiation
must be done through sprinkling. Others cite
the verse, “...and you shall cleanse the altar...
(narnn~y hixvni),”™* since the term cleansing is
always used to denote sprinkling.'® Another
nuanced difference in the execution of the
installment of the priests is the lack of any
mention of the anointing of Aharon’s children
during the seven days of ordination which was
already addressed in a previous Shiur (see
Parshat Titzaveh — Do the Clothes Make the
Man?).

Parshiyot Vayikra and the beginning Tzav layout
and provide the instructions for all the different
categories of sacrifices one can or is obligated
to offer to God. The Torah then summarizes this
in a verse at the end of chapter seven in Sefer
Vayikra, which might be familiar to some since
it is, in a slightly altered form, found as a refrain
in a liturgical hymn of the Shalosh Regalim
recited prior to Musaf. “Such are the rituals of
the burnt-offering, the meal-offering, the sin-
offering, the gquilt-offering, the offering of
ordination, and the peace-offering ( Minn n«r
narH oAl DNyl NNvn? nnmYb?  nhuy
:0m4wn).”1®  All the sacrifices mentioned are
familiar from the previous Parshiyot, but what
sacrifice is being referenced by the phrase “the
offering of ordination (n'x17n'71)?” The truth is
that the answer to this question is obvious
because even though the ordination actually
demands three different sacrifices, only one of
them is referred to as a sacrifice of ordination.
That is the ram that is offered as a peace-
offering (nmf%v) which is termed the “ram of

21 1172277 IDNTYY D0) D0YRD peni DarenTry gy oot hngy 12
(X2,02 NINY) AKX 192 T2 192 177221 RID WTRTIPK 192 72277 192
“7v DI WD DTN 9D DTN NiT7) 1Y 192) w97 TR DatADTIN YY)
U] DVI D'MYD VAY IVAYNR DIDTIR 1Y Afal 20 Daan ning
(v*-n', 7O KR (7Y D2 NRNVN
INX DNYRT 'Y 71922 DATANT7Y TINYN] DHY99077Y Di'? nyyn NKOD 191 ™
(17,03 NINY) :iYTRY
NINY) NATAI 1K1Y 191 ,|"aNN YINI1 1770 NIRTN2 DHOX) PN MYT X7
ARYN NN ARTNI WITR 1XYW Y7 am "D'wTe W namn it (t,n
NN NN DY 19T, pWnT 017 IXWD NATN N K7W 190,27 XD
nn 7ax 17 nwim% 7 N X7 an'wnni (XD ,0 Ny "wa) 1oy 17790
DIPN2 NA™N 7Y N NP7 ,NN'wn NT? 2 K7 - 19Y 1790 DRn Ny
NN K7W 197 10X D DNYNTI9YN R KM DY INK DN DY 1Y
"W K71,NNTR X701 DY DN 1122 720 DN ART D XYY ,017) INYN YA
(1) Dy yaw NTA AW NNi.NxY1 727 21 00 K7 nn'wnn D ,nn'wn oY
nont"namn 7 nroni” (17,05 NINY) 2'NOTA L' 'K LNN'WYN RID - 1'7Y
DN 'RV W TRV (7,0 12T1) "NRVN M" K7W 10D ,ARTD T 7V KN NT
"Y1 WN'ed INT ,NDIM DI .ANWNN NUN 1Y At 00l DalL(ow M'e))
nYNn' 73 AINXI DMT N* 1,0'AT NINN KIN "NRoNI" wvy (17,00 NINY)
72 INKIL,DNYND Y NPT KD "IRONTY WD KX ,NNWNN nwa NI
NN IR) [0IYD Y7 AR DT INIK DU NN " 8D 2T L Inwn
(x',n KR

5

www.swdaf.com

7701

ordination (o'x'mn 7'%).”'” Even though all the
sacrifices are a prerequisite for the sanctification
and initiation of the priests, the Ramban
suggests that either because the ram offered as
a peace-offering (nm?v) is the final sacrifice in
their inauguration or since it alone is associated
with their ordination, it is therefore known as the
“offering of ordination (n'xi"m).”'® Though that
raises a more serious issue as to why is it
mentioned independently in the summary verse
if the sacrificial category of which it is a part of,
a peace-offering (om7¢n nary), is already
stated in the Pasuk.’® One could suggest that
is because there are differences between a
standard peace-offering (om%¢) and the
“offering of ordination (n'x19n),” including, but
not limited to, the additional bread offerings that
are associated with the “ram of ordination ( ‘7'x
n'x7nn).” That argument seems to fall by the
wayside when one contemplates that the
thanksgiving-offering (nTin), which is an
enhanced peace-offering (nm%¢) that also
includes additional bread-offerings, is
nevertheless still subsumed under the category
of the generic peace-offering (n'n'7¢) and does
not merit a separate mention in the summary
verse. Another question which arises as a
derivative of the first issue is why the “offering of
ordination (n'xi7n)” is situated in the Pasuk
between the “guilt-offering (nwx)” and the
“peace-offering (nm'7v)?”

The three sacrifices that are required to be
offered daily for the seven days of ordination
(o'xi'mn m* nyaw) are a bull (W9) for a sin-
offering (nxyvn) and two rams (n"7'x) 1Y), one
a burnt-offering (n%v) and the other a peace-
offering (nm%w), or the “ram of ordination (‘7'
n'x7nn)."2% In addition, there is a basket (%0
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nixnn) with three types of bread-offerings. If
one was to contemplate this structure of
sacrifices, there is another instance in the Torah
(see enclosed comparison chart) that contains a
very similar model of a Chatat, Olah and
Shelamim and a basket of breads — that is the
Nazir ('12).2" This should not be so surprising
since the Nazir has some similar requirements
to the Kohanim because of his elevated sanctity,
including avoiding defilement and abstaining
from intoxicating beverages, as well as parallel
language that is used to describe both a Nazir
and a Kohen Gadol. The Nazir upon termination
of the duration of his Nezirut is obligated to offer
the following sacrifices: a sheep for a burnt-
offering (n'7), an ewe for a sin-offering (nxvn),
a ram for a peace-offering (n'm%¢) and a basket
(nixnn 70) with two types of bread-offerings.??
Even the animals offered are also parallel (a
sheep is a young ram) with the exception of the
sin-offering (nxyn) where the Nazir's ewe is
replaced in the ordination with a bull; this is likely
connected to the need for expiation from the sin
of the Golden Calf which is always hovering in
the background of the consecration of the
Mishkan. In both cases, there is a requirement
to perform a wave-offering with a sampling of
the breads (one from each type), the fats and a
leg of the peace-offering (n'm'%¢i). Moreover, in
both instances, it is necessary to cook the
peace-offering (n'n%¢) at the entrance to the
Ohel Mo’ed.

The commonality between them is striking, but
yet the parallel to Nazir still fails to explain many
of the requirements of the ceremony of the
ordination, including the presence of the oil of
anointing (nnwnn nv), its placement on the
head of Aharon and the sprinkling of it seven
times. In addition, it falls short of accounting for
the need of Aharon and his sons to submerge in
the Mikveh and the requirement to place the oil
of anointing (hnwnn ny) and the blood of the
peace-offering (n'n*¢) on the right ear, thumb
and big-toe of Aharon and his children. It also
does not resolve the necessity for Aharon and
his sons to be sequestered for seven days at the
entrance to the Ohel Mo’ed.
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In order to account for these additional
demands, one needs to look to another
paradigm. Once again here, if one were to
contemplate the need to place the oil of
anointing (nnwnn M) and the blood of the
peace-offering (n'n“¢) on the right ear, thumb
and big-toe of Aharon and his children, it would
immediately conjure up images of a Metzora.?3
Not surprisingly, the purification of the cured
Metzora requires the presenting of oil as part of
his offerings which is sprinkled seven times and
which is placed on the right ear, thumb and big-
toe as well as upon the head of the Meztora. In
addition, the Metzora must submerge in the
Mikveh and remain sequestered away from his
tent (home) for seven days. In terms of the
sacrifices, the Metzora offers a sheep for a
burnt-offering (n'7¥) and an ewe as a sin-offering
(nxvn). In addition, he offers a sheep for his
third sacrifice. The only problem is that the third
sacrifice is a guilt-offering (nwx) rather than a
peace-offering (nm%v). Interestingly enough, a
defiled Nazir, after being purified, also needs to
bring these same three sacrifices in order to
restart his Nezirut count, an Olah, Chatat and an
Asham.

The Mishna in Zevachim relates the position of
Rabbi Shimon is that if two sacrifices, a guilt-
offering (nwx) and a peace-offering (nm“), are
mixed up then one can offer both of them with
the caveat that each animal offered must
accommodate the stringencies associated with
both a guilt-offering (nwx) and a peace-offering
(omY4¥i).2*  While the Rabanan disagree with
Rabbi Shimon’s stance for a technical reason
(1090 N7 o'wTR 'Ran 'R), the mere fact that
one could possibly deal with such a mix up
through the method suggested by Rabbi
Shimon speaks to the commonality between
these sacrifices. Aside from the nature of the
sacrifice, the main difference between these two
sacrifices is that a guilt-offering (nwx) is of a
higher holiness (n'wTj 'w1) than the peace-
offering (n*7j7 n'wTP — nmMY¥) which then has
ramifications for where it must be slaughtered
(nTyn 722 Ny 19¥), who can eat it ( naind M7
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ANV 75 Nni?), where (0'7wiN' 21 NnIv? NTy)
and how long it may be eaten ( nniv7? n7'721 o1
TR N1 om' w).  Truthfully, they are so
closely related that if one were to offer a guilt-
offering (nwx), one would not be able to discern
from the processing of the Korban as to whether
the sacrifice being presented was a quilt-
offering (nwx) or a peace-offering (nm%).

Now returning to the seven days of ordination
(o'~x1'min m nyaw), is it possible that the “ram of
ordination (n'x'mn 7'x)” is not a peace-offering
(nm%v) as was previously suggested, but rather
a combination of a peace-offering (n'm%¢) and a
guilt-offering (nwix)? While at first glance this
might seem like a far-fetched proposition, upon
closer scrutiny it might actually make a lot of
sense. Thatis because this possible suggestion
would then explain why the “offering of
ordination (n'x17m)” is mentioned separately in
the summary of sacrifice categories and would
also account for why it is positioned between the
guilt-offering (nwx) and the peace-offering
(om%é). Itis a unique category of sacrifice that
is an amalgam of an Asham and a Shelamim. If
that were the case, then the seven days of
ordination (o'xi'mn ' nyaw) would actually
contain two threesomes of sacrifices — Olah
(n7v), Chatat (nxwn), Shelamim (n'm%¢) and
Olah (nw), Chatat (nxyn) and Asham (Dwx)
with the “ram of ordination (o'xmn 7'R)’
simultaneously serving as both the peace-
offering (nm%¢) and the guilt-offering (owx).
These two sequences would then allow the
sacrifices of seven days of ordination ( 'n' nvaw
o'xI'mn) to parallel the processing and
sacrifices for both a Nazir completing the term
of his Nezirut and the purification of Metzora and
thereby account for all the details of the
installment of Aharon and his sons. What is the
meaning of the fact that the sanctification of
Aharon and his sons is parallel both to the
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culmination sacrifices of a Nazir and the
purification of a Metzora?

Rashi in Sefer Melachim explains why the
curing of a Metzora is expressed in Tanach as
“gathering” the Metzora (ipyayn ipoox1).25 That
is because when the Metzora is cured, he is
once again gathered in among people, allowed
to return to society, but during his iliness, he is
sequestered and everyone eschews him.2®

The Gemara in Nedarim?” and Kiddushin?®
discusses whether the priests are acting as
agents of the people or agents of God. At least
in Kiddushin, the Gemara seems to conclude
that they must be emissaries of God because
otherwise, as Rav Huna notes, it would violate
the principle that an agent can only act as a
proxy in situations where the principal could
accomplish the same task themselves.?® Since,
individual members of Klal Yisrael cannot
process and offer sacrifices, the Kohanim must
not be acting on their behalf. The Gemara in
Nedarim is more ambiguous in its conclusion
and repeatedly defends the opposite position
that the priests are the agents of the people.
Without delving into the legal minutiae, it is clear
that the job of the Kohanim is to act as a conduit
or a bridge between the people and God and
therefore they are both at once functioning as
agents of the people and emissaries of God.

This important concept is captured in the
paralleling of the ordination of the priests to both
the Nazir and the Metzora. A Nazir, as the name
implies, is someone who separates themselves.
It is a person who forgoes the normal social
framework and vagaries of life to live a more
structured, demanding and holier existence.
That separation allows them to draw closer to
God and to attain a higher spiritual way of life.
This higher calling is enhanced and almost
promotes a detached hermetic existence
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because holiness is also synonymous with
separation. In the end, that is the job of the
Kohen to forgo “normal” living in favor of
commitment and service to God. This spiritual
aspiration and dedication to draw closer to God
is captured in the installment of the priests
paralleling the sacrifices of a Nazir. It
represents the unique and elevated status of the
Kohanim which enables them to be emissaries
of God. Though, if the priests are solely focused
on this aspect of their mission, then they are
likely to become too aloof and so shrouded in
holiness that they no longer have the capacity to
interact within regular society.  With that
separation and detachment, they have lost their
ability to act as representatives of the people in
their interface with God.

The Metzora’s journey is in the exact opposite
direction. Due to his affliction, the Metzora has
been banned from society and has been
compelled to live a life of a hermit. The Metzora
is pining to return to normal life and to
experience social interaction, to once again
become a regular member of society and that is
why the curing of the Metzora is termed as
“gathering (n9o'ox).” His purification or release
from defilement and the sacrifices he offers are
to facilitate his ability to return to normalcy and
to break down the barriers of isolation and
separation (see Parshat Tazria-Metzora — A Pot
Pourri). His goal is simply to just return to being
a regular person who is interwoven into the
fabric of society. The fact that the sacrifices for
the curing of the Metzora are present in the
ordination of the priests encapsulates the other
aspect of the Kohanim’s job which is to be well
grounded members of society that can act as
proxies for the people and guide them to
holiness and higher spiritual realms. Their
priestly status and connection to God should not
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make them aloof (see Parshat Ki Tisa — Smoke
Screen), but rather empower them to connect
with and elevate the people.

The initiation process for the Kohanim involves
both parallel sacrifices to those of the Nazir and
the Metzora. More importantly, it is the exact
same offerings acting in both capacities. The
Olah (n%v), Chatat (nxwn), and the “ram of
ordination (n'x'ma '7'x)” functioning both as a
Shelamim (nmY¥) and as an Asham (Dwx).
This concurrent, two-fold consecration is to
send a clear message to the priests as to the
dual role that they are expected to play. The
Kohanim are at once emissaries of God and
representatives of Bnei Yisrael. They must
simultaneously separate and integrate, elevate
and be down to earth. It is a delicate balance of
being sufficiently distinct to rise spiritually, and
foster their holiness while at the same time
building personal connections and participating
in society. This enables them to perform the
service in the Mishkan and to be representatives
of God while still being sufficiently in touch with
the people that they inspire spiritual growth and
striving towards God. The priests are the
paradigm of this duality, but the fact that we are
a “holy nation and kingdom of priests ( n3'mn
YiTP 'ial 0'103)"%° means that we, individually,
must also nurture a similar path of growth; rising
spiritually and representing God while at the
same time fostering good will and inspiring
others to do the same.

Shabbat Shalom
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