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Upon being informed of Haman’s evil decree to 
annihilate the Jews, Mordechai rends his 
garments and dresses in sackcloth and ashes.  
He cries a loud and bitter cry in reaction to the 
unbearable news.  As the decree is 
disseminated and word of it reaches the Jews 
throughout the empire of Achashveirosh, they 
are thrown into a state of public mourning, 
fasting and crying over the unfathomable 
pronouncement.1  Sequestered in the royal 
residence, Queen Esther seems to be the only 
one left uninformed as to that which has just 
transpired.  Nevertheless, she is shaken to the 
core when she is informed of Mordechai’s attire 
and behavior.  She immediately sends him a 
change of clothing so that he can enter the royal 
confines and explain his odd and inexplicable 
conduct to Esther.2  Mordechai refuses the 
change of attire, but through her envoy he 
apprises her of the dire straits in which the Jews 
now find themselves due to Haman’s diabolical 
plan.  He then tells the emissary to instruct her 
to approach the king and implore him and plead 
with him to save her nation.3  Esther’s response 
to Mordechai’s request is surprising.  “All the 
king's servants and the people of the king's 
provinces know that every man or woman who 
comes to the king, to the inner courtyard, who is 
not called, there is but one law for him, to be 
killed; only the one to whom the king extends his 
golden scepter will live.  And I have not been 
called to come to the king these thirty days.”4  
She is terrified of approaching the king and 
refuses to carry out Mordechai’s request.  Why 
was Esther so scared of seeking an audience 
with the king?  While she does explain her 
reticence, it seems to be a wholly inadequate 
reason given the stakes at hand and the 
fondness Achashveirosh has previously 
demonstrated towards Esther.  What was so 

                                                 
פֶר ויַּצֵֵא֙   1 ק ואֵָ֑ שׁ שַׂ֖ יו ויַּלְִבַּ֥ ע מָרְדֳּכַי֙ אֶת־בְּגָדָ֔ ה ויַּקְִרַ֤ ר נעֲַשָׂ֔ י ידַָע֙ אֶת־כָּל־אֲשֶׁ֣ בְּת֣וֹךְ  וּמָרְדֳּכַ֗

י  ד לִפְנֵ֣ ה: ויַּבָ֕וֹא עַ֖ ה וּמָרָֽ ה גְדלָֹ֖ ק זְעָקָ֥ יר ויַּזְִעַ֛ עַר הָעִ֔ ין לָב֛וֹא אֶל־שַׁ֥ י אֵ֥ לֶךְ כִּ֣ עַר־הַמֶּ֑ שַֽׁ
בֶל גָּדוֹ יעַ אֵ֤ לֶךְ ודְָתוֹ֙ מַגִּ֔ ר דְּבַר־הַמֶּ֤ ה מְקוֹם֙ אֲשֶׁ֨ ק: וּבְכָל־מְדִינָ֣ה וּמְדִינָ֗ לֶךְ בִּלְב֥וּשׁ שָֽׂ ל֙ הַמֶּ֖

רַבִּֽי ע לָֽ פֶר יצַֻּ֖ ק ואֵָ֔ ד שַׂ֣ י וּמִסְפֵּ֑ ים וצְ֥וֹם וּבְכִ֖   ג)-ם: (אסתר ד,אלַיּהְוּדִ֔
ח בְּגָדִ֜   2 ד ותִַּשְׁלַ֨ ֹ֑ ה מְא ל הַמַּלְכָּ֖ הּ ותִַּתְחַלְחַ֥ ידוּ לָ֔ יהָ֙ ויַּגִַּ֣ ר וסְָרִיסֶ֙ תָּבוֹאנהָ נעֲַר֨וֹת אֶסְתֵּ֤ ים וַ֠

ךְ ר לַהֲתָ֜ יו ולְֹ֥א קִבֵּֽל: ותִַּקְרָא֩ אֶסְתֵּ֨ יר שַׂקּ֛וֹ מֵעָלָ֖ י וּלְהָסִ֥ ישׁ אֶֽת־מָרְדֳּכַ֗ לֶךְ֙  לְהַלְבִּ֣ י הַמֶּ֙ מִסָּרִיסֵ֤
ה ועְַל־מַה־זֶּהֽ: (אסתר ד,ד עַת מַה־זֶּ֖ י לָדַ֥ הוּ עַֽל־מָרְדֳּכָ֑ יהָ ותְַּצַוֵּ֖ יד לְפָנֶ֔ ר הֶעֱמִ֣   ה)-אֲשֶׁ֣

לֶךְ: ויַּגֶַּד־ל֣וֹ מָרְדֳּכַ֔   3 עַר־הַמֶּֽ ר לִפְנֵ֥י שַֽׁ יר אֲשֶׁ֖ י אֶל־רְח֣וֹב הָעִ֔ ךְ אֶֽל־מָרְדֳּכָ֑ א הֲתָ֖ ת כָּל־ויַּצֵֵ֥ י אֵ֖
ים  לֶךְ בַּיּהְוּדִ֖ י הַמֶּ֛ שְׁקוֹל עַל־גִּנזְֵ֥ ר הָמָן֙ לִ֠ ר אָמַ֤ סֶף אֲשֶׁ֨ ת הַכֶּ֗ ת׀ פָּרָשַׁ֣ הוּ ואְֵ֣ ר קָרָ֑ אֲשֶׁ֣
ן לְהַשְׁמִידָם֙ נָ֣תַן ל֔וֹ לְהַרְא֥וֹת אֶת־ ן בְּשׁוּשָׁ֤ דָּת אֲשֶׁר־נתִַּ֨ גֶן כְּתָֽב־הַ֠ לְאַבְּדָֽם: ואְֶת־פַּתְשֶׁ֣

יו עַל־עַמָּֽהּ: אֶסְתֵּ֖  שׁ מִלְּפָנָ֖ לֶךְ לְהִֽתְחַנּןֶ־ל֛וֹ וּלְבַקֵּ֥ יהָ לָב֨וֹא אֶל־הַמֶּ֧ הּ וּלְצַוּ֣וֹת עָלֶ֗ יד לָ֑ ר וּלְהַגִּ֣
י מָרְדֳּכָֽי: (אסתר ד,ו ת דִּבְרֵ֥ ר אֵ֖ ד לְאֶסְתֵּ֔ ךְ ויַּגֵַּ֣   ח)-ויַּבָ֖וֹא הֲתָ֑

ךְ ותְַּצַוֵּ֖   4 אמֶר אֶסְתֵּר֙ לַהֲתָ֔ ֹ֤ ים ותַּ לֶךְ יוֹֽדְעִ֗ לֶךְ ועְַם־מְדִינ֨וֹת הַמֶּ֜ י הַמֶּ֡ הוּ אֶֽל־מָרְדֳּכָֽי: כָּל־עַבְדֵ֣
ת  א אַחַ֤ ר לֹֽא־יקִָּרֵ֗ ית אֲשֶׁ֣ ר הַפְּניִמִ֜ ר יבָֽוֹא־אֶל־הַמֶּלֶךְ֩ אֶל־הֶחָצֵ֨ ה אֲשֶׁ֣ ישׁ ואְִשָּׁ֡ ר כָּל־אִ֣ אֲשֶׁ֣

ר יוֹֽשִׁיט־ל֥וֹ  בַד מֵאֲשֶׁ֨ ית לְ֠ אתִי֙ דָּתוֹ֙ לְהָמִ֔ י לֹ֤א נקְִרֵ֙ ב וחְָיָ֑ה ואֲַנִ֗ יט הַזָּהָ֖ לֶךְ אֶת־שַׁרְבִ֥ הַמֶּ֛
י אֶסְתֵּֽר: (אסתר ד,י ת דִּבְרֵ֥ י אֵ֖ ידוּ לְמָרְדֳּכָ֔ ים יוֹֽם: ויַּגִַּ֣ ה שְׁלוֹשִׁ֥ לֶךְ זֶ֖   יב)-לָב֣וֹא אֶל־הַמֶּ֔

risky for her?  She simply could have sought an 
audience with the king and worse comes to 
worst her petition would have been denied. 
 
Early on in the prophet Shmuel’s career, when 
the Mishkan was still extant, Bnei Yisrael wage 
war with the Plishtim.  Bnei Yisrael’s army is 
encamped at Even Ha’Ezer and the Plishtim’s 
camp is found at Afek.  The first day of battle 
goes poorly for Bnei Yisrael resulting in four 
thousand casualties.  Upon regrouping in the 
camp, the elders surmise that their losses were 
the result of God not being present in their midst 
and so they send for the Aron to be brought to 
the battlefield from Shilo.5  Bnei Yisrael 
celebrate the arrival of the Aron to the military 
camp and when the Plishtim get wind of the new 
arrival, they are fearful and bemoan the fact that 
God will now wage war against them as well.6  
Unfortunately, Bnei Yisrael fair no better on the 
next day of battle.  They are vanquished by the 
Plishtim, losing another thirty thousand infantry 
men, and the Aron is captured in the battle.7  
The Plishtim take the Aron back with them to 
display as a victory prize.   They exhibit the Aron 
in the house of their god Dagon found in the city 
of Ashdod in order to give thanks to their god for 
helping them to defeat Bnei Yisrael and their 
God.  Though unlike their god, this God, 
represented by the Aron, can wage war without 
any help from Bnei Yisrael.  For the next two 
mornings, the people of Ashdod awaken to find 
their god Dagon prostrated in front of the Aron.  
In addition, God wreaks havoc amongst and 
plagues the Plishti residents of Ashdod.  After 
surmising that it is, in fact, the presence of the 
Aron that is causing the problems for 
themselves and their god Dagon, the people of 
Ashdod seek the counsel of the leadership of 
the Plishtim as to what to do with the Aron.  They 
decide that it was best to ship off the Aron to the 
city of Gat, the next metropolis to host the Aron 
on its circuit of the Plishti cities.  Gat faces an 
even heavier hand of God than Ashdod and they 
quickly reach a similar conclusion.  They no 

א ישְִׂרָאֵל֩  5 ל ויַּצֵֵ֣ ל לְכָל־ישְִׂרָאֵ֑ י דְבַר־שְׁמוּאֵ֖ בֶן  ויַהְִ֥ ה וַיּֽחֲַנוּ֙ עַל־הָאֶ֣ ים לַמִּלְחָמָ֗ את פְּלִשְׁתִּ֜ לִקְרַ֨
ה ויַּנִָּ֥  ל ותִַּטּשֹׁ֙ הַמִּלְחָמָ֔ את ישְִׂרָאֵ֗ ים לִקְרַ֣ ים חָנ֥וּ בַאֲפֵֽק: ויַּעַַרְכ֨וּ פְלִשְׁתִּ֜ זֶר וּפְלִשְׁתִּ֖ גֶף הָעֵ֔

עֲרָכָה֙  ים ויַּכַּ֤וּ בַמַּֽ י פְלִשְׁתִּ֑ ל לִפְנֵ֣ א הָעָם֘ אֶל־ ישְִׂרָאֵ֖ ֹ֣ ים אִֽישׁ: ויַּבָ עַת אֲלָפִ֖ ה כְּאַרְבַּ֥ בַּשָּׂדֶ֔
ינוּ ה אֵלֵ֣ ים נקְִחָ֧ י פְלִשְׁתִּ֑ נוּ יקְוָֹ֛ק הַיּ֖וֹם לִפְנֵ֣ מָּה נגְָפָ֧ ל לָ֣ י ישְִׂרָאֵ֔  מִשִּׁלֹ֗ה הַֽמַּחֲנהֶ֒ ויַּאֹֽמְרוּ֙ זִקְנֵ֣

נ א בְקִרְבֵּ֔ ֹ֣ ק ויְבָ ָ֔ ית יקְוֹ ם אֶת־אֲרוֹן֙ בְּרִ֣ ח הָעָם֙ שִׁלֹ֔ה ויַּשְִׂא֣וּ מִשָּׁ֗ ף איֹבְֵֽינוּ: ויַּשְִׁלַ֤ נוּ מִכַּ֥ וּ ויְשִֹׁעֵ֖
ים  ית הָאֱלֹקִ֔ י עִם־אֲרוֹן֙ בְּרִ֣ י בְנֵיֽ־עֵלִ֗ ם שְׁנֵ֣ ים ושְָׁ֞ ב הַכְּרֻבִ֑ ת אֲר֧וֹן בְּרִית־יקְוָֹ֛ק צְבָק֖וֹת ישֵֹׁ֣ אֵ֣

י וּפִֽינחְָֽס: (שמואל א ד,א   ד)-חָפְנִ֖
6   ַ רֶץו ם הָאָֽ ֹ֖ ה ותֵַּה ה גְדוֹלָ֑ ל תְּרוּעָ֣ עוּ כָל־ישְִׂרָאֵ֖ ה ויַּרִָ֥ י כְּב֨וֹא אֲר֤וֹן בְּרִית־יקְוֹקָ֙ אֶל־הַֽמַּחֲנֶ֔ : יהְִ֗

את בְּמַחֲנֵ֣ה  ֹ֖ ה הַזּ ה הַגְּדוֹלָ֛ ה ק֣וֹל הַתְּרוּעָ֧ אמְר֔וּ מֶ֠ ֹ֣ ה ויַּ ויַּשְִׁמְע֤וּ פְלִשְׁתִּים֙ אֶת־ק֣וֹל הַתְּרוּעָ֔
א אֱלֹקִ֖ הָעִבְ  י אָמְר֔וּ בָּ֥ ים כִּ֣ א אֶל־ הַֽמַּחֲנֶהֽ: ויִַּרְֽאוּ֙ הַפְּלִשְׁתִּ֔ ק בָּ֖ ָ֔ י אֲר֣וֹן יקְוֹ דְע֔וּ כִּ֚ ים ויֵַּ֣ ים רִ֑

נוּ  י יצִַּילֵ֔ נוּ מִ֣ ם: א֣וֹי לָ֔ ֹֽ את אֶתְמ֥וֹל שִׁלְשׁ ֹ֖ ה כָּז י לֹ֥א הָיתְָ֛ נוּ כִּ֣ יַּ֛ד מִ אֶל־הַֽמַּחֲנֶ֑ה ויַּאֹמְרוּ֙ א֣וֹי לָ֔
ה בַּמִּדְבָּֽר:  יםִ בְּכָל־מַכָּ֖ ים אֶת־מִצְרַ֛ ים הַמַּכִּ֧ ם הָאֱלֹקִ֗ לֶּה הֵ֣ לֶּה אֵ֧ ים הָאֵ֑ ים הָאַדִּירִ֖ הָאֱלֹקִ֥

ם לַ  ם והְִייִתֶ֥ ר עָבְד֖וּ לָכֶ֑ ים כַּאַשֶׁ֥ ן תַּעַבְד֣וּ לָעִבְרִ֔ ים פֶּ֚ אֲנשִָׁים֙ פְּלִשְׁתִּ֔ ים אֲנשִָׁ֖ הִֽתְחַזְּק֞וּ וִהְֽי֤וּ לַֽ
  ט)-ונְלְִחַמְתֶּֽם: (שמואל א ד,ה

ד   7 ֹ֑ ה מְא ה גְּדוֹלָ֣ י הַמַּכָּ֖ יו ותְַּהִ֥ ישׁ לְאהָֹלָ֔ סוּ֙ אִ֣ גֶף ישְִׂרָאֵל֙ ויַּנָֻ֙ ים ויִַּנָּ֤ ל ויַּלִָּחֲמ֣וּ פְלִשְׁתִּ֗ ויַּפִּלֹ֙ מִיּשְִׂרָאֵ֔
ח וּשְׁנֵ֤  ים נלְִקָ֑ י: ואֲַר֥וֹן אֱלֹקִ֖ לֶף רַגְלִֽ ים אֶ֖ י וּפִֽינחְָֽס: (שמואל א שְׁלֹשִׁ֥ תוּ חָפְנִ֖ י בְנֵיֽ־עֵלִי֙ מֵ֔

  יא)-ד,י
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longer have any interest in hosting the Aron and 
without any consultation, they send the Aron to 
the city of Ekron.8  Interestingly enough, when 
the Aron reaches Ekron on its tour of the Plishti 
metropolises (עזה, אשדוד, אשקלון, גת, עקרון), the 
people of Ekron warily declare, “…they have 
sent me the Ark of the God of Yisrael to kill me 
and my people.”9  Much to their chagrin, instead 
of it being a triumphant trophy of their victory, 
the seven month presence of the Ark amongst 
the Plishtim despoils them and their cities.  Tired 
of suffering at the hands of the Aron,10 after 
conferring with the local Plishti priests, they 
decide to send the Aron on a wagon pulled by 
cows to find its own destination. This way they 
could finally rid themselves of this menace.  The 
Ark makes its way to Beit Shemesh where it 
receives a jubilant reception from the people of 
the city.  They offer burnt-offerings and peace-
offerings to God to celebrate the return of the 
captured Aron.  At this point, the reader finally 
breathes a sigh of relief that the Aron is once 
again safely in the hands of Bnei Yisrael.   One 
expects, with it out of the enemy’s hands, that 
all the devastation spawned by the Aron should 
finally have come to an end.  Moreover, one 
might be even bold enough to envision that the 
presence of God, manifest through the Aron, 
would engender a blessing for those who 
cherish it and who are excited to see it.11  If it 
ravages the enemy, then it should grace its 
patrons.  Shockingly, the story throws everyone 
for a loop, and rather, once again here, things 
quickly take a turn for the worse and there are a 
large number of casualties amongst the people 
of Beit Shemesh because they had “looked” at 
the Ark of God.  Even more disconcerting is that 
the number of dead in this instance, according 
to the simple reading of the verse, far exceeds 
the losses in the battle with the Plishtim and 
likely surpass the number of Plishtim that 
perished while they hosted the Aron.12 They 
swiftly conclude, “…who possibly can stand 
before God, the holy Lord”13 and they ask the 
neighboring city of Kiryat Ye’arim to come pick 

                                                 
זֶר אַשְׁדּֽוֹדָה: ויַּקְִח֤וּ פְלִשְׁתִּים֙ אֶ   8 בֶן הָעֵ֖ הוּ מֵאֶ֥ ים ויַבְִאֻ֛ ת אֲר֣וֹן הָאֱלֹקִ֑ קְח֔וּ אֵ֖ ת־וּפְלִשְׁתִּים֙ לָֽ

ית דָּג֑וֹן ויַּצִַּ֥  יאוּ אתֹ֖וֹ בֵּ֣ ים ויַּבִָ֥ ת אֲר֣וֹן הָאֱלֹקִ֔ מָּחֳרָ֔ מוּ אַשְׁדּוֹדִים֙ מִֽ צֶל דָּגֽוֹן: ויַַּשְׁכִּ֤ יגוּ אתֹ֖וֹ אֵ֥
בוּ אתֹ֖וֹ לִמְקוֹמֽוֹ י אֲר֣וֹן יקְוָֹ֑ק ויַּקְִחוּ֙ אֶת־דָּג֔וֹן ויַּשִָׁ֥ רְצָה לִפְנֵ֖ ל לְפָניָו֙ אַ֔ מוּ והְִנֵּ֣ה דָג֗וֹן נפֵֹ֤ : ויַּשְַׁכִּ֣

מָּחֳרָת֒ והְִנֵּ֣ה דָג֗  יו בַבּקֶֹר֘ מִֽ י׀ כַּפּ֣וֹת ידָָ֗ אשׁ דָּג֜וֹן וּשְׁתֵּ֣ ֹ֨ י אֲר֣וֹן יקְוָֹ֑ק ורְ רְצָה לִפְנֵ֖ ל לְפָניָו֙ אַ֔ וֹן נפֵֹ֤
ים בֵּ  י דָג֜וֹן וכְָֽל־הַבָּאִ֧ ן לֹֽא־ידְִרְכוּ֩ כהֲֹנֵ֨ יו: עַל־כֵּ֡ ר עָלָֽ ק דָּג֖וֹן נשְִׁאַ֥ ן רַ֥ ית־כְּרֻתוֹת֙ אֶל־הַמִּפְתָּ֔

ן  ךְ דָּג֛וֹן עַל־מִפְתַּ֥ ם ויַַּ֤ ים ויַשְִׁמֵּ֑ ד ידַ־יקְוָֹ֛ק אֶל־הָאַשְׁדּוֹדִ֖ ד הַיּ֥וֹם הַזֶּהֽ: ותִַּכְבַּ֧ דָּג֖וֹן בְּאַשְׁדּ֑וֹד עַ֖
ב ן ואְָמְר֗וּ לֹֽא־ישֵֵׁ֞ י־אַשְׁדּ֖וֹד כִּֽי־כֵ֑ יהָ: ויַּרְִא֥וּ אַנשְֵֽׁ ים אֶת־אַשְׁדּ֖וֹד ואְֶת־גְּבוּלֶֽ  אתָֹם֙ בַּטְּחרִֹ֔

ל דָּג֥וֹן אֱלֹהֵֽינוּ: ויַּשְִׁלְח֡וּ ויַַּאַסְפוּ֩ אֶת־כָּ אֲר֨וֹן אֱלֹ ינוּ ועְַ֖ ה ידָוֹ֙ עָלֵ֔ נוּ כִּֽי־קָשְׁתָ֤ י ישְִׂרָאֵל֙ עִמָּ֔ ל־קֵ֤
ב אֲ  ֹ֔ אמְר֔וּ גַּ֣ת יסִּ ֹ֣ ל ויַּ י ישְִׂרָאֵ֔ אֲרוֹן֙ אֱלֹקֵ֣ ה לַֽ ם ויַּאֹֽמְרוּ֙ מַֽה־ נּעֲַשֶׂ֗ ים אֲלֵיהֶ֗ י פְלִשְׁתִּ֜ ן ר֖וֹסַרְנֵ֨

י ידַ־יקְוָֹ֤  בּוּ אתֹ֗וֹ ותְַּהִ֨ י׀ הֵסַ֣ י אַחֲרֵ֣ י ישְִׂרָאֵֽל: ויַהְִ֞ בּוּ אֶת־אֲר֖וֹן אֱלֹקֵ֥ ל ויַּסֵַּ֕ י ישְִׂרָאֵ֑ ק׀ בָּעִיר֙ אֱלֹקֵ֣
ם  טְחרִֹֽ  ן ועְַד־גָּד֑וֹל ויַּשִָּׂתְר֥וּ לָהֶ֖ ֹ֖ יר מִקָּט י הָעִ֔ ד ויַּךְַ֙ אֶת־אַנשְֵׁ֣ ֹ֔ ה מְא ים: מְהוּמָה֙ גְּדוֹלָ֣

  ט)-(שמואל א ה,א
י   9 י כְּב֨וֹא אֲר֤וֹן הָאֱלֹקִים֙ עֶקְר֔וֹן ויַּזְִעֲק֨וּ הָֽעֶקְרנִֹ֜ ים עֶקְר֑וֹן ויַהְִ֗ ר וַיֽשְַׁלְּח֛וּ אֶת־אֲר֥וֹן הָאֱלֹקִ֖ ֹ֗ ם לֵאמ

י: ניִ ואְֶת־עַמִּֽ ל לַהֲמִיתֵ֖ י ישְִׂרָאֵ֔ בּוּ אֵלַי֙ אֶת־אֲרוֹן֙ אֱלֹקֵ֣  (שמואל א ה,י)  הֵסַ֤

up the Aron returned by the Plishtim.  The 
pattern is now obvious.  At this point, any 
reasonable person is certain and would be wise 
to assume that it is just a matter of time before 
Kiryat Ye’arim becomes the next victim of the 
Aron’s trail of devastation. 
 
In the beginning of the Megilla, after partying 
and drinking for quite some time (180 days), 
King Achashveirosh throws an additional party 
for those present in the capital city Shushan for 
seven days.  On the seventh day, when the king 
is well plied with wine, he asks his advisors to 
bring Queen Vashti in her royal finery before him 
so he can parade her before all those gathered 
to show-off her tremendous beauty.  Vashti 
rebuffs the king’s request.  At the behest of his 
advisors, Achashveirosh then makes Vashti into 
a public example of what happens to someone 
who defies the king and a woman who disobeys 
her husband and therefore Vashti is summarily 
deposed for her refusal to acquiesce to King 
Achashveirosh’s request.   
 
After Esther is chosen to replace Vashti as the 
queen, the Megilla goes on a tangent to tell of a 
seemingly unrelated story.  In those days, while 
Mordechai was sitting at the king's gate, Bigtan 
and Teresh, two eunuch guards of the king, plot 
to assassinate King Achashveirosh.14  
Mordechai gets wind of the scheme and he 
reports his discovery to Esther, who 
subsequently passes the information to the king 
in Mordechai’s name.  There is an investigation 
launched and the sedition is uncovered, 
corroborating Mordechai’s report, and the two 
conspirators are hanged; the events are 
recorded in the king’s annals.  At this point in the 
Megilla, it is clear that Achashveirosh does not 
suffer insubordination lightly; if you cross the 
king, you can expect to be summarily executed 
or disposed of.  At the same time, if one is loyal 
to the king, the individual can expect to quickly 
rise within the king’s inner circle. The promotion 

10  ֹ֣ י ישְִׂרָאֵל֙ ויְשָׁ ים ויַּאֹֽמְרוּ֙ שַׁלְּח֞וּ אֶת־אֲר֨וֹן אֱלֹקֵ֤ י פְלִשְׁתִּ֗ ב ויַּשְִׁלְח֨וּ ויַַּאַסְפ֜וּ אֶת־כָּל־סַרְנֵ֣
ד יַ֥ד  ֹ֛ ה מְא יר כָּבְדָ֥ ותֶ֙ בְּכָל־הָעִ֔ ה מְהֽוּמַת־מָ֙ י כִּֽי־הָיתְָ֤ י ואְֶת־עַמִּ֑ ית אתִֹ֖ לִמְקמֹ֔וֹ ולְֹֽא־ימִָ֥

י   ם שָֽׁם: (שמואל א ה,יא)הָאֱלֹקִ֖
ם ואְֶ  11 ֹ֖ ד אֱד רֶךְ יקְוָֹ֛ק אֶת־עבֵֹ֥ ים ויַבְָ֧ ה חֳדָשִׁ֑ י שְׁלֹשָׁ֣ ם הַגִּתִּ֖ ֹ֛ ד אֱד ית עבֵֹ֥ ק בֵּ֣ ָ֜ ת־ויַּשֵֶׁב֩ אֲר֨וֹן יקְוֹ

ד אֱדםֹ֙ ואְֶת־  ית עבֵֹ֤ ק אֶת־בֵּ֨ ָ֗ ךְ יקְוֹ לֶךְ דָּודִ֘ לֵאמרֹ֒ בֵּרַ֣ ד לַמֶּ֣ כָּל־אֲשֶׁר־ל֔וֹ בַּעֲב֖וּר כָּל־בֵּיתֽוֹ: ויַּגַֻּ֗
ד בְּשִׂמְחָֽה:  יר דָּוִ֖ ם עִ֥ ֹ֛ ד אֱד ית עבֵֹ֥ ים מִבֵּ֨ ד ויַּעַַל֩ אֶת־אֲר֨וֹן הָאֱלֹקִ֜ לֶךְ דָּוִ֗ ים ויֵַּ֣ אֲר֣וֹן הָאֱלֹקִ֑

  יב)-(שמואל ב ו,יא
ךְ בָּעָ  12 ק ויַַּ֤ ָ֔ י רָאוּ֙ בַּאֲר֣וֹן יקְוֹ מֶשׁ כִּ֤ י בֵֽית־שֶׁ֗ ךְ בְּאַנשְֵׁ֣ ישׁ ויַַּ֞ לֶף אִ֑ ים אֶ֖ ישׁ חֲמִשִּׁ֥ ים אִ֔ ם֙ שִׁבְעִ֣

ה גְדוֹלָֽה: ם מַכָּ֥ ה יקְוָֹ֛ק בָּעָ֖ ם כִּֽי־הִכָּ֧   ו,יט) א (שמואל ויִַּתְֽאַבְּל֣וּ הָעָ֔
ים הַקָּד֖וֹשׁ הַזֶּ֑ה ואְֶל־ 13 י יקְוָֹ֧ק הָאֱלֹקִ֛ ד לִפְנֵ֨ ֹ֔ ל לַעֲמ י יוּכַ֣ מֶשׁ מִ֚ י בֵֽית־שֶׁ֔ ה ויַּאֹֽמְרוּ֙ אַנשְֵׁ֣ י יעֲַלֶ֥ מִ֖

ים שָׁנָ֑  ים ויִַּהְֽי֖וּ עֶשְׂרִ֣ ים ויַּרְִבּוּ֙ הַיּמִָ֔ בֶת הָֽאָרוֹן֙ בְּקִרְיַ֣ת יעְָרִ֔ י מִיּ֞וֹם שֶׁ֤ ינוּ: ויַהְִ֗ ה ויַּנִּהָ֛וּ מֵעָלֵֽ
י יקְוָֹקֽ: (שמואל א ו,כ ל אַחֲרֵ֥ ית ישְִׂרָאֵ֖   כא)-כָּל־בֵּ֥

עַר 14 ב בְּשַֽׁ י ישֵֹׁ֣ ם וּמָרְדֳּכַ֖ ים הָהֵ֔ י בַּיּמִָ֣ לֶךְ֙ מִשּׁמְֹרֵ֣ י הַמֶּ֙ רֶשׁ שְׁנֵיֽ־סָרִיסֵ֤ ן ותֶָ֜ לֶךְ קָצַף֩ בִּגְתָ֨ ־הַמֶּ֑
לֶךְ אֲחַשְׁוֵרֽשֹׁ: ד בַּמֶּ֖ ף ויַבְַקְשׁוּ֙ לִשְׁלֹ֣חַ יָ֔ ה  הַסַּ֔ ר הַמַּלְכָּ֑ ד לְאֶסְתֵּ֣ י ויַּגֵַּ֖ ע הַדָּבָר֙ לְמָרְדֳּכַ֔ ויַּוִָּדַ֤

לֶךְ בְּ  ר לַמֶּ֖ אמֶר אֶסְתֵּ֛ ֹ֧ ב ותַּ ץ ויִַּכָּתֵ֗ ם עַל־עֵ֑ א ויַּתִָּל֥וּ שְׁניֵהֶ֖ שׁ הַדָּבָר֙ ויַּמִָּצֵ֔ ם מָרְדֳּכָֽי: ויַבְֻקַּ֤ שֵׁ֥
לֶךְ: ים לִפְנֵ֥י הַמֶּֽ י הַיּמִָ֖ פֶר דִּבְרֵ֥   כג)-(אסתר ב,כא בְּסֵ֛
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of Haman in the subsequent chapter is evidence 
of this fact.15 
 
Mordechai seems to be a shoo-in to be counted 
amongst those loyal to the king.  He saved the 
life of the king by unveiling the subversive plot 
and exposing those disloyal to the king.  It would 
be no surprise, if after the story of Bigtan and 
Teresh, the Megilla continued with the following 
edited excerpt found in the eighth chapter of the 
Megilla.  “And Mordechai came before the king 
because Esther had told him what he was to 
her…the king took off his ring…and gave it to 
Mordechai,16 and…He exalted Mordechai, 
placing his seat above all the ministers who 
were with him17…And Mordechai went out from 
before the king in royal clothing: Techelet and 
white, a great golden crown, and a robe of fine 
linen and purple; and the city of Shushan 
celebrated and was happy.”18 
 
But the story of the Megilla takes an unexpected 
twist which weighs heavily on Esther.  Upon 
Haman’s promotion, “all the king's servants who 
were at the king's gate would kneel and bow to 
Haman, for so the king had commanded such 
regarding him; but Mordechai would not kneel or 
bow.”19  Mordechai indirectly defies the king with 
his refusal to abide by the king’s decree to bow 
before Haman.   One would have thought that 
saving the king’s life would trump this small 
infraction, but, shockingly, that is not the case.  
Not only does it not spare Mordechai, it 
relegates the entire Jewish nation to 
annihilation.20  The inescapable conclusion is 
that challenging or being disloyal to 
Achashveirosh is a very dangerous endeavor. 
 
The broad parallels between the story of the 
Aron and the story of Purim are striking and can 
explain Esther’s extreme reticence to engage 
the king.  Vashti is similar to the city of Ashdod 
and Bigtan and Teresh are analogous to the city 
of Gat.  Ashdod and Gat defy God by housing 
the Aron as victorious enemies.  They see their 
rout of Bnei Yisrael and the capture of the Aron 
as a resounding defeat of God.  In victory, they 
display blasphemous insubordination and a 

                                                 
ן בֶּֽן־ הַ  15 לֶךְ אֲחַשְׁורֵ֜וֹשׁ אֶת־הָמָ֧ לֶּה גִּדַּל֩ הַמֶּ֨ ים הָאֵ֗ ר׀ הַדְּבָרִ֣ הוּ אַחַ֣ י וַיֽנְשְַּׂאֵ֑ תָא הָאֲגָגִ֖ מְּדָ֛

ר אִתּֽוֹ: ים אֲשֶׁ֥ ל כָּל־הַשָּׂרִ֖ שֶׂם֙ אֶת־כִּסְא֔וֹ מֵעַ֕ לֶךְ  \\(אסתר ג,א)  ויַָּ֙ אמֶר לוֹ֙ הַמֶּ֔ ֹ֤ ויַּבָוֹא֘ הָמָן֒ ויַּ
אמֶר הָמָן֙ בְּלִבּ֔וֹ ֹ֤ ץ בִּיקָר֑וֹ ויַּ לֶךְ חָפֵ֣ ר הַמֶּ֖ ישׁ אֲשֶׁ֥ לֶךְ לַעֲשׂ֥וֹת  מַה־לַעֲשׂ֕וֹת בָּאִ֕ ץ הַמֶּ֛ ֹ֥ י יחְַפּ לְמִ֞

נּיִ: ר מִמֶּֽ ר יוֹתֵ֥   (אסתר ו,ו) יקְָ֖
ים וּמָרְדֳּ  16 ר הַיּהְוּדִ֑ ן צרֵֹ֣ ית הָמָ֖ ה אֶת־בֵּ֥ ר הַמַּלְכָּ֔ לֶךְ אֲחַשְׁורֵוֹשׁ֙ לְאֶסְתֵּ֣ ן הַמֶּ֤ י בַּיּ֣וֹם הַה֗וּא נתַָ֞ כַ֗

ידָה אֶסְ  לֶךְ כִּֽי־הִגִּ֥ י הַמֶּ֔ א לִפְנֵ֣ ר הֶֽעֱבִיר֙ בָּ֚ לֶךְ אֶת־טַבַּעְתּ֗וֹ אֲשֶׁ֤ סַר הַמֶּ֜ ה הוּא־לָֽהּ: ויַָּ֨ ר מַ֥ תֵּ֖
ן: ית הָמָֽ י עַל־בֵּ֥ ר אֶֽת־מָרְדֳּכַ֖ שֶׂם אֶסְתֵּ֛ י ותַָּ֧ ן וַיּֽתְִּנָ֖הּ לְמָרְדֳּכָ֑ הָמָ֔   ב)-(אסתר ח,א מֵֽ

לֶךְ אֲחַשְׁורֵ֜וֹ 17 לֶּה גִּדַּל֩ הַמֶּ֨ ים הָאֵ֗ ר׀ הַדְּבָרִ֣ הוּ אַחַ֣ י וַיֽנְשְַּׂאֵ֑ תָא הָאֲגָגִ֖ ן בֶּֽן־ הַמְּדָ֛ שׁ אֶת־הָמָ֧
ר אִתּֽוֹ: ים אֲשֶׁ֥ ל כָּל־הַשָּׂרִ֖ שֶׂם֙ אֶת־כִּסְא֔וֹ מֵעַ֕   (אסתר ג,א) ויַָּ֙

ה  18 רֶת זָהָב֙ גְּדוֹלָ֔ לֶת וחָ֔וּר ועֲַטֶ֤ לֶךְ בִּלְב֤וּשׁ מַלְכוּת֙ תְּכֵ֣ י הַמֶּ֗ א׀ מִלִּפְנֵ֣ י יצָָ֣ יךְ בּ֖וּץ וּמָרְדֳּכַ֞ ותְַכְרִ֥
ה ושְָׂמֵֽחָה: ן צָהֲלָ֖ יר שׁוּשָׁ֔ ן והְָעִ֣   (אסתר ח,טו) ואְַרְגָּמָ֑

challenge of God.  As can be expected, God 
does not take well to that type of direct defiance, 
especially when directed at God’s manifestation 
through the Aron.  Not surprisingly, they are 
swiftly punished.  The publicly defiant behavior 
of Vashti and the seditious plans of Bigtan and 
Teresh were direct challenges to 
Achashveirosh’s authority.  Unsurprisingly, the 
king does not tolerate that type of subversive or 
mutinous behavior.  Expectedly, he summarily 
eliminates those challenges to his authority.  In 
both of these stories, one justifiably expects the 
third time to be different.  When something 
transpires twice, it is no longer just a random 
event, but certainly not an established pattern 
 that is why one would expect the turning ;(חזקה)
point in many stories in Tanach to take place on 
the third time.21  Expectations have anxiously 
been raised, but it changes or pivots on the third 
time before it becomes entrenched.  In these 
cases too, the two stories lead the reader to 
believe that the third time will be different; they 
are now with friend and not foe.  The Aron is 
back in the hands of Bnei Yisrael and is treated 
as such; celebration and sacrifices rather than 
derision.  Nevertheless, a shocking infraction 
dashes the reader’s expectations and hopes for 
a different outcome.  Not only is the conclusion 
not positive, it is even worse than the previous 
two negative results.  It leads the people of Beit 
Shemesh to express despair (יאוש) and declare 
“…who possibly can stand before God, the holy 
Lord.”22  The third time is a “charm” and the Aron 
is now equated with death and destruction. 
 
Similarly, from Mordechai, the third character to 
cross Achashveirosh’s path, one expects a 
different outcome, a change in the pattern.  The 
story obliges and he seems to be on an upward 
trajectory after he saves the king’s life.  One 
would have expected the story to continue 
momentarily with his status within the 
government being elevated, but instead the next 
chapter begins with the promotion of his 
nemesis Haman.  And now, instead of an 
advancement, he is shockingly charged with 
subversion for defying the king’s order to bow to 
Haman, an infraction that seems to pale in 

לֶךְ 19 ן צִוּהָ־ל֣וֹ הַמֶּ֑ ן כִּי־כֵ֖ שְׁתַּחֲויִם֙ לְהָמָ֔ ים וּמִֽ לֶךְ כּרְֹעִ֤ עַר הַמֶּ֗ לֶךְ אֲשֶׁר־בְּשַׁ֣ י הַמֶּ֜  וכְָל־עַבְדֵ֨
 ֽ ע ולְֹ֥א יִ י לֹ֥א יכְִרַ֖ רְדֳּכַ֔ לו מפני גדולתו,  –כורעים ומשתחוים  \\ (אסתר ג,ב) שְׁתַּחֲוֶהֽ:וּמָ֨
  (רשב"ם אסתר ג,ב) צוה בשבילו. –צוה לו  וכולם היו כפופים לו.

יו לִשְׁ  20 בֶז בְּעֵינָ֗ ן חֵמָֽה: ויִַּ֣ א הָמָ֖ ה ל֑וֹ ויַּמִָּלֵ֥ שְׁתַּחֲוֶ֖ עַ וּמִֽ י כּרֵֹ֥ ין מָרְדֳּכַ֔ ן כִּי־אֵ֣ רְא הָמָ֔ ידָ֙ לֹ֤חַ ויַַּ֣
ים אֲ  יד אֶת־כָּל־הַיּהְוּדִ֛ ן לְהַשְׁמִ֧ שׁ הָמָ֗ י ויַבְַקֵּ֣ ם מָרְדֳּכָ֑ ידוּ ל֖וֹ אֶת־עַ֣ י לְבַדּ֔וֹ כִּֽי־הִגִּ֥ ר בְּמָרְדֳּכַ֣ שֶׁ֛

ם מָרְדֳּכָֽי:   ו)-(אסתר ג,ה בְּכָל־מַלְכ֥וּת אֲחַשְׁורֵ֖וֹשׁ עַ֥
בי היא; דתניא: מלה מותרת וכו'. שני אין, שלישי לא, מתניתין מני? ר -גירשה  21

שלישי לא תמול, דברי רבי; רבן שמעון בן גמליאל אומר:  -הראשון ומת, שני ומת 
  .. (יבמות סד:)שלישי תמול, רביעי לא תמול.

י 22 ים הַקָּד֖וֹשׁ הַזֶּ֑ה ואְֶל־מִ֖ י יקְוָֹ֧ק הָאֱלֹקִ֛ ד לִפְנֵ֨ ֹ֔ ל לַעֲמ י יוּכַ֣ מֶשׁ מִ֚ י בֵֽית־שֶׁ֔ ה  ויַּאֹֽמְרוּ֙ אַנשְֵׁ֣ יעֲַלֶ֥
ים שָׁנָ֑  ים ויִַּהְֽי֖וּ עֶשְׂרִ֣ ים ויַּרְִבּוּ֙ הַיּמִָ֔ בֶת הָֽאָרוֹן֙ בְּקִרְיַ֣ת יעְָרִ֔ י מִיּ֞וֹם שֶׁ֤ ינוּ: ויַהְִ֗ ה ויַּנִּהָ֛וּ מֵעָלֵֽ

י יקְוָֹקֽ: (שמואל א ו,כ ל אַחֲרֵ֥ ית ישְִׂרָאֵ֖   כא)-כָּל־בֵּ֥
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comparison to his previous support for the king.  
Not only does his prior loyalty not save him, but 
his fate is far worse than the earlier seditious 
individuals, whereby he and the entire Jewish 
nation are slated by the king to be annihilated.  
The situation seems hopeless, “And in every 
province, wherever the king's word and his law 
reached, there was great mourning among the 
Jews, and fasting and weeping and lamentation. 
Sackcloth and ashes were laid out for the 
multitudes.”  The inescapable conclusion is that 
undermining a decree of Achashveirosh is fatal. 
 
Returning to Esther, the reason she does not 
want to heed Mordechai’s request is not 
because she is afraid to seek an audience with 
Achashveiros, but rather because of the 
intended content of her entreaty to him.  The last 
three people to reject or defy the order of the 
king were summarily disposed of and none of 
their previous loyalty or relationships protected 
them.  After Mordechai’s experience, Esther 
now believes that the king’s fondness for her will 
not save her when she asks for a retraction of 
the king’s decree which will be seen or is 
synonymous with defying the order of the king.  
She is petrified of the precedent that has been 
set and she believes that she will just be the next 
victim of this now entrenched reaction to 
subversion and the established pattern of 
eliminating those that are defiant. 
 
Just at the moment the reader or Esther are 
made to believe that this is now a permanent 
inescapable reality, the story takes another 
unexpected turn.  As noted above, any 
reasonable person is certain and would be wise 
to assume that it is just a matter of time before 
Kiryat Ye’arim becomes the next victim of the 
Aron’s trail of devastation.  Surprisingly, instead, 
with a different approach, in the fourth instance, 
the Ark manages to then spend twenty 
quiescent years in the house of Avinadav in 
Kryat Ye’arim until David HaMelech attempts to 
move it to Ir David (see Parshat Korach – In the 
Presence of God).23  Similarly, when Esther 
takes charge and leads a religious revolution 
(See Purim – When Did Esther Become 
Queen?), the outcome is shockingly different 
than expected and Esther succeeds in her 
mission to spare the Jews. 

 
In these stories, the narrative lures one in and 
then dashes their hope.  It comes to teach that 
that one cannot take for granted just because 
something is now under Bnei Yisrael’s 
jurisdiction or auspices or simply since it now 
regards a member of Bnei Yisrael does not 
mean by definition that the outcome or result will 
be better.  Those qualifications might be a 
prerequisite for a different conclusion, but what 
is essential in order to change the result is a 
completely different approach that places God 
at its center as is evidenced by the positive final 
outcomes in the stories of Esther and the Aron 
in the house of Avinadav.  In addition, it reminds 
us that positivity is always the winning formula; 
not a foolish happy-go-lucky attitude, but a well 
thought out approach to dealing with the 
adversity.  When faced with despair, there is 
always hope and out of the most desperate of 
situations can rise the greatest salvation and the 
most unexpected results. 
 
“V’NaHaFoch Hu (ונְהֲַפ֣וֹךְ ה֔וּא)” 
 
“And it came to pass, from the day that the Aron 
abode in Kiriyat Ye’arim, that the time was long, 
for it was twenty years; and all the house of 
Yisrael yearned after God.”24 
 
“And so, on the thirteenth day of the twelfth 
month which is the month of Adar, when the 
king’s command and edict were to be executed; 
the very day on which the enemies of the Jews 
had hoped to prevail over them; the opposite 
happened (ונְהֲַפ֣וֹךְ ה֔וּא), and the Jews prevailed 
over their enemies.”25  “On the same days on 
which the Jews enjoyed relief from their foes 
and the same month which had been 
transformed for them (ם ךְ לָהֶ֤  from grief (אֲשֶׁר֩ נהְֶפַּ֨
to joy, and from mourning to festivity…”26  
 
 
Shabbat Shalom and Purim Sameach 
 
 
לעילוי נשמת הנרצחים ז"ל בארץ ישראל, לרפואה שלימה 
לפצועים, לגאולה קרובה לנעדרים ולשבוים, והצלחה 
ושמירה ובשורות טובות וישועות ונחמות לכל כלל ישראל 

צה"ל העומדים על משמר ארצנו וערי אלקינו ובמיוחד לחיילי

                                                 
סֶף ע֥וֹד דָּוִ֛ד אֶת־כָּל־בָּח֥וּר  23 ֹ֨ ר אִתּ֔וֹ ויַּ ד וכְָל־הָעָם֙ אֲשֶׁ֣ לֶךְ דָּוִ֗ קָם׀ ויֵַּ֣ ים אָֽלֶף: ויַָּ֣ ל שְׁלֹשִׁ֥ בְּישְִׂרָאֵ֖

ב  ם יקְוָֹ֧ק צְבָק֛וֹת ישֵֹׁ֥ ם שֵׁ֣ א שֵׁ֗ ים אֲשֶׁר־נקְִרָ֣ ת אֲר֣וֹן הָאֱלֹקִ֔ ם אֵ֚ ה לְהַעֲל֣וֹת מִשָּׁ֗ י יהְוּדָ֑ בַּעֲלֵ֖ מִֽ
בוּ אֶ  יו: ויַּרְַכִּ֜ ים עָלָֽ ר הַכְּרֻבִ֖ ב אֲשֶׁ֣ ית אֲבִינדָָ֖ הוּ מִבֵּ֥ ה ויַּשִָּׂאֻ֔ ה חֲדָשָׁ֔ ת־אֲר֤וֹן הָֽאֱלֹקִים֙ אֶל־עֲגָלָ֣

ה חֲדָשָֽׁה: (שמואל ב ו,א ים אֶת־הָעֲגָלָ֥ ב נהֲֹגִ֖ ינדָָ֔ ה ועְֻזָּ֣א ואְַחְי֗וֹ בְּניֵ֙ אֲבִ֣   ג)-בַּגִּבְעָ֑
ק ויַּבִָ֣  24 ָ֔ ים וַיּֽעֲַלוּ֙ אֶת־אֲר֣וֹן יקְוֹ י׀ קִרְיַ֣ת יעְָרִ֗ אוּ אַנשְֵׁ֣ ֹ֜ ה ויַּבָ ב בַּגִּבְעָ֑ ית אֲבִינדָָ֖ אוּ אתֹ֔וֹ אֶל־ בֵּ֥

ר בְּנוֹ֙ קִדְּשׁ֔וּ לִ  ר אֶת־אֲר֥וֹן יקְוָֹקֽ:ואְֶת־אֶלְעָזָ֤ ֹ֖ ים  שְׁמ בֶת הָֽאָרוֹן֙ בְּקִרְיַ֣ת יעְָרִ֔ י מִיּ֞וֹם שֶׁ֤ ויַהְִ֗
ים שָׁנָ֑ה ויַּנִּהָ֛וּ כָּל־ ים ויִַּהְֽי֖וּ עֶשְׂרִ֣ י יקְוָֹקֽ:ויַּרְִבּוּ֙ הַיּמִָ֔ ל אַחֲרֵ֥ ית ישְִׂרָאֵ֖   )ב-שמואל א ז,א( בֵּ֥

לֶךְ ודְָת֖  25 יעַ דְּבַר־הַמֶּ֛ ר הִגִּ֧ ר יוֹם֙ בּ֔וֹ אֲשֶׁ֨ ה עָשָׂ֥ ר בִּשְׁלוֹשָׁ֨ דֶשׁ אֲדָ֗ ֹ֣ דֶשׁ הוּא־ח ֹ֜ ר ח וֹ וּבִשְׁניֵם֩ עָשָׂ֨
ר ישְִׁלְט֧וּ  ם ונְהֲַפ֣וֹךְ ה֔וּא אֲשֶׁ֨ י הַיּהְוּדִים֙ לִשְׁל֣וֹט בָּהֶ֔ ר שִׂבְּר֜וּ איֹבְֵ֤ לְהֵעָשׂ֑וֹת בַּיּ֗וֹם אֲשֶׁ֨

מָּה בְּשׂנֹאְֵיהֶֽם: (אסתר ט,א)הַיְּ  ים הֵ֖  הוּדִ֛
ה  26 ם מִיּגָוֹן֙ לְשִׂמְחָ֔ ךְ לָהֶ֤ דֶשׁ אֲשֶׁר֩ נהְֶפַּ֨ ֹ֗ ם והְַח ם הַיּהְוּדִים֙ מֵא֣וֹיבְֵיהֶ֔ חוּ בָהֶ֤ ים אֲשֶׁר־נָ֨ כַּיּמִָ֗

ה וּמִשְׁל֤  ה ושְִׂמְחָ֔ ם ימְֵי֙ מִשְׁתֶּ֣ בֶל לְי֣וֹם ט֑וֹב לַעֲשׂ֣וֹת אוֹתָ֗ הוּ וּמַתָּנ֖וֹת וּמֵאֵ֖ ישׁ לְרֵעֵ֔ וֹחַ מָנוֹת֙ אִ֣
אֶבְיוֹנִיֽם: (אסתר ט,כב)   לָֽ


