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Parshat Vayakhel-Pekudei

Aspirational Clothing and Utensils
Simon Wolf

In the Mishkan, there are only two utensils that
are constructed of pure gold. There is the
candelabra (nnim)' and the Kaporet (n193), the
cover of the Aron with the cherubs (n'213).2 Not
only are they fabricated from pure gold, they are
also both made from a single block of gold
(ngjm). In addition, the K'ruvim face inward
towards each other (1% "nx~"x% ¥'x DN"191
D290 19 1! N192a)3 similar to the way that
the lamps of the Menora face inward towards
each other (7 ~7w Yxal aM~NX a7l
n19).4 Moreover, they seem to have the same
role in the Mishkan. In describing the Kaporet
with its cherubs, the Torah indicates what the
purpose of this cover on the Aron is. | will
meet with you there, and | will speak with you
from above the cover, from between the
cherubs that are on the Ark of Testimony, all that
| command you to Bnei Yisrael.” It is the
location where the presence of God is manifest.
The Menora functions similarly as is noted by
the Gemara in Menachot. “God instructed
Aharon to kindle the Menora, ‘Outside the
Curtain of the testimony (n7vn ny39Y) in the
Tent of Meeting.® The dividing curtain is
referred to here as ‘the curtain of the testimony,’
to indicate that the illumination of the Menora is
testimony to all of humanity that the Divine
Presence rests among Yisrael. And if you
query, ‘How is this testimony’; perhaps the
Menora is lit for illumination? To this God would
respond: ‘Do | need its light?’ For all forty years
that Yisrael walked in the wilderness, they
walked exclusively by His light. Rather,
evidently, the illumination of the Menora is
testimony to all of humanity that the Divine
Presence rests among Yisrael. What provides
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its testimony? Rava says the testimony is
provided by the westernmost lamp, in which
they place a quantity of oil equivalent to that
placed in the other lamps, and nevertheless, it
continues to burn longer than any of the other
lamps and from it he lit the other lamps.”” This
perpetual miracle was testimony to God’s
continuous presence among His people.

Contrary to the Kaporet, the Aron itself which
supports the Kaporet is fashioned from wood
plated with gold® and serves a different purpose.
“You shall place the Kaporet on top of the Aron;
And in the Aron you shall deposit the Testimony
(n7yn) that | will give you.” It houses the Luchot
that Moshe received from God on Har Sinai.
Similarly, the Shulchan, the Menora’s partner in
the Kodesh, is formed from gold-plated wood
and upon it are placed the Lechem HaPanim.®
Both utensils also share in common that they
are adorned with a golden molding or crown (1.
210 2071)."% The Luchot are two tablets and the
Shulchan has two stacks of Lechem HaPanim. "’

The final utensil found in the Mishkan itself is the
incense altar (nyyy WM nam), otherwise
known as the Golden Altar (antn narn). lts
purpose within the Mishkan was discussed in
more detail in the Shiur on Parshat Ki Tisa
(Parshat Ki Tisa — Smoke Screen). The Ketoret
offered on the altar provides a shield to allow
one to safely approach the Divine. It facilitates
a corporeal being to approach God.

In summary, there are four utensils found in the
Mishkan. The Aron is the sole item located in
the Holy of Holies (o'wTpn wTp). Within the
Holies (), there is the Menora that is located
on the southern (left) side and opposite it on the
northern (right) side is the Shulchan. In
between them, skewed eastward (towards the
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entrance), is the golden Incense Altar. As
already noted, the Aron is comprised of two
parts. The Aron itself which is parallel to the
Shulchan and the Kaporet, the cover of the
Aron, which corresponds to the Menora.

God instructs Moshe to create four articles of
clothing for the regular priests (o1 |nd) and the
high priest (‘217an |n>) to wear: (1) linen breeches
(T2 'e1on), (2) linen tunics (w¥ Nnynd), (3) linen
turbans (¥ n9ix¥n) and (4) a sash, girdle or belt
(u1ax)."? In addition, the Kohen Gadol is also
adorned with an additional four garments that
God commands Moshe to commission: (1) an
Efod (Tox) made of gold, wool died in the colors
Techelet (blue), Argaman (purple) and Tola’at
Shani (crimson or scarlet) and linen, (2) a
breastplate (v9wn |¢n) made of the same
materials as the Efod, (3) a Techelet robe ( 7'vn
n'72n) and a (4) frontlet headband of pure gold
(hinY 297 1Y)

If one were to simply assign the clothing of the
regular priests and the high priest to the
sections of the Mishkan, it would seem that the
raw materials from which they are fabricated
would lead to an obvious divide. The basic
clothing of the Kohanim are all produced from
linen'™ and the curtains surrounding the
courtyard are constructed of fabric made from
white linen ("fen wy)."® In addition, the Torah
states that the linen breeches (12 'Q1on) are
worn in order to cover their nakedness ( nied7
NNy Wwa).'® This is akin to the reason for the
curtains of the courtyard which are to shield the
service in the courtyard of the Mishkan from
outside spectating.”” On the other hand, the
materials used to weave the Kohen Gadol’s
garments are parallel to those used in the
making of the Mishkan. With regards to the
vestments of the High Priest, the Torah states,
“You shall make a breastplate of judgment, the
work of a designer, similar to the workmanship
of the Ephod you shall make it; of gold (anT),
blue (n'pm), purple (maixi), worm-scarlet
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(¥ nyYin1), and twined linen (hWtYn wyi) you
shall make it.”'® Absent the gold, the same
materials are used for the construction of the
Mishkan. ‘And  you shall make the
Mishkan from ten curtains of twined linen ( ¥y
worm-scarlet (g ny'7n1); with cherubs (n213),
the work of a designer you shall make them.”"?
The obvious conclusion one would derive from
this division is that the primary place of service
of the regular priests (uiTh |nd) is in the
courtyard of the Mishkan, whereas the principal
place of Avoda for the Kohen Gadol is in the
Mishkan itself (the Kodesh and Kodesh
HaKodashim).

As already explained, it seems that the Kohen
Gadol is more strongly connected to the area of
the Mishkan. It was also noted that the High
Priest's vestments contained gold and other
materials whereas the Mishkan only contained
the other materials. That issue is easily
resolved because of the preponderance of gold
in the area of the Mishkan (i.e the gold fasteners
(anTt '012), the gold-plated boards (n'¢ing) and
etc.). Though, the most remarkable creations of
gold within the Mishkan are the four utensils that
are housed inside the Mishkan. Without too
much of a leap, one could then suggest that the
additional four garments worn by the Kohen
Gadol are somehow parallel to the four utensils
found within the Mishkan. Discussing the
function of each of these items should shed
some light on this relationship.

About the Techelet robe (‘7'yn), the Torah says,
“Aharon shall wear it while officiating, so that the
sound of it is heard when he comes into the
sanctuary before God and when he goes out —
that he may not die.””® The robe facilitates his
entry into the Mishkan akin to the golden
Incense Altar which provides the screen for one
to enter the presence of God (see Parshat Ki
Tisa — Smoke Screen). About both the Ketoret
and the Me'il, the Torah says that they are
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needed in order that the Kohen Gadol shall not
perish (nin! 8'71).2

With regards to the golden frontlet (y'x), the
Torah explains, “lt shall be on Aharon’s
forehead, that Aharon may bear any sin arising
from the holy things that Bnei Yisrael
consecrate, from any of their sacred donations;
it shall be on his forehead at all times, to win
acceptance for them before God.”?? The Tzitz is
fabricated from pure gold and has engraved
upon it that it is consecrated to God (pip*? wTjR).
It seems to be the holiest of his vestments. The
Mishna in Sota indicates that the Kohen Gadol
may not raise his hands above the Tzitz when
he blesses the people (n1n> nd>11) since it
would be inappropriate for him to place his
hands above God’'s name.?® In the Gemara
Menachot, it derives from the necessity of the
Kohen Gadol to not have his thoughts lapse
from the Tzitz ( n'on 7w - TR in¥n~2y a1l
1mn myT) that one must be constantly aware of
one’s Tefillin when they are being worn.?* The
Gemara in Berachot sees the Tefillin placed on
one’s head as a manifestation of God upon the
individual.?® By transitive property, in essence,
the Tzitz represents the presence of God and
that is why it has the capacity to override
problems with the Kodashim. This is similar to
the Kaporet which is made of pure gold and is
the place where the Divine Presence is
manifest.

The Ephod has two Avnei Shoham that are
mounted “...on the shoulder-pieces of the
Ephod, as stones for remembrance of Bnei
Yisrael, whose names Aharon shall carry upon
his two shoulder-pieces for remembrance
before God.”?® The two stones each contain six
names of the tribes. Two rows of six is
reminiscent of the way the Lechem HaPanim is
stacked on the Shulchan. The Ephod secures
the Choshen, the breastplate of the Kohen
Gadol. Similar to the way that the Aron houses
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the Luchot, the Choshen contains the Urim
V'Tumim. In addition, there is a restriction
against the breastplate slipping away from the
Ephod (Tioxa 2yn |[wna nr-8'n)?’ akin to the
prohibition of removing the poles from the rings
of the Aron (1apn Q' §Y).28

With regards to the Choshen (bown |wn), it
states, “Aharon shall carry the names of Bnei
Yisrael on the breastplate of judgment
(decision) upon his heart, when he enters the
sanctuary, for a remembrance before God at all
times. Inside the breastplate of judgment, you
shall place the Urim and Tumim ( b™iN2-NX
nmnn-nxi), so that they are over Aharon’s
heart when he comes before God. Thus Aaron
shall bear the judgment of decision for Bnei
Yisrael upon his heart before God at all times.”?°
While it is unclear what exactly the Urim and
Tumim are, the usage of a word containing light
(hix) would imply some association with the light
of the Menora. The verse later in Bamidbar
gives some indication of the purpose of the Urim
when it discusses Yehoshua inheriting the
mantle of leadership from Moshe. In his role as
leader, “He shall stand before Elazar the priest,
who shall inquire for him by the judgment of the
Urim (oixa vowna) before God. At his word
they shall go out, and at his word they shall
come in, both he, and all Bnei Yisrael with him,
and all the congregation.”® Rashi, quoting
Chazal, suggests that it was an inscription of
God’s name that “illuminated” answers to the
queries of the Kohen Gadol when seeking God’s
counsel on a matter of national importance.®'
Akin to the Menora, the Urim and Tumim
represent the presence of God within the nation
and not just confined to the Mishkan.

In the Gemara Kiddushin, it discusses whether
the Kohanim are the people’s representatives
(177 'ni7w) or God’s emissaries (xK1NT 'NiwY).
The Gemara concludes that they must be God’s
agents because how could they be acting as
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Bnei Yisrael’'s proxies in the service of the
Korbanot for something that the principal (Bnei
Yisrael) themselves cannot do. While this is
true of all Kohanim, it might be true to differing
degrees for a regular Kohen versus the High
Priest. As noted above, their clothing indicates
their different forums of operation. The regular
Kohen whose primary locus is the courtyard of
the Mishkan, which is dedicated to the
processing and eating of sacrifices, is chiefly
engaged in the offerings being presented by the
nation or individuals to God; it is the people
reaching out to God. The Kohen Gadol, whose
clothing places the center of his activity within
the Mishkan itself, is predominantly involved in
facilitating the presence of the Divine ( nxawn
MOwn). In some ways, he is more similar to the
utensils of the Mishkan than those in service in
the Mishkan (see Parshat Titzaveh — Do the
Clothes Make the Man?). This might be why in
the face of mourning, the regular Kohen has a
dispensation to interrupt his service. On the
other hand, the Kohen Gadol who is an
indispensable part of the purpose of the
Mishkan is possibly proscribed from leaving the
Mishkan (See Parshat Shmini — Sharing the
Burden).3?

In broad terms, the utensils of the Mishkan
represent the nation’s relationship with God and
the vestments of the Kohen Gadol characterize
the individual’s, the spiritual leader’s, parallel
relationship with God. The Aron which houses
the covenant between Bnei Yisrael and God,
facilitates the presence of God upon the
Kaporet. The Shulchan, which represents,
God’s munificence in providing material support
to Bnei Yisrael (see Parshat Teruma — The
Mishkan — A Living Memory) enables and
assists them to recognize and experience the
Divine, represented by the Menora that
illuminates and provides guidance to the world
outside of the Mishkan. In that way, the
similarities noted above between the Shulchan
and Aron are because they share in common
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their being facilitators and the same is true of the
Menora and Kaporet in that they are similar in
their representing Divine manifestations.
Moreover, the same is true at the individual level
with regards to the garments of the Kohen
Gadol which parallel these utensils. The Tzitz
represents God’s divine presence found within
each individual with regards to their personal
covenant with God. The Choshen and Ephod
are the possessions of the individual which must
also find within them the “voice” of God to give
direction and purpose to the individual’s life and
material assets.

We are charged with aspiring to and emulating
the position of the regular Kohanim. Similar to
them, in our mundane lives, we seek and
worship God through service of God. In that
way, in a sense, the Kohanim still act as our
representatives, helping us to reach out to God
and inspiring us to be more spiritually attuned.
They dedicate their lives to that service and act
as a beacon for us to follow. Nevertheless, our
aspirations and dreams are of even loftier
heights. Our ultimate goal is to reach the
position of the Kohen Gadol. That is to not only
represent God by being in service to Him, but
through becoming the vehicle through which
God’s presence is obvious and manifest; to be
a light of Godliness and ray of spirituality — the
chariot of the Divine.
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