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Parshat Terumah

Inside Out
Simon Wolf

“And they shall make for me a Sanctuary and |
will dwell in their midst.”" In order to accomplish
this monumental task, this week’s Parsha lists
the materials that were required for this
undertaking. “And this is the donation offering
that you shall take from them: gold and silver
and copper, and royal blue, and imperial
purple, and worm-scarlet wool, and linen, and
goat hair, and red-dyed ram skins, and
T'Chashim hides and acacia wood...”> One
would assume that the materials listed above
follow some logical order. That would be true of
the enumeration within each category and
possibly between the different types of materials
required. Without too much effort, one can
quickly discern that the relevant ordering is
according to descending value; the most
valuable items being mentioned first. For
instance, within the metals, it first lists gold, then
silver and finally copper. With regards to the
textiles, it mentions wool and then linen and
within wool, it enumerates blue, purple and then
red which seemingly indicate the rarity or
commonness of that particular color or dye.

It quickly becomes apparent that this distinction
in the value of the materials is manifest in their
placement within the Mishkan. All the utensils
found in the courtyard of the Mishkan, the lather
(i) and the altar (nam), are constructed of
copper (nuni). Whereas, all the utensils within
the Mishkan, the ark (jinx), the candelabra
(Mim), the table (Iny¥) and the altar ( nam
Y7 Wim) are all made of pure gold ("inyY anT).
The fencing surrounding the courtyard is fabric
made from white linen which is hung on poles
coated in silver and situated in sockets of
copper. On the other hand, the enclosure of the
Mishkan is constructed of boards plated in gold
that are supported by silver sockets. In addition,
the curtain covering the entrance to the Mishkan
is much more intricate, made from a
combination of blue, purple and crimson wool
together with linen. Even within the Mishkan
itself, this phenomenon is on display. The
entrance to the Mishkan is embroidered ( nyyn
DY) from a mixture of wool and linen that is
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hung on gold-plated pillars standing in copper
sockets. The same materials are used to create
the internal divider (n)Y9) between the holy
(¢Tn) and holy of holies (o' WTyR), but it is
the work of a designer (ayn nwyn) with Cherubs
inlaid and its gold-plate pillars are based in silver
sockets. The same is true of covers of the
Mishkan. The outer cover is made of hides
(0'¢¥nn NIy o'pINN D' NW). Below that are
curtains of goat’s hair (n'7y ny") with copper
fasteners (nwn) 'Q1y7). Those curtains are
covering the fanciest curtains which similar to
the divider (n>"9) are the work of a designer
inlaid with Cherubs (awn nwyn 01a)?) and
woven from blue, purple and crimson wool
together with linen ( ny'yn) NaIxI N0 TYn Wy
1Y) and pinned together with golden fasteners
(anT '0i7). Modesty is the overarching principle
governing the Mishkan — the less visible an item
is the more valuable, intricate or ornate it is.
There is no compromise on the beauty of the
Mishkan, God’s intended sanctuary, but it is just
not on public display. This nuance is best
captured by the verse in Tehilim, “The king's
daughter is all glorious within the palace (-73
NN19 77M-N2 NTAY); her garment is of chequer-
work inlaid with gold.”™

It is also interesting to note that all the utensils
of the Mishkan are constructed of acacia wood
plated with metal. The only two exceptions to
this are the cover to the Aaron (n192) and the
Menora which are forged of pure gold. What is
unique about these two items? When
describing the Kaporet with its cherubs, the
Torah indicates the purpose of this cover on the
Aaron. ‘| will meet with you there, and | will
speak with you from above the cover, from
between the cherubs that are on the Ark of
Testimony, all that | command you to Bnei
Yisrael.” It is the location where the presence
of God is manifest. The Menora functions
similarly as is noted by the Gemara Menachot.
“God instructed Aharon to kindle the Menora,
‘Outside the Curtain of the testimony ( n339Y
nTyn) in the Tent of Meeting.”® The dividing
curtain is referred to here as ‘the curtain of the
testimony,’ to indicate that the illumination of the
Menora is testimony to all of humanity that the
Divine Presence rests among Yisrael. And if
you query, ‘How is this testimony’; perhaps the
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Menora is lit for illumination? To this God would
respond: ‘Do | need its light?’ For all forty years
that Yisrael walked in the wilderness, they
walked exclusively by His light. Rather,
evidently, the illumination of the Menora is
testimony to all of humanity that the Divine
Presence rests among Yisrael. What provides
its testimony? Rava says the testimony is
provided by the westernmost lamp, in which
they place a quantity of oil equivalent to that
placed in the other lamps, and nevertheless, it
continues to burn longer than any of the other
lamps and from it he lit the other lamps.”® This
perpetual miracle was testimony to God’s
continuous presence among His people.

There are those that want to explain the
Mishkan’s design as a gradation inward from the
simple and plain to the intricate and ornate as
being a message to those approaching or
entering the Mishkan. There is a need for an
incremental or staged approach to purification,
rising from the natural to the noble, from the
ephemeral to the eternal.” Though the message
might be even stronger than that.

A person must be guided by the principle of
modesty established by the Mishkan. That is
from two perspectives. Firstly, with regards to
one’s own conduct, the Mishkan declares that
showiness, arrogance and flaunting are not
values of the Torah. An individual should be
reserved in their public display, presenting as a
simple, approachable and modest individual.
Yet, at the same time, their character should be
developed so that they are a person who is full
of richness and complexity that can be shared
with and bestowed upon others. One should
emulate the imagery of the Mishkan which had
innards of precious gold, yet it is wrapped in a
simple white linen tunic. It guides one to have a
golden heart packaged in an unassuming
wrapper. This also has ramifications when it
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comes to the respect and generosity that one
affords to others. If, in the Mishkan, nobility is
hidden in simplicity, then when it comes to
others, who at face value appear to be
understated, it just might be that their
externalities obscure the pearls contained within
them. More pointedly, it might be a demand that
one uncover the diamonds that are hidden in
others, to find the unique aspect of each
individual, and shed a more positive light on
them. That should engender feelings of warmth
towards others and cause one to treat them
accordingly.

Though when it comes to spiritual striving and
serving God, the opposite is true. Recall that all
the service utensils were wood plated with
metal. In the transcendental realm, one must
put their best foot forward. They most offer their
best in service of God, but contain a heart of
simplicity and purity when doing such. God
wants, demands, one’s best.8 One must invest
the best of their energies in pursuit of God and
spirituality and not relegate such efforts to an
afterthought or the remnant of their passions
and vitality. This demand with regards to the
individual's worship of God also includes
expenditures in service of God (nixn TN). It
cannot be that one is lavish and extravagant
when spending on their house and miserly and
minimalistic when purchasing their Mezuzot and
Tefillin and engaging in Mitzvot. The objective
is for the individual to fully develop spiritually to
the point where they are solid gold, inside and
out, and thereby be a place where God’s
presence is manifest, similar to the Kaporet.

The means by which to accomplish this is
granted to each individual. @ The Parsha
describes the structure of the Mishkan and its
utensils and the materials needed to construct
each item. The Ramban points out an oddity in
the commands surrounding the construction of
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the Mishkan. All the directives are presented
with verbs conjugated in the singular. It is true
of all the instructional verbs; the most common
of which is “And you shall make (n'wyi).” This
phenomenon, in of itself, is not exceptional. It
can be explained either by the fact that the
instructions were being conveyed to Moshe who
would be ultimately responsible for the Miskan’s
construction. Though, the more likely
explanation for this nuance is that God is
commanding the entire nation in this endeavor
and the Torah many times uses a singular verb
to address a nation. This instance is not unique
since the Tanach is replete with examples of this
nonparallel structure whereby a verb describing
the activities of a plurality is conjugated in the
singular, especially when it comes to nations.®
The Ramban is not troubled by this issue, but
rather with the anomalous occurrence that does
not conform to this presentation. With regards
to the construction of the Aaron, the Torah
distinctively issues the command in the plural,
‘And they shall make the Aaron (1wy1).” The
Ramban easily explains the usage of the plural
as referring to Bnei Yisrael who were mentioned
above. His apprehension derives from the fact
that every other verb concerning the Aaron
(Drxanr Ly ARy LAy n'oyl)  and
throughout the Parsha is formulated in the
singular.  This plurality is the exceptional
case. The Ramban marshals a Midrash in
order to address this peculiarity.’® He suggests
that it is possible that in using the plural, God is
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indicating His wish that all Yisrael should
participate in the construction of the Aaron
because it is the holiest dwelling-place of the
Most High (v bwn wiTp),' and that they
should all merit thereby the Torah. The
participation of the people might have been
accomplished in that they should each offer one
golden vessel towards the construction of the
Aaron, or that they should help Betzalel in some
small way, or that they should have intent for the
matter (haT? nio'w).'?

It was important that each individual gain their
own personal connection to the divine and the
Torah.  Therefore, it was not enough to
experience it collectively or simply be a part of
the community. In the spiritual realm, and in the
mundane as well, every individual has
something unique and special to contribute and
their singular way in which to engage with God.
That is why we beseech God each day, to grant
us our portion in the Torah (A\nIMa 7N N) in
order to properly fulfill our own personal mission
in worshipping God and hopefully share with
and enlighten others to that distinctive
contribution.

Shabbat Shalom
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