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Did the rally of November 14 contravene the belief that ein od
Milvado, Hashem is the only true existent, all-powerful, in control of
all? Do natural (i.e., non-spiritual) initiatives such as the rally in the
current existential eis tzarah (crisis) insinuate or re�ect a heretical belief
in a purely natural, geopolitical etiology? In adopting natural measures
alongside spiritual ones, are we guilty of professing an idolatrous belief
in kochi ve’otzem yadi, practical and ontological self-su�ciency?

Let us study a few sample, seminal sources, halachic and
meta-halachic, which delineate some representative speci�cs of
halachah and broadly depict its ethos.

First, hashoel harei ze shofech damim (Yerushalmi Yoma 8:5).
One who inquires (if it is permissible to override Shabbos thereby
causing a delay in rendering vital assistance when a life is in danger) is
guilty of bloodshed. When a life hangs in the balance, human e�ort is
required and potentially decisive.

Second, the Torah’s presentation of the Kohen Mashuach

6https://www.torahweb.org/torah/special/2023/rtwe_rally2.html

124



Rabbi Mayer Twersky - Faith and Human Initiative: Rallying for Israel

Milchamah (Devarim 20:1-9):
תיראלאממךרבעםורכבסוסוראיתאיבךעללמלחמהתצאכי

אלכקרבכםוהיהמצרים:מארץהמעלךעמךאלהיךיהוהכימהם
אתםישראלשמעאלהםואמרהעם:אלודברהכהןונגשהמלחמה

ואלתיראואללבבכםירךאלאיביכםעללמלחמההיוםקרבים
להלחםעמכםההלךאלהיכםיהוהכימפניהם:תערצוואלתחפזו
מילאמרהעםאלהשטריםודברואתכם:להושיעאיביכםעםלכם

במלחמהימותפןלביתווישבילךחנכוולאחדשביתבנהאשרהאיש
לביתווישבילךחללוולאכרםנטעאשרהאישומייחנכנו:אחרואיש

ולאאשהארשאשרהאישומייחללנו:אחרואישבמלחמהימותפן
ויספויקחנה:אחרואישבמלחמהימותפןלביתווישבילךלקחה

וישבילךהלבבורךהיראהאישמיואמרוהעםאללדברהשטרים
אללדברהשטריםככלתוהיהכלבבו:אחיולבבאתימסולאלביתו
העם:בראשצבאותשריופקדוהעם

The Torah a�rms in supernatural, providential terms that
Hashem wages war on our behalf and, accordingly, commands that we
trust in Him and not fear. And yet the Torah also commands in
natural, non-providential terms that we exempt certain classes of
individuals from military service because of the dangers and
uncertainties associated with war. And the Torah concludes by
mandating the appointment of commanding o�cers, who are needed
to conduct the war on a natural, non-miraculous level.

Ramban (ad loc.) notes these di�erent strands, and explains
how they join to form a coherent, rich tapestry:

בזהיבטחושלאויאמרהאויבים,מןייראוולאלבבםירךשלאיזהירם
רוצהכיויחשבובישועתוויבטחוהשםאללבםשישיבורקבגבורתם

-אויביכםעםלכםלהלחםואמרלחסדו.המיחליםאתיראיואתה’
במלחמהינצלושהם-אתכםלהושיעואמרלחרב.לפניכםיפילםכי
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מהםגםוימותואויביהםאתשינצחויתכןכיאיש,מהםיפקדולא
יזהירםהשםאתהעובדשהואהכהןוהנההמלחמות...כדרךרבים

ימותפןשבעולםבנוהגידברוהשוטריםאבלויבטיחם,ביראתו
מכתגםאנשיםימותוהמלחמותבכלהארץבדרךכי-במלחמה
הנוצחים

הארץ,בדרךתצוההתורהכי-העםבראשצבאותשריופקדווצוה
שלטבעולשנותלפניוהחפץואיןבהסתר.יראיועםהנסיםותעשה
לצריושמולהודיעאואחרת,בהצלהדרךשםאיןכאשרזולתיעולם,

בווכיוצאסוףיםבקריעתהיהכאשרלעתים,

Hashem will miraculously save us from our enemies. And yet
the Torah issues a split mandate - we are obligated to have complete,
unwavering faith in His involvement, but also to approach war on a
natural level, b’derech ha’aretz, without relying on miracles.

This two-tiered system, explains Ramban, whereby Providence
crowns our e�orts with success, allows for nissim nistarim, covert
miracles, that do not override natural law. Hashem providentially,
clandestinely operates within natural processes. In most instances, this
is His preferred modus operandi. He wills to eschew nissim giluyim,
overt, supernatural miracles, and perform nissim nistarim. Hashem, as
it were, is poised to perform covert miracles on our behalf. But we are
commanded, as it were, to partner with Him. His providential
involvement does not diminish the need for human initiative and
e�ort; He will crown our natural e�orts with success. Hashem
guarantees that He will perform nissim nistarim but not nissim
giluyim when the former would su�ce. A moment’s re�ection reveals
the frightening implications of not complying with this divine
providential principle and concomitant halachic mandate; quiescent
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pietism, albeit unmistakably sincere, is extremely dangerous.

Natural initiatives such as a rally do not insinuate a belief in
kochi ve’otzem yadi; they ful�ll Hashem’s will. They do not encroach
upon the belief that ein od Milvado; instead, they implement kabbalas
ol mitzvos, acceptance of the yoke of mitzvos. They do not impede
divine involvement; rather they are a sine qua non for such
involvement.

Characteristically, the Torah ordains a binary response when
the Jewish people are attacked: to wage war (vide Rambam Hilchos
Melachim 5:1) and to sound the trumpets (Bamidbar 10:9). Rambam
(Hilchos Ta’aniyos 1:1-2) identi�es this latter Mitzvah with prayer and
repentance. Sounding the trumpets is a form of prayer which the
Torah ordains to impress upon us that our sins have precipitated the
danger and su�ering, and we must respond to the eis tzarah by
repenting. Nonetheless, we are obligated to simultaneously maximally
exert ourselves in waging war, sparing no e�ort and marshaling all
resources.

The Torah requires human initiative and maximum e�ort.
Human initiative and e�ort make a di�erence, the di�erence. This
halachic ethos is also embodied in the previously quoted halachah that
one who delays in a situation of pikuach nefesh, danger to life, is guilty
of bloodshed.

The census at the beginning of the Book of Bamidbar,
interprets Ramban, was ordained because a nation approaching war,
b’derech hateva, on the natural level, needs to know how many soldiers
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are available to �ght.
היועתהכילמלחמהבבואםעושהשהמלכותכדרךזההיהכי

בעבראשרהאמורימלכיעםבמלחמהולבאלארץליכנסמזומנים
אלאנחנונוסעיםי׳:כ״ט)(במדברשאמרכמוכולםהשארועםהירדן

חלוצימספרלדעתצריכיןוהנשיאיםמשהוהיוה’אמראשרהמקום
בערבותעליויפקודומהושבטשבטכלמספרוכןהמלחמהצבא
אחדשירדוףהנסעלתסמוךלאהתורהכיהמלחמהבמערכותמואב
המלחמהצבאמפניהמניןכיבישראל"צבאיוצא"כלטעםוזהאלף
מןלהםיפלוחבליםכמהוידעלמספרםהארץלהםשיחלקועוד

מידשםנכנסיםהיוהמרגליםדברלוליכילהםהנכבשתהארץ

Moshe Rabbeinu also employed all relevant natural means and
tactics; hence in year two he approved the request to send miraglim,
spies, and in year forty dispatched another set.

שנאמרעצמומשהעודעשהוכןארצותכובשיבכלהגונהעצהוזו
נוןבןביהושעוכןיעזראתלרגלמשהוישלחכ״א:ל״ב)(במדבר
כימשהבעיניטובהיהכןועלמרגליםאנשיםשניםא)ב(יהושע
להחלץבנלחמיםיצוהאבלהנסעלמעשיובכליסמוךלאהכתוב

שהיתהב)ח(שםהעיבמלחמתהכתובבאכאשרולארובולהשמר
השםלוונתןבשכינהמשהנמלךאזרביםובמקומותהשםפיעל

לכםויגידווידעוהכנעןארץאתויתורואנשיםלךשלחלוואמררשות
הכבושבעניןתתיעצופיהםועל

Ramban clearly explains that naturalness characterizes all of
halachah; it is not limited to the mitzvah of waging war. “Ki hatorah
tetzaveh b’derech ha’aretz”; the semantics of tetzaveh (”future” tense
employed as hoveh tamidi) are that the Torah always mandates that we
act within the natural realm. Ramban is quite explicit in his sweeping
meta-halachic characterization of halachah– “ki hakasuv lo yismoch
b’kol ma’asav al hanes.” The Torah never relies on miracles.
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Accordingly, any suggestion that the belief of ein od Milvado warrants
passivity and rejects human initiative speci�cally contradicts discreet
halachos and broadly distorts the ethos of all of halachah.

The Sefer Hachinuch (546) also presents and explains the
two-tiered system of divine providence and human initiative.

בניבפרטימשגיחהואברוךהשםהיותשעםלפיהמצוה,משרשי
בגזרתורעאוטובלהםיקרהאשרוכלמעשיהםכלויודעאדם

ז’[חוליןלברכהזכרונםשאמרווכעניןחיובן,אוזכותןלפיובמצותו
מלמעלה,עליומכריזיןכןאםאלאמלמטהאצבעונוקףאדםאיןע”ב]
כיבעולם,הנהוגיםהמקריםמןעצמולשמורהאדםצריךכןפיעלאף

האששיהיהוגזרהטבע,עמודייסודותעלובנאועולמובראהאל
אבןתפולשאםהטבעיחייבכןוכמוהלהבה,מכביןוהמיםשורפת
הגגמראשהאדםיפולאםאומוחואתשתרצץאישראשעלגדולה
באפיוויפחאדםבניגופותחנןהואברוךוהואשימות,לארץהגבוה
הנפששניהםונתןפגעמכלהגוףלשמורדעתבעלתחייםנשמת
ואחרפעולות.בםויפעלוינהגוםוהמההיסודותגלגלבתוךוגופה
בעלשהואמצדחכמתו,חייבהכןכילטבע,האדםגוףשעבדשהאל
יעשהבידומסורשהואהטבעכיהמקרה,מןלשמורציוהוחומר,

לשמורהתורהתצונוכןועלממנו.ישמרלאאםעליופעולתו
נפשותינונסכןולאבפשיעותינומותיקרנולבלומקומותינומשכנותינו

ח’]פרשתאאמורכהנים[תורתלברכהזכרונםואמרוהנס,סמךעל
ענינירובתראההזההדרךועלנס.לועושיןאיןהנסעלהסומךשכל

ה’פיעלמצוהמלחמתישראלבהלחםגםכימקום,בכלהכתובים
בדרכייסמכוכאלוענינםכלועושיןעצמןומזייניןמלחמתןעורכיןהיו

עליחלוקלאואשרשזכרנו,העניןלפילעשותראויוכןלגמרי,הטבע
בזה.יודהלבמרועהאמת

Divine providence notwithstanding Hashem created a world
which is based upon and functions according to natural law. Such is
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His will. Respect for His will demands that we operate fully and
e�ectively on a natural level. Otherwise, G-d forbid, we are being
contemptuous of Hashem and His creation. Passivity and quietism are
not only sacrilegious but dangerous, since one who relies upon a
miracle is assured that he will not be the bene�ciary of such. Hence,
while we fervently believe in hashgacha pratis (individualized divine
providence) and nissim, we do not rely upon them at all.

Rav Soloveitchik in Lonely Man of Faith (Tradition 7:2
[Summer, 1965] page 53) depicts this natural halachic ethos. The
statement quoted in both the Tur and Shulchan Aruch of ve’im mone’a
atzmo harei ze shofech damim is a cornerstone of halachic thinking:

The doctrine of faith in G-d’s charity, bitachon, is not to be
equated with the folly of the mystical doctrine of quietism
which in its extreme form exempts man from his duty of
attending to his own needs and lets him wait in “holy” idleness
and indi�erence for G-d’s intervention. This kind of repose is
wholly contrary to the repose which the halachah
recommends: the one which follows human e�ort and
remedial action. Man must �rst use his own skill and try to
help himself as much as possible. Then, and only then, man
may �nd repose and quietude in G-d and be con�dent that his
e�ort and action will be crowned with success. The initiative,
says the halachah, belongs to man, the successful realization, to
G-d.
Certainly, “except the L-rd build the house, they labor in vain
that build it,” (Tehillim 127:1) but if those who labor stop
building, there will be no house. The Lord wants man to

130



Rabbi Mayer Twersky - Faith and Human Initiative: Rallying for Israel

undertake the task which He, in His in�nite grace, completes.
The alternative to kochi ve’otzem yadi is not passivity; it is the
humble, G-d-fearing mindset which frames human initiative
and e�ort. It is the recognition that while “the initiative
belongs to man, the successful realization to G-d.

It is, of course, immaterial whether we label the current era as
Ikvisa d’Meshicha, the period which will precede the coming of the
Messiah; the dictates and ethos of halachah do not change. Zos hatorah
lo sihiyeh muchlefes.
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