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י ָעםַאְׁשֵר֣ ָכהָה֭ יּ֑לֹוֶׁשָּכ֣ םַאְֽׁשֵר֥ ָע֗ ָֹה֝ ֱא�ָהֽיוֱׁשה
“Fortunate is the nation who have it so, Fortunate is the nation whose G-d is Hashem”.1

Fortunate are we, who have a treasure known as Torah. The more we study the Torah the more
we discover. Its depth is unlimited because of its divine origin. When studied, it helps us
understand who we are as a people. It also helps us understand the greatness of Moshe and the
fact that Moshe is the greatest prophet that ever lived. The two passages that emphasize this
point are Genesis Chapter 15 and Exodus Chapter 3. In Genesis 15, Hashem promises
Avraham’s offspring will inherit the land of Israel. Hashem explains that the process of
inheritance of the land requires exile, servitude, and redemption. In Exodus 3, Hashem appears to
Moshe at the burning bush. It is here that the conversation that started with Avraham continues
with Moshe. This is where Hashem lays out the plan to take the children of Israel out of Egypt,
to bring them to the land of Israel and participate in the revelation at Sinai. It is within this
process that Hashem explains to Moshe that Hashem will take the nation of Israel as His people.
Chazal explain that the conversation at the burning bush took an entire week. Within this
conversation, Moshe questions his worthiness to be the leader. In Exodus 3;11 it states:

אֶמר ֹ֤ יםמֶֹׁש֙הַוּי ֱא�ִה֔ יֶאל־ָה֣ ִכיִמ֣ ֹ֔ יָאנ �ִּכ֥ הֵאֵל֖ ֹ֑ יֶאל־ַּפְרע יאְוִכ֥ לֶאת־ְּבֵנ֥יאֹוִצ֛ יִם׃יְִׂשָרֵא֖ ִמִּמְצָרֽ
Moses said to God, "Who am I that I should go to Pharaoh, and that I should take the children of
Israel out of Egypt?"
Hashem answered Moshe:

ֹ֙אֶמ֙ר �ִּכֽי־ֶאְֽהֶי֣הַוּי יָה֔אֹותְוזֶה־ְּל֣�ִעָּמ֔ יִּכ֥ י�ָאנִֹכ֖ יִםֶאת־ָהָע֙םְּבהֹוִצֽיֲא֤�ְׁשַלְחִּת֑ יםַּתַֽעְבדּו֙ןִמִּמְצַר֔ ֱא�ִה֔ לֶאת־ָה֣ רַע֖ ַהֶּזֽה׃ָהָה֥
And He said, "For I will be with you, and this is the sign for you that it was I Who sent you.
When you take the people out of Egypt, you will worship God on this mountain."

Hashem’s answer doesn’t seem to answer Moshe’s question. Why would the Children of Israel
coming to Mount Sinai to worship Hashem be a sign that Moshe is a worthy leader? The nuance
of Moshe’s question is important. He asks “Who am I” but uses the word י ָאנִֹכ֖ (Anochi) for I.
This usage indicates a deep existential request. Why would the return to Sinai answer Moshe’s
question?

A few weeks ago, I was privileged to hear a shiur from Rav Tzvi Pesach Danziger about a
difference of opinion between Rambam and Smag concerning the mitzvah of belief in Hashem
based on the understanding of the first of the ten commandments. This discussion gave me a new
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perspective on the central role that Moshe plays in the giving of the Torah. Rambam2 is of the
opinion that “The first of the positive commandments is the mitzvah to know that there is a God,
as [Exodus 20:2] states: "I am God, your Lord." Rambam’s focus is on the beginning of the verse
and does not connect it to the latter part of the verse that states that Hashem took us out of Egypt.
Smag, on the other hand, believes the mitzvah to be 3 the unconditional understanding that G-d,
gave us the Torah at Mt Sinai through Moshe, and is the One who took us out from Egypt. On
the surface, Smag’s understanding makes sense when looking at the totality of the verse. The
question is why did Rambam parse the verse and only focus on the beginning. Maybe the answer
is based on the context of the event. The Talmud in Zevachim 116a describes how at the time of
the revelation at Sinai the nations of the world thought the world was being destroyed. They
came to Balaam and asked him “What is the tumultuous sound, i.e., the loud noise, that we
have heard? Perhaps a flood is coming to destroy the world.” Balaam said to them: He has
a good and precious item in His treasury, that was hidden away with Him for 974
generations before the world was created, and He seeks to give it to his children, as it is
stated: “The Lord will give strength to His people” (Psalms 29:11). The description in Talmud
Zevachim conveys the magnitude and global nature of the revelation at Sinai.4

We have numerous accounts of the gravity and awesomeness of the revelation. The Torah
describes the sound and light show experience. The awesomeness of the event that affected the
entire world is perhaps what influenced Rambam’s thought that the belief in Hashem as the
reality of the world is not limited to the exodus. We see this explained in more depth in Hilchot
Yesodi Hatorah Chapter 1 5. It is with this in mind that we can explain the depth of Hashem’s

5 Halacha 1: “The foundation of all foundations and the pillar of wisdom is to know that there is a
Primary Being who brought into being all existence. All the beings of the heavens, the earth, and
what is between them came into existence only from the truth of His being. Halacha 5 This entity
is the God of the world and the Lord of the entire earth. He controls the sphere with infinite and
unbounded power. This power [continues] without interruption, because the sphere is constantly
revolving, and it is impossible for it to revolve without someone causing it to revolve. [That one
is] He, blessed be He, who causes it to revolve without a hand or any [other] corporeal
dimension. Halacha 6 The knowledge of this concept is a positive commandment, as [implied by
Exodus 20:2]: "I am God, your Lord...."Anyone who presumes that there is another god
transgresses a negative commandment, as [Exodus 20:3] states: "You shall have no other gods
before Me" and denies a fundamental principle [of faith], because this is the great principle [of
faith] upon which all depends.

4 Maharal points this out in Gur Aryeh beginning of Parshat Yitro
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answer to Moshe at the bush. Moshe asked “who am I”? Hashem’s answer was that you are
special, and your uniqueness will become apparent when the children of Israel return to this
place, Mt Sinai. It will be here that your prophetic abilities will become apparent to the children
of Israel. Rambam describes this in Yesodi HaTorah Chapter 8 Halacha 1-2.6 It was not the

6 ָּכלֶאָּלאְוִכּׁשּוף.ְּבָלטָהאֹותֶׁשּיֲַעֶׂשהֶׁשֶאְפָׁשרּדִֹפיְּבִלּבֹויֵׁשָהאֹותֹותִּפיַעלֶׁשַהַּמֲאִמיןֶׁשָעָׂשה.ָהאֹותֹותִמְּפנֵייְִׂשָרֵאלּבֹוֶהֱאִמינּו�אַרֵּבנּומֶׁשה
ְּבתֹוכֹו.ְוִהְצִליָלןַהּיָםֶאתָקַרעַהִּמְצִרּיִיםֶאתְלַהְׁשִקיַעָצִרי�ָהיָהַהּנְבּוָאה.ַעלְרָאיָהְלָהִביא�אֲעָׂשָאם.ַהּצֶֹר�ְלִפיַּבִּמְדָּברמֶׁשהֶׁשָעָׂשהָהאֹותֹות
ְּבַמֲעַמדּבֹו.ֶהֱאִמינּוּוַבֶּמהָהאֹותֹות.ָּכלְׁשָארְוֵכןָהָאֶרץ.אֹוָתןָּבְלָעהקַֹרחֲעַדתּבֹוָּכְפרּוָהֶאֶבן.ֶאתָלֶהןָּבַקעָצְמאּוַהָּמן.ֶאתָלנּוהֹוִרידְלָמזֹוןָצַרְכנּו

מֶׁשהמֶׁשהׁשֹוְמִעיםְוָאנּוֵאָליוִמַּדֵּברְוַהּקֹולָהֲעָרֶפלֶאלנִַּגׁשְוהּואְוַהַּלִּפיִדיםְוַהּקֹולֹותָהֵאׁשַאֵחרְו�אָׁשְמעּוְוָאזְנֵינּוזָרְו�אָראּוֶׁשֵעינֵינּוִסינַיַהר
ַהּזֹאת".ַהְּבִריתֶאתה'ָּכַרתֲאבֵֹתינּוֶאת"�אג)ה(דבריםְונֱֶאַמרִעָּמֶכם".ה'ִּדֶּברְּבָפנִים"ָּפנִיםד)ה(דבריםאֹוֵמרהּואְוֵכןְוָכ�.ָּכ�ָלֶהןֱאמֹרֵל�

יְִׁשַמעַּבֲעבּורֶהָענָןְּבַעבֵאֶלי�ָּבאָאנִֹכי"ִהּנֵהט)יט(שמותֶׁשּנֱֶאַמרּדִֹפיּבֹוֶׁשֵאיןֱאֶמתֶׁשִהיאִלנְבּוָאתֹוָהְרָאיָהִהיאְלַבּדֹוִסינַיַהרֶׁשַּמֲעַמדּוִמּנַיִן
ִהְרהּורַאֲחֶריָהֶׁשּיֵׁשנֱֶאָמנּותֶאָּלאְלעֹוָלםעֹוֶמֶדתֶׁשִהיאנֱֶאָמנּותּבֹוֶהֱאִמינּו�אזֶהָּדָברֶׁשּקֶֹדםִמְכַללְלעֹוָלם".יֲַאִמינּוְּב�ְוגַםִעָּמ�ְּבַדְּבִריָהָעם

:ּוַמֲחָׁשָבה
The Jews did not believe in Moses, our teacher, because of the wonders that he performed. Whenever anyone's belief
is based on wonders, [the commitment of] his heart has shortcomings, because it is possible to perform a wonder
through magic or sorcery. All the wonders performed by Moses in the desert were not intended to serve as proof [of
the legitimacy] of his prophecy, but rather were performed for a purpose. It was necessary to drown the Egyptians,
so he split the sea and sank them in it. We needed food, so he provided us with manna. We were thirsty, so he split
the rock [providing us with water]. Korach's band mutinied against him, so the earth swallowed them up. The same
applies to the other wonders. What is the source of our belief in him? The [revelation] at Mount Sinai. Our eyes saw,
and not a stranger's. Our ears heard, and not another's. There was fire, thunder, and lightning. He entered the thick
clouds; the Voice spoke to him and we heard, "Moses, Moses, go tell them the following:...." Thus, [Deuteronomy
5:4] relates: "Face to face, God spoke to you," and [Deuteronomy 5:3] states: "God did not make this covenant with
our fathers, [but with us, who are all here alive today]." How is it known that the [revelation] at Mount Sinai alone is
proof of the truth of Moses' prophecy that leaves no shortcoming? [Exodus 19:9] states: "Behold, I will come to you
in a thick cloud, so that the people will hear Me speaking to you, [so that] they will believe in you forever." It
appears that before this happened, they did not believe in him with a faith that would last forever, but rather with a
faith that allowed for suspicions and doubts.

ֶאָחדָּדָברֶׁשָראּוֵעִדיםִּכְׁשנֵיַּבָּדָברֵעִדיםְוהּואֶׁשֵהםַאֵחר.אֹותָלֶהןַלֲעׂשֹותָצִרי�ְוֵאינֹוֱאֶמתֶׁשִהיאנְבּוָאתֹוַעלָהֵעִדיםֵהםָלֶהןֶׁשׁשּוַּלחֵאּלּונְִמְצאּו
ַהרַמֲעַמדַאַחרלֹוֵעִדיםיְִׂשָרֵאלָּכלַרֵּבנּומֶׁשהָּכ�ַלֲחֵברֹו.ְרָאיָהְלָהִביאָצִרי�ֵמֶהןֶאָחדְוֵאיןֱאֶמתאֹוֵמרֶׁשהּואַלֲחֵברֹוֵעדֵמֶהןֶאָחדֶׁשָּכלְּביַַחד
ג(שמותלֹוְוָאַמרְּבִמְצַריִםַלֲעׂשֹוָתןָהאֹותֹותלֹוֶׁשּנַָתןְּבֵעתנְבּוָאתֹוִּבְתִחַּלתהּואָּברּו�ְלַהָּקדֹוׁשלֹוֶׁשָאַמרְוזֶהּואֹות.ָלֶהםַלֲעׂשֹותָצִרי�ְוֵאינֹוִסינַי
�א"ְוֵהןא)ד(שמותְוָאַמרִמֵּליֵל�נְִׁשָמטְוָהיָהּוְמַחֵּׁשבּוְמַהְרֵהרּדִֹפיִּבְלָבבֹויֵׁשָהאֹותֹותִּפיַעלֶׁשַהַּמֲאִמיןַרֵּבנּומֶׁשהיַָדעְלקֶל�"."ְוָׁשְמעּויח)

ִהְרהּוריְִסַּתֵּלקַהּזֶהָהָהרַעלְויַַעְמדּוֶׁשּיְֵצאּוְוַאַחרִמִּמְצַריִםֶׁשּיְֵצאּוַעדֶאָּלאֵאינָןָהאֹותֹותֶׁשֵאּלּוהּואָּברּו�ַהָּקדֹוׁשֶׁשהֹוִדיעֹוַעדִלי".יֲַאִמינּו
"ְוזֶהיב)ג(שמותאֹוֵמרֶׁשַהָּכתּובְוהּואִהְרהּור.ְּבִלָּבםיִָּׁשֵארְו�אִמְּתִחָּלהֶּבֱאֶמתְׁשַלְחִּתי�ֶׁשֲאנִיֶׁשּיְֵדעּואֹותָּכאןְל�נֹוֵתןֶׁשֲאנִיַאֲחֶרי�ֶׁשְּמַהְרֲהִרין

ֵאיןַרֵּבנּומֶׁשהַאַחרֶׁשּיֲַעמֹדנִָביאֶׁשָּכלאֹוֵמרנְִמֵצאָתַהּזֶה".ָהָהרַעלָהֱא�ִהיםֶאתַּתַעְבדּוןִמִּמְצַריִםָהָעםֶאתְּבהֹוִציֲא�ְׁשַלְחִּתי�ָאנִֹכיִּכיָהאֹותְּל�
אֹותנַָתןִאםְוָאַמרַּבּתֹוָרהמֶׁשהֶׁשִּצָּוהַהִּמְצָוהִמְּפנֵיֶאָּלאֶּׁשּיֹאַמר.ַמהְלָכללֹונְִׁשַמעאֹותיֲַעֶׂשהִאםֶׁשּנֹאַמרְּכֵדיְלַבּדֹוָהאֹותִמְּפנֵיּבֹוַמֲאִמינִיםָאנּו

ִלְׁשמַֹעִמְצָוהָּכ�ֶׁשֶקר.ִאםֱאֶמתֵהִעידּוִאםיֹוְדִעיןָאנּוֶׁשֵאיןִּפיַעלְוַאףֵעִדיםְׁשנַיִםִּפיַעלַהָּדָברַלְחּתֹ�ֶׁשִּצָּונּוְּכמֹוִּתְׁשָמעּון"."ֵאָליוטו)יח(דברים
ְוָלט:ְּבִכּׁשּוףאֹוֱאֶמתָהאֹותִאםיֹוְדִעיםָאנּוֶׁשֵאיןִּפיַעלַאףַהּנִָביאִמּזֶה

Thus, those to whom [Moses] was sent witnessed [his appointment] as a prophet, and it was not necessary to
perform another wonder for them. He and they were witnesses, like two witnesses who observed the same event
together. Each one serves as a witness to his colleague that he is telling the truth, and neither has to bring any other
proof to his colleague. Similarly, all Israel were witnesses to [the appointment of] Moses, our teacher, at the
[revelation] at Mount Sinai, and it was unnecessary for him to perform any further wonders for them. This concept
[is alluded to in the interchange between God and Moses at the revelation of the burning bush]. At the beginning of
his prophecy, the Holy One, blessed be He, gave him the signs [and wonders] to perform in Egypt and told him
[Exodus 3:18], "And they will listen to your voice." Moses, our teacher, knew that one who believes [in another
person] because of signs has apprehension in his heart; he has doubts and suspicions. Therefore, he sought to be
released from the mission, saying: "They will not believe me" [Exodus 4:1], until the Holy One, blessed be He,
informed him that these wonders [were intended only as a temporary measure,] until they left Egypt. After they
would leave, they would stand on this mountain and all doubts which they had about him would be removed. [God
told him:] Here, I will give you a sign so that they will know that I truly sent you from the outset, and thus, no
doubts will remain in their hearts. This is what is meant by [Exodus 3:12]: "This will be your sign that I sent you:
When you take the people out of Egypt, you will serve God on this mountain." Thus, we do not believe in any
prophet who arises after Moses, our teacher, because of the wonder [he performs] alone, as if to say: If he performs a



miracles that Moshe performed, but rather it was the revelation at Sinai where the people
witnessed firsthand Moshe’s abilities as prophet that made them believe in him. What we
sometimes forget is how powerful an event the revelation at Sinai was. How does an unlimited,
all powerful, nonphysical, creator communicate with a group of mere human beings? We, the
children of Israel, experienced something at Sinai but it is not clear what we actually heard.
With a close examination of the ten commandments, we discern an interesting shift. The first
two commandments are stated in first person, but then change over to third person. Chazal
explain that the people came to Moshe after the first two commandments and complained that
they could not handle hearing the commandments directly from Hashem. The last eight
commandments were conveyed from G-d to Moshe and then directly to the people. It is for this
reason that the latter eight commandments are stated in third person. This indicates that they
heard them through Moshe. What is most important is that we appreciate who Moshe our teacher
was. He was a true gift, a direct conduit between the people of Israel and our Father in heaven.
Moshe, with his tremendous humility and unique prophetic abilities, was able to suspend his
personal interests to allow Hashem to speak with clarity through him. As Rambam lays out in his
thirteen principles of faith7, the Torah we have is from Hashem through our special prophet
Moshe Rabbenu (our teacher). Moshe the greatest of all prophets was able to convey Hashem’s
Torah with a clarity that was the highest expression of the word of G-d. With this appreciation,
may we merit the ability to learn Torat Moshe with clarity and in turn grow and connect to
Hashem in the most meaningful of ways.

7 בּוַאתְׁשֵלָמהֶּבֱאמּונָהַמֲאִמיןֲאנִי ָתהַהָּׁשלֹוםָעָליוַרֵּבֽנּומֶׁשהֶׁשּנְ֒ ִביִאיםָאבָהיָהְוֶׁשהּואֲאִמִּתיתָהיְ֒ ִמיםַלּנְ֒ ַאֲחָריוְוַלָּבִאיםְלָפנָיוַלּקֹוְד֒ :
7. I believe with complete faith that the prophecy of our teacher, Moses, may he rest in peace, was true, and that he
was the father of all prophets, —of those who preceded him, and of those who followed him.

צּויָהַהּתֹוָרהֶׁשָּכלְׁשֵלָמהֶּבֱאמּונָהַמֲאִמיןֲאנִי תּונָהִהיאְביֵָדֽינּוַעָּתהַהְּמ֒ ַהָּׁשלֹום:ָעָליוַרֵּבֽנּוְלמֶׁשהַהּנְ֒
8. I believe with complete faith that the entire Torah which is now in our possession, is the very one that was given
to our teacher Moses, may he rest in peace.

ְׁשמֹו:יְִתָּבַר�ַהּבֹוֵראֵמֵאתַאֶחֶֽרתתֹוָרהְתֵהאְולֺאֻמְחֶלֶֽפתְתֵהאלֺאַהּתֹוָרהֶׁשּזֹאתְׁשֵלָמהֶּבֱאמּונָהַמֲאִמיןֲאנִי
9. I believe with complete faith that this Torah will not be exchanged, and that no additional Torah [will be given] by
the Creator, blessed is His Name.

wonder we will listen to everything he says. Rather, [we believe him] because it is a mitzvah which we were
commanded by Moses who said: If he performs a wonder, listen to him.
Just as we are commanded to render a [legal] judgment based on the testimony of two witnesses, even though we do
not know if they are testifying truthfully or falsely, similarly, it is a mitzvah to listen to this prophet even though we
do not know whether the wonder is true or performed by magic or sorcery.


