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Parshat Nitzavim-Vayelech
Rosh Hashana Part |
Battling with the Shofar

While the nature of the day of Rosh Hashana is
ambiguous in the Torah (see Rosh Hashana —
The Beginning or the End of the Year), there is
unanimous consensus that the Shofar is the
central Torah ordained Mitzva of the day.
Though, even this simple fact is also not a
foregone conclusion from the directives found in
the Torah. The holiday of Rosh Hashana
appears twice in the Torah. In the most
elaborate list of the Jewish holidays in Parshat
Emor, the Torah simply says that there is a
holiday “...on the first day of the seventh month
(wTn% TNN2 'waawn wTM...)” with the following
characteristics, “a sabbath, a memorial of
T’ruah, a holy gathering ( aynn pd7T Mmav
wTp Nx).”! With regards to the Korbanei
Musaf in Parshat Pinchas, there is an equally
sparse description with again the “first day of the
seventh month (v7Tn%? TNX2 'wvaawa wTna)’
being day that is “a holy gathering for you,
where you shall do no laborious work, a day of
T’ru’a for you (ndx7n 25 od7 n'nr wIp Xjpn
Dd7 AN Ayn o lwyn X7 nTaw).”?  Rosh
Hashana is clearly associated with “T’ru’a
(ny1m),” but there is never any explicit mention
of the Shofar. To solve this problem, one might
suggest that the word T’ru’a is synonymous with
the Shofar or the sound of the Shofar and
therefore it is as if the Torah definitively enjoins

NYINR [IN27 iy D27 Nt UTNT7 TNXA WY WTha TnX7 7R 2 7N 1aT
(1,2 xaj1) UTR Kim
Di' {UYD X7 NTIY NONYN 72 D7 i WTR N UTN? TN WD UTn
(x,00 727TN) DY N NYINA
22 19i¥ N'2YR DMI9IN DI YTNZ VY3 'Wawn TN NYinn 191U naynl
(9,nd x1) :DXX
17! 1197 DRI27 NINYYN2 DOV DINN V1IXD XD 7Y DIYIXQ NONTA INAD 1)
DX NJX7 NYARY? 97X NYn DNX N7¢* \\ (0,' 12 TNA) :D22RAN DRYYII D'77X
(1,87 12 TNA) [T NYNRD NINYYNI YTRD *721 KAX? [0D0 ITY7R |2 0NY'D NIXI
nx 0'7un w721 \\ (0,37 0'70N) nynn YA 770 vaw ey 17
NN3| 07202 D'WNYN D'R7YA NINYYN 191 7ipad AYNn2 izt N3 [y
(n>,lu X DM’ M2T)
YN DX 1207 YYD DIt [INRD 197 017200 NINDIY NYY IXY' DIDD Ny
7ip Ny DOYNY? 72D 172 AUN2 NI NINQIVA YN DID2D] D'NY9 VY
(T2 WK DY 17Y1 R'RNRA ' NN Y911 N7iT) YR oyn 72 1wh)! 19ivn
JIARD 0K 770 9eRNNI NINDIYN 'WifR D100 197 770 yi7nnl \\ (0-T,1 ywiny)
DR7iP DX 1YMYN N7| 1N X7 TNKY YYint DIY DYn DRI NINDIWA Yipn) 3in
\\ (oW TIy1 -0,1 YUIN') DYDY DX AR DIt TY 12T D'9N RY! N7
YIXD DD NI APNR TR 7 1w oD 7y it nNa iy K N
MDNR NXTD N7ITAD QYRR 77 DY MR PN i IR DAY R
Y222 19iY WA \\ (I-0,T X 7RINW) @nnAan 78 X2 @I KD VT DD
AT R Y\ (DD VUIN) (g 30K IR DY D02 nyen
D'M'N M2T) T NAK 197 7Y 72| DY NN 93] DUF7RD DTN YR YNINR
2 D'R NAT) NINIY NINYYNA YN 7iTa iR it? 1w \\ (10,20 2
(10
NYNR 'Y NYNY 19IY 7ip 12 YK K7 127 7 DR 127 Nintg A7'NIN 'wn 'wn
ynyl om 7| it 790 WK 012 xna ek ) \ (0T 1) inn'm
"WTZ W02 NN Y2 19iY win \\ (Tu,D INMY) :DMNY NY2A DY 1722 NpyT
21 nnina Wx Axnl \\ (X2 7811 iag o Pt nit X2 yIRD gt D oanye
19iY Di* \\ (T',X 0IMY) :N210 DI 1WA NN DI NYNNA A'DIINIX NN
(Tu,X N19X) NiNaan Niavn 7y Ninyan DD W Ny

www.swdaf.com

77021

one to trumpet the Shofar on Rosh Hashana.
The problem with this approach is that the word
T'ru’a is not solely associated with the Shofar.?
It is utilized in conjunction with the Chatzotrot
(silver trumpets),* other wind instruments® and
with regards to people crying out, whether a call
to move forward® or fear,” especially in the
context of war, or as an expression or joy.? It
also might simply just mean any loud sound.®

The Oral Torah solves this dilemma by invoking
a literary parallel between all the T’ruot found in
the seventh month."”® With regards to Yom
Kippur of the Yovel, the Torah enjoins “Then you
shall sound the loud Shofar on the tenth day of
the seventh month. On the Day of Atonement
you shall sound the Shofar throughout your land
("wavn wTna..hynn 19iY favn)."! I this
instance, there is a clear correlation between
the Shofar and the T'ruah. Leveraging that
source, Chazal then connect it to the Torah’s
demands with regards to Rosh Hashana that
contains similar verbiage — the “seventh month
(wravn wTAa)” and “T'rua (hyim) 2 — to
assume that the means by which one creates
the sound of the T'ru’a on Rosh Hashana must
also be the Shofar.

In Parshat Behalotcha, God instructs Moshe to
fashion two silver trumpets whose purpose is to
assemble the nation and initiate the journey of
the encampment.’? The Torah then details how
the trumpets are to be used in order to facilitate
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these functions. There seem to be two sounds
that the Chatzotzrot are harnessed to produce —
Tekiya (ny*p1m), a long blast, and Teru’a (ny1nn),
a short blast. Leaning on those definitions, it
would imply that the demand on Rosh Hashana
to be a day of “trumpeting (ay1mn)” would
require one to produce a short sound on the
Shofar. Once again here, Chazal, invoking the
same literary parallel noted above, indicate that
the fact that the word T’ru’a is mentioned three
times in the context of the seventh month
indicates that there is a minimum requirement of
at least three T'ru'ot to be blown on Rosh
Hashana and Yom Kippur of the Jubilee year.
In addition, in a similar derivation, the Oral
Torah also notes that there is a requirement to
envelope every T'ru’a with a Tekiya before and
afterit.”> That means in order to fulfill the biblical
command, one would need to blow the series
Tekiya-Teru’a-Tekiya with the Shofar three
times for a total of nine sounds. Later on, Rabbi
Abahu instituted the normative practice to blow
thirty sounds for the Biblical Mitzva because of
the uncertainty surrounding what is the proper
sound to fulfill the Torah’s requirement of
sounding a T'ru’a.™ Is it a series of three short
sounds (nMaw), is it a staccato of very short
sounds (DTX 12 [IW72 nyiNn) or it a combination
of both (nyinn-nnaw). Therefore, the normative
practice is to blow the series Tekiya-Sh’varim-
Teru’a-Tekiya, Tekiya-Sh’varim-Tekiya and
Tekiya-Teru’a-Tekiya each three times for a
total of thirty sounds. The fact that the T’ru’a sits
in the middle of each series and is the sound
explicity demanded by the Torah on Rosh
Hashana would lead one to believe that it
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somehow represents or reflects the primary
theme of the day of Rosh Hashana.

Once again, going back to Parshat Behalotcha,
there seem to be two sounds that the
Chatzotzrot are harnessed to produce to carry
out their function — Tekiya (ny'an), a long blast,
and Teru’a (ny1nm), a short blast. The Tekiyot
are used to summon the nation or the leaders™®
and to celebrate;'® the Teru’ot are utilized to
cause the camps to journey' or to be
remembered by God when there is impending
danger.”® Seemingly, the Tekiyot, as their
sound implies, are a triumphant trumpeting and
a call to gather and draw close, whereas the
Teru’'ot, broken staccato sounds, are a call to
disperse and be on guard, a sign of anxiety.'®
This distinction is emblemized by the root of
each word; Tekiya derives from the root Taka
(vigm), which means upright and to implant
firmly; Teru’a stems from the root Tara (vn) to
be broken and also includes the word Ra’a (nyn)
which means to break, evil and possibly weak.

There is another more familiar trumpet, the
Shofar (W9iw), which is also mentioned only five
times in the Torah; three of the citations are
found by Har Sinai and two by the Yovel. With
regards to Har Sinai, the Torah simply describes
a powerful sound of the Shofar being a part and
parcel of the sound and fury of the revelation.?°
On the other hand, concerning the Yovel, the
verbs V’ha’'a’'varta (#M7yawpl) and Ta’a'viru
(1mayn) are used to direct the blowing of the
Shofar.2" While in this context the words mean
to sound, the Torah here does not utilize the
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verbs Taka (opyjpni) or Tari’'u (nnvaal), that are
found in Behalotcha with regards to the
Chatzotzrot, to express the need to trumpet.
Rather, it employs the root Avar (hay), to pass
through, which in this case will be the person’s
breath passing through the Shofar, in order to
charge them with creating the sound. The verse
states that you will sound (A12awn1) a Shofar
Teru’a (ay1nm 19iw) which could be read as you
will sound through the Shofar a Teru’a. The
difficulty with this interpretation is that the object
of the verb “to sound (#12un1)” should have
been Teru’a and not the Shofar.??> That is
because the Shofar is an instrument and not a
sound as is evidenced by the use of Kol
HaShofar (W9wa 4%ij7), the sound of the Shofar,
in the description of the revelation at Har Sinai.
Therefore, it makes more sense to view Shofar
Teru’a (ny1:n 19iW) as a noun phrase meaning
either the sound of the shofar or a loud noise.
Depending on how one translates this Pasuk will
determine how closely related the Shofar is to
the Chatzotzrot.?® If the demand is to produce a
Teru’a with the Shofar then the Shofar and
Chatzotzrot are two means by which to create
the same sound and are then more likely to be
seen in a similar light. Whereas, if one believes
that there is no specific demand as to which
sound the Shofar makes and there is a separate
requirement to produce a Shofar sound, that in
all likelihood could be distinct from the sounds
of the Chatzotzrot, then it would make sense to
differentiate between the two instruments (see
Parshat Behalocha — Trumpets Abound).

Chazal, and the Rishonim following in their
footsteps, clearly subscribe to the position that
there is heavy overlap between the Shofar and
the Chatzotzrot. The Sifrei, quoted by Rashi,
indicates that the sequence of Malchiyot,
Zichronot and Shofarot, the prayer structure for
Rosh Hashana, is embedded in the final verse
describing the purpose of the Chatzotzrot. “You
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shall trumpet the Chatzotzrot,’ that is the Shofar,
‘they shall be a reminder of you before your
Lord,’ that is Zichron and ‘I, God, am your Lord,’
that is Malchut...”* The Midrash Halacha is
clearly conflating the Chatzotzrot with the
Shofar? and this is likely driven by the linguistic
parallels that are found between Rosh Hashana
("0ragn WTR2 ,npA [T ,npn 0i),* Yovel
(hyinm 19iv ,'wavn wTna)?! and the Chatzotzrot
(jin21Y D27 1101 B TYiINAY ,AYIn).2’ This seems
also to be the case with regards to the demand
in the previous Pasuk that “When you wage war
in your land against an aggressor who
oppresses you, you shall sound short blasts on
the trumpets...” The word Shofar appears
fourteen times in Sefer Yehoshua, all in regards
to the battle to conquer Yericho,?® and ten times
in Sefer Shoftim, all, with the exception of one,
in reference to Gidon’s battle with Midyan.?° In
the remainder of Tanach, the overwhelming
usage of the Shofar is in a military context, all of
this appears to be a fulfillment of the demand to
trumpet the Chatzotzrot when engaging in
battle. This blurring of the distinction between
the two instruments seems to be supported by
the Gemara’s contention that the colloquial
meaning of the words Shofar and Chatzotzrot
were reversed at the time of the destruction of
the Temple.?® That is more likely to happen if
the two are seen as interchangeable.

The muddling of these two instruments is also
reinforced by the Mishna’'s description of the
practice to blow them on special occasions in
the Temple. Even though the Shofar is
associated with Rosh Hashana and the
Hatzotzrot with Fast days, nevertheless, in the
Temple, both the Shofar and the Chatzotzrot
were sounded simultaneously on these days.
The only concession to their distinction is that
on Rosh Hashana the Shofar blower stands
between the trumpeters of the Chatzotzrot and
its sounding continues even after the trumpets
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have quieted to give it emphasis.?’ Whereas, on
a Fast day the opposite is true, the trumpeters
of the Chatzotzrot are found in the middle and
the trumpeting extends beyond the blowing of
the Shofar to put the focus on the Chatzotzrot.3?

If the Shofar and Chatzotzrot are both similar
instruments, then the key defining factor of the
purpose of the trumpeting would be embedded
in the sound that is made rather than the
instrument employed. Based on what has been
presented, it would seem from the Torah's
description that the trumpets or Shofar are dual
usage instruments whose purpose is
determined by the sound produced — either a
Tekiya or a Terua. The Tekiya denoting
something positive, upbeat, celebratory,
triumphant or an ingathering, whereas, the
T’ru’a indicating something negative, solemn,
sorrowful or a dispersal. That would lead one
to conclude that the T'ru’a demanded by the
Torah through the trumpeting of the Shofar on
Rosh Hashana would connote and instill a
sense of solemnity, anxiety and possibly a
sense of impending doom which would be
thematically consistent with Rosh Hashana
being a member of the Days of Awe (o'~ om?).

This thesis also seems to be backed by the fact
that when Pinchas leads Bnei Yisrael into war
with the Midyanim, the verse states that he
brought with him “...the sacred vessels and the
trumpets for sounding (ny1nn ninxxni) in his
hand.”® As would be expected, war is
associated with the T’ru’a sound. A similar
pattern is also found with regards Yehoshua’s
battle against Yericho, where the T'ru’a sound is
a prominent part of the attack.?®. Though in that
instance the Tekiya is also mentioned, but that
is in connection with the Kohanim circling with
the Aron. The sounding of the Shofar that is a
part of Gidon’s battle with Midyan in Sefer
Shoftim presents a greater difficulty because
Taka (vin) is the main verb used to describe the
blowing of the Shofarot.?® That would force one
to reassess the thesis presented and offer a
modified contention to explain the different

A9IY TTXN [N NNXI¥N MW AT NDI¥N 1'D1 VIYD V' 7w Mwn w1 7w 1oy ¥
(2,2 MW UXY NMwn) N91WA DI'N NIXNY NNXPNR NNXIXNE IR

AXPN I9IY YXNNA NNYIXA MYI 90D N9I¥A [A'91 ['919D DT %wa niyna 2
(7,2 MW WX Mwn) :NNXIXNA DI NIXAY NIDIRA NNXIXAI

WTFD 1721 NQY7 (29D Y7 [3 00" DX DX KI¥7 NYAT 7K NYn DIN N'7gi %
(1,87 127TNA) T2 NYNRD NinYyNl

70 NN 19iWA YR Ni7YAN 0Y3 X MAND e iTaa U N nont 3
(21,0 2 D'N) NN

‘0! DDVONI 19IWA DRYEIM 7Y 7Y 797 KD M) 22D PiTY DY inX nwini %
NIX NN 70RD M YD N DX 00 7iTy Nz \\ (T7,8 X 00) :nn7¢ 3'mn

www.swdaf.com

4

7702

usages of the Tekiya and T’ru’a sound. It is
possible that there are two forms of warfare —
offensive and defensive — and that the Tekiya is
associated with an attack on the enemy
whereas the T'ru’a is correlated with a defensive
battle. In order to explain all the instances in
Yehoshua and Shoftim, this hypothesis could be
refined further with a suggestion that the Tekiya
is related to the summoning of the troops or
scaring the enemy while the T'ru’a is connected
with the chaos of entering the actual battle or
warning of impending danger.

In support of the Tekiya sound being a positive
omen and a sign of celebration, not surprisingly,
the coronations of Shlomo HaMelech and
Yehu3* as kings are accompanied by a sound of
the Shofar that utilizes the verb Taka (vyn).*®
The Tekiya is also utilized by Yoav to signal the
end of a battle which could also be viewed in a
positive light.*® Though as one continues to
investigate the usage of these two sounds or
verbs throughout Tanach, it becomes harder
and harder to maintain a consistent explanation
for the different uses of the Tekiya and T’ru’a.
For example, the celebration accompanying the
Aron’s transfer to Jerusalem by Dovid
HamElech is described both in Sefer Shmuel
and in Divrei HaYamim as being a tremendous
celebration that includes sounds of the T'ru’a.?’

Without any coherent explanation for what is the
meaning of a Tekiya vs a T'ru’a, one is now left
with a difficult uncertainty as to what is the
meaning of the T'ru’a sound that is at the center
of the holiday of Rosh Hashana. Moreover and
more disconcerting is the fact that the
overwhelming usage of the Shofar, the Tekiya
and T’ru’a in Tanach is associated with war;
they are primarily weapons and sounds of war.
What do war and Rosh Hashana have in
common and why would one have a weapon of
war as the centerpiece of the Day of Judgment?
It seems completely counterintuitive or even
sacrilegious. To be continued...

Shabbat Shalom
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