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Parshat Shoftim

Simply Whole or Wholly Simple
Simon Wolf

This week’s Parsha continues to discuss the practical
national framework for the establishment of a nation of
God in the land of Israel that was begun in earnest in
last week’s Parsha. In that vein, within this week’s
Parsha, there is a leitmotif of addressing and
governing the interactions with and influence of the
nations that occupy the land that Bnei Yisrael is set to
conquer. The overarching theme is “When you enter
the land which God your Lord is giving you, you shall
not Iearn to imitate the abominations of those nations
.D]j n;,l;r_\ n;ugm; mwlg'z).”1 The dlsplacement of those
nations resident in Eretz Cana’an is because of their
errant ways and their reprehensible moral depravity.?
In essence, do not emulate the nations that you are
displacing because otherwise you will suffer their
same fate of being expelled from Eretz Yisrael.> Bnei
Yisrael’'s mission is to lead a revolution and replace
the amoral society found within Eretz Cana’an with a
God fearing people that will be righteous and just,
thereby becoming a model nation that others will seek
to replicate.

After Moshe gives broad guidance to not imitate the
abhorrent practices of the nations that they will
encounter and dispossess, he then enumerates
specific examples of these degenerate practices to be
avoided. “There shall not be found amongst you
anyone who consigns his son or his daughter to the
fire, one who is an augur, a soothsayer, a diviner, a
sorcerer, a charmer, a consulter of ghosts or spirits, or
a necromancer. For whoever engages in these
activities is an abomination to God; and because of
these abhorrent practices God, your Lord, drives them
out from before you. For, these nations, that you will
dispossess, listen to those who soothsay and to
diviners, however, as for you, God, your Lord has not
permitted you to do so. Instead, God, your Lord, will
raise up from your midst a prophet similar to me; you
shall heed him...”
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In this instance, the message of disassociation with
those that you will dispossess seems to be that Bnei
Yisrael should rely on a different form of
communication to gain perspective. In order to
understand an event or seek guidance about the
proper path to take, one should not subscribe to these
charlatans or false prophets that are the “religious”
consultants and leadership of the people resident in
Eretz Cana’an. Rather, the Torah endorses the
prophet of God (x'11) as the proper medium for gaining
understanding as to God’s will or insight into the
correct interpretation of events as well as the proper
individual with whom to take counsel about the
appropriate actions to engage in or decisions to make.
As the Rambam codifies, one of the fundamentals of
the faith is that God communicates with man.5 If that
is the case, then it is also essential to tune in to the
right frequency to receive that messaging. Moshe
indicates that the prophet appointed by God, similar to
himself, is the sole channel for this interaction and
transmission. On the other hand, subscribing to
alternate modes of communication, endorsed and
utilized by the other nations, is perforce an assumption
that there are alternative powers to God to which to
subscribe or who can exert control over that which
happens. Therefore, the Torah pans those avenues
and restricts engaging in those practices in favor of the
prophet of God.

This simple explanation of this Parshiya seems rather
compelling, but to arrive at this understanding we
intentionally skipped a verse. One may have already
noticed or can quickly ascertain the skipped verse
from the fact that the Pesukim quoted above are not
sequential; verse thirteen is missing. That verse is
“You should be Tamim with God, your Lord ( ninn omn
AN It ny).”  Leaving aside the meaning of the
Pasuk, its placement is somewhat odd since it seems
to unnecessarily interrupt the natural flow of the
Parshiya. In addition, the fact that this section is
completely comprehensible without the absent Pasuk
only serves to reinforce the issue as to why was this
verse placed here. What is the Pasuk demanding
when it states that one must be Tamim (o'an) with
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God and how does that relate to the remainder of the
Parshiya?

The overwhelming use of the word Tamim (nmmn) in
the Torah is in the context of the Korbanot where it
describes the need for the animal to be Tamim, free
of blemishes.® Obviously, in this context, that usage
of the word would be difficult to explain. Another use
of the word, which is commonly found in Tehillim, is a
person of integrity. For example, this utilization
appears in the description of the character traits found
in those that are welcome in God’s presence, “...God,
who can sojourn in Your tent, who may dwell on Your
holy mountain. He who conducts himself with
integrity, acts with righteousness and speaks truth in
his heart... (2272 NAN 2T 7TY 7vo1 DmR 7in).”7 Itis
also appears in a similar fashion in the Haftorah for the
seventh day of Pesach,® “With one who acts kindly,
You are kind; with a person of integrity, You are
upright. With the one who is pure, You act purely; with
the one who is perverse, You demonstrate
shrewdness (-Dy :DRRR DMA 123°DY TENNA T'ON-DY
NONA Yy oyl MNann ). While not the
smoothest of readings, this definition of the word
(“integrity”) could be a plausible explanation for the
word Tamim which would have the verse in this week’s
parsha read, “A person of integrity, you should be with
God, your Lord (3'"x @i by ninp omn).” The
problem is that such an explanation would be a
complete non-sequitur with the remainder of the
Parsha. That then forces one to look towards less
common manifestations of the word in order to
determine the meaning of the Pasuk.

In Parshat Ha’'azinu, the Pasuk portrays God’s ways
in contrast to the ways of man, “The Rock, whose
deeds are perfect, for all his ways are just, a faithful
God without iniquity, He is just and right ( pmn hixn
i7y9).”1° Using this possibility, the verse would then
read, “Be perfect with God, your Lord ( by ninn omn
A7 1Y), This solution also seems to be a less than
desirable option since, generally, the word Tamim,
meaning perfect, is only used in reference to God and
His ways. In this instance, one could be ambitious and
suggest that the verse is requiring that one emulate
God and ideally strive to be perfect in their ways
similar to God. While that is a noble ambition, it seems
that such an expectation and explanation is highly
unrealistic, especially given that this character trait is
proffered as that which distinguishes God from man.
Moreover, when utilizing this possible explanation,
one is once again faced with the issue as to what does
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such a demand or aspiration have to do with the
remainder of the Parshiya.

Another, possible definition for Tamim is found in the
final verse of the fourth chapter of Lamentations.
“Your punishment has ended daughter of Tzion...
(Jity-na Hiy-on).”"" A similar usage also appears with
regards to Yosef's interaction with the Egyptians
during the years of famine in Egypt. “That year ended
(&inn mwn onnt), and they came to him in the second
year and said to him, ‘We cannot hide from my master,
but our money is completely spent (7030 DR DX '3)
and the animal stocks are already my masters, nothing
is left before my master except for our bodies and our
lands.” While this definition, in of itself, is clearly not
a possible explanation for Tamim in this week’s
Parsha, a nuanced derivative of this definition could
lend some insight. The end of something is also the
completion of that event or item and therefore Tamim
can also be used to indicate something complete or
whole. With regards to Yehoshua's miraculously
stopping of the sun and the moon to afford Bnei Yisrael
the added time they needed to defeat their enemies, it
is recorded in Sefer HaYashar, “And the sun stayed in
the midst of heaven and did not hasten to go down, for
about a whole day (nmn ni'p).”"?

Rashi interprets the word Tamim to mean “whole or
complete” in order to explain that which God says to
Avraham, “walk before Me and be Tamim (197 37nnn
omn nql).""® Rashi at first suggests that God is
encouraging Avraham to be complete or whole in all
the trials that God presents him (‘nnrroa 752 n7w o).
He then cites the Midrash Chazal that Avraham’s
performance of the circumcision ( nixna 197 770NN
n'7m) will remove that which is blemished in him ( 7ow
197 Dm w2 ANX N2 a7wnw 1) and through that
action he will then be complete or whole.'* The Radak
makes a similar suggestion with regards to Noach
when the Torah describes him as a “Tzaddik Tamim
(omn 77x%).” He proposes that Tamim is describing
Noach as being whole or complete without any flaws
(o7 nIw 72 n%w)."% In addition, he notes the Midrash
Tanchuma that Noach was born already circumcised
thereby making him whole or complete and worthy of
the descriptor Tamim. Rashi and the Radak see
Tamim as describing an object as being whole or
complete, especially with regards to a tangible item.
That view is not easily parlayed into explaining the
Tamim found in this week’s Parsha.

The Chizkuni seizes on this explanation as well, but
unlike Rashi and the Radak, he sees it as a demand
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for an emotional state of wholeness or
completeness.’® This leads him to explain the Pasuk
as follows: 717 'n oy n'nn omn, "be wholehearted
with God, your Lord." The expression ninmn, means
to have an exclusive relationship with either man or
God; one does not flirt with any alternatives. It is a
demand not be similar to those that profess allegiance
to God, but simultaneously have alternate loyalties."”
Rather, be completely and totally dedicated to God
since “Tam (nn)” and “whole or complete (n"w)” are
synonymous. The Ramban offers a similar
explanation, but also connects it contextually to the
Parshiya in which it is found."”® He explains that the
meaning of this verse is that we are to direct our hearts
to Him alone, and believe that He alone does
everything. Itis He who knows the truth about all future
events, and from His prophets, or from His pious ones,
in other words the Urim and Tumim are we to inquire
about future events. We may not query of the
astrologers or from anyone else, or by any means to
trust that their words will be fulfilled. Instead, if we
hear any prediction from the diviners, we should say,
“Everything is in the hands of Heaven ('1a "On
onw),” for He is the God of gods who is supreme
above all, the Omnipotent One over everything, who
changes the set order of the stars and constellations
at His will. We may only believe that future events will
occur because of and to the extent that an individual
draws closer to His service. Therefore, after the
warning against inquiring about future events from
diviners, the Torah states that you are to be whole-
hearted with God in all these matters and not be afraid
of those who tell of things to come. Rather, you should
inquire of His prophet and to him shall you hearken.
The Ramban then corrals the other explanations
offered previously for the meaning of Tamim and
demonstrates how they are relevant to this situation.
He suggests that Tamim (whole) indicates perfection
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in a thing (haTa n%wn), just as “sei tamim (omn nw)”
means one that is without blemish and lacking any
deficiency. Something that is perfect is without a
blemish and therefore must be complete or whole.
The Ramban also extends this understanding of the
word Tamim to the Pasuk found by Avraham ( 77nnn
N7 nixna 19Y7).'° Rather than understanding it as a
description of Avraham or that which he has done or
will do, he sees it as a demand placed by God on
Avraham to be firm and wholehearted in his dedication
to God and to leave behind his astrology ( x¥
77w nimaoxan),?° the belief that the constellations
influence that which happens to an individual.

The Ramban sees this demand as being so
fundamental to Bnei Yisrael's relationship with God
that he reckons it amongst the positive Torah
commandments that the Rambam forgot to enumerate
in his Sefer HaMitzvot.2' The proper attitude for
sustaining one’s relationship with God requires one to
have singular, complete, unwavering and
wholehearted dedication to God ( j7jj7* by ninp D'AN
AN Itis a firm belief that whatever happens to an

individual is solely based on their success or failure in
adhering to God’s dictates. That fealty is indicative of
a steadfast faith in God being the sole power who runs
the world at will and who dictates that which transpires;
any breach of that devotion is an implicit diminishment
of God’s dominion. As Rav Saadia Gaon points out,
those that dabble in sorcery and the like are
compromised in their true dedication to God and
therefore cannot be Tamim.??

For the Ramban, the laws found in this Parshiya in
Parshat Shoftim are a single continuum. One should
not search out the counsel or pay heed to the diviners
or sorcerers (WnIN ivR DMQR DQP..AQ NYA'"NY
...quoni), but rather seek advice and guidance as to
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the will of God through the prophet ( 3rnxn 327710 X122
HYRYR 1" ' E7N P 7 0! 'n2) and in that way fulfill

the demand to be Tamim with God (777! by ninn o'n
J77%). The only deficit in the Ramban’s explanation
is why is the demand for one to be Tamim is found in
the middle of the Parshiya rather than as the opening
or closing Pasuk of this section. One might suggest
that is because the definition of wholehearted
dedication to God is seeking the counsel of the Navi.
The problem with that explanation is that the Ramban
seems to define the requirement for one to be Tamim
as a demand for a certain attitude that is not solely
dependent on guidance from the Navi.'®

Rashi seems to also explain “You should be Tamim
with God, your Lord (3'i77x )j7' DY ninn o'mn)” as being
dedication to God, but with a nuanced change that
makes a world of difference. Until now, we have
assumed that explaining Tamim to mean
wholehearted dedication was a derivative of the
usage of the word to mean “complete” or “whole.”
We also saw how that connected to “perfection” and
“without a blemish.” On the other hand, Rashi seems
to be hinting at a different direction or possibility. The
word Tam (nn) is also used to mean simple or naive
as in “Yaakov was an unsophisticated man, a dweller
of the tents (n*70N 2y DR W'N ApY'1).">2 We generally
have negative associations with the terms simplicity
and naiveté, though that does not necessarily need to
be the case. Simplicity is not synonymous with
foolishness, rather it can be a lack of complexity,
something that or someone who is unencumbered by
machinations, or that has a simple, but clear vision.
Sometimes something simple can be whole and
complete and even perfect.

Rashi seems to be subscribing to that definition when
he explains the Pasuk in this week’s Parsha. “Tamim
Tiyeh... (...ninn omn)” which is that you should walk
before him with naiveté (nmmna), put your hope in
Him and do not attempt to investigate the future, but
whatever it may be that comes upon you accept it with
simplicity (nm'mna), and then you shall be with Him
and become His portion. Rashi explains that Tamim,
simplicity, is the alternative to diviners and sorcerers.
This is why the verse is found here in the middle of the
Parshiya. Rather than trying to discern or interpret the
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future, one should display equanimity in dealing with
the uncertainty of life and the events that come one’s
way; they should let the chips fall where they may.
Then quoting the Sifrei, Rashi adds that when you act
Tam and react with Temimut (nmmna) then your
portion is with God.?* If one is simply and
wholeheartedly dedicated to God, then they view
every challenge through a prism of whatever God
does is for the best (na1v7 It a).?® It is somewhat
counterintuitive, but simply believing that God looks
out for each individual demonstrates far more faith in
God than trying to predict and interpret events.?6 |t
demands that one forfeit all their intellectual
machinations, strategies and theses and surrender to
God because that is man’s fate - ¢i'x=2%2 niawnn nian
DIpN X' iR’ nyyi - Many designs are in a man’s heart,
But it is the God’s counsel that will prevail.?”

Going back to the beginning of the shiur where it was
noted that the most common use of the word Tamim
was to mean integrity and combining that with the
understanding that Tamim also can mean simplicity
then one could suggest that integrity is synonymous
with  simplicity. Sometimes eliminating all the
complexity and simplifying one’s approach to life
enhances their integrity.

The Gemara in Avoda Zara posits that the description
of Noach as a “Tzadik, Tamim ( np omn 7'I¥ W' NI
I'm7T1a)” should be understood as follows: Noach was
righteous and just in his actions (r'wyna jpr1¥), Tamim
in his ways (1112 nomn).2  Noach demonstrated
strategy, complexity and intellectual prowess in that
which he did (revna jprx), but his overarching
approach to life was one of simplicity (1'>7T2 o'mn) —
he was wholeheartedly devoted to God and a man of
integrity. Sometimes simple (n'nn) is perfect (omn)
and whole (o'mn). As we enter the month of Elul and
approach the Yamim Nora'im, it behooves us to
become a little more simple in our approach to life, to
shed some of the complexity and remember that
everything that comes our way, no matter the twists
and turns, is from God — a result of our actions
(Ramban) and what God wants for us (Rashi).

Shabbat Shalom
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