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Parshat Chukat
Sprinkling Hope and Revival

Simon Wolf

The beginning of Parshat Chukat describes the
process by which an individual who has been
defiled by a cadaver can become purified. This
procedure is more commonly known as the
Parshiya of “Para Aduma,” the red heifer, being
that this rare cow is the centerpiece of the
ceremony. Its placement here is somewhat odd
given that its two sections begin with the refrain
“Zot HaTorah (mimn nx1),”" a heading that is
more appropriate for items that are found in Sefer
Vayikra® rather than in Sefer Bamidbar.?
Moreover, the ceremony also includes trappings,
such as ritual slaughter and the sprinkling of
blood, which would seemingly be more fitting or
germane within the world of sacrifices and
atonement. Lastly, as already has been
discussed (see Parshat Tazria-Metzora — A Pot
Pourri), the props and the language found here
are very similar and parallel to the process for
purifying a Metzora. Despite all that, the likely
reason that this Parshiya is found in Sefer
Bamidbar is because the impurity caused by
contact with or defilement by a corpse prevents
the individual from entering the areas where
God’s presence is manifest.* This matter is likely
to come to the forefront and be a recurring issue
in the upcoming wars that will be undertaken by
Bnei Yisrael, the first of which begins in this
week’s Parsha. Itis a preparatory preview for the
upcoming battles that Bnei Yisrael will engage in
which will result in them becoming impure from
contact with casualties and their killing of enemy
combatants.® The ramifications of that
contamination, precluding entry into the Mishkan
and consumption of Kodashim, as well as the
method by which to remove it, are the subject of

NRTR N2 AR NP Y 92 78 02T YARY Pzt MY WK iR N DNt

DTX MiRD X7\ (2,0' 12TNL) 7V DY N7V N7 WK DN AL 'R YK NN'RR
(7,0' 12 TN) D' NYAY RNY' 7R YK 721 T0RD TR KaD 79 7oA nine D
AR\ P e UR\S U e P IR\ B e TR\ « B Y00 8 S e T TR\N R da S R e Tyl
Az, xpr\\nnmara,T

\\ (X1 21,1 72TNA1 VD, 12TNA) VI TINE NVION NI'YID a7 NN DA N'ya NI 3
X171 1901 NNIN N7'N X'NY RNV N7'R0 Y'Om 178N NI'wIon 751 Dal N9l
NI¥XNAN DTN 1901 1TO7 NNY 7'NNN 'W'7Un 1901 NN MNIN XY K
272 DNYIE.DNITY? 'YTRE WTEA DRI 7Y TR 1201 TV 70K 1ya 1YY
2770 TN NIX DY TIAON NIFNA 1'0 N 712a0 QWK 1A INMA PYNN DR
AYND INNAI WTRN NIR Y72 NIRTYT INQY X701 DIXE 77701 71570 'D DY INX QUKD Nnl*
NNYN DRI YTEN NNNWN DX DNINYI NIRRT 'N9R 1000 9 DY T
101121 DYN1E"MINONEIAYTRN' N IR D'YWAIN D'N0N DA DY IR TWRD NATAN
D'INdN1 PINTA DYN TIAY'Y 20 AN 'RE 1901 PYUNN NNNYn N R DI
n7un 701 IMNNWNA 1Wy' NNl NI INWAT INRNA 230N 'K 'NYX D'wan
|'RW |"0797 "IV 17 W'Y 1M 7Y 11079 DNiT 1K NNRY 1D 17 T2 UTimY
D'WUYIN 0'0121 12T DTAYA DNA VXY NYY NIXAA 171D ATN 19001 NI 17
DN197 DRI NNY 700 D 1901 X'7907 DNNY NWY YUK ‘N nwyn 72 1907 DnY
N¥P M2T DNIT? NN NIXA ATH 19021 'R DN7 YIRN 770N 'R DIXE2NY
|n*7wUNI DY NN D7W1 K71 D'NDN 1902 [N 7'NNNY NN '11YAL NiXn
(122 1907 |"ann NnTEn) [Nt 1902

PP NXTIYX NAIND NEN DXT NRN7AT D'R2D KAXD 'WIRTIN DD TR KL
727N2) :NINANT7N NN NI DRIDY 'Y'AWD DI D)'TA2 DRYRI|....NYN NN
(T>-N0,X7

2

4

5

www.swdaf.com

77021

the opening of Parshat Chukat, the preface to the
conquests that Bnei Yisrael will embark upon.

This section of Parshat Chukat is also read as a
part of the special four Parshiyot (Shekalim,
Zachor, Para and HaChodesh) that are mentioned
in the Mishna Megilla® that begin on the Shabbat
prior to Rosh Chosesh Adar, or if Rosh Chodesh
coincides with Shabbat then on Shabbat Rosh
Chodesh Adar, and end on the Shabbat prior to
Nissan, or if Rosh Chodesh coincides with
Shabbat then on Shabbat Rosh Chosesh Nissan.
On each of those four Shabbatot, there is a
special Maftir and Haftorah that is read. The third
of those Parshiyot is Parshat Para whose content
is derived from the beginning of Parshat Chukat.
Rashi claims that the reason that this special
reading is conducted at this time of year is in order
to encourage those that are Tameh to purify
themselves in anticipation of the upcoming
holiday of Pesach which requires them to be
Tahor in order to offer the Korban Pesach.” The
Yerushalmi points out that historically the Para
Aduma succeeded Rosh Chodesh Nissan since
the Para Aduma could only be processed once
the Mishkan, which was initiated on Rosh
Chodesh Nissan, was in service.® In order to
match this historical chronology, Parshat Para
should have been read after Parshat HaChodesh.
Nevertheless, since Para Aduma discusses the
purification of Yisrael, it is given precedence.
Though, in deference to the fact that it is read out
of order chronologically, we try to keep it as
proximate as possible to Parshat HaChodesh
and, therefore, it is always read on the Shabbat
preceding Parshat HaChodesh.®

Each one of these special Maftir readings is
paired with an appropriately complementary
Haftorah.'® A Braita quoted in the Gemara

M2 DAY 70 ,0%PY TYA9a MR - NAWA NIFY YN TR TN WY .awn 6

,ANITR N9 DY 0T NIYA ,NNNK NAYY ['7'09N1 0257 ['0Tin - NAwn
,D'UTN 'R ,['7'09n 727 .0 TOd7 |'ITIN N'wmna ,0d7 NTN WINN N'vrana
n'7'an "2 7,2 N'7'an NMwn) .0MI9DN DI, NITAYAAL,NINYN 01911 ,N21IN
NN NAITR N9 NWID RN 'YL R,N"9N 2"wnn w7 v\ (LoD
N2 NITNY? T2 [017 ]IN0 12TNA NNDW N'A PY WTINN NYI9 DTIFY Nava
NIYY7 1721' DAINO 'Y "D DY INpn INK T'N NIRVNN 19X 7RIY' DR
DNV D' PAT 'Y DAY N 1197 799007 1T AW NI 127 1At Nodn
SANKR W'D "oy 11007 N .
(.03 N7 Y1) .NINLA [NNOD WYY INLY YRIY DN IATAYT - NNITR D 7
DPIN [0'12 TANAY D197 WTINA DFTPNY KIN |12 12N 12 KRN 27 owa iz a0 8
MmN IRIY 7D 7Y NNN0 K'Y NnTI D19 NN NN9N N9 WAl PYUNN
(-v3 n'an Ny 0T "W KN DAl NLA NN
MY NNITR NN9 NWI9Y7 WTNN NWI9 DFTRNY NN |12 wion 'n7wnt Tmynar °
7RIY' 7Y [NNN0 NN X7R D190 DR ITVIR 91w 17 Qwal pwnn Dpin (002 'R
:[1'>N0 WTNN NWI9Y7 NNITR N9 NWID 1IN0 [1'¥nT nnd 72 P70 TN
(.02 N'7an " wITN)
IT 'R1L,YTIND ['09N01 RYN D [MI7 - NAYA NINY7 7NW TR WTIN WX (207 1N
N1IY1 .NIW 22 17'9KR1,NJIN2 NI TR UTIN WRY 7NY 7 - NIWKRY MY RN
17'9X1,N2INA NI'N7 D19 7NY 75 - NIY MY XD IT 'RIELDTRD 110901107 -
NAY X' IT 'R0V MPATE 0901 ,NNITR N9 - N'Y7wa .Nav 17wa
N AKX DD M'VONI NTA WTNN D'V .AMINKA DNID? NdINOY 75 - MWy
(.7 n'7an) wTNY TNXA IUNDD DPIR



npn nvas

indicates that the Haftorah for Parshat Para is
sourced from Yechezkel chapter thirty-six. The
thematic link cited for this choice is the verse, “And
| will sprinkle clean water upon you, and you shall
be clean (opynv1 D1inY oM D'y AYTY; | will
cleanse you from all your uncleanness and from
all your fetishes ( 2nux D'2172772101 DY'NIXNY 79N
nony).”"" The commentaries note that the Navi is
invoking the paradigmatic imagery of sprinkling
that purifies. This is the hallmark of the waters of
the Para Aduma that remove the defilement of
death and is metaphorically utilized to describe
God’s commitment that, in a similar fashion to
those purifying waters, He will in the future
expatiate the iniquities of Bnei Yisrael.'?

This section of Yechezkel'® describes how Bnei
Yisrael through their depravity and improper
behavior defiled their land and sullied themselves
which resulted in their being exiled and dispersed
amongst the other nations. God notes that even
though Bnei Yisrael may not warrant absolution,
the profaning of His name from Bnei Yisrael’s
diminutive state will compel Him to redeem them
in order to restore the sanctity of His name. To
facilitate this, Bnei Yisrael will undergo a
transformative purification by God. He will gather
them from their dispersion and return them to the
Land of Israel. God will provide them with
expatiation. The people will be bestowed a new
heart and spirit from God ( niN1I ¥TN 27 D7 'ANY
DA AN nYTN); their hearts of stone will be
replaced with a heart of flesh. God will revive His
spirit within Bnei Yisrael (032072 (X 'nin-nxi) and
they will be inspired to keep His statutes. Then,
once the relationship between God and Bnei
Yisrael has been repaired ( nrpx '5Ix1 oYY 7 Nl
D'i77x7 03Y7), the land will be rejuvenated and its
produce once again bountiful. All the destroyed
places will be rebuilt and resettled and the land
that was known for its desolation will become like
the Garden of Eden ( np'n nnwin it70 YIXD 10K
|Tv7122). Bnei Yisrael will flourish on the land and
they will experience a divinely inspired explosion
in population.
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The next chapter in Yechezkel contains the vision
of the valley of the dry bones'™ which is the
Haftorah for Shabbat Chol HaMo’ed Pesach.’
Not surprisingly, the main feature of these bones
is how absolutely dry they were (bone dry!). God
instructs Yechezkel to resurrect the bones. The
bones first come together to form skeletal
structures, then they are given sinews, flesh and
skin. Lastly, they are imbued with a living spirit
which causes them to rise from the dead and
restores them to life. (The remainder of the
chapter is the Haftorah for Parshat Vayigash).

These two chapters discuss the same process
undergone by three objects — the people of Israel,
the land of Israel and the dry bones. They contain
a description of God’s revival of Bnei Yisrael and
a revitalization of Eretz Yisrael. The thriving
mutualism between the two generates a
sanctification of God that is characterized by a
renewed Bnei Yisrael ascendant on their
prosperous land. This is followed by a prophecy
regarding the resurrection of the dead — the dry
bones representing the members of Bnei Yisrael
— which will rise again and return to their land —
Eretz Yisrael. The three all share in common that
their initial state is “dead,” defiled and dried out.'®
They find themselves in a state of hopelessness
and complete desolation from which God rescues
and resurrects them and returns them to their
former vibrant state.38

The preparatory stages of the Para Aduma,
include the slaughtering of the red heifer opposite
the Ohel Mo’ed, or on Har HaZeitim in
Yerushalayim, and the sprinkling of its blood
seven times towards the Ohel Mo’ed, garnering it
a quasi-status of a Korban.'”” Then the Para
Aduma is burnt completely, its skin, its flesh and
its blood. Added to that pyre is also cedar wood,
hyssop and a crimson string. It is not clear why
these ancillary items are added, but the
correlation to Parshat Tazria-Metzora (see
Parshat Tazria-Metzora — A Pot Pourri) has the
commentators noting similar reasons for their
choice here. The Ibn Ezra suggests that the cedar
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wood (TX Yy) and the hyssop (aTx) were chosen
because they represent the span of plant life, from
the largest to the smallest.”® As evidence of this,
he marshals the verse in Sefer Melachim that
describes the wisdom and compositional creativity
of Shlomo HaMelach, “He discussed about trees,
from the cedar in Lebanon to the hyssop that
grows out of the wall (2itxD Ty) 111272 WX TIXDTN
A KXY WiK); and he discussed about beasts,
birds, creeping things, and fish.” In that Pasuk, it
is clearly utilizing the cedar wood (T yy) and the
hyssop (aTx) as bookends to describe the scope
of Shlomo’s command of that which is found in the
world of flora. While the |Ibn Ezra does not
address the meaning of these materials, Rashi
and many others point out that the mighty and tall
cedar metaphorically represents haughtiness and
hubris, which is one of the causes of Tzara’at (See
Tazria-Metzora — Out of Bounds),'® and the cure
for that misstep is to humble oneself like a lowly
hyssop.?® How that relates to the purification
process of the Para Aduma is a little less obvious.

Rav Moshe Yitzchak Ashkenazi suggests that the
parallel between the purification of one defiled
from contact with a cadaver and the cleansing of
the Metzora is that they are both emerging from a
state of sin.?2" He suggests that the majority of
people that are defiled by a corpse are the
relatives of the individual who passed away. The
fact that God has struck down someone in their
family should be cause for introspection based on
the dictum of Chazal that “if one of the brothers
passes away, the entire family should worry.”?? It
is both natural and a blessing from above that one
forgets about death and is not constantly
obsessed over dying. On the other hand, when a
relative passes away, one is shocked back into
reality and reminded of their mortality. This shift
from a latent awareness to a face-to-face
confrontation with death should be cause for the
individual to repent lest a similar fate befall them.
The use of the cedar wood and hyssop in the

X 'N1L,ANYY NN TR TYAL.DMNNXD 12'N2 (0PI 7ITAN KID 2ITRIE TR ywi 18
NN NXNIOIE YAIAD NN YIXND NN .A73P2 VIT KID D 2ITRD 7V wonY
(7,7 X1 KATY |AKR) :DFI¥N NOD NINTY DN DA NINI DNy

N'T WX 1'7V AR TIRD 1NXY NANWY 1971 ,110N NI 'K ATA TR TIR YL, 1©

MQT) 2D DTV KXIN NN DY X2 NYIXD NN NI0A 7V TV A [Ivny 11 X

TYIX¥NI 0NN DY 19YTA1 (DY) 2Td1 L, N'NWRYT TY 127 Naa mprnal (1> 2 o't

NX9INN )2'9Y7 1INXY 7'9WnY 1971 11N 79W NINT'RA 'R DTN TN INXNA NNTT

(2 yaxn xninIN) QTR T 7Y

,NON' MM NN - ATRI NYZIN W1 NN NI0A 7V ['KA D'YAINY 97 - TIR YVI

7w K (1 xkninan)... \\ (7,7 X7 "wA) 2ITRO1ENYZIND L INIKAN XY 7'ow!
2V 27", AEINN XN NNONKR 'MNAXR NndN2 Mo AT 72" (10,7 N'7ng)
TIN YV2 ,0'IN1AY )IN12l DAY D122 1IN0 YIIXN NN 1910 R, "Drwin
NOINI AUTRD 1AXY 7'9WUNY |11 ,NYI¥A NP7 TIND XY NN T %Y AITNI
(2,0 127N "N 1112N) ...QITNA N

190 NAMKI AT AN "IV K72 (10! 'RIKON K72 AN R 2T nRn - i yy 2
;NINN XYY D Yywon DinwY? TN A7 N NIMIMTR DRvn 7Re 1
DN DA IYDYO' ,DNNOWNA ‘N T NI'NAIL,IN A1 NP DN 2ANY NN DIRNoNI
ARTN D'NXRN N TR NN" (:0"p Naw '722) 77N DA NNRY 0T L,1W' DN'WYNa
TNX NINAI NN NDIY DTN [I'7V [I¥Y IndNnAl,'Wao 1T ano;"nnownn 73
YV IN7Z' NN NXNIVA DNNNLVA D"NIL,NIN DA IR [D 1NN TINEMIT KD N

www.swdaf.com

20

7702

purification processes is a reminder that God has
the power to raise up (cedar) and degrade
(hyssop) the individual; the crimson string is a
reminder of the blood of the sinner which can be
spilled by God.?* These poignant and stark
reminders will assist the individual emerging from
a place of sin and introspection to focus their
efforts towards improving their behavior in order
to purify both their soul and body. While this might
be a common denominator between these two
Tahara procedures, it seems that it is a very
gloomy perspective on what should be a
ceremony celebrating one’s purification and
emergence from a period of darkness and sin.

Chazal in many places indicate that the colors of
materials are significant in the influence that such
an object contributes. For instance, the Gemara
notes that there are three partners in the creation
of a human being, God, the father and the
mother.?* In Kiddushin, the Gemara makes this
simple and understandable claim without any
further validation. Whereas in Nida, the Gemara
continues to substantiate this claim with the
following supporting evidence.?® Without delving
into the accuracy or meaning of the following
statements, the Gemara opines that the father
contributes the (white) semen which is the
building block for the (white) bones, sinews, nails,
brain and white of the eye. The mother’s
contribution of red?® produces the skin, the flesh,
the hair and the pupil of the eye (the items that are
associated with blood or have a darker
complexion). Finally, God gives the individual
their life force (nn) and soul (nnwa), which
facilitate their ability to hear, speak, walk and be
an intelligent and thinking being, and the shape of
their face or their appearance. When the person’s
time to expire arrives, God recalls His bequest
and leaves behind the contribution of the mother
and father. In other words, death is the departure
of God’s presence from the individual (170
mvown).  Without the life force of God, the

D'2'n "2 1NN YITA DYLNI YIINAN NIN0YT D'NRIZY )T NW2IN W1 AT TIR
n"apni, 001 NTINE79WN KIN AUTRNT,"R2 NIR7'RD 7172 RID TIRNY RIDN7R
DT DN INKLVN VY NNINY ,0WU7 NNITN DITR YAY KN Y D201 ,00n01 7'oun
727N NN 7'RIN) LIMNAWALIDIA N0 AT 7R 1'WYN A'Y' [521,719WN7 'IXT RVINN
(1o

TAX |72 'NKN 72 KT Y 'AXD A TAR [N 20 K XIX 12 RHN 0 k22
nNT N7 ONARET DNT N7 X ;N0 D1IaNn 72 ARTN - TNy N1ian 1an
(:np maw) .|op

7XINY) :DAINRR 7'9YN WY1 UMin piz: Sy 7ikg 10 ot nen e 2
(.12 &

TIX TAON DTRY AT ,IKI IR RIN N2 IR 0T [0 'onIv nwhw 1'n 24
1217221 DN T I7'RD DNV 1R D7VUN RN N2 WITEN AR IR DR IR
(7 purmp)

L2170 YT RN LINKRE R KID N2 WITED 07K W' 'ONIv nwY jpan nn 2
11NNY , 0TI NYIT INX .|'VaY 2171 ,IURIQY NINTL,DMI9X1 DAL NINYY DNNY
N"XII,D1I9 N0 NNWAL NN 1A NI A"PNL L 'YaY INYI NNYYIE WAL LY
05n7 AT YANY [1I'D1.75Un1 N1, 00 1701,09 AT |TIRD DYWL L|'vin
(.X7 NT) .DN"197 NI MK AR 7701,1P'70 7011 KID N2 WITED - D7Wn N

NN XY T (DTN D77 MIWR ATY NIKI) DITR NWATA NY'RNY 2"Th mwwin 9"y 26
TN



npn nvas

person’s body begins to decompose until the only
remnant is their skeletal remains or dry bones.
Death is the ultimate despair, which is caused by
the absence of the Divine from the individual, and
is represented by a dearth of moistness or
something that is parched and dried out.

The Torah specifies that in order to create the
purification elixir for one who has come into
contact with a human corpse, the priest must burn
to ashes the skin, the flesh and the blood, the
entirety of the Para Aduma, as well as the cedar
wood, the hyssop and the crimson string. There
are two reasons to necessitate that all the
“‘ingredients” must be burned in a pyre until they
are ashes. The first of which is that ashes
represent something that has been consumed
and dehydrated, completely withered and dried
out, the absence of life. As noted above, the color
red represents blood which the Torah sees as the
life force of the being “for the life of all flesh is in
its blood (%10 D12 Ywan w9y '9).”" Similarly, in the
colloquial, red meat represents something that is
fresh and hydrated. With this in mind, the red
heifer?® and the crimson string could represent the
blood or the life of the individual. In a similar vein
to the Ibn Ezra, the cedar and the hyssop could
represent the range of plant life or the vivacity of
living things. It could also be that the tall white
cedar symbolizes the unique uprightness of a
living human being and/or possibly embodies the
“white parts” of the individual.?® Perhaps, the
hyssop epitomizes health and vitality and/or
purification. The burning of all these items that
characterize life to dry ashes represents the life
and world that have been snuffed out or wilted by
death. It creates and results in a pile of ashes that
are synonymous with the finality and despair of
death. In a similar fashion, God tells Yechezkel,
in the prophecy of the dry bones, that the dry
bones metaphorically symbolize the people’s loss
of hope and their resignation to fate ( n*ymx nan
12707120 DDIPN NTAKI 1 Dinyy 1), %0

Though, there might be another equally or more
important reason for burning these items into
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ashes. The Torah specifies that all the parts of
the red heifer, the blood, the skin and the flesh,
must be placed into the pyre.3' The entirety of the
animal including the bones will be incinerated into
ashes. In the resurrection in Yechezkel, the parts
of the body that are mentioned in reconstructing
the individuals, the bones, sinews, flesh and skin,
nearly mimics and is reminiscent of those items
that are specified with regards to the red heifer.3?
From a broader perspective, as already noted
above, all the “ingredients” that are placed on the
pyre represent the life force or basic building
blocks of a human being. Similar to the way that
life emerges after the scourges of a forest fire, in
essence, embedded within this pile of desiccated
ashes are the raw materials for revival.

In Yechezkel, after the Navi reconstructs the dry
bones into human beings, there is still one
essential feature that is still missing.3® That is
God’s contribution to the creation of a human
being, the intangible life-force and soul.
Therefore, God instructs Yechezkel to prophesy
that God commands that a life-force be entered
into these corpses so that they become living
beings. Once that happens, they stand up to
become a formidable force. Itis the same process
by which Adam HaRishon became a living being
for “God...blew into his nostrils a breath of life and
he became a living being.”** God indicates that
this resurrection should give hope to those in
despair, the exiled Bnei Yisrael, that God will once
again blow His spirit of life into them and they will
return to thrive on their land and host His presence
on earth.3> Again here, the Messianic flourishing
of Eretz Yisrael is depicted as being similar to the
Garden of Eden®® where Adam Rishon is placed
after his creation.3” The truth is that the key
turning point in all three of the revivals described
in Yechezkel’s prophecy is God’s intervention to
change the trajectory and to convert that which is
‘dead,” defiled and dried out into that which is
living and thriving. God infuses them with a Divine
life-force that transforms them from a state of
complete desolation to reinvigorated vitality and
that returns them to their former vibrancy.*®
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It would seem that the vision of the dry bones
would have been a better choice for the Haftorah
of Parshat Para, yet Chazal chose the previous
chapter because it speaks about the purification
of Bnei Yisrael through sprinkling. That
connection is deepened by the fact that the sins of
Bnei Yisrael that led them into this predicament
are described here and elsewhere as
defilement.3® Therefore, their expiation is
portrayed as a sprinkling of pure waters ( 'nj1I
DNinY oM 0Y'7y) similar to the manner in which
purification is attained with the regards to the Para
Aduma.*® This interrelatedness is reinforced by
the verse in Tehilim where David HaMelech
entreats God to forgive him for the sin of Bat
Sheva, he implores God to “Purge me with hyssop
(2itxa xvnn) and | will be pure; wash me and |
will be whiter than snow...Hide Your face from my
sins; blot out all my iniquities.”’

This might be enough of a reason to correlate
between Parshat Para and the chosen Haftorah,
but there seems to be an even more fundamental
relationship between them. As mentioned above,
the key turning point in all three of the revivals
described in Yechezkel's prophecy is God’s
intervention.38 If there is a parallel between Para
Aduma and Yechezkel, then one would expect to
find some similar manifestation of God in the
sprinkling of the ashes of the red heifer.
Throughout Parshat Para, the resultant product of
the burning pyre is referred to as the “ashes of the
Para (n19n 19x).” The one exception to that is
when the Parsha describes the preparation of the
elixir that will be used to purify the individual who
is defiled. There the ashes are referred to as
dirt;*2 “you shall take for the Tameh individual from
the earth of the burnt sin-offering ( noYw 9un
nxvnn).”3 The preparation then continues with
‘earth” being mixed with live spring water in a
utensil (72 % o»n om 1y NM).* Stalks of
hyssop are then dipped in the solution and
sprinkled on the defiled individual or object.*®
Amazingly, those are the same two ingredients,
water and earth, utilized in the formation of Adam
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HaRishon. “A flow would bubble up from the
ground and moisten the entire surface of the
earth; and God, the Lord, created man from the
(wet) soil of the earth (nnTXD" M 9Y)..."%* This
clearly correlates the purification process with the
creation of man and generates an even more
profound connection between Parshat Para and
the chapters in Yechezkel. The only thing that is
present in the creation of man and in the revivals
in Yechezkel that is absent in the Parsha of Para
Aduma is the imbuing of God’s spirit. That s likely
why the Para Aduma requires ritual slaughter and
the sprinkling of its blood towards the Ohel Mo’ed
in order to sanctify it in a manner similar to a
sacrifice.#¢  That sanctification plays the role of
symbolizing the infusion of the Divine spirit into
the sprinkling of the waters of the Para Aduma and
effectively instilling the life-force upon that which it
is sprinkled.

Putting this all together, coming into contact with
the deceased is to enter a lifeless world devoid of
God that is manifest through the defilement
associated with the individual who has passed
away. As God indicates to Yechezkel, that world
of desolation is a place of overwhelming despair
and darkness. That state of being and frame of
mind is symbolized by the burning to dry ashes all
the items that represent life and vitality. At the
same time, the burning of these items embeds
within these ashes the building blocks and
potential for the revitalization and revival when
they are reconstituted with “live” spring water (om
n~n). Those waters, imbued with the Divine, are
then sprinkled on that defilement, despair and
desolation in order to purify, resurrect and
reinvigorate. The key ingredient in this case, in
creation and in all the cases in Yechezkel is the
life-force and lifeline of being connected to the
Divine. The elixir to life is strengthening one’s
bond to God, being linked to and anchored in the
eternal. That is the message of the Para Aduma.

In addition, the mere distancing of oneself from
death (the absence of the Divine) in and of itself
aids one in regaining their footing and restoring
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their vitality. Therefore, the purification of the
individual who has been defiled by a cadaver is
not instantaneous.*” There is a requirement that
the waters of the Para Aduma be sprinkled on
them on the third and seventh day of the
purification, that they enter the Mikve on the
seventh day and that a full seven days have
elapsed since their defilement.*® During that state
of defilement, which is a minimum of seven days,
the individual naturally dissociates themselves
from death, but is still precluded from entering the
sanctuary until they have completed the
purification process. The messages of the
sprinkling of the Para Aduma must be inculcated
over that period of time, seven days, before the
person returns to their former state and can truly
experience and appreciate the Divine — to once
again be infused with life. Just as the purification
procedure of the Para Aduma takes seven days to
accomplish, the same is true of the process of
transforming oneself from a state of despair and
desolation to one of hope and vivacity; this might
also correlate with the need to “sit Shiva,” seven
days, for a relative who has passed away. It takes
time, but the path and means to accomplishing
this revival is clear. And what is true in the world
of defilement is also true in the world of sin.

Tuma and Chet distance one from God and life,
and Tahara and Teshuva bring one close to God
and life.*® As David HaMelech says in that same
Tehillim about his sin with Bat Sheva, “Purge me
with hyssop (Qitxa axwnn) and | will be pure...let
my crushed bones rejoice... Fashion a pure
heart for me, God; renew within me a steadfast
spirit (fa1pa wan [id3 n 07y 77X 1Y 2Y).
Do not cast me out of Your presence, or take Your
holy spirit away from me ( n1n1 39'M 13"7Wn~"7x
ann Ngn~7x 3UTH).”° David HaMelech describes
the experience of his current state of being
banished from before God, because of his sin, as
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if his bones have been crushed (n'>7 ninxy). The
imagery of the bones conjures up the “dry bones”
of Yechezkel and evokes the incinerated bones of
the Para Aduma; a state of ultimate despair and
hopelessness. David beseeches God to “Restore
to me the joy of Your salvation; and let an exalted
spirit uphold me (N'T) PN QYY! |iYY 7 DY
1onon).”"  The commentaries equate “Your
salvation” with God’s holy spirit (wTizn nN), or, in
other words, David is asking God to return him to
his former state of joy and living which requires
him to once again be infused with the spirit of God.
David is keenly aware that his lease on life
depends on his attaining forgiveness. That is
because absolution is synonymous with a
reinstated relationship with God and a restored
tethering and connection to the Divine; the ability
once again to be in the presence of God, which is
the only thing that can grant life and bring joy.

The rejuvenation described and message of the
Para Aduma is expressed in a similar fashion in
the Haftorah in Yechezkel. “And | will sprinkle
clean water upon you, and you shall be clean; |
will cleanse you from all your uncleanness and
from all your fetishes. And | will give you a new
heart and put a new spirit into you: | will remove
the heart of stone from your body and give you a
heart of flesh; and | will put My spirit into you...
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There is only one lifeline of significance — the
eternal God.

Shabbat Shalom
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