NN YIS

Parshat Emor

Why is Shmot in Vayikra?
Simon Wolf

At the end of Parshat Emor, after the description
of the holidays, the Torah discusses the lighting
of the Menorah and the placement of the Lechem
HaPanim on the Shulchan. These are Parshiyot
that would more appropriately be found in Sefer
Shmot amongst the Parshiyot of the Mishkan
which raises the question as to what are they
doing here? There are a couple of suggestions
offered by the commentaries, none of which are
overwhelmingly compelling.

Some of the commentaries point out the contrast
between the continuous service required with
regards to these utensils — the lighting of the
Menora daily and the placement and removal of
the breads weekly — with the annual recurrence of
the holidays. Rav Yosef Ibn Kaspi suggests that
this contrasting juxtaposition is in order to
emphasize that these persistent activities are not
suspended during the holidays." They must
continue to be performed as usual during the
Moadim. This then begs the question as to why
the daily sacrifice (Tan |a07) and incense (nivy)
are not also mentioned here as well. There are
those that explain that the lit candles of the
Menora and the breads found on the Shulchan
are unique in that they remain continuously in
their state as opposed to the daily sacrifice and
incense which are performed at a discrete
moment during the day.? Others propose that the
lighting of the Menora and the placement of the
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Lechem HaPanim on the Shulchan are the only
persistent Mitzvot which never change or have
something added to them during the holidays.?
The Or HaChayim takes a totally different
approach and proffers that these Mizvot continue
the theme of sevens that permeates the
description of the Moadim.* All of these reasons
focus on small technicalities and the explanations
seem forced solely by the necessity to explain the
presence of the Menora and Shulchan rather than
reflecting something more fundamental.

Parshat Emor is the most comprehensive list of
the Jewish holidays in the Torah. Itis also unique
in that it provides both lunar, historical reasons for
the holidays as well as solar, agrarian rationales
for the Moadim.® As the name Moadim suggests,
the holidays are yearly recurring events, but they
occur at set times. Once the Mo’ed has passed,
one has to wait for another year to once again
meet that holiday and its unique character. Is
there any bridge that exists between the different
holidays and is there some remnant from the
Moadim that can help carry the person until the
next year?

In that vein, there are those that suggest on a
more homiletic level that the Menora and
Shulchan represent the two rabbinic holidays,
Chanuka and Purim, which in a sense form a
bridge to fill the void between Sukkot and
Pesach.® While it is easy to see the correlation
between the Menora and Chanuka, the
connection between Purim and the Shulchan with
the Lechem HaPanim is much more tenuous.’
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The Gemara in Bava Batra quotes from Rav
Yitchak the following advice: “One who wants to
be wise should head south and the one who
wants to be enriched should head north; the sign
for this is that Shulchan sits in the north (in the
Mishkan or Mikdash) and the Menora is placed in
the south.”®  Without discussing the exact
meaning of the statement, what is clear from Rav
Yitzchak is that the Shulchan is associated with
material success and the Menora represents
wisdom. Adding to this the verse in Mishlei which
suggests that “A commandment is a lamp and
Torah is light... (...0ix Ming niyn 7 12),”° then the
wisdom referred to here is more specifically the
Torah and its Mitzvot. The intangible light of the
Menora represents the spiritual realm, while the
“‘breads” of the Shulchan denotes the physical
realm. As previously discussed (Parshat
Terumah — The Mishkan — A Living Memory), the
kindling of the Menora and the setting of breads
on the Shulchan are not an offering for God, but
rather symbolically represent God’s granting of
light or spirituality and bread or sustenance to
Bnei Yisrael. One’s perception that these gifts,
both spiritual and physical, are from God is key to
realizing the blessing that God bestows. That
possibly might be the meaning of Rav Yitzchak’s
statement. Figuratively heading north or south
connects one symbolically with the Shulchan and
the Menora which in turn focuses one on the
source of the blessing represented by each of
these utensils.

When comparing the mention of the Menora and
Shulchan to previous mentions of these utensils,
what stands out in Parshat Emor is the emphasis
on the nature of the Mitzvot of kindling the Menora
and laying the breads on the Shulchan. Both
focus on the need for Menora to be lit and breads
to be upon the Shulchan consistently (Tan). As
opposed to the Moadim that are intermittent,
these procedures are continuous. Given that
contrast, is it possible that the Shulchan and
Menora are found here because they preserve
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over the long term, the short term events
highlighted by the Moadim. Somewhat akin to
the way that the daily Mitzva to remember the
Exodus preserves the central directive of the first
night of Pesach, Sippur Yetziyat Mitzrayim until
one can refresh it in the following year. So too,
the Menora and Shulchan maintain the two tracks
of the Moadim presented in Parshat Emor
throughout the year.'® Similar to the agrarian side
of the holidays, the Shulchan focuses on the fact
that our sustenance is derived from God. And the
Menora does the same for the spiritual, historical
aspects of the Holidays. That could possibly
explain the unusual placement of the Menora and
Shulchan here in the middle of Parshat Emor
immediately succeeding the Parshiyot of the
Moadim.

What is also striking about the mention of the
Menora and the Shulchan in Parshat Emor is not
necessarily the fact that it is found here, but the
order in which itis presented. This is the only time
that the Torah first discusses the Menora and then
follows with the Shulchan. Throughout Sefer
Shmot and Sefer Bamidbar, it is just the opposite;
the Shulchan precedes the Menora. Starting with
the directive to construct the Mishkan and
continuing through to the actual consecration and
beginning of the service in the Mishkan, the
Shulchan and Menora are mentioned together
nine times." Without exception, in every one of
those cases, the Shulchan is mentioned prior to
the Menora. The same is true in Sefer Bamidbar
with regards to the charging of the Levi'im with the
transporting of the Mishkan when the
encampment travelled. There too, the
assignment of the responsibility for these utensils,
as well as the procedure for packing them up,
follows this same pattern of always mentioning
the Shulchan before the Menora.'? Yet, here in
Parshat Emor, it deviates from that sequence and
discusses the Menora first and then follows with
the instructions for the Shulchan and the Lechem
HaPanim.
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As previously noted, the Menora symbolizes
excellence and aspiration in the spiritual realm,
while the Shulchan represents blessing and
success in the physical world. Sefer Shmot and
Sefer Bamidbar deal with the practicalities of
constructing the Mishkan and the encampment
around it, emphasizing the impact of God's
presence on the lives of Bnei Yisrael. Sefer
Shmot establishes that God's revelation on Har
Sinai will continue through His presence being
more acutely manifest in the Mishkan.'® Sefer
Bamidbar deals with the ramifications of living in
the shadow of God and its impact on the character
and tenor of the camp. Sefer Vayikra, also known
as Torat Kohanim, focuses on the spiritual impact
and elevated status engendered by God's
presence. It defines that which is close to God or
following God's will in terms of Kedusha, holiness,
and that which is distant or repelled from God as
Tuma, defilement. This motif permeates the
entire Sefer Vayikra, touching on people, place,
and time.

Given the distinction between the themes of the
different books of the Torah, it would make sense
for the order of the utensils to reflect the book in
which they are found. The Menora, which is
associated with spirituality, purity (D70
nnwvn),' and requires the High Priest to kindle it
(at least for its initiation),'® is more thematically
consistent with and suitable to be found in the
forefront of Sefer Vayikra. In contrast, the
Shulchan, which represents God's providing
sustenance to Bnei Yisrael, seems more closely
correlated with Sefer Shmot and Bamidbar, which
are concerned with practicalities and physical
realities, and therefore, it is more appropriate to
be mentioned first in that context. This simple
explanation accounts for the change in the order
of these utensils in Sefer Vayikra versus their
sequence in other instances in the Torah.

Though, there is possibly a more fundamental
reason for the difference in the ordering that
relates to the interplay between the objects
represented by these two utensils. The Mishna in
Avot quotes from Rabbi Elazar ben Azarya, “...if
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there is no flour, there is no Torah, but without
Torah there is no flour ( 'k DX NN 'K NN 'R DX
np |'k n1in).”'® This is generally understood to
mean that without the means by which to support
oneself, there will not be any Torah since the
person will either be preoccupied with sustaining
themselves,!” possibly plagued by the pangs of
hunger which will prevent them from learning'® or
unsettled which would render them unable to
concentrate on the Torah.’ On the other hand, if
one has the capacity to support themselves, but
does not engage in Torah then there is no value
to their wealth.?° This is just one of many pairs
about which Rabbi Elazar ben Azarya makes
such a statement. In all the cases, the reasoning
is somewhat circular since if neither one can exist
without the other, how does one ever get started
in this process? The Rambam implicitly
addresses this issue when he explains that each
one of the items in a given pair is beneficial to and
completes the other ( n'7wni AnkN NIR'¥NT 7'vin
imix).2! In other words, there exists a mutualism
between the members of each pair, but that still
leaves the outstanding question as to which one
comes first. One could suggest that both items
should be first, but just in different realms. There
is the constituent of the pair that practically must
be first and the one that theoretically should take
precedence or be the focus. For instance, in this
case, realistically one must first have a source of
basic livelihood in order to engage in Torah, but
that does not necessarily imply that sustenance is
more important. Conceptually, Torah certainly
should take precedence since it is the purpose of
one’s life. Nevertheless, its dependence on a
minimum subsistence will always relegate it to be
second. Therefore, the explanation of Rabbi
Elazar ben Azarya’s pair of flour and Torah would
be that practically sustenance (flour) will always
come first, but in reality Torah remains primary
since it is the guiding prism through which one
views their life and the livelihood that they have
been granted. The interdependence of the pair
creates a symbiosis in which the interaction
between the two, when balanced correctly,
creates a greater whole.
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Since the Shulchan and Menora are allegorically
synonymous with flour and Torah, respectively,
this same approach can be applied to them as
well. From a practical standpoint, the Shulchan
must always precede the Menora, because it
provides the means to construct the Mishkan and
maintain its service. The Mishkan was
constructed through the donations from Bnei
Yisrael and the ongoing service was funded from
the collection of the Machatzit HaShekel. In
addition, the silver Adanim (sockets) that formed
the base foundation of the Mishkan were forged
from the half-Shekel silver coins collected for the
census, again emphasizing the necessary
material underpinnings. So, therefore, the
Shulchan’s blessing of sustenance is essential to
and maybe even a precursor to the manifest
presence of God and the spirituality represented
by the Menora. Though, the Shulchan’s blessing
alone is insufficient as is demonstrated by the sin
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of the Eigel. Without the illuminating light of the
Menora, Bnei Yisrael were misguidedly generous
in donating in that instance as well. So, in Sefer
Shmot and Bamidbar, the practicalities require
the Shulchan to pave the way for the Menora.
Then Sefer Vayikra, the book of Kedusha,
reminds one of the “true” relationship between
these two utensils — that the Menora is essential
to the success provided by the Shulchan. lItis the
Lechem Tamid that adorns and enhances the Ner
Tamid and the Ner Tamid that sheds light on and
directs the Lechem Tamid.?? It is a much needed
reminder as to the necessary symbiosis between
the Shulchan and Menora, between material
success and spirituality, and the centrality of
Torah to frame and guide our commitment to
livelihood and success.

Shabbat Shalom



