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Parshat Tazria-Metzora

A Pot Pourri
Simon Wolf

In Masechet Nedarim, the Gemara tells us that a
Metzora is amongst the four individuals who are
considered akin to someone who has passed away
(vi¥ni... :mmd raiwn nvaax).! The supporting text cited
for this conclusion is Aharon’s plea to Moshe to
intercede on behalf of their sister, Miriam, who was
stricken with Tzara’at. “And Aharon said to Moshe,
‘...Let her not be like a stillborn which emerges from its
mother's womb with half its flesh eaten away!”? The
metaphor proffered by Aharon to Moshe speaks to the
terrible physical toll that Tzara’at takes on the individual
afflicted and graphically captures the progression of
this terrible disease.  On the other hand, the
predominant view amongst the commentators is that
the Tzara’at of the Torah is a spiritual ailment with
physical manifestations® and this is bolstered by the
fact that the Metzora is considered “contaminated” and
is designated as spiritually defiled ( xnu N1 YyIx-wU'R
NJ7' XU INRVL...x40).4 Given this, if Chazal believe that
a Metzora is similar to one who has passed away, then
one would expect to find allusions to this in the Torah’s
narrative surrounding the Metzora rather than just
being a derivative of a metaphor describing the
physical harm the affliction imposes on an individual.

The purification of the Metzora is a very involved
process. Similar to all acute defilement that emanates
from the individual themselves rather than contracted
through contact, the purification process of the Metzora
requires a seven day period of purity followed by an
offering of sacrifices on the eighth day (see Parshat
Tzav — Dual Duty). Unlike other similar cases, where
the simple cessation of the defilement initiates the
beginning of the seven days of purity, the Metzora, in
addition to the disappearance or fading of the Tzara’at,
also requires an intricate ceremony to trigger the
beginning of their seven day purity count. The
materials needed to perform this protocol are “...two
live pure birds, cedar wood, crimson string, and
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hyssop... (ny7in 9¢1 M Yyl NilnY niln D)9YT'NY
arx1).”® One of the birds is ritually slaughtered and its
blood is captured in an earthenware utensil filled with
live spring water.® The remaining items (bird, cedar
wood, crimson string and hyssop) are dipped into the
blood and water mixture and sprinkled seven times on
the Metzora. After that, the remaining bird is set aloft
into the fields, the Metzora must shave all the hair on
their body and immerse in the Mikveh. When this is
completed, the Metzora may then begin their seven day
purity count with the provision that they remain outside
of their tent, sequestered, for those seven days.

Two of the materials used in this initial stage of the
purification are the cedar wood (T yy) and the hyssop
(atx). The Ibn Ezra suggests that these two items were
chosen because they represent the span of plant life,
from the largest to the smallest.” As evidence of this,
he marshals the verse in Sefer Melachim that describes
the wisdom and compositional creativity of Shlomo
HaMelach, “He discussed about trees, from the cedar
in Lebanon to the hyssop that grows out of the wall (-n
EA NY' WX QITND TV (i2%2 Wy TkD); and he
discussed about beasts, birds, creeping things, and
fish.” In that Pasuk, it is clearly utilizing the cedar wood
(X Yv) and the hyssop (a7x) as bookends to describe
the scope of Shlomo’s command of that which is found
in the world of flora. While the Ibn Ezra does not
address the meaning of these materials, Rashi and
many others point out that the mighty and tall cedar
metaphorically represents haughtiness and hubris,
which is one of the causes of Tzara’'at (see Tazria-
Metzora — Out of Bounds),® and the cure for that
misstep is to humble oneself similar to a lowly hyssop.®

What is even more interesting about the utilization of
the cedar wood (M« yy) and the hyssop (atx) in this
purification process is the rarity by which they are found
in the Torah.’  The word “cedar (1x)” only appears
seven times in the Torah, five of which are mentioned
in the text surrounding the purification of Tzara’at.
Similarly, the noun “hyssop (atx)” is found in the Torah
only eight times, once again, five of which are located
in the purification process for Tzara’at. There is only
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one other place in the Torah where these items are
manifest together, accounting for two more
appearances of “hyssop (aTx)” and one of “cedar (Tx),”
and that is with regards to the processing of the Para
Aduma and the purification of an individual from the
defilement associated with death. The parallels
between the two Parshiyot are extensive (please see
included comparison table) and this likely is the source
for the comparison of a Metzora to a person who has
passed away (nn> xin M yvxn). The fact that the
removal of defilement caused by Tzara’at is similar in
many ways to the cleansing of one from the defilement
of a cadaver means that there is a commonality that
exists between their status and states of defilement
prior to purification. This is reinforced by the fact that
these two defilements share a common unique element
which is that they can be conveyed through “defilement
of the tent ("nxn nxniv).” Without delving into the
intricacies of the laws, a Metzora who enters a house
causes everything contained within to become impure,
similar to the way that a corpse found in a house
renders everything under that same roof defiled.

That accounts for seven of the eight mentions of
hyssop (a7x)."" The only other place that hyssop (aTx)
is found in the Torah is with regards to the demand that
Bnei Yisrael smear the blood of the Paschal sacrifice
on the doorposts and lintel of their homes by dipping
the hyssop (a7x) into the blood of the Korban Pesach.?
This would serve to protect them on the night of the
plague of the first-borns (nnpa non) from the
devastation that was being wrought outside their
dwellings.™ It is possible to suggest that this instance
does have a tangential connection with the Para
Aduma since they both deal with death. In Egypt, the
sprinkling of the blood with the hyssop (aTx) protects
one from death and the same hyssop (aTx) is used to
sprinkle the waters of the Para Aduma and provide
purification from the defilement of death. On the other
hand, the sprinkling in Mitzrayim does not seem to have
any correlation with the Metzora.

As mentioned earlier, the purification process from
Tzara’at begins with the bringing of “two live pure birds
(ninny ni'n D19¥'NY),” one of which is slaughtered
and whose blood is captured in the live spring water to
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create a mixture that is sprinkled on the Metzora or the
object with Tzara’at. The other bird, after being dipped
in the mixture together with the other items and
sprinkled on the Metzora, is set free and shooed onto
the open fields.'* The Mishnayot in Masechet Nigayim
describe in detail this process of purification.’™ One of
the Mishnayot there describes the acquisition of the two
birds as follows, “With regard to the two birds: the
Mitzva is that they be alike in appearance, in size and
in price; and they must be purchased at the same time
(P71 DT NAIRAL RN NHY DY NI DN9Y MY
nnxd). But even if they are not alike they are valid; and
if one was purchased on one day and the other the next
they are also valid.”'® That language is striking since it
is almost identical to a Mishna found in Yoma, “The
Mitzva of the two Yom Kippur goats is that they be
identical in appearance, and in size, and in price, and
their acquisition must be simultaneous ( oI myw v
D'NTAI NAIZAI RN 'Y DY Y NIXD 0NN
TnNd |Nn'i77al); and even if they are not identical, they
are valid; and similarly, if he acquired one today and
one tomorrow, they are valid.”'” This similarity is
reflective of a clear thematic overlap between the
Tzara'at purification ceremony and the Seder Avoda on
Yom HaKippurim. They both require a pair of animals
(birds or goats), one of which is ritually slaughtered and
the other of which is sent away either to carry-off the
sins of the nation or the Tzara’at of the individual.'®

Interestingly, these three disparate ceremonies are
connected in the Gemara Yoma by a statement of
Rabbi Yochanan that is dealing with the technicalities
of these ceremonies. “When Rav Dimi came from
Eretz Yisrael, he reported in the name of Rabbi
Yochanan: ‘I heard a teaching that there is a distinction
between three strings of crimson: One of the red heifer
(nn1Tx N9), and one of the scapegoat (N7nwnin V'),
and one of the Metzora (vix¥n)...”"® Once again here,
the grouping of these three differentiated laws seems
to indicate that there is a common thread of crimson
(ny7in  ny) that runs between each of these
ceremonies.?®

Lastly, the need to shave the entire Metzora’s body in
order to gain purity is an unusual requirement. Such a
demand is only found in one other instance in the
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Torah. In the beginning of Parshat B’ha’alotcha, the
Torah describes the exchange undertaken to have the
tribe of Levi replace the first-borns as the priestly class
in Bnei Yisrael. The ceremony, which requires a
purification of the Levi'im at the outset, begins in the
following manner: “This is what you shall do to them to
purify them: sprinkle on them water of purification ( m
nxwvn), and let them go over their whole body with a
razor (D\wa~7277v wn Nrayal), and wash their clothes;
thus they shall be purified.”?" Not only is the shaving of
the body an analogous demand in these two
ceremonies, but there is also the cleansing of the
clothing and the requirement of a wave-offering that
they share in common as well. Once again here, it is
hard to easily discern the connection between these
two disparate events.

In summary, the purification of the Metzora and
Tzara’at have elements that connect it to the Para
Aduma, the Korban Pesach in Mitzrayim, Avoda on
Yom Kippur and the sanctification of the Levi'im. What
is one to garner from all these seemingly disconnected
events and processes?

Rav Moshe Yitzchak Ashkenazi suggests that the
parallel between the purification of one defiled from
contact with a cadaver and the cleansing of the
Metzora is that they are both emerging from a state of
sin.??2 He suggests that the majority of people that are
defiled by a corpse are the relatives of the individual
who passed away. The fact that God has struck down
someone in their family should be cause for
introspection based on the dictum of Chazal that “if one
of the brothers passes away, the entire family should
worry.”?3 |t is both natural and a blessing from above
that one forgets about death?* and is not constantly
obsessed over dying, but one is shocked back to reality
when a relative passes away and reminded of their
mortality which should cause them to repent lest a
similar fate befall them. The use of the cedar wood and
hyssop in the purification processes is a reminder that
God has the power to raise up (cedar) and degrade
(hyssop) the individual; the crimson string is a reminder
of the blood of the sinner which can be spilled by God.
These poignant and stark reminders will assist the
individual emerging from a place of sin and
introspection to focus their efforts towards improving
their behavior in order to purify both their soul and body.
While this might be a common denominator between
these two Tahara procedures, it seems that it is a very
gloomy perspective on what should be a ceremony of
emergence from a period of darkness and sin.
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In order to better understand the purification of the
Metzora, it would make sense to identify the problems
that precipitated the Metzora’s current state. It would
also be reasonable to assume that the demands placed
on someone stricken with Tzara’at reflect the nature of
the issues that landed the Metzora in this predicament.
Moreover, it would seem that those unique
requirements of the Metzora that differentiate them
from other defilements should serve to further
illuminate the particular matter that is the cause of this
spiritual disease and help to explain and define the
remedial process necessary for the Metzora. The most
striking and punishing aspect of the Metzora’s disease,
something not found by other impurities, is their need
to sequester themselves from the remainder of society.
“As for the person with Tzara’at: their clothes shall be
rent (Dm19 1'0 1122); their hair shall be left disheveled
(vih9 Nt iwinAg); and their upper lip shall be covered
over (nypy* n9w~i); and that individual shall warn
those approaching, ‘Impure! Impure!” (x2j' Xpv IXQOI).
The person shall be unclean as long as the disease is
present...that person shall dwell alone, outside the
camp shall be his habitation (nynn%7 yinn 2y 112
iaviin).”?® Without too much thought, it is easy to take
note of the fact that many of these requirements are
reminiscent of an individual who finds themselves in a
state of mourning. So much so, that the Gemara in
Mo’ed Katan?® probes the extent of the restrictions of a
mourner and a Metzora by comparing and contrasting
the two states.?” The key difference between them, of
course, is that the demands on the Metzora are an
imposed state whereas the requirements of the
mourner more likely are a natural outcome or a
reflection of the emotional state the person finds
themselves in. In addition to these shared demands,
unlike the mourner, the Metzora must also isolate
themselves outside of society. The truth is that once
again here, the mourner might be emotionally
experiencing that same state of isolation naturally since
the death of a relative or a person close to the individual
many times causes the mourner to feel alone and
vulnerable.

When Yaakov beseeches his son Yosef not to bury him
in Egypt. “And when the time approached for Yisrael
to pass away, he summoned his son Yosef and said to
him, ‘If I have found favor in your eyes, please place
your hand under my thigh, and deal kindly and honestly
with me (nnax1 Ton "y n'wy)); please do not bury me
in Egypt.”"?® In that context, the Midrashim question, is
there such a thing as a false kindness that Yaakov
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requests of Yosef to perform an honest kindness??° In
order to elucidate their answer, they quote the common
adage “if your beloved’'s relative passes away,
undertake a load, if your beloved passes away,
unload.” In other words, if one’s close kin is still alive
then undertake to help them and share in their burden
because they will appreciate that which you have done
on their behalf. Whereas, if one’s close relative
themselves passes away then disengage since
anything you do will not be valued absent their
presence. While clearly not endorsing this common
utilitarian maxim, Chazal utilize it to demonstrate what
is meant by a “true kindness (nnx 7w T0Nn)” — the
graciousness and magnanimity shown towards
someone who has passed away is something that can
never be repaid by that recipient given their inability to
reciprocate thereby terming that act of altruism as a
“true kindness (nnx 7w T0N).” In this context, it also
means that the key difference between someone alive
and someone who has passed away is their ability to
interact, to express appreciation, and most importantly
to give to others.

Not only is this the case with regards to an individual
who passed away, but it is also true of one who has
come into contact with the deceased and is especially
accurate of relatives who are mourning the passing of
their kin. The interaction with the departed is an
extremely sobering experience and that is only
amplified for those that must or will mourn the loss of
the individual. “Itis better to go to a house of mourning
than to a house of feasting; for that is the end of every
man, and a living one should take it to heart.”** Death
is the ultimate loss of control and those that come into
contact with death most acutely feel the mortality and
helplessness one has in the face of the Almighty God.
That impotence and isolation is reflected in the laws of
mourning whereby the individual only eats from what
others prepare upon returning from the burial of their
relative. In addition, the community, or the center of
communal interaction, shifts to come to that party to
console them rather than the normal socialization
where the individual goes out or joins the community.
It requires seven days of rehabilitation to slowly bring
the person back into society and to allow them to garner
sufficient strength to gradually leave the helplessness
of death behind them.

Whatever the issue may be that caused the onset of
Tzara’at on the Metzora, whether it be Lashon HaRa or
something else (See Parshat Tazria-Metzora — Out of
Bounds), from the unique “punishment” of the Metzora,
it is clear that this individual must have interacted with
others inappropriately and therefore quid pro quo they
are banished from the normal social interactions that
are a cornerstone of society. They abused or misused
their standing within society and now to rectify that
problem they have been isolated. Without the mores
of society to buttress them, they are now stripped of
their ability to interact, the comfort of their familiar
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surroundings and the veneer of their social standing.
Similar to the mourner, the Metzora is alone. In order
to return to society, they will have to leave behind the
hubris and selfishness that brought them to this state.
Unlike the mourner though, they will not have the
assistance and support of the community to reenter
society. That is because their exploitation and
maltreatment of society caused them to lose that
privilege. The helplessness and in a sense shackling
forced upon the Metzora has made them akin to
someone who has passed away. That is because the
key element of life that is absent for the sequestered
and shared by one who passes away is their inability to
give to, appreciate and interact with others.3! To live is
to give. Of course, the hope is that the remedial
process of isolation leads to humility and the lack of
interaction induces appreciation. Their time alone
needs to remake them into a better member of society.

After experiencing “death,” the Metzora’s return to
society will be based on their ability to regain “life”; to
become a giver rather than a taker, altruistic rather than
selfish. The factors that are essential to accomplishing
this goal are humility and a sense of mission. As noted
above, isolation, similar to death, is an extremely
humbling experience. Now that the Metzora is ready to
begin their process of reintegration into society, the
purification process emphasizes those elements that
will be the essential tools that help the Metzora return
to society as a different person than they left and
successfully maintain that newfound state of “living.”
Humility is the first step to curing the Metzora and
therefore the materials utilized in the purification
process are reminders of that principle. The mighty
and tall cedar metaphorically represents haughtiness
and hubris, an indication as to that which caused the
Tzara’at and the lowly hyssop is a reminder that cure
for that misstep is to humble oneself. In addition, the
requirement to remain sequestered during the seven
days of cleansing is a cue to remember that the
privilege of returning to society depends on the
inculcation of that message of humility.

With this one can understand why the purification from
the defilement of death also requires the same
accoutrements as the Metzora, the cedar and the
hyssop. As noted earlier, exposure to death leads one
to finding themselves in the same place of isolation and
a similar emotional state as the Metzora. The key
difference being that the Metzora’s was induced
remedially while the mourner has naturally been
deflated. Therefore, the same tools used by the
Metzora to remind them of their journey from hubris to
humility are now used in the reverse to bring the one
exposed to death out of their state of helplessness. It
is a reminder that though one is a feeble lowly hyssop,
they can rise to once again become a great cedar.
Through exiting their state of despair and loneliness
and rejoining society, the person who was exposed to
death can once again become productive and alive.
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They can return to being a giver and not just a taker. It
is a dangerous message because it can be
misunderstood as empowering the individual to
become self-centered and an even greater taker and
that is why it is reserved only for someone who is
defiled by Tumat HaMet (nnn nxniv). Someone who
is Tahor (h1nv) that uses this “elixir” becomes defiled in
order to make it clear that only an individual who has
been shaken by mortality can avail themselves of this
message.??

In the Torah, the sprinkling of ritual blood indicates
dedication to God, the sacrificing of life to God,33
whereas the sprinkling of purifying water signifies
resurrection, the instilling of life (o»n om) from God
back into man.3* In the instances mentioned above,
both require the same applicator, the hyssop (atx) of
humility. Bnei Yisrael smear the blood of the Paschal
sacrifice on the doorposts and lintel of their homes with
the hyssop (arx) in order to demonstrate their
dedication to God and, aware of their unworthiness,
humbly seek God’s mercy to spare them from the brunt
of Makkot Bechorot.3> On the other hand, the waters
of the Para Aduma are sprinkled on the individual to
reinvigorate one who has been in the presence of and
come into contact with death. Combined with a touch
of humility, this person is encouraged to come back to
life, to once again feel God’s presence within them (see
Parshat Chukat — Sprinkling Hope and Revival). The
Metzora combines these two aspects and has both
blood and water sprinkled on them. He has to be
revived from his simulated death, but only in the context
of dedication to God. The kindness and mercy shown
by God to Bnei Yisrael in Egypt must be the paradigms
and principles which will prospectively dictate and
govern his interactions with others.3® This essential
transformation can only be accomplished in an
environment of humility (aTx).

The Levi'im had to shave off all the hair as part of their
induction into the service of God.?” It converted them
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from private citizens to public servants of God; from
previously concentrating on themselves and their
needs to focusing on others and their requirements;
from being dedicated to themselves to being devoted
to others and from a life of freedom to a life with a
mission from God. The removal of the hair symbolically
represents the eschewing of personal considerations,
egotistic and centric behavior (nvwa “070n).% |t
figuratively removes the outer shell of insularity and
exposes them to others. In a similar fashion, the
Metzora has undergone an analogous transformation
and in order to prevent any recidivism, he is
inaugurated, similar to the Levi'im, into a new life with
a mission of giving and focusing on others.

Lastly, there is the similarity between the two birds of
the Metzora and the two goats of Yom Kippur. The
scapegoat (7Tx1y7 2'ww) on Yom Kippur symbolically
carries the sins of the people into desolation in order to
free the people from that which is impeding their ability
to fully dedicate themselves to God ('n? 'ww). The
Metzora also needs to free themselves from the
obstacles and hindrances that led them into this
predicament. It was the independent and self-centered
notions (ni'n Dn9y¥-'ny)*® that led this person to
estrange themselves from society, to think about
themselves rather than others and to become a taker
rather than a giver. Allegorically, the Metzora must
send that free-bird (n'np 19¥n) out to the field and free
themselves of the “shackles” of independence and self-
interest and dedicate oneself to the interests and needs
of others (nvnvn 1ox¥n). The birds of the Metzora are
to the sins between man and his fellow man or society
(nYan% oTx 12) as the two goats of Yom Kippur are to
those iniquities between man and God (ni7n'? DX |12).
With regards to both the Metzora and the Para Aduma,
this whole process is done over the live spring water
(o»n o'm-7) as if to say and reiterate the message that
“to give is to live.”

Shabbat Shalom

7 DNIR RNY71 - DNXYY? 71 DFTNIMN DYN 7700 D'WIR R'¥INY W' DNpEnn
;DNIDT IT AN'IE-D"019 0N 77 I'N DN DD TV (017270270 2.7 ni7vann
N2'MO01 'V T7 XA DT AT - 7790 NTIAY? 01207 DNV 7RI INON X
IMXY? 771 'NRIN DD TY WIIXNA XD D2 QT 21 L(K-',N DY "D NRY) N9NalI
INXY 7y 72 17K XN SIRVN AR DN NTE- D020 DTN NIDRKA -
NN72NN NIYNRYN IT N DPRN Y2 .NNXY NN T )N 7950 niain nx
,117 NXN1 DY INxY? P NIfN7A 7ITN7 0 TRN 7Y 101w 7 7Y ynn naval
NX 1'72uNn P'NIN7E 90 7Y an7 X2 W'YN CIN0'SNA DWIV INIX |'RY
(T 'y w7 "9 NIWN) g0 IX TTIAAN MMINN KD 1NN D7IYD DYDY
;IIX'NN DY71YN NIYOWNYT INIK NY'PON 91200 NNYYR 75 1Mo INIK NINYM
NN K7 ,NNT OV .DTTIAND NIDARD N 2IY7 270 IR NIY7 XN N9* D Divn
D"170 7Y DNT IT AN DD TV AW WIIXAN DNan Mnd 0tivn nnan
DNXYA DN )2 DIYN ;N7 DYN DRATIY DN 210N DAIIXIA ;0709 DN NINY
72 DIYN ;IN2INY T2 MXY7 N YIINAN 17'K1.09122 NN7aNN DX DN
DY ;D ,T WY YD) .IDIT DR AUTY7 N2AIND DX 17 1T UTPn2 Tavn [ndon
Q1NN 710" XIN AR DD Y'YN 75 IR N7anN "nnwn wn” g iuk'm
(N, X1 v "w) (1M DD NITIo' 7D IR 7R 7Y mIRTN
AN T LI WNwnn NI [pnn  NNYI YN agiy Ay - w Xinee
(2,77 n'wxNa "wN) N9 KM
D' N'WR2 NDINY NI NYTN WAN 79 79 X' 0 YIixnn N [non T¥D
'o1' "1 N 19X DR N7wLL.. \\ (R, T D'Y2a1) L.NT DNI9Y MY Rfanl 0N
N P19 T MWD YIIXA X190) NNTITIT IT'RI YWY YIN D'NY 19X MIX 7720
N72N0 NIRY 197 )70V 1NT 119X KON XN 21 72 nan R \\ (T nix
N2 MTY 190 - INT DY DAY K171 N7 IRYNY' 27 T XINT NN
- ?2unwn 'kn NN w7 AT ka7 20T\ (1 axa g nav) .nTwad
KT TN - ANT YWY AN ATI Y IRR DN Y7 R8T 'RCRONT
(:0 mwn wKr) .n1*T 731 nIno i

8

39



YNXN-WITN YIS

7702

NNITX N9 - U' P19 12TNA

Vaxna N0 - T 719 X2

K7 NOXRTIRI YNNI 13T (R)
D277 NAT IRNY It NI¥TIYN IR NN DXT (3)
DIA P2T'R WK NAMR DATX N9 N N 7RY!
7Y vy nHYTNT WK
ANN DN (3)

11M97 ANK LNY)
19 N2I~7 NTNT iYayNa AT DD YK N7l (T)
:D'NY9 Yyay anTn TYin~7)N
ANT N MYANN AV NN W7 NN NX Yl (D)
Y ANy
AIN7X *7YN] NYIIN AW 2T TIX YV 190 N7l (1)
ph bl
MINANT7Y N2 NN D2 YR YR (32D 17732 0391 (7)
2Ny D20 NI
NQUI D'RA NYA YN D'A2 1'T32 022! ANK Wl (n)
2WNTTY
NINNA7 YINN 0'3N1 N9 19K N INY WK 190K (0)
T "7 MRYRY? 73 Y7 Al ing Digna
NI NXRVN
1WAV RQOI IFTA2TNIX 19D 19X DK 90NN 0231 (')

:0%7iy NENY DN2 a0 271 R 02T Nl

'0'N! NYAY KNYI DTN YU917727 N2 vaan (XY)

“DX| V! 'YW D YYD DI I3TROND! KD ()
NV N7 'Y DM 'Y7wn Diva KON KT

IR ROND! K7 NITIYK DTRD W9IA N2 wiInT7p (1)
“N7 DT D 7RI RIDD W9ID NN KAV P! [pYn
i IDNRY Tiy nin 8RO 17y T

NRDTI NANTI2 7NA TMR!T) DX NIND DNT (T)
‘D! NYAY KRY! 7R WK

INID KQY 17V 7DD TRYT'X WX MNY 7277 (10)

"IN NN IX 2N7202 NTWD 197w YarYX 7| (T0)
'D'R! NYAY XNY' N3P X DX DYYR

D' I'7Y M IRYNN NI 19uN XNVYT ing7) (1)
727y Dun

“WIRD 7Y AT AN WK B'Ra 7201 20T N7 (DY)
ix DYV YiINT7y) DY WK NiY9INT7W] 0172077
M3 X N2 iR 703

"YW DIt 'YT7eD DIt KNV NV TN (V')
P2 INVI DM YN ITTA2 03] WY DIt TNYN)
NN XIPD Y9IN NN KONN! 7| KDY WK UK (3)
NRY I'7y 2TK7 NI M AL it UTpn-nrD 7pign
NiIn

I'T22 022! NTIN~™M NINA1 DYV NENY7 DR NN (ND)
22YNTTY KRY! DTN 'R “1_1‘)

“TY NQUN NYAIN YUOINI RRV' KAV 27V IUX '7 1(a )
myi'h

NNT NNy 'npl 12T (K)

NI I]'ﬁ‘]U DI'J myrn ]'ﬁl]"l W'W]"l DNT (ZL)

N9 NN [D20 DX ()
|YJ nyaIxn-yval
'7! hehiN (M)
ny2in Y1 1IN
,! 350 Niyl (0)
‘0v'n 0'n
YNNI TIXD YY DX ANK NR' 10D 19X NIX (1)
DT2 ninp Y9¥A INKI DNIX 73Y1 ATRDTNNI NYZIND
‘04NN D' 7Y NONYD 19X

nZYI QY| 0NY9 Y2y Nui¥aTin LR 7y At (1)
NTYD 197 A'Np 19¥NTNX

D92 YR MYY72 DK A1 M2 NR AR 0331 (N)
D' NYQY 707 YINND 2Y! MINANTN i 0K 1)V
K| IYNI IR Y7 N N Pawn nif il (o)
I"T227NK 0231 NYA NYY72 NN 1"y N33 NI gy
NV DAL INYANX YR

“N2 NNX NYAI DR'NN D'YAITIY Nt myn D (1)
71 (Y2 n7192 NN N70 0wy NYY1 npn ANy
QY TOX

197 DNX| MNYAD YU'KD NX 10NN DD TAYDI (X')
Tyin 70K NN !

yvn
YVI NINNY Nitn 019X ™'Y 1vn '?
ATN

“9y wn~" Iy npxn 1is;>xn-m..<

N'an NYI¥N AInL

Vi n'ggs X7 manl x| ()
AN"NX |D20 QY1 NANTNX NV DX
112¥ 'Y NANTNX XYNY7 NP7l (Vn)
2ATNI NY2IN

DTN DNV WNTY7TIN NNXD 193D TNK LY (1)
NY7inD Y [NRI ATRY NI TIRATYY IR N7 ()
D21 NVINYD 19X bTa DA 7201 {i*NN 9D Finy
:DMYD YAy N'an~7x NIl DYNn

D“NN D'R21 1I%YN DTA N'An~NX XvNI (23)
NYZINND Y21 QTR TIND YV

19-9X Y7 YINNTIX NNN 19¥NNX N7 (2)
NV NN 19

MmN V217727 Minn NKT (M)

n';'zl 1220 NYOIXA (N)

NN NN9EYTI NXWYI (1)
0 DI NPV DI MDY (1)

N
1 TR Yy D

ninD Y9¥I

hiiZh)

0 :NYIXN MR NXT NV

5
i
|

www.swdaf.com




