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What does one do when they have a grievance in 
a monarchy?  In “modern” Saudi Arabia, all 
citizens of full age have a right to attend, meet, 
and petition the king directly through the traditional 
tribal meetings.1  At times, the king sets up his tent 
in a public square in order to greet and hear 
directly from the people about any complaints and 
suggestions that they may have.  It is a way to 
curry favor with the subjects, be more attentive or 
attuned to their needs and ensure justice prevails 
in the kingdom.  This ability to directly appeal to 
the king about injustices is a longstanding tradition 
in monarchies and has a remnant in modern day 
democracies with the presidential or prime-
ministerial pardon.  In the early days of the State 
of Israel (first thirty years or so) and in the United 
States, one was able to walk-in, meet and speak 
personally to the prime-minister or president.2  
Aside from last week’s Parsha (see Parshat Yitro 
– Delegating Authority), this unique feature of 
kingships, appealing to the king directly, appears 
a number of times in Tanach.   
 
After Avshalom murders his half-brother Amnon, 
the crown-prince, to avenge the raping of his sister 
Tamar by Amnon, he escapes to the kingdom of 
his grandfather Talmai, the king of G’Shur.3  When 
Yo’av, the general of the army, realizes that Dovid 
HaMelech is pining to reconcile with his son 
Avshalom, he devises an intricate plot to convince 
Dovid to return him home.4  Yoav summons a 
wise-woman from Teko’a and tells her to disguise 
herself as a woman who has been mourning for a 
long duration over a loss.  He then tells her to 
solicit the king’s help in resolving an emotional 
situation with a difficult moral dilemma.  Her two 
sons were quarreling in the field and one killed the 
other.  The family (גואלי הדם) wants to avenge the 
murdered brother’s death by killing his brother, the 
murderer.  She is a widow mourning the loss of 
her first son and she petitions the king to protect 
her only remaining son from death which would 
leave her and her husband bereft of children and 
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ל  3 לֶךְ גְּשׁ֑וּר ויַּתְִאַבֵּ֥ י בֶּן־עַמִּיה֖וּד מֶ֣ לֶךְ אֶל־תַּלְמַ֥ ח ויֵַּ֛ עַל־בְּנ֖וֹ כָּל־הַיּמִָֽים: ואְַבְשָׁל֣וֹם בָּרַ֔
את אֶל־אַבְשָׁ  לֶךְ לָצֵ֖ ם שָׁלֹ֥שׁ שָׁנִיֽם: ותְַּכַל֙ דָּוִ֣ד הַמֶּ֔ לֶךְ גְּשׁ֑וּר ויַהְִי־שָׁ֖ ח ויֵַּ֣ ל֑וֹם ואְַבְשָׁל֥וֹם בָּרַ֖

ם עַל־אַמְנ֖וֹן כִּֽי־מֵֽת: (שמואל ב יג,לז  לט)-כִּֽי־נחִַ֥
ב בֶּן־צְרֻיָ֑ה כִּֽ   4 דַע יוֹאָ֣ ה ויֵַּ֖ ם אִשָּׁ֣ ח מִשָּׁ֖ ח יוֹאָב֙ תְּק֔וֹעָה ויַּקִַּ֥ לֶךְ עַל־אַבְשָׁלֽוֹם: ויַּשְִׁלַ֤ ב הַמֶּ֖ י־לֵ֥

ית כְּאִשָּׁ֗  מֶן והְָיִ֕ בֶל ואְַל־תָּס֙וּכִי֙ שֶׁ֔ א ולְִבְשִׁי־נָ֣א בִגְדֵי־אֵ֗ לֶיהָ הִֽתְאַבְּלִי־נָ֞ אמֶר אֵ֠ ֹ֣ ה ויַּ ה חֲכָמָ֑
ים מִתְאַבֶּ֖  ים רַבִּ֔ ה ימִָ֣ ב זֶ֚ שֶׂם יוֹאָ֛ ר הַזֶּ֑ה ויַָּ֧ יו כַּדָּבָ֣ רְתְּ אֵלָ֖ לֶךְ ודְִבַּ֥ לֶת עַל־מֵֽת: וּבָאת֙ אֶל־הַמֶּ֔

רְצָה  יהָ אַ֖ ל עַל־אַפֶּ֛ ֹ֧ לֶךְ ותִַּפּ ה הַתְּקעִֹית֙ אֶל־הַמֶּ֔ תּאֹמֶר הָאִשָּׁ֤ ים בְּפִֽיהָ: וַ֠ אֶת־הַדְּבָרִ֖
עָה הַמֶּֽלֶ  אמֶר הוֹשִׁ֥ ֹ֖ חוּ ותַּ ה־אַלְמָנָ֥ה ותִַּשְׁתָּ֑ ל אִשָּֽׁ אמֶר אֲבָ֛ ֹ֗ ךְ ותַּ לֶךְ מַה־לָּ֑ הּ הַמֶּ֖ ךְ: ויַּאֹֽמֶר־לָ֥

יל בֵּֽיניֵהֶ֑  ין מַצִּ֖ ה ואְֵ֥ ים ויַּנִּצָ֤וּ שְׁניֵהֶם֙ בַּשָּׂדֶ֔ י בָנִ֔ י: וּלְשִׁפְחָֽתְךָ֙ שְׁנֵ֣ ניִ ויַָּ֥מָת אִישִֽׁ ד אָ֖ ם ויַּכַּ֧וֹ הָאֶחָ֛
ד ויַָּ֥מֶת אתֹֽוֹ ה אֶת־הָאֶחָ֖ ךָ ויַּאֹֽמְרוּ֙ תְּנִ֣י׀ אֶת־מַכֵּ֣ ה עַל־שִׁפְחָתֶ֗ מָה כָֽל־הַמִּשְׁפָּחָ֜ : והְִנּהֵ֩ קָ֨

without a name or a remnant.  Dovid promises to 
intercede on her behalf and ensure the safety of 
her son.  At the woman’s prodding, Dovid later 
realizes that the fabricated story is about himself 
and he instructs Yoav to bring Avshalom back to 
Yerushalayim.  The amazing part of the story is 
how a vulnerable widow that has no protector and 
is on the periphery of society is able to so easily 
gain access to the king of Yisrael and she says as 
much.  “And the reason I have come to say these 
things to the king, my lord, is that the people have 
frightened me. Your maidservant thought I would 
speak to your majesty; perhaps your majesty 
would act on his handmaid’s plea.  For your 
majesty would surely agree to deliver his 
handmaid from the hands of anyone seeking to cut 
off both me and my son from the heritage of 
God…”5  The people clearly see the king as the 
ultimate arbiter of justice and the protector of their 
rights and that is how he is described by the Navi, 
“And Dovid reigned over all Yisrael, and Dovid 
executed judgment and justice (ה ט וּצְדָקָ֖  to all (מִשְׁפָּ֥
his people.”6 
 
Shortly afterwards, the Navi describes Avshalom 
laying the groundwork for his planned insurrection 
to usurp the kingship from his father Dovid.  
Avshalom would awaken early and sit by the gate 
to intercept all those making the pilgrimage to 
seek an audience with his father Dovid the king.  
He would inquire as to where they hailed from and 
what issue they hoped to present before the king.  
After hearing their claim, he would sympathize 
with their position, but warned that unfortunately 
they would not be able to get the ear of the king 
since there was no one assigned to listen to their 
plea.  He would then wonder out loud, within 
earshot of the claimant, that if only it were I that 
was the arbitrator or the king then I would ensure 
that justice was properly served to each individual.  
In response to his care and concern, when the 
person went to bow before him, he would stop 
them from bending down and kiss them as if to say 
that, if he became king, he would be a peer with 
them, a “king of the people.”  Avshalom did this to 
everyone who came to the king for judgment and 
“he won over (literally: stole) the hearts of all the 
people of Yisrael.”7  Here again, it is clear from the 

שׁ וכְִבּ֗וּ אֶת־גַּחַֽלְתִּי֙ אֲשֶׁ֣  ם אֶת־הַיּוֹרֵ֑ ידָה גַּ֣ ג ונְשְַׁמִ֖ ר הָרָ֔ פֶשׁ אָחִיו֙ אֲשֶׁ֣ הוּ֙ בְּנֶ֤ יו וּנמְִתֵ֙ ר אָחִ֗
י שִׂים־לְאִ  רָה לְבִלְתִּ֧ ה נשְִׁאָ֔ לֶךְ אֶל־הָאִשָּׁ֖ אמֶר הַמֶּ֛ ֹ֧ ית עַל־פְּנֵ֥י הָאֲדָמָֽה: ויַּ ם וּשְׁאֵרִ֖ י שֵׁ֥ ישִׁ֛

לֶךְ י אֲדנִֹ֥י הַמֶּ֛ לֶךְ עָלַ֞ ה הַתְּקוֹעִית֙ אֶל־הַמֶּ֔ אמֶר הָאִשָּׁ֤ ֹ֜ יךְִ: ותַּ י אֲצַוֶּ֥ה עָלָֽ ךְ ואֲַנִ֖ י לְבֵיתֵ֑  לְכִ֣
 ְ לֶךְ ו י והְַמֶּ֥ ית אָבִ֑ י ולְֹֽא־הֶעָוֹ֖ן ועְַל־בֵּ֣ ר אֵלַ֙יךְִ֙ וַהֲֽבֵאת֣וֹ אֵלַ֔ לֶךְ הַֽמְדַבֵּ֤ אמֶר הַמֶּ֑ ֹ֖ י: ויַּ כִסְא֖וֹ נקִָֽ

ל הַדָּם֙ לְשַׁחֵ֔  ת גּאֵֹ֤ יךָ מֵהַרְבַּ֞ לֶךְ אֶת־יקְוָֹ֣ק אֱלֹקֶ֗ א הַמֶּ֜ עַת בָּֽךְ: ותַּאֹמֶר֩ יזְִכָּר־נָ֨ יף ע֖וֹד לָגַ֥ ת יסִֹ֥
 ֹ֙ י ויַּ ידוּ אֶת־בְּנִ֑ רְצָה: (שמואל ב יד,אולְֹ֥א ישְַׁמִ֖ ךְ אָֽ ת בְּנֵ֖ ל מִשַּׂעֲרַ֥ ֹ֛ ק אִם־יפִּ ָ֔ -אמֶר֙ חַי־יקְוֹ

 יא)
אמֶר   5 ֹ֤ ם ותַּ ניִ הָעָ֑ י יֵרְֽאֻ֖ ה כִּ֥ ר הַזֶּ֔ לֶךְ אֲדנֹיִ֙ אֶת־הַדָּבָ֣ ר אֶל־הַמֶּ֤ אתִי לְדַבֵּ֨ עַתָּה אֲשֶׁר־בָּ֜ וְ֠

לֶךְ אוּלַ֛  לֶךְ שִׁפְחָֽתְךָ֙ אֲדַבְּרָה־נָּ֣א אֶל־הַמֶּ֔ ע הַמֶּ֔ י ישְִׁמַ֣ ר אֲמָתֽוֹ: כִּ֚ לֶךְ אֶת־דְּבַ֥ ה הַמֶּ֖ י יעֲַשֶׂ֥
אמֶר֙  ֹ֙ ים: ותַּ ת אֱלֹקִֽ נּחֲַלַ֖ חַד מִֽ י ואְֶת־בְּניִ֙ יַ֔ יד אתִֹ֤ ישׁ לְהַשְׁמִ֨ ף הָאִ֑ יל אֶת־אֲמָת֖וֹ מִכַּ֣ לְהַצִּ֥

לֶךְ לִמְנוּחָ֑  תְךָ֔ יִהְֽיהֶ־נָּ֛א דְּבַר־אֲדנִֹ֥י הַמֶּ֖ לֶךְ֙ שִׁפְחָ֣ י הַמֶּ֙ ן אֲדנִֹ֤ ים כֵּ֣ ךְ הָאֱלֹקִ֗ י׀ כְּמַלְאַ֣ ה כִּ֣
י עִמָּֽךְ: (שמואל ב יד,טו יךָ יהְִ֥ ע וַיֽקוָֹ֥ק אֱלֹקֶ֖ עַ֙ הַטּ֣וֹב והְָרָ֔ ֹ֙  יז)-לִשְׁמ

ה   6 ד עשֶֹׂ֛ י דָוִ֗ ל ויַהְִ֣ ד עַל־כָּל־ישְִׂרָאֵ֑ ה ויַּמְִלֹ֥ךְ דָּוִ֖ ט וּצְדָקָ֖  מואל ב ח,טו)לְכָל־עַמּֽוֹ: (שמִשְׁפָּ֥
ים לְפָנָיֽו: והְִשְׁכִּ   7 ישׁ רָצִ֥ ים אִ֖ ים וחֲַמִשִּׁ֥ ה וסְֻסִ֑ עַשׂ לוֹ֙ אַבְשָׁל֔וֹם מֶרְכָּבָ֖ ן ויַַּ֤ חֲרֵי כֵ֔ ים֙ וַיֽהְִי֙ מֵאַ֣

ר־יהְִיהֶ־לּוֹ־רִיב֩ לָב֨וֹא  ישׁ אֲשֶֽׁ י כָּל־הָאִ֣ עַר ויַהְִ֡ רֶךְ הַשָּׁ֑ ד דֶּ֣ ד עַל־יַ֖ לֶךְ אַבְשָׁל֔וֹם ועְָמַ֕ אֶל־הַמֶּ֜
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flow of judicial seekers and Avshalom’s 
conversations with them that the people’s 
expectation was that they would have unfettered 
access to the king who would provide them with 
just and rightful outcomes. 
 
Shlomo HaMelech is also complemented by the 
queen Sh’va in a similar fashion to that which was 
said by the Navi about his father Dovid.  She notes 
how lucky and beloved Yisrael must be to God that 
He provided them a king of Shlomo’s caliber who 
“executes judgment and justice (ה ט וּצְדָקָ֖  It  8”.(מִשְׁפָּ֥
is this feature of his character that wins the 
people’s reverence for Shlomo.  In the aftermath 
of the famous case of the two prostitutes where 
Shlomo renders the correct and just verdict and 
outcome,9 the Navi says, “When all of Yisrael 
heard the decision that the king had delivered, 
they stood in awe of the king; for they saw that he 
possessed divine wisdom to execute justice (כִּיֽ־
ת אֱלֹקִ֛ ים בְּקִרְבּ֖וֹ לַעֲשׂ֥וֹת מִשְׁפָּֽט  The amazing  10”.(חָכְמַ֧
part of the story, maybe even for those who heard 
about it at the time, was not only Shlomo’s 
immense wisdom in discovering the true mother of 
the baby, but the fact that he was hearing the case 
at all.  The judgment involved two prostitutes, 
undesirables at the lowest echelons of society,11 
yet they had an audience with the king to 
adjudicate their situation.  To the people of the 
time and to the reader, that case epitomizes a 
monarch who cares about the plight of each 
individual, especially those without advocates or 
protection, and embodies the principles of justice 
that he personally models and expects to 
characterize his kingdom. 
 
Another example of this phenomenon is found 
with regards to an anonymous king in the Northern 
Kingdom of Yisrael.  The prophet Elisha would 
pass through the city of Shunem on his tour circuit 
of the Northern Kingdom (Haftorah of Parshat 
Vayera).12  A woman of stature, who was a 
resident of Shunem, pressures Elisha to eat by her 
whenever he would pass through the city.  She 
then convinces her husband to add an upper level 
to their house so that they can provide Elisha with 
a room in which to lodge in addition to hosting him 
for meals.  Elisha solicits from the woman what he 
might provide her in order to express his 
tremendous gratitude and repay her for her 

                                                 
ד שִׁבְטֵֽי־ישְִׂרָאֵ֖  אמֶר מֵאַחַ֥ ֹ֕ תָּה ויַּ י־מִזֶּ֥ה עִיר֙ אַ֔ אמֶר אֵֽ ֹ֗ א אַבְשָׁל֤וֹם אֵלָיו֙ ויַּ ט ויַּקְִרָ֨ ל לַמִּשְׁפָּ֗

ת הַמֶּֽ  עַ אֵין־לְךָ֖ מֵאֵ֥ ים ושְׁמֵֹ֥ ים וּנכְחִֹ֑ ךָ טוֹבִ֣ ה דְבָרֶ֖ אמֶר אֵלָיו֙ אַבְשָׁל֔וֹם רְאֵ֥ ֹ֤ לֶךְ: עַבְדֶּֽךָ: ויַּ
יב וּמִשְׁפָּ֖  ר־יהְִיהֶ־לּוֹ־רִ֥ ישׁ אֲשֶֽׁ י יבָ֥וֹא כָּל־אִ֛ רֶץ ועְָלַ֗ ט בָּאָ֑ ניִ שׁפֵֹ֖ אמֶר֙ אַבְשָׁל֔וֹם מִי־ישְִׂמֵ֥ ֹ֙ ט ויַּ

יק ל֖וֹ ונְָ֥שַׁק לֽוֹ: ח אֶת־ידָ֛וֹ והְֶחֱזִ֥ ישׁ לְהִשְׁתַּחֲוֹ֖ת ל֑וֹ ושְָׁלַ֧ יו: והְָיהָ֙ בִּקְרָב־אִ֔ עַשׂ  והְִצְדַּקְתִּֽ ויַַּ֨
לֶךְ ויַגְַנּבֵ֙ אַבְשָׁל֔וֹם אֶת־ ט אֶל־הַמֶּ֑ אוּ לַמִּשְׁפָּ֖ ֹ֥ ל אֲשֶׁר־יבָ ר הַזֶּה֙ לְכָל־ישְִׂרָאֵ֔ אַבְשָׁל֜וֹם כַּדָּבָ֤

י ישְִׂרָאֵֽל: (שמואל ב טו,א ב אַנשְֵׁ֥  ו)-לֵ֖
ק אֱלֹ  8 י יקְוָֹ֤ ץ בְּךָ֔ לְתִתְּךָ֖ עַ קֶ֙ יהְִ֨ ק אֶת־ישְִׂרָאֵל֙ יךָ֙ בָּר֔וּךְ אֲשֶׁר֙ חָפֵ֣ ת יקְוָֹ֤ ל בְּאַהֲבַ֨ א ישְִׂרָאֵ֑ ל־כִּסֵּ֣

לֶךְ לַעֲשׂ֥וֹת  ימְךָ֣ לְמֶ֔ ם ויַשְִֽׂ הלְעלָֹ֔ ט וּצְדָקָֽ  : (מלכים א י,ט)מִשְׁפָּ֖
 כח-מלכים א ג,טז  9

לֶךְ ויִַּרְֽא֖וּ מִפְּ  10 ט הַמֶּ֔ ר שָׁפַ֣ ל אֶת־הַמִּשְׁפָּט֙ אֲשֶׁ֣ ת ויַּשְִׁמְע֣וּ כָל־ישְִׂרָאֵ֗ י רָא֔וּ כִּֽי־חָכְמַ֧ לֶךְ כִּ֣ י הַמֶּ֑ נֵ֣
ים בְּקִרְבּ֖וֹ לַעֲשׂ֥וֹת מִשְׁפָּֽט: (מלכים א ג,כח)  אֱלֹקִ֛

דְנהָ לְפָנָיֽו: (מלכים א ג,טז)  11 ֹ֖ לֶךְ וַתַּֽעֲמ ים זנֹ֖וֹת אֶל־הַמֶּ֑ יםִ נשִָׁ֥ אנהָ שְׁתַּ֛ ֹ֗ ז תָּב  אָ֣

kindness in hosting him.  The woman from 
Shunem dismisses the overture declaring that she 
is well connected and enjoys a solid 
socioeconomic and societal standing.  Elisha then 
looks to his assistant Gei’chazi for a possible 
suggestion as to what gift he could provide this 
woman.  Elisha’s assistant notes that the woman’s 
husband is of an advanced age and she has yet 
to bear a child.  Elisha calls the Shunamit woman 
and informs her, prophesies, that in the following 
year (see Parshat Vayera – Promises Fulfilled?) 
she will be a mother to a child.  Unfortunately, the 
boy passes away at a young age and the 
Shunamit woman travels to inform Elisha of his 
death.  Upon hearing the devastating news and 
seeing the mother’s utter despair, Elisha travels to 
Shunem and miraculously resurrects the boy.   
 
Later on, Elisha returns to the Shunamit woman 
and her son (it seems that her husband who was 
older had already passed away) and advises them 
to abandon their property and take up residence 
somewhere else because where they lived was 
about to suffer a seven year long famine.13  The 
woman heeds Elisha’s advice and leaves town to 
spare herself and her son from the famine, but 
upon her return to her homestead and ancestral 
property after seven years, she finds it occupied 
by others who refuse to return it to her.  It seems 
in the interim that Elisha has either passed away 
or is out of town and therefore she then heads out 
to beseech the king to intercede on her behalf to 
reclaim her rightful ownership of her house and 
field.  When she arrives at the palace, the king had 
just asked Gei’chazi, Elisha’s protégé, to regale 
him with miraculous stories about his master 
Elisha.  He was in the midst of retelling how Elisha 
resurrected the son of the Shunamit woman when 
the Shunamit herself, along with her son, 
suddenly appears to petition the king regarding 
her disenfranchisement from her home and field.  
She corroborates the story Gei’chazi was 
recounting about Elisha to the king and the king 
then hears her grievance.   In response to her 
complaint, the king  assigns a minister to 
accompany the woman and ensure that not only 
is her field and home returned, but also all the 
harvests from the seven years she was absent.  
This is a similar genre of story, whereby some 
weaker member of society seeks justice and 

  לז-חב ד,מלכים  12
ר אֶל־הָאִשָּׁה֩  13 ע דִּבֶּ֣ ר ואֱֶלִישָׁ֡ ךְ וגְ֖וּרִי בַּאֲשֶׁ֣ תְּ וּבֵיתֵ֔ ר ק֤וּמִי וּלְכִי֙ אַ֣ ֹ֗ הּ לֵאמ ה אֶת־בְּנָ֜ אֲשֶׁר־הֶחֱיָ֨

עַשׂ כִּדְ  ה ותַַּ֕ קָם֙ הָֽאִשָּׁ֔ בַע שָׁנִיֽם: ותַָּ֙ רֶץ שֶׁ֥ א אֶל־הָאָ֖ ב וגְַם־בָּ֥ רָעָ֔ א יקְוֹקָ֙ לָֽ ר תָּג֑וּרִי כִּֽי־קָרָ֤ בַ֖
ישׁ הָאֱלֹ לֶךְ הִיקִ֑ אִ֣ בַע ים ותֵַּ֤ י מִקְצֵה֙ שֶׁ֣ בַע שָׁנִיֽם: ויַהְִ֗ ים שֶׁ֥ רֶץ־פְּלִשְׁתִּ֖ גָר בְּאֶֽ הּ ותַָּ֥ א֙ וּבֵיתָ֔

הּ ואְֶל־שָׂדָֽהּ:  לֶךְ אֶל־בֵּיתָ֖ ק אֶל־הַמֶּ֔ ֹ֣ ים ותֵַּצֵא֙ לִצְע רֶץ פְּלִשְׁתִּ֑ ה מֵאֶ֣ שָׁב הָאִשָּׁ֖ ים ותַָּ֥ שָׁנִ֔
י נַ֥עַר חֲזִ֔ לֶךְ מְדַבֵּר֙ אֶל־גֵּ֣ ת כָּל־הַגְּדלֹ֖וֹת אֲשֶׁר־קִ֖ אִישׁ־הָאֱלֹ והְַמֶּ֗ י אֵ֥ ר סַפְּרָה־נָּ֣א לִ֔ ֹ֑ ים לֵאמ

ה אֲשֶׁר־ ה הָאִשָּׁ֜ ת אֲשֶׁר־הֶחֱיָ֣ה אֶת־הַמֵּת֒ והְִנֵּ֨ ר לַמֶּלֶךְ֘ אֵ֣ יהְִי ה֥וּא מְסַפֵּ֣ ע: וַ֠ ה אֱלִישָֽׁ עָשָׂ֥
 ְ הּ ו לֶךְ עַל־בֵּיתָ֖ קֶת אֶל־הַמֶּ֔ ה אֶת־בְּנהָּ֙ צעֶֹ֣ את הֶחֱיָ֤ ֹ֚ לֶךְ ז י הַמֶּ֔ אמֶר גֵּחֲֽזִי֙ אֲדנִֹ֣ ֹ֤ הּ ויַּ עַל־ שָׂדָ֑

הּ הַ  ה ותְַּסַפֶּר־ל֑וֹ ויַּתִֶּן־לָ֣ לֶךְ לָאִשָּׁ֖ ל הַמֶּ֛ ע: ויַּשְִׁאַ֥ ה וזְֶה־בְּנָ֖הּ אֲשֶׁר־הֶחֱיָ֥ה אֱלִישָֽׁ מֶּלֶךְ֩ הָֽאִשָּׁ֔
יב אֶת־כָּל־אֲשֶׁר־לָהּ֙ ואְֵת֙  ר הָשֵׁ֤ ֹ֗ ד לֵאמ יס אֶחָ֜ ה אֶת־ סָרִ֨ ה מִיּ֛וֹם עָזְבָ֥ ת הַשָּׂדֶ֔ ֹ֣ כָּל־תְּבוּא

רֶץ ועְַד־עָֽתָּה: (מלכים ב ח,א  ו)-הָאָ֖
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protection through appealing to the king, and once 
again confirms this practice among monarchs.  
Nevertheless, in this instance the Navi does not 
opine that the king regularly engaged in judgment 
and justice and that is likely influenced by the story 
immediately preceding the story of Elisha and the 
Shunamit woman (also in the Haftorah of Parshat 
Vayera). 
 
The Navi tells of a widow of one of the disciples of 
the prophets that cries to Elisha to save her from 
her terrible predicament.14  She informs Elisha 
that her husband has passed away and reminds 
him that her late spouse was a God fearing 
individual.  Her husband’s passing left her unable 
to repay their debts and the lender was 
threatening to seize her two children as slaves as 
fair compensation in lieu of repayment of the loan.  
Elisha instructs her to gather as many empty 
vessels as possible and then close herself and her 
children in their house and they should begin to 
pour from the miniscule cruse of oil they have to 
fill all the empty utensils they collected.  
Miraculously, the oil keeps on pouring from the 
small vial until they no longer have any empty 
vessels remaining.  They are then able to sell the 
oil in order to repay their debts and to live off the 
oil in excess of the loans thereby sparing the 
woman from the tragedy of her children being 
taken away as slaves. 
 
This is a classic case where we would have 
expected the widow to solicit the king’s help in 
resolving her issue rather than engaging the 
Navi’s help.  It could be because her husband was 
a disciple of the prophets that she felt more 
comfortable approaching Elisha or because she 
believed that Elisha would take responsibility for 
the situation given her late husband’s relationship 
with Elisha.  Though it seems more likely that the 
reason she did not approach the king with her 
grievance is because the king was unlikely to aid 
her in this situation. That is because the case 
presented here conforms to the circumstances 

                                                 
עְתָּ  14 ה ידַָ֔ ת ואְַתָּ֣ ר עַבְדְּךָ֤ אִישִׁי֙ מֵ֔ ֹ֗ ע לֵאמ ה אֶל־אֱלִישָׁ֜ נּבְִיאִים צָעֲקָ֨ י בְנֵיֽ־הַ֠ ת מִנּשְֵׁ֣ ה אַחַ֣  ואְִשָּׁ֣

א  י עַבְדְּךָ֔ הָיָ֥ה ירֵָ֖ יהָ כִּ֣ אמֶר אֵלֶ֤ ֹ֨ י ל֖וֹ לַעֲבָדִֽים: ויַּ י ילְָדַ֛ חַת אֶת־שְׁנֵ֧ א לָקַ֜ ה בָּ֗ נּשֶֹׁ֔ אֶת־יקְוָֹ֑ק והְַ֨
יתִ  ין לְשִׁפְחָתְךָ֥ כלֹ֙ בַּבַּ֔ אמֶר אֵ֣ ֹ֗ יתִ ותַּ ךְ בַּבָּ֑ י מַה־יּשֶׁ־ לָ֖ ידִי לִ֔ ךְ הַגִּ֣ עֱשֶׂה־לָּ֔ ה אֶֽ י אֱלִישָׁע֙ מָ֣ כִּ֖

 ַ מֶן: ו ים אַל־אִם־אָס֥וּךְ שָֽׁ ים רֵקִ֖ יךְִ כֵּלִ֥ ת כָּל־שְׁכֵנָ֑ ךְ כֵּלִים֙ מִן־הַח֔וּץ מֵאֵ֖ י שַׁאֲלִי־לָ֤ אמֶר לְכִ֨ ֹ֗ יּ
לֶּה והְַמָּ  ים הָאֵ֑ ל כָּל־הַכֵּלִ֖ קְתְּ עַ֥ יךְִ ויְצַָ֕ ךְ וּבְעַד־בָּנַ֔ לֶת֙ בַּעֲדֵ֣ רְתְּ הַדֶּ֙ את וסְָגַ֤ יטִי: וּבָ֗ א תַּמְעִֽ לֵ֖

לֶךְ֙ מֵֽ  יעִי: ותֵַּ֙ יא מוֹצָֽקֶת: תַּסִּֽ יהָ והְִ֥ ים אֵלֶ֖ ם מַגִּשִׁ֥ יהָ הֵ֛ ד בָּנֶ֑ הּ וּבְעַ֣ לֶת בַּעֲדָ֖ ר הַדֶּ֔ ֹ֣ אִתּ֔וֹ ותִַּסְגּ
ין ע֖וֹד כֶּ֑  יהָ אֵ֥ אמֶר אֵלֶ֔ ֹ֣ לִי ויַּ י עוֹד֙ כֶּ֔ ישָׁה אֵלַ֥ אמֶר אֶל־בְּנהָּ֙ הַגִּ֨ ֹ֤ ים ותַּ י׀ כִּמְלֹ֣את הַכֵּלִ֗ לִי ויַהְִ֣

ד הַשָּֽׁ  ֹ֖ ישׁ הָאֱלֹוַיּֽעֲַמ א ותַַּגֵּד֙ לְאִ֣ ֹ֗ י אֶת־קִ֔ מֶן: ותַָּב מֶן ושְַׁלְּמִ֖ י אֶת־הַשֶּׁ֔ אמֶר לְכִי֙ מִכְרִ֣ ֹ֗ ים ויַּ
י בַּנּוֹתָֽר: (מלכים ב ד,א חְיִ֖ יךְִ תִֽ תְּ וּבָנַ֔ ךְ ואְַ֣  ז)-נשְִׁיֵ֑

15  laim for debt, and sell himself, his wife, his one fail to meet a cIf any
son, and daughter for money or give them away to forced labor: they 
shall work for three years in the house of the man who bought them, 
or the proprietor, and in the fourth year they shall be set free. 

(Hammurabi Code 117)  
טו) כספו לא נתן בנשך, בא וראה כל מי  תהליםד"א אם כסף תלוה את עמי הה"ד ( 16

ית מעלין עליו כאלו קיים המצות שיש בו עושר ונותן צדקה לעניים ואינו מלוה ברב
כלן שנאמר כספו לא נתן בנשך ושוחד על נקי לא לקח עושה אלה לא ימוט לעולם, 

יח) ויקרא ומי היה זה עובדיה שהיה עשיר אפוטרופוס של אחאב שנאמר (מ"א 
אחאב אל עובדיה אשר על הבית והיה עשיר יותר מדאי והוציא כל ממונו לצדקה 

את הנביאים כיון שבא כל אותו הרעה היה לוה בנשך מן יהורם בן אחאב שהיה זן 
מה שהיה מספיק לנביאים, זה קיים כספו לא נתן בנשך, אבל יהורם שהלוה ברבית 

and behavior that the Torah warns the lender from 
engaging in towards a desperate and subsistence 
debtor.  It would seem that this usurious and 
exploitive lending practice was commonly 
accepted15 and that this widow had no one to 
protect her or alternate avenue of recourse.  More 
pointedly, Chazal identify the creditor here as the 
king himself.16 
 
In this week’s Parsha it says: “You shall not wrong 
a stranger or oppress him, for you were strangers 
in the land of Egypt.17  You shall not mistreat or 
oppress any widow or orphan.  If you mistreat 
them, I will heed their outcry as soon as they 
cry out to Me, and My anger shall blaze forth and 
I will put you to the sword, and your own wives 
shall become widows and your children orphans.  
If you lend money to My people, to the poor among 
you, do not act toward them as an oppressive 
creditor; exact no interest from them.  If you take 
your neighbor’s garment as collateral, you must 
return it to him before the sun sets; it is his only 
clothing, the sole covering for his skin. In what else 
shall he sleep? Therefore, if he cries out to Me, 
I will pay heed, for I am compassionate.”  There 
are two similar verses found in Sefer Devarim.  
One with regards to withholding lending as the 
Shemitta year approaches.  “Beware lest you 
harbor in your heart the base thought saying, ‘The 
seventh year, the year of remission, is 
approaching,’ so that you are miserly to your 
impoverished brother and therefore you give him 
nothing.  He will cry out to God against you, and 
you will be accountable for the sin.”18  Later on 
in Sefer Devarim, it discusses one’s obligations 
towards subsistence laborers.  “You shall not 
abuse a needy and destitute laborer, whether a 
fellow countryman or a stranger in one of the 
communities of your land.  You must pay him his 
wages on the same day, before the sun sets, for 
he is needy and urgently depends on it; otherwise 
he will cry to God against you and you will be 
accountable for the sin.”19  The common 
denominator between all these cases is that one 

ב ט) ויהוא  אמר האלהים עד עכשיו זה קיים יבא יהוא ויהרוג אותו שנאמר (שם
צי מלבו, ולמה בין זרועותיו ויצא מלא ידו בקשת ויך את יהורם בין זרועיו ויצא הח

מלבו לפי שהקשה את לבו ופשט ידיו לקבל הרבית לקיים מה שנאמר (יחזקאל יח) 
שמות ( בנשך נתן ותרבית לקח וחי לא יחיה, לכך מזהיר להם אם כסף תלוה את עמי

 )ק"י וברד"וגם מובא ברש רבה משפטים לא,ד
רֶץ מִ  17 ם בְּאֶ֥ ים הֱייִתֶ֖ נּוּ כִּֽי־גֵרִ֥ ר לֹא־תוֹנֶ֖ה ולְֹ֣א תִלְחָצֶ֑ יםִ:וגְֵ֥  כָּל־אַלְמָנָ֥ה ויְתָ֖וֹם לֹ֥א תְעַנּוּֽן: צְרָֽ

ע צַעֲקָתֽוֹ: עַ אֶשְׁמַ֖ ֹ֥ י שָׁמ ק יצְִעַק֙ אֵלַ֔ ֹ֤ י אִם־צָע י  אִם־עַנֵּ֥ה תְעַנֶּ֖ה אתֹ֑וֹ כִּ֣ י והְָרַגְתִּ֥ ה אַפִּ֔ וחְָרָ֣
ם יתְמִֹֽים: אִם־כֶּ֣  רֶב והְָי֤וּ נשְֵׁיכֶם֙ אַלְמָנ֔וֹת וּבְניֵכֶ֖ ם בֶּחָ֑ י אֶת־הֶֽעָניִ֙ אֶתְכֶ֖ סֶף׀ תַּלְוֶ֣ה אֶת־עַמִּ֗

יו נֶשֶֽׁךְ: ה לֹֽא־תְשִׂימ֥וּן עָלָ֖ ךְ לֹא־תִהְיֶ֥ה ל֖וֹ כְּנשֶֹׁ֑ א  עִמָּ֔ ֹ֥ ךָ עַד־בּ ת רֵעֶ֑ ל שַׂלְמַ֣ ֹ֖ ל תַּחְבּ ֹ֥ אִם־חָב
נּוּ לֽוֹ: מֶשׁ תְּשִׁיבֶ֥ וא הַשֶּׁ֖ י הִ֤ וא שִׂמְלָת֖וֹ לְערֹ֑  כִּ֣ הּ הִ֥ ק כְסוּתוֹ֙ לְבַדָּ֔ ב והְָיהָ֙ כִּֽי־יצְִעַ֣ ה ישְִׁכָּ֔ וֹ בַּמֶּ֣

ניִ: (שמות כב, י כִּֽי־חַנּ֥וּן אָֽ י ושְָׁמַעְתִּ֖  כו)-כאֵלַ֔
רְצְךָ֔ אֲשֶׁר־יקְוָֹ֥ק אֱלֹ 18 יךָ בְּאַ֨ ד שְׁעָרֶ֔ יךָ֙ בְּאַחַ֣ ד אַחֶ֙ ךְ לֹ֧א קֶ֖ כִּֽי־יהְִיהֶ֩ בְךָ֨ אֶבְי֜וֹן מֵאַחַ֤ ן לָ֑ יךָ נתֵֹ֣

ץ  יךָ הָאֶבְיוֹֽן:תְאַמֵּ֣ דְךָ֔ מֵאָחִ֖ ח אֶת־ידְָךָ֖ ל֑וֹ  אֶת־לְבָבְךָ֗ ולְֹ֤א תִקְפּץֹ֙ אֶת־יָ֣ חַ תִּפְתַּ֛ ֹ֧ כִּֽי־פָת
ר לֽוֹ: ר יחְֶסַ֖ י מַחְסרֹ֔וֹ אֲשֶׁ֥ נּוּ דֵּ֚ עַל  והְַעֲבֵט֙ תַּעֲבִיטֶ֔ מֶר לְךָ֡ פֶּן־יהְִיֶ֣ה דָבָר֩ עִם־לְבָבְךָ֨ בְלִיַּ֜ הִשָּׁ֣

רְבָ֣  ר קָֽ ֹ֗ א לֵאמ ן ל֑וֹ וקְָרָ֤ יךָ֙ הָֽאֶבְי֔וֹן ולְֹ֥א תִתֵּ֖ ינךְָ֗ בְּאָחִ֙ ה עֵֽ ה שְׁנַתֽ־הַשֶּׁבַע֘ שְׁנַ֣ת הַשְּׁמִטָּה֒ ורְָעָ֣
ל׀  י בִּגְלַ֣ ע לְבָבְךָ֖ בְּתִתְּךָ֣ ל֑וֹ כִּ֞ ק והְָיָ֥ה בְךָ֖ חֵֽטְא: נתָ֤וֹן תִּתֵּן֙ ל֔וֹ ולְֹא־ירֵַ֥ ָ֔ ר עָלֶ֙יךָ֙ אֶל־יקְוֹ הַדָּבָ֣

רֶץ קֶ֔ ה יבְָרֶכְךָ֙ יקְוָֹ֣ק אֱלֹהַזֶּ֗  רֶב הָאָ֑ ל אֶבְי֖וֹן מִקֶּ֣ י לֹא־יחְֶדַּ֥ ח ידֶָֽךָ: כִּ֛ ל מִשְׁלַ֥ ֹ֖ ךָ וּבְכ יךָ בְּכָֽל־מַעֲשֶׂ֔
יךָ לַעֲניִֶּ֛ךָ וּלְאֶבְינֹךְָ֖ בְּאַרְצֶֽךָ: ח אֶת־ידְָךָ֜ לְאָחִ֧ תחַֹ תִּפְתַּ֨ ר פָּ֠ ֹ֔ י מְצַוְּךָ֙ לֵאמ ן אָנכִֹ֤ (דברים  עַל־כֵּ֞

 יא)-טו,ז
ישׁ  19 ד והְָאִ֗ ֹ֑ ט עֲבטֹֽוֹ: בַּח֖וּץ תַּעֲמ ֹ֥ א אֶל־בֵּית֖וֹ לַעֲב ֹ֥ את מְא֑וּמָה לֹא־תָב עֲךָ֖ מַשַּׁ֣ ה בְרֵֽ כִּֽי־תַשֶּׁ֥

ב  י ה֑וּא לֹ֥א תִשְׁכַּ֖ ישׁ עָנִ֖ יךָ אֶֽת־הַעֲב֖וֹט הַחֽוּצָה: ואְִם־אִ֥ יא אֵלֶ֛ ה ב֔וֹ יוֹצִ֥ ר אַתָּה֙ נשֶֹׁ֣ אֲשֶׁ֤
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is dealing with individuals who are marginalized in 
society and have no one to stand up for their rights 
or to protect them.  It makes them easy targets to 
be taken advantage of without any recourse to the 
exploiter. 
 
In dealing with this issue, the Torah is 
revolutionary.  It first and foremost sees the 
protection of the weak and disadvantaged as 
being a societal obligation upon each individual.  If 
that fails, then God says he will intervene on 
behalf of these individuals because he is the 
ultimate protector of the oppressed.  The Ramban 
explains that “‘…if he will only just cry at all unto 
Me I will at once hear his cry’; he does not need 
anything else at all, for I will save him and avenge 
his cause from you.20  Since the reason you 
oppress him is because you think he has no one 
to help him against you, but behold he has more 
help than anyone else.  For other people will try to 
find saviors to save them, and assist them to 
avenge their cause, and perhaps they will not 
deliver or save them.  On the other hand, these 
individuals will have the intercession of and be 
unfailingly saved by God merely through their 
crying out, and He will certainly take vengeance 
on you, for God is a jealous and avenging G-d…”  
Therefore if society fails these individuals, the king 
who is God’s representative and expression on 
earth is the next stop for salvation. 
 
This is made clear by the Navi Yirmiyahu when 
God sends a message to the king and his people 
that, “Thus says God: Do what is just and right 
ה)  rescue from the defrauder him ;(עֲשׂ֤וּ מִשְׁפָּט֙ וּצְדָקָ֔
who is robbed; do not wrong the stranger, the 
fatherless, and the widow; commit no lawless act, 
and do not shed the blood of the innocent in this 
place.  For if you fulfill this command, then through 
the gates of this palace shall enter kings of Dovid’s 
line who sit upon his throne, riding horse-drawn 
chariots, with their courtiers and their subjects.  
But if you do not heed these commands, I swear 
by Myself, declares God, that this palace shall 

                                                 
ךָּ וּלְךָ֙ תִּהְיֶ֣הבַּ  ב בְּשַׂלְמָת֖וֹ וּבֵֽרֲכֶ֑ מֶשׁ ושְָׁכַ֥ יב ל֤וֹ אֶֽת־הַעֲבוֹט֙ כְּב֣וֹא הַשֶּׁ֔  עֲבטֹֽוֹ: הָשֵׁב֩ תָּשִׁ֨

י יקְוָֹ֥ק אֱלֹ ה לִפְנֵ֖ ר בְּאַרְצְךָ֖ קֶֽ צְדָקָ֔ יךָ א֧וֹ מִגֵּרְךָ֛ אֲשֶׁ֥ י ואְֶבְי֑וֹן מֵאַחֶ֕ יר עָנִ֣ ק שָׂכִ֖ ֹ֥ יךָ: לֹא־תַעֲשׁ
א אֶת־בִּ  יו ה֥וּא נשֵֹׂ֖ י עָניִ֙ ה֔וּא ואְֵלָ֕ מֶשׁ כִּ֤ יו הַשֶּׁ֗ ן שְׂכָר֜וֹ וְלֹֽא־תָב֧וֹא עָלָ֣ יךָ: בְּיוֹמוֹ֩ תִתֵּ֨ שְׁעָרֶֽ

ק והְָיָ֥ה בְךָ֖ חֵֽטְא: (דברים כד,י ָ֔ א עָלֶ֙יךָ֙ אֶל־יקְוֹ  טו)-נפְַשׁ֑וֹ ולְֹֽא־יקְִרָ֤
רק צעוק יצעק אלי בלבד מיד אשמע  ...והנכון בעיני כי יאמר אם ענה תענה אותו 20

צעקתו, איננו צריך לדבר אחר כלל, כי אני אושיענו ואנקום אותו ממך. והטעם, כי 
אתה לוחץ אותו מפני שאין לו מושיע מידך, והנה הוא נעזר יותר מכל אדם, כי שאר 
האנשים יטרחו אחרי מושיעים שיושיעום ואחרי עוזרים לנקום נקמתם, ואולי לא 

והצל לא יצילו, וזה בצעקתו בלבד נושע בה' וינקם ממך, כי נוקם ה' ובעל  יועילו
 -ויבא כענין הזה בכתובים רבים, כגון מה שאמר (משלי כב כב  חמה (נחום א ב):

כג) אל תגזל דל כי דל הוא ואל תדכא עני בשער כי ה' יריב ריבם, יאמר אל תגזול 
העני אשר בשעריך כי ה' יריב בעבורם, דל בעבור שהוא דל ואין לו עוזרים ואל תדכא 

ות שמו, שיש קיא) ובשדה יתומים אל תבוא כי גואלם חזק ה' צב -וכן אמר (שם כג י 
להם גואל חזק וקרוב יותר מכל אדם. אף כאן אמר כי בצעקתו בלבד יושע. וכמוהו 
כי כאשר ירד הגשם והשלג מן השמים ושמה לא ישוב כי אם הרוה את הארץ 

צמיחה ונתן זרע לזורע ולחם לאוכל כן יהיה דברי אשר יצא מפי לא ישוב והולידה וה
אלי ריקם כי אם עשה את אשר חפצתי (ישעיה נה י יא), בשניהם יאמר שלא יעשו 
דבר אחר, כי אם שירוה את הארץ מיד, וכן כי אם שיעשה מה שחפצתי, והנה הוא 

 (רמב"ן שמות כב,כב) ל): כטעם אלא, וכן כי אם אל ארצי ואל מולדתי אלך (במדבר י

become a ruin.”21   The subsequent chapter 
contains a similar message that the salvation of 
the people is dependent on the rise of a righteous 
king who champions justice and that which is right.  
“Behold, days are coming, declares God, when I 
will fulfill the promise that I made concerning the 
House of Israel and the House of Judah.  In those 
days, and at that time, I will cause a branch of 
righteousness to grow up to Dovid; and he shall 
execute justice and righteousness in the land…”22  
The king’s right to the throne is premised on his 
carrying out justice and protecting the weak and 
disadvantaged of society.  If the king fails to act as 
God’s emissary, then God will depose the king 
and intervene on behalf of the oppressed.23  That 
is likely why the widow turns to Elisha as God’s 
representative when she is failed by society and 
the king because the corruption and mistreatment 
has become so endemic or accepted within 
society that she has no other avenue for recourse.  
This story likely casts a shadow on the 
subsequent story of the Shunamit where the king 
does intercede on her behalf and that is why one 
does not hear the same accolades for that king 
that the Navi gives to characterize the behavior of 
Dovid and Shlomo. 
 
Despite God’s loftiness, He does not just hobnob 
with the powerful, high-class and wealthy.24  God 
is the “father and protector” of the widow, the 
orphan and the destitute and He puts His name 
together with them.  This week’s Parsha, through 
its revolutionary perspective, teaches us that our 
obligation to emulate God means that we must 
seek to protect and elevate those that are less 
fortunate.  We should keep company with the 
same individuals that God does and look to be 
championing the side of the oppressed and not the 
facilitators of the oppressors.  Most importantly, 
we should not become comfortable and 
complacent in our social circles, but rather seek 
opportunities to improve the lives of others. 
 
Shabbat Shalom and Chodesh Tov

ע דְּבַר־ 21 מַרְתָּ֙ שְׁמַ֣ ר הַזֶּהֽ: ואְָֽ ם אֶת־הַדָּבָ֖ ה ודְִבַּרְתָּ֣ שָׁ֔ לֶךְ יהְוּדָ֑ ד בֵּֽית־מֶ֣ ק רֵ֖ ר יקְוָֹ֔ ה אָמַ֣ ֹ֚ כּ
ים בַּשְּׁ  יךָ֙ ועְַמְּךָ֔ הַבָּאִ֖ ה ועֲַבָדֶ֙ ד אַתָּ֤ א דָוִ֑ ב עַל־כִּסֵּ֣ ה הַיּשֵֹׁ֖ לֶךְ יהְוּדָ֔ ק מֶ֣ ָ֔ ה׀ יקְוֹ ֹ֣ ים הָאֵֽלֶּה: כּ עָרִ֥

ק עֲשׂ֤וּ  ָ֗ ר יקְוֹ האָמַ֣ ילוּ גָז֖וּל מִיַּ֣ד עָשׁ֑וֹק וגְֵר֩ יתָ֨וֹם ואְַלְמָנָ֤ה אַל־תּנֹוּ֙ אַל־  מִשְׁפָּט֙ וּצְדָקָ֔ והְַצִּ֥
עֲשׂ֔וּ אֶ  י אִם־עָשׂוֹ֙ תַּֽ י אַֽל־תִּשְׁפְּכ֖וּ בַּמָּק֥וֹם הַזֶּהֽ: כִּ֤ ם נקִָ֔ סוּ ודְָ֣ ֹ֔ אוּ תַּחְמ ר הַזֶּ֑ה וּבָ֣ ת־הַדָּבָ֖

י ים ה֥וּא ועֲַבָדָ֖ כֶב וּבַסּוּסִ֔ כְבִים֙ בָּרֶ֣ ֹֽ ד עַל־כִּסְא֗וֹ ר ים לְדָוִ֜ ה מְלָכִים֩ ישְֹׁבִ֨ יתִ הַזֶּ֡ י הַבַּ֣ ו בְשַׁעֲרֵ֣
ק  ָ֔ עְתִּי֙ נאְֻם־יקְוֹ י נשְִׁבַּ֙ לֶּה בִּ֤ ים הָאֵ֑ ה ועְַמּֽוֹ: ואְִם֙ לֹ֣א תִשְׁמְע֔וּ אֶת־הַדְּבָרִ֖ ה יִהְֽיֶ֖ כִּי־לְחָרְבָּ֥

יתִ הַזֶּהֽ: (ירמיהו כב,א  ה)-הַבַּ֥
רְתִּי  22 ר דִּבַּ֛ ר הַטּ֔וֹב אֲשֶׁ֥ מתִֹי֙ אֶת־הַדָּבָ֣ ים נאְֻם־יקְוָֹ֑ק והֲַקִֽ ים בָּאִ֖ ל  הִנֵּ֛ה ימִָ֥ ית ישְִׂרָאֵ֖ אֶל־בֵּ֥

ית יהְוּדָֽה: מַח  ועְַל־בֵּ֥ ד צֶ֣ יחַ לְדָוִ֖ יא אַצְמִ֥ ת הַהִ֔ ים הָהֵם֙ וּבָעֵ֣ הבַּיָּמִ֤ ט  צְדָקָ֑ ה מִשְׁפָּ֥ ועְָשָׂ֛
רֶץ: ה בָּאָֽ טַח וזְֶ֥  וּצְדָקָ֖ ם תִּשְׁכּ֣וֹן לָבֶ֑ ה ויִרוּשָׁלִַ֖ ע יהְוּדָ֔ ים הָהֵם֙ תִּוָּשַׁ֣ הּ בַּיּמִָ֤ ה אֲשֶׁר־ יקְִרָא־לָ֖
נוּ:   )טז-ירמיהו לג,יד( יקְוָֹ֥ק׀ צִדְקֵֽ

א עָ   23 י דַל־ה֑וּא ואְַל־תְּדַכֵּ֖ ל כִּ֣ עַר:אַֽל־תִּגְזָל־דָּ֭ י בַשָּֽׁ ע אֶת־ נִ֣ ם וקְָבַ֖ יב רִיבָ֑ קוֹקָ ירִָ֣ כִּֽי־יְ֭
ם נָפֶֽשׁ: ה ה֭וֹנוֹ  \\ )כג-משלי כב,כב( קבְֹעֵיהֶ֣ ים יקְִבְּצֶֽנּוּ: בְּנֶ֣שֶׁךְמַרְבֶּ֣ ן דַּלִּ֣ ית לְחוֹנֵ֖  ותְַרְבִּ֑

  )כח,חמשלי (
אמר רבי יוחנן: כל מקום שאתה מוצא גבורתו של הקדוש ברוך הוא אתה מוצא  24

 -ענוותנותו; דבר זה כתוב בתורה ושנוי בנביאים ומשולש בכתובים. כתוב בתורה 
ה עשה משפט יתום כי ה' אלקיכם הוא אלקי האלקים ואדני האדנים, וכתיב בתרי

כה אמר רם ונשא שכן עד וקדוש וגו', וכתיב בתריה ואת  -ואלמנה. שנוי בנביאים 
ה שמו, וכתיב -דכא ושפל רוח. משולש בכתובים דכתיב סלו לרכב בערבות בי

  בתריה אבי יתומים ודין אלמנות. (מגילה לא.)


