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The Ramban’s approach and commentary to 
Parshat Terumah is unique on a number of 
fronts.  The most well-known aspect of which is 
his disagreement with Rashi as to when and 
why the Mishkan was commissioned.  Rashi 
believes that the Mishkan was a direct response 
to and a result of Chet HaEgel (the sin of the 
Golden Calf).  God provides Bnei Yisrael the 
opportunity to build the Mishkan as a means of 
atonement, a rectification for the Chet HaEgel, 
as well as a vehicle to satisfy the people’s need 
for a physical manifestation in their worship of 
God.  The Ramban vehemently disagrees.  He 
is heavily influenced by his view that the Torah 
is in chronological order unless explicitly 
stipulated otherwise.1  Therefore, for him, the 
fact that the Parshiot of the Mishkan precede the 
events of Chet HaEgel is irrefutable proof that 
they are independent of the Chet HaEgel.  If that 
is correct, then obviously, the building of the 
Mishkan must have inherent value and purpose.  
The Ramban famously formulates the reason 
for the Mishkan as being “the secret of the 
Mishkan is that the glory of God that rested upon 
Har Sinai, rests in a concealed manner upon it 
(the Mishkan).”2  According to the Ramban, the 
Mishkan is a smaller scale continuation of the 
revelation at Har Sinai.  It is Ma’amad Har Sinai 
in a “box” that can travel with the people and 
create an anchor around which God’s holy 
nation can be built.  The Mishkan allows for a 
seemingly once-in-a-lifetime event to be 
preserved for eternity.  In this week’s shiur, we 
will see how this principle can also be extended 
on a broader scale to the utensils of the 
Mishkan. 
 
Before discussing the Mishkan, it is worthwhile 
to summarize (at least according to the 
Ramban) that which transpired to Bnei Yisrael 
from the time of Kriyat Yam Suf until God’s 
command to build the Mishkan.  In that short 
period of time, Bnei Yisrael experienced being 
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ךְ  ה הלֵֹ֤ ן אַתָּ֨ ד עָנָ֗ ם וּבְעַמֻּ֣ ד עֲלֵהֶ֔ ק ועֲַנָנֽךְָ֙ עמֵֹ֣ ָ֗ ה יקְוֹ ה׀ אַתָּ֣ יןִ נרְִאָ֣ יןִ בְּעַ֜ לִפְניֵהֶם֙ אֲשֶׁר־עַ֨
ם ילְָה: ( יוֹמָ֔ שׁ לָֽ ךְ לִפְ  \\ במדבר יד,יד)וּבְעַמּ֥וּד אֵ֖ ם מָק֖וֹם הַהלֵֹ֨ רֶךְ לָת֥וּר לָכֶ֛ ם בַּדֶּ֗ ניֵכֶ֜

ן יוֹמָֽם: (דברים א,כג) הּ וּבֶעָנָ֖ לְכוּ־בָ֔ ר תֵּֽ רֶךְ֙ אֲשֶׁ֣ תְכֶם֙ בַּדֶּ֙ ֹֽ ילְָה לַרְא שׁ׀ לַ֗ ם בָּאֵ֣ חֲנתְֹֽכֶ֑   לַֽ

led into the desert, water shortages, food 
shortages, a battle with Amalek and finally the 
seminal event of Matan Torah.  In the context of 
Matan Torah, what is the purpose of these other 
seemingly-trivial events?  The answer to that 
question lies in God’s attempt to take a nation of 
slaves and convert them into a priestly nation, 
subservient only to God3 and to build a people 
that is not only physically free, but is mentally 
and spiritually free.  In order to accomplish this 
formidable goal, God will have to slowly 
eliminate Bnei Yisrael’s slave mentality and 
wean them off their reliance on the Egyptians.  
In order to do this, God must put them through 
a training session that will have the former 
slaves look to Him for all their needs rather than 
running back to their former masters.  Parshat 
B’Shalach describes incident after incident 
where God places the former slaves in 
predicaments that are overwhelming and which 
cause them to turn and seek salvation from their 
former masters.  In each instance, God provides 
an alternative solution (rather than returning to 
Egypt) in an attempt to coax Bnei Yisrael to see 
God as their provider and savior.  It is a crash 
course to educate and enlighten the people by 
inculcating within them the fact that God is ever-
present to provide for their physical and spiritual 
needs. 
 
The Torah relates that God responds to the 
people’s need for guidance, protection and His 
presence by providing Bnei Yisrael with a pillar 
of fire representing God that accompanies Bnei 
Yisrael throughout their travels4 and 
encampments5 at night.  Similarly, during the 
day, there is a cloud that leads the way3 for Bnei 
Yisrael and that is also present when they 
camped.4  The battle with Amalek is won by 
having the people look heavenward for strength 
and salvation.6  Water shortages are solved by 
God directing Moshe to cure, find or create new 
springs.  And finally, food shortages are 
resolved by Maan (bread מן) and fowl raining 
down from the heavens.  Cumulatively, with all 
these events, God is teaching Bnei Yisrael that 
while it is detrimental to be dependent on man,7 
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it is virtuous and desirable to be dependent on 
God, the true provider, for not only one’s 
spiritual needs, but also one’s physical needs.8 
 
With that in mind, let us return to discussing the 
Mishkan.  One of the key differentiating 
elements of the Mishkan is the placement of the 
utensils of worship outside of the Parochet 
(Curtain Veil).  In this week’s Parsha, the Torah 
emphasizes that the Parochet will be a divider 
between the Kodesh (Holies) and the Kodesh 
HaKodashim (Holy of Holies).9  Moshe is 
instructed to situate the Aron (Ark of the 
Covenant) in the Kodesh HaKodashim10 and to 
place the Shulchan (Table) and the Menorah 
(Candelabrum) outside the Parochet, in the 
Kodesh.11  Chazal were acutely aware of this 
unusual setup and made note of it in the 
Midrashim12 at the beginning of Parshat 
Titzaveh.  They contrast the Mishkan’s setup 
with that of an earthly king.  Normally, a palace 
would be configured for the king with a bed or 
couch and a table along with a candelabra (to 
the left side of the table) in a single location.  In 
the Mishkan, on the other hand, the “throne” of 
God is found on the Aron in the Kodesh 
HaKodashim13 while the Shulchan and the 
Menorah (on the right side of the table from the 
perspective of the “throne” or the Aron) are 
situated outside God’s inner chamber with an 
intervening veil.  The Midrash indicates that this 
is to emphasize that God does not need man’s 
light, but rather that man is in need of God’s 
light.  The Menorah is not there to illuminate that 
which is inside, but rather to project light 
outwards.  Similarly, the Lecham HaPanim are 
not there for God’s consumption.  Instead, they 
are there to demonstrate that God is the one 
that bestows the blessing of sustenance upon 
Bnei Yisrael.  That is evidenced by the fact that 
the Lecham HaPanim are consumed by the 
Kohanim and not offered as a sacrifice to God.14 
 
Chazal convey this idea by saying that one who 
seeks riches should travel north and one who is 

                                                 
ק מִבְטַחֽוֹ: (שם יז,ז)  8 ח בַּֽיקוָֹ֑ק והְָיָ֥ה יקְוָֹ֖ ר יבְִטַ֖ בֶר אֲשֶׁ֥   בָּר֣וּךְ הַגֶּ֔
ן ותְוֹלַ֥   9 לֶת ואְַרְגָּמָ֛ כֶת תְּכֵ֧ ֹ֗ יתָ פָר הּ כְּרֻבִֽים: ועְָשִׂ֣ ה אתָֹ֖ ב יעֲַשֶׂ֥ ה חשֵֹׁ֛ ר מַעֲשֵׂ֥ שׁ מָשְׁזָ֑ י ושְֵׁ֣ עַת שָׁנִ֖

ה אַדְניֵ־ ב עַל־אַרְבָּעָ֖ ם זָהָ֑ ב ווָיֵהֶ֖ ים זָהָ֔ ים מְצֻפִּ֣ י שִׁטִּ֔ הּ עַל־אַרְבָּעָה֙ עַמּוּדֵ֣ ה אתָֹ֗ ונְתַָתָּ֣
חַת הַקְּרָסִים֒ והְֵ  ה אֶת־הַפָּרכֶֹת֘ תַּ֣ ת אֲר֣וֹן כָֽסֶף: ונְתַָתָּ֣ כֶת אֵ֖ ֹ֔ ית לַפָּר מָּה֙ מִבֵּ֣ בֵאתָ֥ שָׁ֙

ים: (שמות כו,לא דֶשׁ הַקֳּדָשִֽׁ ֹ֥ ין ק דֶשׁ וּבֵ֖ ֹ֔ ין הַקּ ם בֵּ֣ כֶת֙ לָכֶ֔ ֹ֙ ה הַפָּר  לג)-הָעֵד֑וּת והְִבְדִּילָ֤
ים: (שם כו,לד) 10 דֶשׁ הַקֳּדָשִֽׁ ֹ֖ ת בְּק ל אֲר֣וֹן הָעֵדֻ֑ רֶת עַ֖ ֹ֔   ונְתַָתָּ֙ אֶת־הַכַּפּ
נהָ  11 ן תֵּימָ֑ לַע הַמִּשְׁכָּ֖ ל צֶ֥ ן עַ֛ כַח הַשֻּׁלְחָ֔ ֹ֣ כֶת ואְֶת־הַמְּנרָֹה֙ נ ֹ֔ ושְַׂמְתָּ֤ אֶת־הַשֻּׁלְחָן֙ מִח֣וּץ לַפָּר

לַע צָפֽוֹן: (שם כו,לה) ן עַל־צֶ֥ ן תִּתֵּ֖ שֻּׁלְחָ֔   והְַ֨
באהל מועד מחוץ לפרוכת, שלא יטעה אותך יצרך לומר שהוא צריך לאורה לא היתה  12

ורה צריכה אלא להנתן לפנים מן הפרוכת אצל הארון והיא נתונה מבחוץ מן המנ
הפרוכת להודיעך שאינו צריך לאורה של בשר ודם, בנוהג שבעולם מלך ב"ו עושה 
לו מטה ושלחן נותן את המנורה משמאלו אבל בה"מ המנורה נתונה מימינו של 

נורה נכח השלחן שלחן שנאמר (שמות כו) ושמת את השלחן מחוץ לפרוכת ואת המ
להודיעך שאינו צריך לאורה שלך אלא לזכותך להאיר לך לעולם הבא כשיבא חשכה 
לאומות העולם שנאמר (ישעיה ס) כי הנה החשך יכסה ארץ וערפל לאומים ועליך 

  )תנחומא תצוה סימן ז' ועודיזרח ה' וכבודו עליך יראה. (

looking to acquire wisdom should head south.15  
They are not advocating for physically moving in 
a direction; it is a symbolic move.  The Shulchan 
that represents Parnasa or sustenance is 
located on the northern side of the Kodesh and 
the Menorah that represents Torah and wisdom 
is situated on the southern side of the Kodesh.  
Chazal are indicating that one who is seeking 
sustenance and wisdom, which are represented 
by the Menorah and Shulchan in the Mishkan, 
needs to turn to God, the ultimate provider of 
these gifts.  At the time of the building of the 
Mishkan, this was a revolutionary concept.  
Other religions saw their temples as a medium 
for man to provide for the particular god they 
were worshipping.  They dedicated themselves 
to appeasing the god whose favor they sought.  
Therefore, their places of worship were 
structured like a king’s palace where the throne, 
the table and the candelabra were all situated 
together.  Judaism, in contrast, sees the worship 
carried out in the Tabernacle or Temple as a 
way to elevate man, to connect him to the 
transcendental God.  The beneficiary of the 
interaction is man.  It is to raise one’s awareness 
and to facilitate recognition that God is the 
source of everything in one’s life.  If successful, 
one will come to the realization that is declared 
each day in the Beracha of Modim in Shemonei 
Esreh – we are everlastingly indebted to God for 
everything, including our life itself.16  Of course, 
if God is giving so generously then there must 
be obligations and instructions associated with 
that gift (that is the purpose of the Torah).  
Privilege always comes with responsibility.   
 
When one overlays the discussion of the 
experiences of Bnei Yisrael post Kriyat Yam Suf 
with the description of the utensils of the 
Mishkan, the parallel is striking.  The mitzvah of 
lighting the Menorah is from night until 
morning (מערב עד בקר)17 which is similar to the 
pillar of fire that accompanies Bnei Yisrael at 
night (עמוד אש לילה).  The Mizbeach HaZahav 
(the Golden Altar מזבח הזהב), which is otherwise 

שכינתו ביניהם. ולכן צוה והנה הם קדושים ראוים שיהיה בהם מקדש להשרות ... 13
תחלה על דבר המשכן שיהיה לו בית בתוכם מקודש לשמו, ושם ידבר עם משה 
ויצוה את בני ישראל. והנה עקר החפץ במשכן הוא מקום מנוחת השכינה שהוא 
הארון, כמו שאמר (להלן כה כב) ונועדתי לך שם ודברתי אתך מעל הכפרת, על כן 

  א מוקדם במעלה... (רמב"ן שמות כה,ב)הקדים הארון והכפרת בכאן כי הו
בין כהנים בחזה ושוק  -כי קא זכו  \\(קידושין נב:)  משלחן גבוה קא זכו -כי קא זכו  14

הקרבת אימורים וזריקת הדם מתיר הבשר. (רש"י  -משלחן גבוה  בין בעלים בבשר.
 מקבלים מנותיהם לאכול מאת ה' אבל לא אוכלים בשביל ה'כהנים הכלומר שם) 

יצפין, וסימניך: שלחן בצפון  -ידרים, ושיעשיר  -יצחק: הרוצה שיחכים  אמר רבי 15
  ומנורה בדרום (בבא בתרא כה:)

  המסורים בידך על חיינומודים אנחנו לך... 16
ית לַמָּא֑וֹר לְהַעֲלֹ֥ת נֵ֖  17 יתִ זָ֛ךְ כָּתִ֖ מֶן זַ֥ יךָ שֶׁ֣ ל ויְקְִח֨וּ אֵלֶ֜ י ישְִׂרָאֵ֗ ה׀ אֶת־בְּנֵ֣ ה תְּצַוֶּ֣ יד: ואְַתָּ֞ ר תָּמִֽ

קֶר  ֹ֖ רֶב עַד־בּ ן וּבָנָ֛יו מֵעֶ֥ ֹ֧ ת יעֲַרךְֹ֩ אתֹ֨וֹ אַהֲר ר עַל־הָעֵדֻ֗ כֶת אֲשֶׁ֣ ֹ֜ הֶל מוֹעֵד֩ מִח֨וּץ לַפָּר ֹ֣ בְּא
י ישְִׂרָאֵֽל: ( ת בְּנֵ֥ ם מֵאֵ֖ רתָֹ֔ ֹ֣ ת עוֹלָם֙ לְד י יקְוָֹ֑ק חֻקַּ֤ חוץ מהרמב"ם  \\ )כא-שמות כז,כלִפְנֵ֣

ולא כל היום  (תמיד) תמיד של הדלקת הנרות מובנו כל יוםהראשונים הבינו שהציווי 
 (תמידי)
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known as the Mizbeach HaKetoret (The Incense 
Altar 18,(מזבח הקטרת has ketoret (incense), 
which is described in Parshat Acharei Mot19 as 
the cloud of the ketoret, burnt on it.  So, similar 
to the cloud that escorts Bnei Yisrael during the 
day, the ketoret is offered twice a day, once in 
the morning and once in the afternoon.  The 
daily burning of the ketoret bookends the day, 
but even more interestingly, it is integrally tied 
to the lighting of the Menorah.  The morning 
Ketoret is burnt at the time that the Menorah is 
cleaned from the previous night and prepared 
for lighting later that day (הטבת הנרות) and the 
afternoon Ketoret is burnt when the Menorah is 
lit in the evening.20  This overlap reminds us of 
the Midrash Chazal quoted by Rashi21 that in the 
morning the pillar of fire would not ascend until 
the cloud was manifest and the cloud would not 
dissipate in the evening until the pillar of fire was 
present.22  As noted above, the Menorah 
represents the manifest presence of God and 
the guidance provided by the light that it projects 
outwards similar to the pillar of fire that leads 
Bnei Yisrael in the desert.  The Ketoret 
symbolizes the protection afforded by the 
presence of God akin to the cloud that 
accompanies Bnei Yisrael on their journey.  
 
The other utensil found in the Kodesh, the 
Shulchan, held the Lechem HaPanim (Show 

Breads).  The Lechem HaPanim were left on 
the Shulchan from Shabbat to Shabbat and 
miraculously remained fresh all week long.  
The Kohanim would replace the Lechem 
HaPanim with a new batch on Shabbat and 
then eat the previous week’s Lechem HaPanim 
that had been removed. This reminds us of the 
Maan (the heavenly bread) that miraculously 
descended from the heavens daily.  On Friday, 
there was a double portion from God that was to 
be kept until the next day for consumption on 
Shabbat.  Both the Shulchan and the Maan 
represent the understanding and the 
acknowledgment of God being the ultimate 
provider of sustenance. 
 
Adding to these parallels the Ramban’s view 
that the Aron allows for the revelation at Sinai to 
continue in the Mishkan, then the Mishkan really 
acts as a microcosm for all that Bnei Yisrael 
experience post Kriyat Yam Suf.  The Mishkan 
and later the Mikdash are the embodiment of 
Ma’amad Har Sinai, the Amud Anan and Esh, 
and the Maan and the water.23  They make 
these historical events into a living memory that 
keeps their relevant messages eternally at the 
forefront of Bnei Yisrael’s consciousness. 
 
Shabbat Shalom

 

                                                 
  י-שמות ל,א 18
כֶת  19 ֹ֑ ית לַפָּר דֶשׁ מִבֵּ֖ ֹ֔ א בְכָל־עֵת֙ אֶל־הַקּ ֹ֤ ן אָחִיךָ֒ ואְַל־יבָ ֹ֣ ה דַּבֵּר֘ אֶל־אַהֲר ק אֶל־משֶֹׁ֗ אמֶר יקְוָֹ֜ ֹ֨ ויַּ

ר עַל־ הָאָרןֹ֙ ולְֹ֣א ימָ֔  רֶת אֲשֶׁ֤ ֹ֜ י הַכַּפּ רֶת: (אֶל־פְּנֵ֨ ֹֽ ה עַל־הַכַּפּ ן אֵרָאֶ֖ י בֶּֽעָנָ֔ ) ויקרא טז,בוּת כִּ֚
ים  \\ רֶת סַמִּ֖ ֹ֥ יו קְט ק וּמְלֹ֣א חָפְנָ֔ ָ֔ י יקְוֹ חַ֙ מִלִּפְנֵ֣ ל הַמִּזְבֵּ֙ שׁ מֵעַ֤ מַּחְתָּה גַּחֲֽלֵי־אֵ֞ ח מְלֹֽא־הַ֠ ולְָקַ֣

רֶת עַל ֹ֛ ן אֶֽת־הַקְּט כֶת: ונְתַָ֧ ֹֽ ית לַפָּר יא מִבֵּ֥ ה והְֵבִ֖ רֶת דַּקָּ֑ ֹ֗ ן הַקְּט ה׀ עֲנַ֣ י יקְוָֹ֑ק וכְִסָּ֣ שׁ לִפְנֵ֣ ־הָאֵ֖
ר עַל־הָעֵד֖וּת ולְֹ֥א ימָֽוּת: (שם טז,יב רֶת אֲשֶׁ֥ ֹ֛   יג)-אֶת־הַכַּפּ

נּהָ: 20 ת יקְַטִירֶֽ ֹ֖ קֶר בְּהֵיטִיב֛וֹ אֶת־הַנּרֵ ֹ֗ קֶר בַּבּ ֹ֣ ים בַּבּ רֶת סַמִּ֑ ֹ֣ ן קְט ֹ֖ יו אַהֲר יר עָלָ֛ וּבְהַעֲלֹ֨ת  והְִקְטִ֥
יד לִפְנֵ֥  רֶת תָּמִ֛ ֹ֧ נּהָ קְט יםִ יקְַטִירֶ֑ ין הָעַרְבַּ֖ ת בֵּ֥ ֹ֛ ן אֶת־הַנּרֵ ֹ֧ ק לְדרֹתֵֹיכֶֽם:אַהֲר שמות ( י יקְוָֹ֖

 )ח-ל,ז

הקדוש ברוך הוא את עמוד הענן יומם ועמוד האש לילה. מגיד שעמוד  -לא ימיש  21
ישקע זה הענן משלים לעמוד האש ועמוד האש משלים לעמוד הענן, שעד שלא 

  עולה זה: (רש"י שמות יג,כב)
לא ימיש עמוד הענן יומם ועמוד האש לילה מלמד שעמוד ענן משלים לעמוד תניא  22

 (גמ' שבת כג:) האש, ועמוד האש משלים לעמוד הענן
יכול להיות שהבאר (מקור המים) הוא עוד דוגמא למחיה וכלול כמו המן בשלחן אבל  23

י הכיור. זה גם פותח אפשרות שהמזבח הנחושת ג"כ ניתן לומר שהבאר מיוצג ע"
מקביל לבשר שה' ספק בכל ערב לבנ"י כי על המזבח שמים את כל הקרבנות (בשר 

  ואמורים) לקראת הערב כדי להיות נעכלים כל הלילה.


