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Introduction Rabbi Dr. Ari Berman
President, Yeshiva University

EMBRACING THE NARRATIVE ARC OF THE 
JEWISH PEOPLE

In an article for The New Yorker 
in 2007, Dr. Oliver Sacks, famed 
neurologist and author, described 

the case of Clive Wearing. In March 
of 1985, Clive Wearing, an eminent 
English musician and musicologist 
in his mid-forties, was struck by a 
brain infection affecting the parts of 
his brain concerned with memory. 
He was left with a memory span of 
only minutes — the most devastating 
case of amnesia ever recorded. But 
while Clive could not remember 
from episode to episode, he could 
experience life when he was living it 
in the present. He could engage in a 
conversation, tell jokes, and appreciate 

a fine piece of music. But in the very 
next moment he would forget the 
whole experience. Clive could only 
live in the present, and because he 
had no memory that connected life’s 
multiple episodes to each other, his 
life had no inner narrative. 

While on the surface, Clive’s condition 
appears sui generis, unrelated to our 
own life experiences, in fact the whole 
point of the Pesach story is to save us 
from becoming like Clive.

Take, for example, the way the Talmud 
(Pesachim 116a) instructs how to 
frame the story:

ַמְתִחיל ִּבְגנּות ּוְמַסֵּיים ְּבֶׁשַבח. ַמאי ִּבְגנּות? 
ַרב ָאַמר: ״ִמְּתִחָּלה עֹוְבֵדי ֲעבֹוָדה ָזָרה ָהיּו 

ֲאבֹוֵתינּו״. ]ּוְׁשמּוֵאל[ ָאַמר: ״ֲעָבִדים ָהִיינּו״.
It was taught in the mishna that the 
father begins his answer with disgrace 
and concludes with glory. The 
Gemara asks: What is the meaning 
of the term: With disgrace? Rav 
said that one should begin by saying: 
At first our forefathers were idol 
worshippers, before concluding with 
words of glory. And Shmuel said: The 
disgrace with which one should begin his 
answer is: We were slaves.
Translation from the William 
Davidson Talmud (Koren-
Steinsaltz)

Find more shiurim and articles from Rabbi Dr. Ari Berman at  
https://www.yutorah.org/Rabbi-Dr-Ari-Berman
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Rav and Shmuel disagree as to 
whether the focus of the story of 
redemption is on our spiritual or 
physical salvation, but both emphasize 
that the Haggadah is told over in a 
narrative form, with a clear historical 
arc. We tell the story by opening with 
the low moments in Jewish history so 
that the high points are amplified. 

But the narrative arc extends beyond 
redemption from Egypt. The Seder 
concludes with the Hallel ha-Gadol, 
where we speak of a future time in 
which all people will glorify Hashem 
(“nishmat kol chai”), evil will be 
abolished (“shefoch chamatcha”), 
and Jerusalem fully rebuilt (“le-shana 
habah b’Yerushalayim ha-benuyah”).

Looking at the Haggadah as a whole 
unit, one can see that it begins at the 
dawn of Jewish history and ends with 
its final culmination. In this respect, 

the Haggadah beckons us to find our 
place in the narrative. We live in a time 
somewhere between the redemption 
of Egypt and the full redemption of 
Hallel ha-Gadol. 

Clive’s individual struggle is what 
Pesach addresses on a national level. 
The Haggadah ensures that we don’t 
just remember individual episodes, 
moments, or years, but that we 
remain tethered to the great unfolding 
narrative of the Jewish people. It is 
easy to feel sympathetic, even sorry, 
for Clive Wearing. Someone with 
only an episodic memory is living 
an incomplete and isolated life. But 
perhaps more than feeling sorry for 
Clive, we should feel sad because too 
many of us are living similar lives. We 
may not have episodic memories, 
but a life lived unmoored from the 
grander narrative of Jewish history is 
an episodic life. Our story does not 

begin at birth, nor does it end after 
our passing. We are descendants 
and ancestors; a continuation of our 
parents, grandparents and generations 
previous as well as progenitors 
of generations hence. By placing 
ourselves within this broader context, 
we more readily understand that the 
purpose of our lives is to move history 
forward and bring us closer to the 
time of the end of the Seder. 

The Haggadah awakens us from our 
episodic life and inserts each of us 
into the great narrative arc of the 
Jewish people, reminding us that our 
collective mission is to reach the time 
when we can all sing together le-shana 
hazot b’Yerushalayim ha-benuyah.

May that day come soon. 

TORAT CHAIM TORAT ADAM TORAT CHESED TORAT ZION

INFINITE  
HUMAN WORTH

We believe in the  
infinite worth  
of each and every 
human being.

Judaic tradition first introduced to the 
world the radical proposition that 
each individual is created in the divine 
image and accordingly possesses 
incalculable worth and value.

The unique talents and skills each 
individual possesses are a reflection 
of this divine image, and it is therefore 
a sacred task to hone and develop 
them. The vast expansive human 
diversity that results from this process 
is not a challenge but a blessing. 
Each of us has our own path  
to greatness.

COMPASSION

We believe in  
the responsibility  
to reach out to  
others in compassion.

Even as we recognize the opportuni-
ties of human diversity, Jewish 
tradition emphasizes the importance 
of common obligations. In particular, 
every human being is given the same 
responsibility to use his or her unique 
gifts in the service of others; to care 
for their fellow human beings; to 
reach out to them in thoughtfulness, 
kindness and sensitivity; and to form 
a connected community.

REDEMPTION

We believe that  
humanity’s purpose  
is to transform our 
world for the better 
and move history 
forward.

In Jewish thought, the concept of 
redemption represents the conviction 
that while we live in an imperfect world, 
we have a responsibility to strive toward 
its perfection. Regardless of a person’s 
personal convictions about whether 
social perfection is attainable or even 
definable, it is the act of working toward 
it that gives our lives meaning and 
purpose. This common striving is an 
endeavor that brings all of humanity 
together.

The Jewish people’s task to build up  
the land of Israel into an inspiring model 
society represents this effort in 
microcosm. But it is part of a larger 
project that includes all of humankind.  
If the arc of the moral universe bends 
toward justice, then redemption 
represents our responsibility to work 
together in the service of God to move 
history forward.

TRUTH

We believe  
in truth, and  
humanity’s ability  
to discover it.

The pursuit of truth has always been 
the driving force behind advances in 
human understanding, from Socrates’ 
wanderings through the streets of 
Athens to the innovations of the 
Industrial Revolution. People of faith, 
who believe in a divine author of 
Creation, believe that the act of 
discovery is sacred, whether in the 
realm of philosophy, physics, 
economics or the study of the  
human mind.

The Jewish people in particular affirm 
that beginning with the Revelation of 
the Torah at Mount Sinai, God 
entrusted eternal teachings and 
values to us that we must cherish and 
study diligently above all else, for they 
represent the terms of the special 
covenant that God made with us. All 
people, regardless of their faith 
background, should value the 
accumulation of knowledge because 
it is the way to truth and a prerequi-
site to human growth.

TORAT EMET TORAT CHAIM TORAT ADAM

CORE TORAH  
VALUES 

Yeshiva University is a unique 

ecosystem of educational 

institutions and resources 

that prepares the next 

generation of leaders with 

Jewish values and market-

ready skills to achieve great 

success in their personal and 

professional lives, endowing 

them with both the will and 

wherewithal to transform the 

Jewish world and broader 

society for the better.

YU.EDU/VALUES

LIFE

We believe in  
bringing values 
to life.

Jewish thought asserts that truth is 
made available to human beings not 
simply so they can marvel at it but 
also so that they can use it. Students 
studying literature, computer science, 
law, psychology or anything else are 
expected to take what they learn and 
implement it within their own lives as 
well as apply it to the real world 
around them.

When people see a problem that 
needs addressing, their responsibility 
is to draw upon the truths they 
uncovered during their studies in 
finding a solution. They must live truth 
in the real world, not simply study it in 
the classroom.

INFINITE  
HUMAN WORTH

We believe in the  
infinite worth  
of each and every 
human being.

Judaic tradition first introduced to the 
world the radical proposition that 
each individual is created in the divine 
image and accordingly possesses 
incalculable worth and value.

The unique talents and skills each 
individual possesses are a reflection 
of this divine image, and it is therefore 
a sacred task to hone and develop 
them. The vast expansive human 
diversity that results from this process 
is not a challenge but a blessing. 
Each of us has our own path  
to greatness.
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SYMPOSIUM

Rabbi Josh Blass
Dr. Erica Brown

Rabbi Dov Lerner
Rabbi Ezra Schwartz

THE CHALLENGES OF ASSIMILATION, 
ACCULTURATION & IDENTIFICATION IN 2022

ויהי שם לגוי — מלמד שהיו ישראל מצויינים שם.
And they became a nation — This teaches that the Jewish people were 
distinguished there.
Passover Haggadah

עם בפני עצמו מפואר וניכר בהוד והדר לא כגרים.
A nation distinct onto itself, with recognizable glory and splendor. They were not like naturalized citizens 
(of Egypt).
Commentary of Rav Shimon ben Tzemach (Rashbetz, 1361-144) on the Haggadah

Rashbetz is one of a number of commentators on the Haggadah to highlight 
various midrashim that the Jewish people were redeemed in the merit that they 
maintained their identity in Egypt. They did so by not adopting the names, language 
and broader culture of the Egyptians. Is this the formula for survival in galut 
(diaspora)? How do we apply this idea in modern times? 
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Bringing 
Intentionality to 
Everything We Do

Rabbi Josh Blass
Mashgiach Ruchani, Yeshiva University

Work-life balance is one of the more 
popular topics in the self-help genre. 
The modern workplace demands a 
certain degree of commitment that 
competes with our other goals in 
life.  For the Jew in this setting, this 
balance can be even trickier. Not only 
is work competing for our time, but 
the workplace setting often pairs us 
with people with different values and 
interests who might pressure us to be 
more like them. How does someone 
who might have spent years studying 
in the pristine halls of religious 
institutions enter the workplace and 
maintain his/her Jewish identity 
without compromising on the values 
we hold dear? How do we avoid 
becoming part of the culture that 
surrounds us? How do we remain 
distinct when the expectation is that 
we should be like everyone else? 

It goes without saying that there are 
many different avenues that we can 
take in thinking about this issue. 
Perhaps the most obvious one is 
what our Hagaddah states, “melamed 
shehayu Yisrael metzuyanim sham” — 
this teaches that the Jewish people 
were distinct there. According to 
several commentators, this means 
that the Jewish people did not adopt 
certain aspects of Egyptian culture. 
This idea speaks to the necessity of 
carving out our own Torah driven 
personality no matter where we find 
ourselves.

With that being said, I would like to 
take a somewhat different approach to 
this issue.

There is a lengthy discussion in 
the rishonim and acharonim about 
the question of searching for and 
formulating reasons for mitzvah 
observance. The Rambam, primarily 
in the Moreh Nevuchim (3rd chelek, 
chapters 25-49) and in a few places 
in the Mishneh Torah (Hilchos 
Tefillah 9:6, Hilchos Me’ilah 8:8), 
serves as the flag bearer for this most 
important of issues. The Rambam’s 
basic thesis is three-fold. The first is 
that every mitzvah has a reason it was 
mandated, and that often the mitzvah 
is to address either a historical, 
sociological, medical, or communal 
reality or issue. The second is that 
we should actively try to explore the 
potential reasons for the mitzvah. The 
third is that even when we don’t know 
or can’t comprehend the reason for 
the mitzvah, the commandment is still 
unquestionably binding by dint of the 
fact that it is the tzivui Hashem — the 
commandment of G-d.

Not far behind the Rambam in his 
eloquence and devotion to this topic 
is the Ramban. In a lengthy exposition 
(Devarim 22:6), the Ramban quotes 
the Rambam and instead posits that 
the purpose of every mitzvah is not 
that Hashem in some way needs 
or demands certain behaviors, but 
rather that the mitzvos exist letzaref 
es habriyos — to refine man. Simply 
stated, we are affected by everything 
we do and hence the mitzvos exist to 
refine, develop, and purify our actions, 
heart, speech, mind and interactions. 
Every mitzvah, every halacha in the 
Shulchan Aruch helps to create the 
homo religiosus with all of our elevated 
grandeur and refinement reflected in 
that phrase.

This idea highlights how mankind 
is fundamentally sensitive and 
impressionable. This is reflected 

in many sources including in a 
fascinating comment by the Tiferes 
Yisroel. The Mishna at the end of 
Kiddushin (4:14) records that even the 
worthiest of slaughterers (shochtim) 
are like partners with Amalek. The 
Tiferes Yisroel comments:

שותפו של עמלק. דמדעוסק כל היום בשפיכת 
דמים, מתאכזר בטבעו כעמלק שלחם 

בישראל, לא לנחל ארצם גם לא לקחת 
ממונם ... רק בגאותו התפקר באכזריות חמה 

להשחית עם עני ודל.
A partner of Amalek. Since he spends 
the whole day spilling blood, he becomes 
naturally accustomed to cruelty, 
like Amalek, who fought the Jewish 
people, not to take their land or their 
money … rather in its haughtiness, it 
engaged in heated cruelty to destroy an 
impoverished nation.

The slaughterer, due to the fact that 
he is involved all day in bloodshed, 
automatically instills cruelty into 
his nature similar to the nation of 
Amalek. Man is fundamentally a 
sensitive being and is affected by 
every environment, deed, feeling, and 
thought. Mitzvos are there to elevate 
every piece of our essence.

However, therein lies the rub. We 
are instructed to be sensitive, caring, 
and refined beings and to achieve 
that, we perform actions that are 
geared toward that refinement. Yet we 
observe that many Torah observant 
Jews may be missing many of the 
qualities that their actions in the 
form of mitzvos were supposed to 
cultivate. Why are the sifrei Nevi’im 
replete with admonitions of personal 
behavior? Much in the way that a 
shochet’s potential cruelty is a direct 
result of the action of slaughtering, 
shouldn’t we assume that a life of 
Torah observance ipso facto breeds 
an elevated person? Why is that often 
not the case? If the whole purpose 
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of mitzvos is letzaref es habriyos, 
shouldn’t they automatically refine 
those who perform them?

The answer seems to be that we stand 
between two dialectical poles. On the 
one hand, we have the transformative 
and cosmic experience of mitzvah 
observance. On the other hand, we 
must constantly contend with our 
natural impulses that are often not 
refined, along with the basic reality 
of mitzvos anashim melumadah 
(Yeshayahu 29:13) — which means 
that all behaviors can become rote and 
devoid of meaning. A meaningful act 
can often shrink in the face of habit, 
drudgery and just basic middos gruos 
(negative character traits).

Are mitzvos transformative? 
Absolutely. Do we affirm the 
fundamental tenet that the 
commandments are effective in being 
l’tzaref es habrios? Also absolutely. 
What is clear, though, is that those 
realities do not suffice by themselves. 
Mitzvah observance needs to come 
with a certain intentionality and 
mindfulness so that the acts are 
purposeful and transformative 
and not simply hollow. That is the 
connotation of being an eved Hashem 
— the recognition that this life that 
we have the privilege of living requires 
genuine work. The deeds themselves 
require effort and just as significant is 
the intentionality and framework that 
informs those deeds.

This leads back to our original 
question. While the issues and 
tensions that I alluded to before are 
not perfected by being in a yeshiva 
environment, the halls of a beis 
medrash or a seminary theoretically 
create an environment that 
emphasizes intentionality, kavanah 
and purpose of actions. A person, if so 
inclined, can find a minyan in which 

time and energy are brought to one’s 
tefillos. The messages of the study 
hall and the emphasis on personal 
growth bring attention to these most 
important issues. Just recently in the 
beis medrash at Yeshiva, we started an 
initiative in which the students (and 
Rebbeim) would be conscious of all of 
their behavior around food. How one 
walks to the dining room, the speed 
with which one eats, the mindfulness 
of where the food originated from, 
the concentration on the blessing 
that comes out of our mouths are all 
points of emphasis in a place in which 
personal growth is the raison d’etre of 
the institution.

That intentionality simply is far more 
difficult and somewhat elusive when 
a person is just going and running 
and often simply trying to get by. 
There is an incredible and highly 
impressive level of effort to get 
up in the morning, get to minyan, 
spend a long day at work, try to get 
some learning in, be involved in the 
community, all while trying to be 
a present and attentive parent and 
spouse. It is an accomplishment to 
just fulfill all or part of the above list. 
The question is: are we also able to 
spiritually thrive in environments that 
are not always conducive to such? 
Are we able to bring intentionality 
and mindfulness to the actions that 
in and of themselves are impressive 
and meaningful? Are we able to not 
just perform mitzvos but to have 
them continue to transform every 
act, thought, word and feeling? To 
some degree it is that capacity to bring 
intentionality to our lives that allows 
us to be a redeemed and elevated 
people no matter where life’s journeys 
take us. In a way, the capacity to carve 
out this type of space is the highest 
and most exalted level of freedom.

Where Everybody 
Has a Name

Dr. Erica Brown
Vice Provost for Values and Leadership
Director, Rabbi Lord Jonathan Sacks-
Herenstein Center for Values and 
Leadership

We begin Sefer Shemot with a list 
of names that are highly familiar to 
readers. It is these names that give the 
entire book its name: “These are the 
names of the sons of Israel who came 
to Egypt with Jacob, each coming 
with his household: Reuben, Simeon, 
Levi, and Judah; Issachar, Zebulun, 
and Benjamin; Dan and Naphtali, Gad 
and Asher” (Ex. 1:1-4). It is odd to 
include information that is patently 
obvious to any reader of the previous 
Biblical book. The narrative continues 
its curious introduction: “The total 
number of persons that were of Jacob’s 
issue came to seventy, Joseph being 
already in Egypt. Joseph died, and all 
his brothers, and all that generation” 
(Ex. 1:5-6). We introduce this family 
only to inform us that none of its 
members are still alive.

The introduction then makes an 
abrupt and unexpected shift: “But 
the Israelites were fertile and prolific; 
they multiplied and increased very 
greatly, so that the land was filled 
with them” (Ex. 1:7). We suddenly go 
from 70, a large-ish family, to a nation 
beyond count that becomes so large 
it is perceived as a fifth column by 
Pharaoh. The blessing to be fertile and 
increase from Genesis 1 only begins 
to actualize in earnest in Exodus 1. 
Later, in Deuteronomy 1, the blessing 
will finally achieve Abrahamic 
proportions, as we read, “Your God 
has multiplied you until you are today 
as numerous as the stars in the sky” 
(1:10). 
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The words in Exodus 1:7 are both 
similar to this Genesis blessing and 
different from it:

ּוְבֵני ִיְשָרֵאל ָפרּו ַוִּיְׁשְרצּו ַוִּיְרּבּו ַוַּיַעְצמּו ִּבְמֹאד 
ְמֹאד ַוִּתָמֵלא ָהָאֶרץ ֹאָתם.

But the Israelites were fertile and prolific; 
they multiplied and increased very 
greatly, so that the land was filled with 
them.

Intermingled in this pasuk that is read 
every year in the Haggadah are two 
other verbs to describe the population 
increase: va-yishretzu and va-ya’atzmu. 
Two passages of gemara note the 
population explosion evident in this 
verse: BT Brakhot 7a and BT Hullin 
92a. But a close reading of the words 
reveals something more troubling. Va-
yishrezu is another word with strong 
Genesis 1 associations, ones that recall 
the creation of creeping, crawling 
reptiles, as noted by R. Avraham 
ibn Ezra. These new, intermingled 
verbs, unlike the others that reflect 
a sense of blessing, suggest what Dr. 
Avivah Gottlieb Zornberg has called 
a reptilian-like population growth. 
It is fast. It is difficult to control. It is 
menacing. 

I would like to suggest that the gnomic 
nature of this verse cleverly reflects 
two ways to perceive any sudden 
population growth: as an insider and 
as an outsider. To us, the burst from 
70 to this inexplicable fullness is the 
achievement of a long-held and often 
frustrated aspiration. After generations 
of infertility struggles in Genesis, we 
open Exodus as a nation that is finally 
expanding in a land not our own. We 
perceive this as a sign of success and 
blessing. But to others, especially the 
ruling class, the same population rise 
creates suspicions that a minority 
group will have too much power or 
influence. This same anxiety persists 
today and is responsible for global 

xenophobia toward immigrants. 

This is exactly what happened next 
in our chapter: “A new king arose 
over Egypt who did not know 
Joseph. And he said to his people, 
‘Look, the Israelite people are much 
too numerous for us (Ex.1:8-9).’” 
The anxiety of how to control this 
population by the host country leads 
to the next, tragic saga of persecution 
and oppression. Ironically, it did not 
stop the growth but accelerated it. 
“But the more they were oppressed, 
the more they increased and spread 
out, so that the [Egyptians] came to 
dread the Israelites” (Ex. 1:12).

This is such a problem that, 
astonishingly, Pharaoh himself 
confronted the Hebrew midwives: 
“The king of Egypt spoke to the 
Hebrew midwives, one of whom was 
named Shiphrah and the other Puah” 
(Ex. 1:15). One wonders that with 
the governance of such a mighty and 
powerful presence in the Near East as 
Egypt, Pharaoh had time to engage 
in such conversations. But no matter. 
The children kept coming. It is the 
Jewish way to respond to persecution: 
to continue. 

Professor Nahum Sarna, in 
Exploring Exodus, writes that this 
new development and stage in our 
becoming a people large enough to 
reckon with, marks an important 
transition between the Biblical books: 
“The narratives in Genesis focus upon 
individuals and the fortunes of a single 
family; they center upon the divine 
promises of peoplehood and national 
territory that are vouchsafed to them. 
In the Book of Exodus, the process 
of fulfilling those promises is set in 
motion.”

But with this change of size came 
another, less welcome change. The 
individual names that open Exodus 

disappear into an almost nameless 
book moving forward. Moses’ parents 
are not named in Exodus 2, nor is his 
sister. Moses is not named upon his 
birth, and only given a name several 
verses later by Pharoah’s daughter, 
who is also not named. Yet these 
are lead actors in the story of our 
redemption. 

Perhaps the narrative is obliquely 
suggesting that there is always a 
danger in becoming too large. Names 
cease to matter. As Judy Klitsner 
observes in Subversive Sequels in 
the Bible, “…all traces of leaders, 
heroes, or outstanding figures are 
entirely absent” from this chapter 
in Exodus, to suggest “the loss of 
individual identity” that accompanies 
enslavement. We know more people 
by name from the small family in 
Genesis than we will ever know of the 
tens of thousands who populate Sefer 
Shemot, making this, in some ways, 
the most ironic name given to any 
Biblical book. This is the cost of rapid 
growth and the blight of slavery. As a 
people you matter, but as individuals, 
you cease to matter. It is also the cost 
of the diaspora. We mattered greatly to 
one Pharaoh, but mattered not at all to 
the next.

This need to matter may have also 
been internal. In a well-known word 
play based on the Mekhilta d'Rabbi 
Yishmael 13,19:3 on Exodus 13:18, 
Rashi claims that only one in five 
Jews left Egypt when given the 
opportunity. This means that 80 
percent of the Israelites who had the 
opportunity for redemption rejected 
it. We cannot help to wonder if they 
felt they no longer mattered to God 
or to their fellow co-religionists, given 
their immense suffering. If they did 
not evacuate with the throngs who left 
Egypt on that fateful night of God’s 
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watching, who would have noticed?

This is the challenge of all growth 
for them and for us, still today. 
When families grow larger, when 
our organizations expand, and when 
schools get a registration boost, we 
still need to maintain the feeling of a 
mishpacha. This requires intention and 
vigilance. How many times have we 
stood in our own shuls and realized 
how many people we don’t know 
by name? And we even believe this 
is normative. Now we’re not even 
embarrassed or ashamed enough to 
ask. We just assume we will never 
know.

COVID has made this problem of 
mattering even harder because we 
were virtually faceless for years. We 
did not invite guests. The mitzva of 
hachnasat orkhim became a thing of 
the past, just when we need it now 
more than ever. We spend so much 
time trying to fill spaces, but we lose 
people when we can’t remember their 
names or worse, when we cease to 
care that we don’t know them. Rabbi 
Jonathan Sacks, of blessed memory, 
said that the question he was asked 
most often was, “Do you remember 
me?” In essence, the question each 
person was asking is, “Do I matter to 
you?” 

Shemot, as a name, is both an 
aspiration and a warning as we 
become a nation. To be a Jew is to 
matter — each and every single 
person — by name. The challenge of 
Sefer Shemot and our majestic Exodus 
story is not only to grow as we did in 
Exodus, but also to retain the Genesis-
like quality of family that begins our 
book. As we emerge from the scourge 
of COVID, our challenge is to rebuild 
our lives in community and in our 
institutions one name at a time. We all 
want to matter. 

Names and Slavery

Rabbi Dr. Dov Lerner
Faculty, The Zahava and Moshael 
Straus Center for Torah and Western 
Thought, Yeshiva University; Rabbi, 
Young Israel of Jamaica Estates 

There is a tale told of a brother sold 
as a slave who went on to shape and 
ultimately save a nation that would, 
in turn, incarcerate and brutalize his 
kin — and that tale ends with the 
breaking of chains, the birth of our 
civilization, and a revelation that 
revolutionized the human spirit and 
the moral imagination. It is a tale of a 
people’s pain and redemption, a story 
of a prince’s strength and a prophet’s 
ascension, it is a saga of incomparable 
drama that illuminates the evils of 
abuse and the value of true liberty — 
and since its first telling it has swept 
across the globe, giving solace and 
stoking hope deep in the hearts of 
those who seek freedom. But what to 
call such a story?

The most well-known English title 
remains Exodus, based on the Greek 
translation of the Hebrew text, but 
some have been more specific. The 
17th-century English poet Michael 
Drayton titled his epic on the topic, 
Moses in a Map of His Miracles. 
The 19th-century Italian composer 
Gioachino Rossini named his four-
part opera Mosè in Egitto—Moses 
in Egypt. The 20th-century Austrian 
composer Arnold Schoenberg called 
his three-part unfinished libretto 
Moses und Aron. And of course, the 
three big blockbusters of the last 
century that have brought this story 
to the screen have been called The Ten 
Commandments, The Prince of Egypt, 
and Gods and Kings.

Jewish tradition, however, has given us 
a different title entirely. It is true that, 

as the Netziv notes in his introduction 
to Exodus, Nachmanides called the 
second installment of the five books 
of Moses Sefer Geulah (the Book of 
Redemption), and the author of the 
legal compendium Halakhot Gedolot 
implies that it cannot be understood 
without Genesis, referring to it simply 
as Chumash Sheni (The Second Fifth). 
However, the earliest and most 
prevalent title for this sacred tale is 
Shemot, meaning “Names.” And our 
question is why?

It is of course the case that the second 
word of the book’s first verse is 
Shemot, and like every other volume 
of the Chumash this seems to be a 
reasonable and convenient way to 
designate the text. But for centuries 
now, commentators have applied 
exegetical pressure to this appellation 
and suggested that more than mere 
expedience is at play — for them this 
title pierces to the core of the story 
and reveals the key to the slaves’ 
unlikely survival. 

And there are two views as to the 
truth contained in the title “Names” 
that I would like to share with you.

Jewish Destiny & Distinction

Starting with the sages of the midrash, 
and resurfacing in the glosses of the 
medieval mystics, is the idea that one 
of the principal reasons for the slaves’ 
collective survival was that, despite 
their suffering, they refused to change 
their names.

One example of this exegetical 
tendency can be found in the 
commentary of the 13th-century 
Rabbi Jacob ben Asher, author of the 
Ba’al HaTurim. Seeing the first letter 
of four of the first five words of the 
book as an acronym, he decrypts 
what he sees as an early hint as to the 
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slaves’ commitment to their inimitable 
history. The book begins:

ְוֵאֶּלה ְׁשמֹות ְּבֵני ִיְשָרֵאל ַהָּבִאים ִמְצָרְיָמה...
And these are the names of the children 
of Israel who came to Egypt…
Taking the first letter of each of the 
second through the fifth words of 
the verse leaves the reader with the 
term, ".ש.ב.י.ה" — sheviya — meaning 
“captivity.” And for the Baal Haturim, 
the correlation of that term with 
words that speak about the names of 
Israelites in Egypt — irrespective of 
the lateral context — can indicate only 
one thing:

שאפילו כשהיו בשביה...לא שינו שמותם...
Even in the midst of their captivity…
they did not change their names…
So, for him and many others, it was 
our ancestors’ devotion to their 
nominative legacy — their loyalty 
to their Hebrew names — as a 
concrete repudiation of the allure of 
assimilation, that secured heaven’s 
attention and intervention and led to 
their eventual redemption. 

Read this way, names serve as a signal 
of public allegiance; they indicate 
one’s nativity and illustrate one’s 
commitment to a creed and cultural 
milieu. Read this way, the slaves could 
have eased their pain by adopting 
Egyptian names and reducing the 
dissonance between them and their 
host nation — but they refused. 
They understood that even though 
their alien names would serve as a 
perpetual bait to an army of imperious 
thugs, their faith required them to 
remain distinct from their neighbors 
— specifically in name — as a way to 
preserve their cultural independence 
and divine calling. In his commentary 
to the Haggadah Rabbi Jonathan 
Sacks puts it thus:

Jews are called…to have the 
courage to stand out from their 

surroundings… To be a Jew is to be 
willing…to swim against the tide.

And the significance given to this 
nominal distinction is seen, by many, 
as the deeper reason for the Hebrew 
title of our tale to be Shemot. Unlike 
“Exodus,” which merely describes the 
trajectory or vector of a congregation, 
“Names” emphasizes the power of 
a captive nation to resist tyranny, 
transmit faith, and stand tall in the 
face of evil. 

And beyond our history with 
Egypt, this notion that Hebrew 
names operate as a measure of our 
collective commitment to Jewish 
destiny weaves its way into Jewish 
law as well. Responsa literature is 
peppered with questions about the 
use of non-Hebraic names in court 
documents, communal donations, 
and everyday life — with figures 
like the 19th-century Rabbi Moshe 
Schick stressing that he sees it as a 
transgression of biblical proportions,1 
and his contemporary, Rabbi Sholom 
Mordechai Schwadron, suggesting 
that it is not only sinful but actively 
defers redemption.2

An Obsolete or Incomplete 
Emblem

But here lies the problem: we all know 
deeply pious people in possession of 
non-Hebraic names, and this reality 
is not simply a recent trend. Rabbi 
Moshe Feinstein notes that many 
Ashkenzic Jews had Germanic names 
and numerous Sephardic Jews had 
Spanish names — including the 14th-
century author of the Maggid Mishna 
(“Vidal” — Portuguese for “life”) and 
the Rambam’s father (“Maimon” — 
Arabic for “luck”). Are we to assume 
that they and their parents were 
contravening Jewish law and impeding 

messianic redemption?

To this question, Rabbi Moshe 
Feinstein — though admitting a 
preference for parents choosing 
Hebraic names — dismisses the 
idea that not doing so entails a 
transgression.3 For him, the import of 
Hebraic names is specific to the pre-
revelation era: 

והנה יש מקום לומר דזה ששיבחו חז"ל ויק"ר 
ל"ב בגלות מצרים שלא שינו את שמותן הוא 

לקודם מתן תורה שלא היה היכר גדול … 
אבל אחר מתן תורה אין לנו חיוב מדינא וגם 
לא מעניני זהירות ומוסר אלא מה שנצטוינו 

התרי"ג מצות.
Perhaps the sages praise the slaves of 
Egypt for not changing their names 
because it was prior to the giving of the 
Torah — and thus there was no real 
mode of cultural differentiation…but 
after revelation we have no strict legal 
or moral obligation beyond the 613 
commandments… 

In his bid for a generous perspective, 
Rabbi Feinstein submits that Hebraic 
names no longer serve as signals 
of our national distinction or as 
testaments to our commitment to 
fulfilling our particular mission — so 
in at least that way, they have become 
obsolete and been superseded by the 
legal, ritual, social, spiritual, and moral 
matrix that defines our lives. 

Others have turned their attention to 
this question as well — with Rabbi 
Ovadia Yosef4 suggesting that the use 
of non-Hebraic names is only illicit 
if concurrent with an intention to 
assimilate, and Rabbi Asher Weiss5 
arguing that the abandonment of 
Hebraic names is only criminal if 
in conjunction with the embrace 
of foreign dress and a non-Jewish 
vernacular as well. 

But while these responsa all resolve 
the tension between the slaves’ 
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heroism and our reality, they all, in 
one way or other, deepen the distance 
between us and them. Each of these 
readings diminishes the role of names 
in our age and consign the title of the 
tale that we will retell in the coming 
days to history. For these giants of 
Jewish law, this ancient lore serves as 
no more than a tribute to a bygone 
form of devotion and has relatively 
little bearing on the norms of today. 

But there is another way to see the 
title of our tale and the valor of 
the slaves, which has purchase that 
extends beyond revelation and reaches 
past our particular story to a longing 
at the core of the human condition 
— and to unearth this possibility we 
turn to another tale, this time from the 
Talmud. 

Human Dignity and Identity

Once a group a students turned to 
their mentor and asked him to explain 
his longevity — “Ba-meh ha’arachta 
Yamim” “How have you lived for so 
long?”6 And in response the sage 
offers a list of his reflections on a 
life well lived. Contending that his 
conduct had contributed toward his 
material durability, he points to his 
equanimity at home and his reverence 
for greatness, his commitment to 
study and ritual and sages, but last, he 
notes that he never referred to anyone 
by anything other than their name: 
“lo karati la-chaveiri be-hachinato,” 
“I never called a colleague using an 
epithet.”

And while this rabbinic episode 
may seem entirely exhortative, its 
final principle is recorded in the 
great codes of medieval Jewish law,7 
which discourage the use not only 
of cruel labels or insulting monikers 
but any diminutive. The common 

instincts of the commentators seem 
to sense something subversive in the 
shortening of names — and the 18th-
century Rabbi Jacob Emden explains 
this principle and its underlying 
predisposition. For him, addressing 
another in a code of any kind is — as 
the etymology of “diminutive” implies 
— diminishing to the addressee. In his 
words: 

הטעם שאין לכנות חבירו בשם, אפילו 
שאינו של גנאי, משום שבכך מראה שאינו 

מחשיבו...8
The reason that one should not refer 
to another with a nickname, even an 
inoffensive one, is because it gives the 
impression that one does not regard them 
as having value… 
Proper names are, in many ways, 
essential to our identity — they are 
what the philosopher Saul Kripke, in 
his seminal Naming and Necessity, calls 
“rigid designators.” Unlike almost any 
other title, our proper names offer 
us each a discrete individuality, an 
inimitable dignity, and serve as the 
basis for our humanity. 

In his compelling and tragic account 
of his experiences during the Shoah, 
Primo Levi describes undergoing 
what he calls “the demolition of man.” 
Writing of how he was left bereft of 
everything he says:

Nothing belongs to us anymore; 
they have taken away our clothes, 
our shoes, even our hair; if we speak, 
they will not listen to us, and if they 
listen they will not understand. They 
will even take away our name: and 
if we want to keep it, we will have to 
find ourselves the strength to do so, 
to manage somehow so that behind 
the name something of us, of us as we 
were, still remains.9

To be stripped of a name and be given 
a number, claims Primo Levi, is to be 
robbed of one’s humanity — for it is 

more than a reference, it is a basis for 
our sense of self —and to hold on to 
one’s humanity in the face of those 
who seek to crush it takes immense 
strength and more than a measure of 
hope. 

So, perhaps when our sages see the 
slaves of ancient Egypt refusing to 
change their names, they are not 
referring to the refined courage that 
it takes to use Hebraic as opposed to 
Egyptian names. Perhaps they see 
people in such pain that merely using 
each other’s names was an act of valor; 
perhaps holding fast to those rigid 
designators displayed a level of faith 
and hope and attention that it made 
the difference between life and death.

אפילו כשהיו בשביה...לא שינו שמותם...
Even in bondage…they did not change 
their names…
Perhaps the choice to refuse to change 
their names should not be read simply 
as a shield against assimilation, but 
as a buffer against becoming beasts. 
That our ancestors, in the face of 
two centuries of horror, did not 
devolve into inarticulate grunts and 
unintelligible groans, attests to their 
resolve and their devotion to each 
other’s humanity. Though they were 
robbed of their freedom, they refused 
to surrender their dignity — a choice 
that loses nothing of its profundity as 
we read the book of Names today.

The title of our tale, seen this way, 
has not become obsolete — for 
while Hebraic names may have lost 
a measure of their cultural force, 
it remains the case that to speak a 
name is to endow a human face with 
meaning. With the mere modulation 
of breath, we have the power to invest 
others with dignity and consequence; 
every time that we address another by 
name, we re-confer their identity and 
confirm their worth.
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The saga of unparalleled drama that 
we will rediscover over dinner in 
the coming days has been called 
Exodus, The Prince of Egypt, The Ten 
Commandments, and more. But while 
we will celebrate our release, revere 
the power of our first teacher, and 
hail the creed that was revealed to us 
at Sinai, when we share this story we 
understand that the path to freedom 
and our humanity lies in a small gift 
that every person reading this has the 
power to bestow: Names.

Endnotes

1. Teshuvot Maharam Schick, YD 169.

2. Teshuvot Maharsham 6:10.

3. Teshuvot Igrot Moshe, OC 4:66.

4.Teshuvot Yabia Omer, YD 3:9.

5. Minchat Asher, Shemot no. 1. 

6. Ta’anit 20b.

7. Rambam, Hilkhot Teshuva 3:14.

8. Commentary on Megillah 27b.

9. Emphasis added.

The Metzuyanim 
Challenge of Too 
Much Acculturation

Rabbi Ezra Schwartz
Rosh Yeshiva and Associate Director, 
RIETS

Leil Haseder is the primary time 
for chinuch. It is the time when 
there is a mitzva doraisa (Biblical 
commandment) to transmit the values 
of Torah to the next generation and 
thereby guarantee continuation of the 
mesora (tradition). One of the core 
values that is often addressed at the 
Seder is the method by which Jewish 
identity can be maintained in an alien 
land. How can we as Jews maintain 

our distinctiveness and not culturally 
assimilate into our surrounding 
society? 

Often this conversation centers on the 
line in the Hagada, she-hayu Yisrael 
metzuyanim sham — the Jewish 
people were distinguished there. 
The frequently cited midrash in this 
context is that we were redeemed in 
this merit lo shinu es sh’mam leshonam 
umalbusham — we did not alter our 
names, our language, or our way of 
dress. These seemingly minor efforts 
actually maintained our distinctive 
identity and were the cause of our 
freedom. This theme is addressed time 
and time again at Pesach Sedarim the 
world over.

Yet, there are many problems in using 
this midrash as a template for how 
to avoid cultural assimilation in the 
year 2022, notwithstanding that this 
midrash as it is often quoted does 
not exist.1 On a more fundamental 
level, the lessons of this midrash do 
not speak to our reality. A very large 
number of us have names that may be 
classified as non-Jewish. Nearly all of 
us speak the vernacular rather than 
Hebrew, and I would venture to guess, 
every reader of this Torah To-Go issue 
dresses in standard Western garb. 
Our clothing is cut from the same 
cloth and tailored in the same way as 
the clothing worn by our non-Jewish 
neighbors. 

This is not only true in the United 
States in the 21st century. Already in 
the times of the Rishonim, as Rav 
Moshe Feinstein notes, we encounter 
Baalei HaTosafos with non-Jewish 
names. One of the Baalei HaTosafos 
was Rabbenu Peter (Peter is not by 
any stretch a Jewish name). While 
Hebrew was spoken by the Rishonim 
as a religious tongue, they conducted 
business in the vernacular.2 We must 

ask, what did melamed she-hayu 
Yisrael metzuyanim sham mean for the 
Rishonim and what does it mean for 
us? How can we maintain our unique 
identity and not melt into a large 
homogenous pot of Americana? 

In a celebrated teshuva3 Rav Moshe 
Feinstein writes that distinctiveness 
in dress language and names was only 
necessary before the Torah was given. 
After matan Torah our distinctiveness 
comes through observance of Torah 
and performance of mitzvos. If so, 
the question of how to maintain our 
distinctiveness does not loom so 
large. Keep Torah, pure and simple. 
Adherence to Torah and mitzvos is 
the antidote to cultural assimilation. 

Assimilation or 
Acculturation?

A point must be made regarding the 
terminology we are using. We often 
speak of assimilation. In fact, most of 
the conversation about the dilution 
of Jewish identity in 20th and 21st 
century America, the conversation 
that often comes in tandem with the 
rising rate of intermarriage and the 
consequent fear that Jewish identity 
as an independent group will become 
extinct, speaks of assimilation. 
However, assimilation is the wrong 
term for our conversation. 

Sociologists distinguish between 
assimilation and acculturation. 
Assimilation refers to the conscious 
adoption of the values, mores, 
and norms of the surrounding 
society. It often has a very negative 
connotation and refers to the radical 
abandonment of core Jewish values. In 
contrast, acculturation is most often 
unconscious. It is far less radical, but 
from a religious perspective may still 
be problematic.4 
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When the Baal HaHagada tells 
us that melamed she-hayu Yisrael 
metzuyanim sham, the reference was 
to acculturation not assimilation. 
A slave would never consciously 
adopt the attitudes and norms of his 
master. The challenge Bnei Yisrael 
faced was one of acculturation. Would 
we unconsciously come to accept 
Egyptian culture, its attitudes and 
values? By not adopting Egyptian 
names, dress, and language we 
properly responded to that challenge. 

Similarly, the challenge of our 
community, in all its shades and faces, 
is the challenge of acculturation. Even 
within those communities that accept 
the midrash of lo shino es sh’mam  
as pure halacha,5 speak Yiddish 
rather than the vernacular, dress in 
distinctive Old-World clothing and 
refer to their children with Hebrew or 
Yiddish names, there still is a degree 
of acculturation. These communities 
have also to a limited extent bought 
into the larger American culture. 
The rhythm of Chassidic music very 
closely resembles the rhythm of 
American music at large. The high-
end products advertised in Charedi 
publications are nearly identical to 
those exhibited in the larger American 
society and bespeak values that have 
been absorbed from the society 
outside. Speaking Yiddish at home but 
English at work does not guarantee 
that the values digested at work will 
not permeate the home. 

Although acculturation is inevitable, 
for our Modern Orthodox 
communities the challenge to 
maintain a distinct identity and not 
absorb too much of the external 
culture may be even greater. Precisely 
because we are more assimilated and 
consciously adopt those Western 
values we find meaningful,6 precisely 

because we are more a part of the 
larger American culture, maintaining 
our distinctive Jewish flavor can be an 
even greater challenge. We are more 
embedded in the larger American 
culture, both intellectual and popular, 
than our more charedi brethren. For 
us, the question of what it means to be 
metzuyanim is even more poignant. 

How Much is Too Much?

Rav Moshe’s approach, that in 
today’s world Jewish identity is 
maintained through fealty to Torah 
and performance of mitzvos, is 
obviously part of the puzzle. If we 
do not strenuously uphold every s’if 
in Shulchan Aruch we certainly are 
overly acculturated. However, even 
if our dikduk b’mitzvos is impeccable, 
we must ask ourselves: Is this 
enough? Is it possible that we are fully 
halachically compliant but still too 
acculturated? 

Are we true to the value of 
metzuyanim when we are overly 
proud of attaining the highest levels 
of excellence in sport? Put otherwise, 
does lionizing our prowess in sport, 
and lauding our ability to do so while 
being halachically compliant, itself 
mean that we are overly acculturated? 
Do we take too much pride when a 
member of our kin makes it to reality 
TV? Does our desire to be accepted 
in these venues itself demonstrate 
too much acculturation? Does our 
black and white approach to politics 
depicting some as good and worthy 
and others as bad, represent too much 
buy-in to the dominant mode of 
today’s American political discourse? 
Would a Torah true outlook, an 
outlook that is less acculturated, 
be more nuanced? Many in our 
community overly identify with a 
particular political candidate, ignoring 

aspects that clearly run counter 
to Torah values.7 Does this also 
demonstrate too much acculturation, 
too much buy-in to the dominant 
culture? 

Different communities will have 
different answers to these questions. 
What level of acculturation, of 
Americanization, is too much? 
Whatever the answer may be for us, it 
is appropriate that each of us use the 
Pesach Seder as a time to question 
the degree of our acculturation rather 
than a time to bewail assimilation. 

Endnotes

1. Various Midrashim numerate the reasons 
we merited to leave Mitzraim. Not a single 
one places these three elements, names, 
dress and language together. See R’ Elli 
Fischer’s article at https://www.academia.
edu/28574595/_They_did_not_Change_
their_Names_their_Language_or_their_
Dress_The_Life_cycle_of_a_Peculiar_
Midrashic_Variant

2. See Igros Moshe, Even HaEzer 3:35; These 
same points can be made about the time 
period of Chazal as Rav Asher Weiss notes in 
his essay at the beginning of his Minchas Asher 
on Shemos.

3. Igros Moshe, Orach Chaim 4:66.

4. See the citation from Monica Richarz in 
this context https://en.wikipedia.org/wiki/
Jewish_assimilation

5. A partial listing of these poskim is found 
in Rav Asher Weiss, Minchas Asher, Shemos 
page 1.

6. See Dr. Haym Soloveitchik Rupture 
and Reconstruction the Landmark Essay 
Revisited, page 55 where he makes this 
point about Modern Orthodoxy’s relative 
degree of assimilation in the context of the 
larger distinction between assimilation and 
acculturation that we are addressing. 

7. See Rav Aharon Lopiansky “Gone Missing” 
Mishpacha Magazine, January 12, 2021.
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Hallel of 
Redemption

Rabbi Yosef Blau
Senior Mashgiach Ruchani, Yeshiva 
University

According to the Talmud Bavli (Taanit 
28b and Arakhin 10a), Hallel is recited 
(in Israel) eighteen days each year: 
the first day of Pesach, on Shavuot, 
and eight days each of Sukkot and 
Chanukah. The same statement in the 
Tosefta Sukkah 3, Yerushalmi Sukkah 
4;5 and Masekhet Sofrim 20;9, adds, 
“and one night.” The recital of Hallel 
at the Pesach Seder is included. This 
omission in the Bavli is an indication 
that the Bavli differentiates between 
this recital of Hallel and all the others.

There are additional considerations 
that lead to saying Hallel, but what is 
under consideration is a requirement 
to say Hallel on a specific calendar-day 
each year everywhere. The Hallel said 
while bringing the Korban Pesach, 
which is restricted to the Mikdash, is 

part of the Temple service. According 
to most commentators, it is sung by 
the Leviim.

Tosafot, in Sukkah 38a, posit a 
halakhic difference. Hallel is an 
example of a positive commandment 
determined by time, and women are 
not obligated. However, the Hallel 
said at the Seder is connected to 
drinking the four cups of wine, each 
of which is tied to a separate mitzvah. 
The four cups of wine are a classic 
illustration of the principle that 
women are included in the miracle 
and are therefore obligated.

An obvious difference is the splitting 
of the recital of Hallel into two parts. 
The Mishnah, in Pesachim 116b, 
quotes a dispute between Beit Hillel 
and Beit Shammai about how much 
of the Hallel is said before the blessing 
marking the end of the Haggadah. All 
agree that the remainder is recited 
after completing the meal and saying 
Birkhat Hamazon. The lengthy gap 
creates a question about combining 

the portions. The custom (done by 
some) of reciting Hallel after the 
evening service is a response to this 
issue.

Rav Hai Gaon suggests that the Hallel 
at the Seder is an expression of song, 
and as such, the recital of the full text 
is unnecessary. Why this particular 
recital should be in a different 
category requires explanation. 

 A discussion of the similarities 
and differences between Pesach 
Rishon and Pesach Sheni in Mishnah 
Pesachim 95 will create clarity. The 
korban Pesach is unique in that those 
who are unable to bring the sacrifice 
at the proper time are given a second 
chance. The rules for how and when 
the Korban is to be eaten — it has 
to be roasted; it has to be eaten with 
matzoh and maror; one cannot break 
any bones — on Pesach and at the 
make-up a month later are the same. 
But the laws of Pesach as a holiday 
don’t exist for Pesach Sheni. Hallel 
is recited while bringing the korban 

PERSPECTIVES ON THE HAGGADA
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during the day both on Pesach Rishon 
and Pesach Sheni. But there is no 
Seder on Pesach Sheni; only in the 
evening of Pesach Rishon — when 
there is a Seder — is Hallel said.

The Talmud 85b, in the name of 
Rabbi Yohanan in the name of Rabbi 
Shimon Ben Yehotzadak (the same 
names as in the statement about Hallel 
in Taanit and Arakhin), quotes a verse 
in Yeshayahu 30.29: “You will have a 
song like the night when a holiday is 
sanctified.” Only on a night that has 
been made into a chag will you sing 
Hallel. Pesach is the holiday of Jewish 
redemption. Pesach Sheni is not that 
holiday; it only grants permission to 
bring the Korban a month later.

Saying Hallel at night is associated with 
redemption. After the splitting of the 
sea, when the Israelites were fully free 
from the Egyptians, they responded 
in song. Not only the men, but the 
women led by Miriam, joined in the 
song. While at the time of Yeshayahu, 
King Hizkiyahu failed to respond 
to Hashem’s saving Yerushalayim 
with song, at the time of the ultimate 
redemption we will respond properly.

Pesach was the time of the original 
redemption and it will be the time of 
the final redemption. The two–part 
recital of Hallel becomes clear. The 
first part relates to our being redeemed 
from Egypt; that part concludes the 
Haggadah. After the meal begins the 
anticipation. We recite the Hallel of 
the future of the ultimate redemption. 
The long interruption represents our 
lengthy wait. The Hallel of this night 
is not like any other Hallel in our 
history. It is a song, sung by men and 
women alike, to be completed by the 
final redemption.

Yetzias Mitzrayim 
and Everyday 
Miracles

Rabbi Aaron Cohen
Judaic Studies Faculty, Yeshiva 
University's Stern College for Women; 
Rabbi, Tifereth Israel, Passaic, NJ

The Haggadah constitutes a 
fulfillment of the mitzvah of sippur 
yetzias Mitzrayim, entailing a broad 
and detailed accounting of all the 
events surrounding the geula from 
Mitzrayim. Consequently, the 
Haggadah teaches us about the 
descent of Klal Yisrael into slavery, 
the suffering that they endured, and 
the unfolding of the geula as Hashem 
revealed Himself and redeemed His 
people. 

However, Rav Soloveitchik noted that 
this description only captures the first 
part of the Haggadah, concluding 
with the second of the four kosos. This 
section of the Haggadah concludes 
with the first two paragraphs of Hallel, 
(Hallelu Avdei Hashem and Bi’tzeis 
Yisrael Mi’mitzrayim), in which we 
express the elation of the redemption 
as if we were experiencing it ourselves. 
After matzah, maror, korech, the 
seudah, afikomen, and birchas 
hamazon, we take the Haggadah in 
hand once again, but with a different 
focus. The praise in the remainder of 
Hallel, in contrast with the first two 
paragraphs, does not relate specifically 
to yetzias Mitzrayim, but rather to 
the multifaceted ways in which we 
see Hashem’s Providence. We then 
say Hallel Hagadol (Tehillim 136), in 
which we thank Hashem for a wide 
range of kindnesses, encompassing 
both a historical perspective as well 
as an appreciation for everyday 
hashgachah (providence). This section 
of the Haggadah is brought to a 

dramatic culmination with the tefilla 
of Nishmas, in which we give voice to 
our realization that we owe Hashem 
unending gratitude for life itself, 
including the wondrous functioning 
of the limbs and organs of the human 
body. Nishmas kol chai tevareich es 
shimcha Hashem Elokeinu — we 
join together with all living beings 
in thanking our Creator for our very 
existence. 

In contrast with the first part of the 
Haggadah, this latter segment has little 
to do with yetzias Mitzrayim. At first 
glance, this seems to be out of place, 
as the theme of the evening is geulas 
Mitzrayim.

Rav Soloveitchik1 referenced a ruling 
of the Rosh, codified in the Shulchan 
Aruch (O.C. 218:5), regarding the 
beracha one must say when arriving 
at the place where he experienced 
a miracle. The Rosh asserts that 
someone who has experienced 
numerous miracles and arrives in a 
place where one of them occurred 
must also make mention of the other 
miracles and incorporate them into 
the same beracha. The individual 
who experiences special hashgachah 
is compelled to reflect upon all of the 
instances that Hashem intervened to 
save him from danger, and include 
them in his expression of gratitude.

Applying this principle to the night 
of the Seder, we are to recognize that 
thanking Hashem for the miracles 
of geulas Mitzrayim must inevitably 
lead us to a broader appreciation 
for Hashem’s constant kindness and 
Providence. The recounting and 
experience of yetzias Mitzrayim brings 
us to contemplate the many salvations 
that we have experienced throughout 
history, and the ongoing daily miracles 
that comprise life itself.2 

This interpretation of Rav 
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Soloveitchik is rooted in a famous 
formulation of the Ramban, in 
discussing the tenet that routine 
life is filled with ongoing concealed 
miracles, occurring solely through 
Hashem’s will but experienced as 
natural incidences. He writes (Shemos 
13:16):

ומן הנסים הגדולים המפורסמים אדם מודה 
בנסים הנסתרים שהם יסוד התורה כולה. 

From the great and famous miracles, 
a person will come to acknowledge 
concealed miracles, which are the 
foundation of the entire Torah.

The Ramban presents clearly and 
succinctly the idea, formulated by Rav 
Soloveitchik, that revealed miracles 
constitute a wakeup call that must 
inspire us to a heightened awareness 
and appreciation for the everyday 
miracles that we experience.

This theme is reflected in the 
concept of semichas geula li’tefilla, the 
obligation to commence Shemoneh 
Esrai immediately after relating geulas 
Mitzrayim. The Gemara (Berachos 
4b,9b) attributes great significance to 
this halacha. Rabbenu Yonah3 cites 
a Midrash which states that upon 
seeing the supernatural miracles 
of Mitzrayim, klal Yisrael attained 
and embraced a broader and more 
encompassing trust in Hashem. This 
also elucidates the pasuk (Shemos 
14:31):

 ַוַּיְרא ִיְשָרֵאל ֶאת ַהָּיד ַהְּגדָֹלה ֲאֶׁשר ָעָשה 
ה' ְּבִמְצַרִים ַוִּייְראּו ָהָעם ֶאת ה' ַוַּיֲאִמינּו בה' 

ּוְבמֶֹׁשה ַעְבּדֹו.
And when Israel saw the wondrous 
power which G-d had wielded against 
the Egyptians, the people feared G-d; 
they had faith in G-d and in G-d’s 
servant Moses.

Rabbenu Yonah explains that upon 
seeing the supernatural miracles 
in Mitzrayim, klal Yisrael attained 

emunah, faith in Hashem and reliance 
upon Him, that permeates every 
aspect of life.

With this, Rabbenu Yonah illuminates 
the meaning of semichas geula 
li’tefilla. When elaborating on and 
contemplating geulas Mitzrayim, 
the individual attains a deeper 
understanding of the ongoing 
hashgachah that we experience from 
moment to moment. Envisioning 
the care that Hashem demonstrated 
for the plight of Bnei Yisrael in 
Mitzrayim and reflecting upon the 
impact of the tefillos that precipitated 
the geula, we discover a newfound 
recognition of Hashem's ongoing 
concern for us and the potency of 
our own tefilla. With this perception 
and outlook, we approach Hashem. 
Our tefilla is now framed with the 
profound perspectives that life itself 
is comprised of ongoing hashgachah 
and concealed miracles, that we are 
completely reliant on Hashem for 
every aspect of our existence, and 
that Hashem cares about us and is 
attentive to our needs. Such a tefilla, 
emerging from this internalization 
of the profound lessons of yetzias 
Mitzrayim, is elevated to a lofty level.4

Chazal5 gave dramatic expression 
to the relationship between the 
wondrous miracles of yetzias 
Mitzrayim and the hidden miracles 
that accompany us throughout 
our seemingly ordinary lives. The 
Midrash comments on the apparently 
incongruous juxtaposition in Tehillim 
136 of thanking Hashem for saving 
us from our enemies (ַוִּיְפְרֵקנּו ִמָּצֵרינּו 
 and providing daily (ִּכי ְלעֹוָלם ַחְסּדֹו
sustenance (ֹנֵתן ֶלֶחם ְלָכל ָּבָשר ִּכי ְלעֹוָלם 
 The Midrash declares that this .(ַחְסּדֹו
demonstrates that Hashem providing 
for our daily needs is no less wondrous 
than rescuing us from our foes; in fact, 

says the Midrash, "geula b’chol yom," 
we are redeemed every day. 

The Seder night provides us with 
an opportunity to reexperience the 
extraordinary miracles of yetzias 
Mitzrayim, as Hashem revealed 
Himself in a demonstration of 
love for His chosen nation. This 
transformative experience, however, 
does not expire when the Seder 
concludes. We emerge with a 
penetrating vision of our lives and the 
world, in which the hand of Hashem 
is discerned in every context and 
circumstance, with Hashem "watching 
from the windows and peering from 
the lattices" (Shir Hashirim 2:9).

Endnotes

1. Haggada Siach Ha’grid, pp. 93ff.

2. For an additional source where Rav 
Soloveitchik elaborates on this theme, see 
Harerei Kedem, vol. 1, p. 304, s.v. ba'zman 
ha'zeh.

 מפני שכשמזכיר גאולת מצרים ומתפלל מיד הוא" .3
 מראה שבוטח בה' בתפלה כיון שמבקש ממנו צרכיו
 שמי שאינו בוטח בו לא יבקש ממנו כלום וכן נראה
 באלה שמות רבה בפרשת בא אל פרעה שאומר לשם
 שכשראו ישראל הנסים והנפלאות שהיה עושה עמהם
 הבורא שלא כטבעו של עולם בטחו בו ועל זה נאמר
 וירא ישראל את היד הגדולה אשר עשה ה' במצרים
 וייראו העם את ה' ויאמינו בה' וגו' וכיון שמזכיר
 עכשיו אותה הגאולה שבטחו אבותינו בה' והצילם
 ומתפלל מיד נמצא שגם הוא בוטח בו שיענה אותו
 כמו שענה לישראל בעבור שבטחו בו ומפני זה מזכיר
 אותה הגאולה ומתפלל מיד והבטחון הוא עיקר היראה
"והאמונה ולפיכך זוכה בסיבתו לחיי עולם הבא

4. This may shed light on the concept of the 
status of hashkiveinu as geula arichta, which 
explains why it is not a hefsek between the 
theme of geula and the commencement of 
the tefilla. Hashkeveinu, which expresses our 
bitachon in Hashem to protect us from ever-
present dangers, represents the expansion 
of the appreciation of Hashem’s hashgachah 
which follows from contemplating yetzias 
Mitzrayim. 

Of course, much of this idea can be connected 
with the Ramban’s understanding of yetzias 
Mitzrayim as the foundation for our emunah 
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in Hashem (see his commentary e.g. on 
Shemos 13:16, s.v. Ve’atah Omar, and Shemos 
20:2-3). As well, it can shed light on the 
mitzvah of zechiras yetzias Mitzrayim, the 
obligation to mention yetzias Mitzrayim daily.

5. Bereishis Rabbah (20:9): ,הקיש גאולה לפרנסה 
 ופרנסה לגאולה, שנאמר (תהלים קלו( ויפרקנו מצרינו
 וסמיך ליה (שם( נותן לחם לכל בשר, מה גאולה פלאים
 אף פרנסה פלאים, מה פרנסה בכל יום אף גאולה
 See similarly Tannah D’bei Eliyahu .בכל יום
(Parsha 2): אמר דוד המלך אני אגיד צדקותיו וחסדיו 
 של הקדוש ברוך הוא, שהוא עושה עם ישראל בכל
 שעה ושעה ובכל יום ויום, בכל יום אדם נמכר ובכל
 יום נפדה, בכל יום רוחו של אדם ניטלת הימנו וניתנת
 לבעל הפקדון, ולבקר מחזירין אותה עליו, שנאמר בידך
 אפקיד רוחי (תהלים ל"א ו'(, בכל יום עושין לו ניסים
.כיוצאי מצרים, בכל יום עושין לו גאולה כיוצאי מצרים

The Long Shorter 
Way: A Strategy for 
Geulah

Rabbi Daniel Coleman
Assistant Director, Shevet Glaubach 
Center for Career Strategy & 
Professional Development, Yeshiva 
University

Over the years, my wife and I have had 
the zechus to lead Sedarim for diverse 
audiences in a variety of locations. For 
some of those years, we ran communal 
Sedarim here in Washington Heights 
under the auspices of the local Jewish 
Community Council for over 100 
mostly elderly Jews who otherwise 
may not have had a Seder to go to. 
Often, they were constrained by the 
time that their aide was able to be by 
their side before bringing them home. 
In an effort to accelerate the pace 
of our Seder, I consulted with Rav 
Hershel Schachter regarding which 
parts I could skip. He recommended 
following the Rambam’s Haggadah at 
the end of Hilchos Chametz u’Matzah 
and leaving out anything that does not 
appear in the Rambam’s edition. At 
the Seder that year, when we arrived at 
Dayenu, I shared that since it doesn’t 

appear in the Rambam’s Haggadah 
we would be skipping it to save time. 
Needless to say, this wasn’t very 
popular among participants, many of 
whom had sung Dayenu at their Seder 
for more than four score and seven 
years, and they proceeded to sing it 
with gusto. 

אמר רבי יהושע בן חנניה מימי לא נצחני 
אדם חוץ מ ... תינוק ... פעם אחת הייתי 

מהלך בדרך וראיתי תינוק יושב על פרשת 
דרכים ואמרתי לו באיזה דרך נלך לעיר אמר 

לי זו קצרה וארוכה וזו ארוכה וקצרה והלכתי 
בקצרה וארוכה כיון שהגעתי לעיר מצאתי 

שמקיפין אותה גנות ופרדיסין חזרתי לאחורי 
אמרתי לו בני הלא אמרת לי קצרה אמר לי 

ולא אמרתי לך ארוכה.
Said Rabbi Yehoshua ben Chananiah: 
"Once a child got the better of me." … 
"I was traveling , and I met with a child 
at a crossroads. I asked him, 'which way 
to the city?' and he answered: 'This way 
is short and long, and this way is long 
and short.' I took the 'short and long' 
way. I soon reached the city but found 
my approach obstructed by gardens and 
orchards. So, I retraced my steps and said 
to the child: 'My son, did you not tell me 
that this is the short way?' Answered the 
child: 'Did I not tell you that it is also 
long?'"
Talmud, Eruvin 53b

We all love shortcuts. Project creep, 
slipping deadlines, and a to-do list that 
seems to get longer each day — these 
experiences are all too common in 
both life and work. An ever-growing 
array of “life hacks” aim to help us 
save time and money and/or achieve 
our goals and dreams faster. New 
acronyms and movements have 
arisen in our lexicon such as FIRE: 
Financial Independence, Retire Early. 
And, especially on the heels of a 
pandemic, whether in our professional 
or personal lives, many of us feel even 
more pressure to optimize our time, 

productivity, and relationships. 

The Seder presents us with an 
alternative. Making haste certainly 
has its time and place, as the matzah 
clearly reminds us. Yet, despite 
the presence of this core symbol, 
a different message seems to take 
center stage on Seder night. Before 
we even start the Haggadah, many 
families and communities frequently 
sing together the steps of the Seder: 
Kadesh, Urchatz, etc. Matzah will have 
its turn at our Seder, but it’s part of a 
broader narrative. As we each become 
the evening’s MC announcing the 
“order” of proceedings and outlining 
the exact steps that are ahead of us, the 
implication is clear: No shortcuts. No 
omissions.

Almost as soon as we begin the 
Haggadah, we go even further. On 
this night at least, not only are we not 
going to be taking any shortcuts, but 
(to use the Rambam’s version), “v’chol 
hama’arich beyetzias Mitzrayim harei 
zeh meshubach” — we are encouraged 
to tell the story at great length. This 
is reinforced by another dominant 
symbol of Seder night, the arba kosos, 
the four cups of wine, representative 
of four expressions or stages of 
unfolding redemption. Emerging from 
our narrow places and ideologies is a 
multi-step process that takes time.

In fact, it is Hashem, bichvodo 
u’veatzmo, who teaches us this lesson 
in the opening verse of Parshas 
B’shalach: v’lo nacham elokim, derech 
eretz p’lishtim ki karov hu… Hashem 
did not lead us via the land of the 
Plishtim because it was (too) near. 
The quicker path may have had 
disastrous consequences.

In the drive for profits, companies 
unsurprisingly have a proclivity to the 
short longer way. For example, many 
want to hire “multitaskers” capable of 
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completing multiple tasks b’chipazon 
so that productivity appears to be 
high. Maybe you have experienced 
working in an environment like this, 
where there is constant pressure to 
juggle and excel in multiple priorities. 
In the short term, profits may have 
increased and targets exceeded. But 
in the long term, might the pressure 
to perform impact and corrupt the 
quality of the work or the quality of 
relationships with team members? 

As an advisor in the Shevet Glaubach 
Center for Career Strategy and 
Professional Development at Yeshiva 
University, I coach students and 
alumni on evaluating job descriptions, 
clarifying and upholding their values, 
and navigating company culture. We 
encourage developing a personalized 
multi-stage strategy. They become the 
captains of their fate, adept at taking 
the long shorter way. Rather than 
shortcutting the process, they engage 
each step of the journey, building 
and cultivating a great LinkedIn 
network, attending networking and 
educational events, identifying areas 
for professional development, and 
building relevant industry experience.

As for me, despite the Rambam’s 
omission of Dayenu, I will continue 
to include it in my Seder. Each stanza 
is an important and intrinsically 
valuable step in the unfolding march 
to freedom. Our Seder shows us 
how articulating, delineating, and 
following each step helps us define, 
refine and achieve our goals. This is 
the long shorter way. 

The Conflicting 
Themes of the 
Exodus: The Two 
Answers to the One 
Question

Rabbi Shmuel Ismach
Rebbe, Stone Beit Midrash Program; 
Rabbi, Young Israel of Great Neck

The Seder experience is akin to 
a multimedia classroom, with 
an emphasis on audio (songs), 
visual props (the Seder plate), 
the experiential (different tastes, 
leaning, etc.), and, of course, 
questions and answers. All these 
elements point to an experience 
that is both meant to have a child 
wondering “Why is this night 
different?” and to provide the tools 
for a parent to capably answer that 
question. 

So why indeed is this night 
different? What is the all-important 
answer that we are so committed to 
memorably provide, and why does 
it seem so important for us to care? 
I believe that the sophisticated 
lesson plan of the Haggadah means 
to point us toward two separate 
answers to this one important 
question. 

That the Exodus is of critical 
importance to the Jewish story is 
obvious. So much of the Torah’s 
narrative describes the descent 
into Egypt and the subsequent 
redemption. We were commanded 
to observe countless mitzvot as 
a reminder to remember that we 
were taken out of Egypt. Again and 
again (over 80 times!), the Torah 

reiterates that the Exodus is the 
underlying reason why this or that 
mitzvah should be performed.

Why is this story so critical to 
mitzvah observance? Through 
the ten plagues and the splitting 
of the sea, it became clear to the 
Jewish people that there existed 
a Creator who was the master of 
the natural world. Moreover, it 
displayed how this Creator still 
involved Himself with the goings-
on of the world, and with the 
subsequent giving of the Torah, it 
was apparent that G-d provided 
a purpose for our existence. The 
theological misconceptions that 
existed until that point in history 
were debunked by the events of the 
Exodus. 

So, explains the Ramban, yetziat 
Mitzrayim would forever be the 
fundamental reason behind many 
of the ritual Mitzvot. Why perform 
mitzvot that are bein adam l’makom 
(between man and G-d)? Who 
and what is the nature of this G-d 
who commands us? Simple: He 
took us out of Egypt. Through 
this experience, we “met” Him, 
understood Him, and began 
our relationship and covenantal 
responsibilities with Him.

So on the one hand, yetziat 
Mizrayim leaves us with very 
important theological lessons.

But there is another type of 
mitzvah, the sort that exists 
between man and his fellow 
man, where this phrase is also 
mentioned. How are these 
interpersonal allusions to Egypt 
explained?



20
Rabbi Isaac Elchanan Theological Seminary • The Benjamin and Rose Berger CJF Torah To-Go Series • Pesach 5782

Perhaps these references point 
to the other important lesson of 
Egypt, the ethical lesson. The Jews 
were to forever remember their 
experience in Egypt because it was 
to remind them in every generation 
to protect the vulnerable and to be 
kind to the stranger. Why? Because 
we are meant to remember what it 
was like to be a stranger in Egypt, 
what it was like to be vulnerable. 
This night is the basis for mitzvot 
that are bein adam l’chaveiro.

It results that our ethical and 
theological underpinnings result 
from our experiences in Egypt and 
our Exodus from it. It is these two 
great themes that are so important 
to impart.

On the Seder night, we act as slaves 
(matzah, maror) and as free men 
(wine, leaning). We don’t only do 
these in sequence, to imply that 
on this night we began as slaves 
and became free, rather we mix 
the metaphors, alternating from 
messages of slavery to freedom and 
back. Perhaps we emphasize both 
of these experiences to express 
that they each have something to 
teach. Slavery reminds us of our 
basic ethical responsibilities, while 
the Exodus instructs us toward 
appropriate theology and a proper 
understanding of G-d in our world.

These two themes might explain 
a famous argument found in the 
Gemara, Pesachim 116a, between 
Rav and Shmuel. They argue over 
a statement in the Mishna that 
describes the answer to the son’s 
“Mah Nishtana,” the child’s quest 
to make sense of the significance 

of the night. The Mishnah states 
“Matchil b’gnut umisayem b’shvach,” 
that we should answer the 
questions with history, beginning 
with the lowest point of the 
narrative and culminating with the 
highest.

The Amoraim Rav and Shmuel 
argue about which episode in 
Jewish history this refers to. Shmuel 
says that the “lowest point” refers 
to “avadim hayinu l’Pharoah 
b’Mitzrayim,” the reference to when 
we were slaves. To him, the “highest 
point” would refer to when we were 
redeemed from that bondage.

Rav says that the “lowest point” 
refers to “Mitchila ovdei avodah 
zara hayu avoteinu,” the reference 
to how originally, our forefathers 
were idol worshippers and were 
far removed from any relationship 
with G-d. The “high point” refers 
to the events of the Exodus and the 
Jews being brought close to G-d. 
What is behind this debate?

Perhaps Rav and Shmuel argue 
about which of the two themes is 
the greater theme of the evening. 
To Rav, the story of the evening 
is about theology and the Jewish 
people’s journey from being idol 
worshippers to a people who 
discovered the correct and direct 
understanding of what G-d and 
His world are about. To Rav, the 
possibility of the relationship 
we seek through mitzvot is only 
possible through the introduction 
we received at the Exodus. 

According to Shmuel, the evening 
is about recounting the fact we 
were once slaves and ended up 

as free men. We are to remember 
the abuse of slavery and to remind 
ourselves of that experience, and 
to reject and decry mistreatment 
of the vulnerable in any form. His 
lesson is one of ethics.

Rav’s night is about theology. 
Shmuel’s is about ethics. They 
argue about which is the main 
theme, but of course, they are both 
correct. Both of their opinions, and 
memorial tidbits for both freedom 
and slavery, are embedded in the 
rituals of the Seder night. The 
symbols vacillate between these 
themes so that we are consistently 
reminded of the importance of both 
of these critically important lessons.

Theology and ethics are two 
inseparable parts of Judaism. They 
manifest themselves in mitzvot bein 
adam l’Makom, mitzvot between 
man and G-d, and in mitzvot 
bein adam l’chaveiro, mitzvot 
between man and man. Each 
takes up its own Tablet of the Ten 
Commandments, implying the 
balance of power between them. 

So, why is this night different from 
all other nights? What lesson is so 
important that we keep our children 
awake and use whatever educational 
tools we can muster to teach? The 
answer is obvious. On this night, 
Judaism learned of its fundamentals 
of theology and ethics. The two 
poles of Jewish behavior are charged 
by the experience of this powerful 
evening and are expressed in its dual 
themes. On the Seder night, we 
attempt to impart these ideas to our 
children, and more important, to 
ourselves.
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the largest campaign for Jewish education in 
history—for scholarships, facilities, and faculty 
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Jewish university for generations to come.  
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SUNDAY | MAY 15, 2022 
Sheraton New York Times Square Hotel

811 7th Avenue, NYC

תנו כבוד לתורה ולומדיה!

JOI N YOU R YESH IVA  
RAB B I ISAAC E LCHANAN TH EOLOG ICAL SE M I NARY 

FOR THE FIRST ANNUAL  
ALL DAY TORAH-THON AND DINNER

12:15 PM	 u	Arrival and Event Check-In

1–5:30 PM	u	Kickoff Event and Learning Program

5:30 PM	 u	Dinner and Program

EVE NT SCH E D U LE

Form Your Team & Start Fundraising Today!
VISIT: YU.EDU/TORAHTHON2022

QUESTIONS: EMAIL TORAHTHON@YU.EDU

*Event schedule subject to change
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Enjoy an incredible line-up of speakers, including our President, Roshei Yeshiva, Rebbeim and Faculty.

JOIN YESHIVA UNIVERSITY AND RABBI ISAAC ELCHANAN THEOLOGICAL SEMINARY FOR SHAVUOS 5782 

EVENT PRESENTED BY      JM FOOD • EVENT • DESIGN

FOR MORE DETAILS, REGISTRATION & RATES 
VISIT YUSHAVUOS.COM OR 
CONTACT JM FOOD • EVENT • DESIGN  516.471.1919

We look forward to welcoming your family to join the 
Yeshiva University family for this inspirational Shavuos!

CULINARY 

JM Food • Design will be curating 
artful meat & diary meals.

CHILDREN’S PROGRAM 

We will be featuring a fantastic 
children’s program for families.

LOCATION

DoubleTree by Hilton Somerset Hotel 
& Conference Center

200 Atrium Dr, Somerset, NJ 08873

ROSHEI YESHIVA  |  SCHOLARS  |  SPEAKERS

RABBI YONA REISS   |  DR. YITZY SCHECHTER  |  MRS. MICHAL HOROWITZ  |  RABBI DR. EDWARD REICHMAN
RABBI EZRA SCHWARTZ   |  DR. DAVID PELCOVITZ  |  RABBI KALMAN LAUFER

RABBI MENACHEM
PENNER

RABBI DR. ARI
BERMAN

RABBI HERSHEL
SCHACHTER

RABBI DR. JACOB J.
SCHACTER

MRS. SHOSHANA 
SCHECHTER

MRS. NECHAMA
PRICE

YESHIVA UNIVERSITY | RIETS 
ANNUAL YARCHEI KALLAH

FRIDAY, JUNE 3 - MONDAY, JUNE 6 2022
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ONE CANNOT LIVE  
BY MATZO ALONE
From Seder to Snacking and Everything in Between  
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End The Lockdown: 
Opening the Door 
at the Seder

Rebbetzin Marjorie Glatt
Special Projects Coordinator, 
YUConnects

For our family, one of the most 
anticipated parts of the Haggadah 
takes place after the meal and after 
much of the Haggadah has been 
recited. Most of us are quite tired 
by then, since we just completed 
bentching and the drinking of the 
third cup, and drowsiness has certainly 
begun to set in. At that moment, 
usually around midnight, there is a 
sudden rush of excitement, and the 
enthusiasm of the Seder is rekindled 
upon filling the fourth cup and the 
special Kos Shel Eliyahu, Elijah’s 
Cup. We quickly, urgently, leave our 
dining area, open the door wide and 
go stand outside, reciting the “Shefoch 
Chamasecha” paragraph, as the cool, 
outside air reinvigorates us further.

How many of us grew up watching the 
table and the door so carefully, eagerly 
awaiting Eliyahu HaNavi, Elijah the 
Prophet, to stealthily enter our house 
and drink a little of our Seder wine? 
Most smiling parents make that time 
even more magical by surreptitiously 
shaking the table, watching the wine 
in the cup move as we imagine Eliyahu 
taking a sip. For those of us blessed 
to have Holocaust survivors at our 
table, or older grandparents who went 
through persecutions at the hands of 
our oppressors, we poignantly realize 
the gravity of the moment and what 
we are saying: Pour out your wrath on 
those that have destroyed the Jewish 
people and our homes.

This strange and wonderful part of 
the Seder is a combination of so many 

thoughts and ideas, yet it takes just 
a short time to perform. The Seder 
night is known as the leil shimurim, 
a night of protection. Indeed, we 
have been saved countless times in 
our history from our enemies and 
tormentors on this Seder night. 

But what does leil shimurim mean? 
What role does Eliyahu play? And 
why open the door? 

Leil Shimurim

Rabbi Moshe Isserles, the Rama, (in 
Shulchan Aruch, Orach Chaim 480:1), 
cites that the mid-fifteenth century 
commentator, Rabbi Israel of Bruna, 
the Mahari Bruna, based upon the 
practice of the Ohr Zarua, mentioned 
opening the door to remind us that 
tonight is the night of protection. 
The Aruch Hashulchan (480:1) adds 
we stand up and invite Eliyahu in by 
saying boruch haba (welcome!). The 
Chofetz Chaim, in the Mishna Berura 
(seif kattan 10), explains that we are 
to have no fear of anything on this 
night and hence we open our doors. 
Indeed, the Sefer Hamanhig (Hilchos 
Pesach, Siman 2) and the Ohr Zarua 
(Chelek 2 Siman 234) say we leave all 
the doors of the house unlocked and 
open to demonstrate that real safety 
can come only from Hashem, and 
not barriers or bolts. Others (Chok 
Yaakov 480:6 and Shulchan Aruch 
HaRav 480:5) point out that if you 
live in a really bad neighborhood, you 
cannot rely on a miracle and you must 
lock the doors. However, even there, 
we at least symbolically demonstrate 
our commitment and confidence 
in Hashem as our Divine Protector 
by opening the doors to recite this 
paragraph.

This idea, that Pesach Seder night 
is a “leil shimurim,” has halachic 

ramifications. As a night of protection, 
we do not need to recite the entire 
“Krias Shema al Hamitah” prayers 
that are usually said before going to 
sleep as a method to invoke G-d's 
protection. We need only read the 
paragraphs of Shema and “Birchas 
Hamapil” because on this night we 
enjoy special protection from G-d 
(Rama, Orach Chaim 481:2).

The Ibn Ezra states that “guarding” 
means wakefulness and we should 
ideally refrain from sleep and 
stay awake all night to praise 
Hashem. While this is difficult to do 
after a meaningful but long Seder, 
many righteous individuals do try and 
stay up until slumber overtakes them 
while they are learning. A word to the 
wise — it might not be prudent to 
publicize this to those overstimulated 
and overtired children who do not 
want to go to sleep.

Future Redemption

Opening the door and greeting Eliyahu 
also signals the future redemption is 
near. Shimurim is a plural word, and it 
is used twice in the following pasuk:

ֵליל ִׁשֻמִרים הּוא ַלה' ְלהֹוִציָאם ֵמֶאֶרץ ִמְצָרִים הּוא 
ַהַּלְיָלה ַהֶזה ַלה' ִׁשֻמִרים ְלָכל ְּבֵני ִיְשָרֵאל ְלדֹרָֹתם. 
There was a night of vigil for God, to 
bring them out of Egypt. This night 
remains for The Israelites a vigil to God 
for all generations.
Shemos 12:42

We often emphasize a particularly 
desired and strong idea by reiterating 
the words. Furthermore, it is a night 
that is guarded for all Israel for all 
generations.

Darchei Moshe (Orach Chaim 480) 
quotes the Ohr Zarua, who says in 
the name of Rav Nissim Gaon that 
this demonstrates our total belief that 
Hashem will save us in the future. 
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Sefas Emes (Pesach 5652) adds that 
we open the door because the future 
geulah (redemption) will be open for 
all (especially us!) to see the downfall 
of our enemies. This is the opposite 
of what occurred in Egypt, where klal 
Yisroel was specifically told (Shemos 
12:22) not to leave the house until the 
morning. The “morning” homiletically 
refers to the geulah — only when the 
geulah comes will we merit seeing the 
open miracle of redemption. 

The Ramchal, Rabbi Moshe 
Chaim Luzzatto, in his epic Mesilas 
Yesharim (7th Perek), points out 
that external actions help stimulate 
internal thoughts. The Mishnah Brura 
(480:10) states that the opening of 
the door and the filling of Kos Eliyahu 
are connected — just like we were 
redeemed in Mitzrayim, so too will 
Eliyahu herald the redemption in the 
future. Likewise, the Pesach Meuvin 
(Siman 361) and the Mateh Moshe 
(Siman 655) say we open the door 
to demonstrate our true belief that 
Moshiach is coming imminently. 
What better way to demonstrate that 
than to open our doors to welcome in 
Eliyahu, his forebearer. When Eliyahu 
comes, he will find the door wide 
open as we anxiously await his arrival. 
This action is a zechus that will indeed 
hasten his arrival. They both bring 
a Yerushalmi (Kesubos, 12th Perek, 
halacha 3) that Rabbi Yirmiyah told 
his family to bury him in the finest 
clothing, wearing shoes and with 
his staff, so when Moshiach comes 
he would be immediately ready to 
welcome him. We demonstrate that 
same alacrity of spirit by opening our 
doors Seder night, truly hoping and 
expecting to really see Eliyahu on the 
other side! The Korban Eidah and Pnei 
Moshe on that Yerushalmi add that this 
was to strengthen the people's belief 
in Moshiach as a real entity, not just a 

mythical fable.

We all eagerly look forward to our 
own personal yetzias Mitzrayim 
as we fervently pray for the end of 
the difficult COVID-19 pandemic, 
and that we can emerge from the 
bondage of repeated lockdowns and 
quarantine. Many of us spent the 
first Pesach relatively alone, huddled 
together in small nuclear family units 
while we waited anxiously for Hashem 
to protect us from the plague of 
COVID. Told to lock down and stay 
inside, we felt safe indoors. Each of 
us can recall the effect the pandemic 
has had on our yomim tovim — the 
uncertainties and challenges. 

Yet this year, as we iy”H open our 
doors in every sense and as we 
hopefully can welcome in other 
family, friends and guests again, we 
can experience a true leil shimurim, 
highlighted iy”H by us heralding into 
our homes and the collective Jewish 
people the ultimate guest, Eliyahu 
Hanavi, signaling the coming of 
Mashiach Tzidkeinu and final geulah.

Special appreciation to my husband, 
Rabbi Aaron Glatt, for assisting in 
research and source materials.

Tail-Recursion in 
the Haggadah: A 
Computer Science 
Perspective

Rabbi Lawrence Teitelman
Faculty, Computer Science Department, 
Stern College; Rabbi, Young Israel of 
New Hyde Park, NY

During my teenage years and into 
early adulthood, I attended various 
"Pesach programs" at Upstate New 
York hotels, first as a guest with my 
family, and subsequently working 

as a mashgiach. A few decades later, 
I still vividly recall the scene that 
would repeat itself each year toward 
the end of the Sedarim: a large table 
of several dozen older singles would 
energetically and enthusiastically sing, 
"Who knows one? I know one! One 
is Hashem … in the heavens and the 
earth." A prominent outreach rabbi 
would leave his seat in the back of 
the dining room, where he too was 
vacationing with his family, to join 
the group at the front of the dining 
room, encouraging them along to 
sing even more energetically and 
enthusiastically. 

This song — known in Hebrew as 
Echad Mi Yodea — is part of a series 
of piyutim (liturgical poems) that are 
appended to the halakhically mandated 
text of the Haggadah. Rabbi Tzidkiyah 
b. Avraham Anav (Rome, 13th 
century) records in his magnum opus 
Shibbolei Haleket, that it is "customary 
to say piyutim arranged with praise 
and thanksgiving, and so it is worthy 
to increase." Various Medieval 
authorities identified specific piyutim 
that should be recited, ultimately 
culminating in a list of seven that were 
accepted as normative in Ashkenaz: 
Chasal Siddur Pesach, Az Rov Nissim, 
Ometz Gevurotekha, Ki Lo Na'eh, 
Adir Hu, Echad Mi Yodea, and Chad 
Gadya.1 While these piyutim weren't 
necessarily customary in Sefardic 
lands, nonetheless, Rabbi Chaim Yosef 
David Azulai ("Chida," 18th century) 
famously came to the defense of Chad 
Gadya, and the critique of an individual 
who disparaged it, noting that a "gaon 
distinguished in his generation" 
formulated more than ten "sweet and 
lovely" commentaries on Chad Gadya, 
and further attests to the "authority 
of the greatness of the piyutim of 
Ashkenaz."2  

 Two of these piyutim — Echad Mi 
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Yodea and Chad Gadya — exhibit a 
structure known in the vernacular 
as "recursive songs," songs that with 
each stanza not only introduce some 
new element, but also repeat all the 
previous elements, either before or 
after that new element. Thus, for 
example, when singing "Who knows 
two?" in Echad Mi Yodea, we not only 
respond to that rhetorical question, 
but also review the answer to "Who 
knows one?" Similarly, in Chad Gadya, 
when talking about the dog (kalba), 
we not only mention that it bit the cat 
(shunra), but also repeat that the cat 
ate the goat (gadya), and so on.

"Recursion" is also a computational 
technique included in introductory 
programming courses as a means to 
calculate mathematical formulae such 
as factorial [fact(n) = n x fact(n-1)] 
and the Fibonacci sequence [fib(n) 
= fib(n-1) + fib(n-2)] and solving 
logical problems such as the "Towers 
of Hanoi." Higher-order terms are 
calculated from lower-order terms. 
Somewhere subsequently in the 
Computer Science curriculum, 
however, students learn that recursion 
can sometimes be "dangerous", 
leading to exponential growth in 
the amount of work that needs to be 
performed, and rendering such an 
approach "intractable." An alternative, 
bottom-up methodology known as 
"Dynamic Programming" is taught, 
as well as a hybrid procedure called 
"Memoization," both of which seek to 
eliminate the repetition that can easily 
arise in some recursive algorithms.

It is self-evident that the authors of 
Echad Mi Yodea and Chad Gadya 
deliberately designed their respective 
piyutim to be recursive. Presumably, 
the repetitive style, even as it roughly 
squares the time required to sing 
each piyut at a point in the Seder 
when people are understandably 

exhausted, also breeds an increasing 
familiarity with the text, which in turn 
enables and encourages participants 
to progressively sing even more 
energetically and enthusiastically. 
There is an additional consideration, 
however, which takes us back to 
Maggid, where we assert that, "in 
every generation (be-khol dor va-dor) 
there are those who stand up [seeking 
to] annihilate us, but Hakadosh 
Barukh Hu saves us from their hands." 
Rather than simply state it as a matter 
of fact, we immediately produce Lavan 
as an example of this phenomenon 
(tze u-lemad ma bikesh Lavan ha-
Arami). Yet, it is at the end of the 
Seder in Chad Gadya, that we expand 
on this theme and allude to the cycle 
of nations who have risen up against 
us, only to meet their demise at the 
hands of another force. 

The famous story of Rabbi Elazar 
ben Azaryah concludes that even in 
Messianic times, we will continue 
to remember yetziat Mitzrayim — 
the Exodus from Egypt — even as 
a greater salvation will have since 
occurred.3 Chad Gadya reminds us 
that all the trials and tribulations 
along the way are also worthy of our 
mention and attention. Similarly, 
Echad Mi Yodea not only correlates the 
numbers one through thirteen with 
various entities in Jewish tradition, but 
reinforces them through repetition 
and reiteration. 

In the Talmud (Sukkah 27a), a gezera 
shava is drawn between Pesach and 
Sukkot, each of which occur on the 
fifteen of their respective months 
Nissan and Tishrei. This equation 
has halakhic implications, such as the 
obligation for an individual to eat in 
the sukkah on the first (and second) 
nights, just as he must eat matza at 
the Seder on the first (and second) 
nights. The first night of Pesach is 

also connected to the night of Tisha 
B'Av. Some attribute this to a general 
obligation to remember the exile 
from Israel, and the destruction of 
Jerusalem and the Beit Hamikdash, 
in our times of joy and jubilation. 
More specifically, there is a calendaric 
link (known "ATBaSh"4), which 
observes that Tisha B'Av always falls 
on the same day of the week as the 
first day of Pesach. Either way, there 
are many manifestations of zekher 
la-mikdash (remembering the Holy 
Temple) in the sense of mourning 
and commemorating.5 In terms of the 
present discussion, it is significant that 
on Tisha B'Av, we mourn not only the 
destruction of both Batei Mikdash 
which were destroyed on that 
ominous day, but also, in the context 
of Kinot, lament our long history of 
persecution and suffering. Like Chad 
Gadya, it is not enough to focus on the 
present proceeding; we must revisit 
and re-engage with our long history.

Endnotes

1. See Rabbi Menachem Mendel Kasher, 
Haggadah Shelemah (Hebrew), Jerusalem 
5727, Ch. 36.

2. For more on the last section of the 
Haggadah, see Torah To-Go, Pesach 5779, and 
especially the articles on Echad Mi Yodea and 
Chad Gadya by Rabbi Meir Goldwicht and 
Rabbi Zvi Romm respectively, available at 
https://www.yutorah.org/togo/pesach/ 

3. Cf. Talmud, Berakhot 13a, which notes that 
at least instinctively, one is inclined to forget 
an earlier salvation when superseded by a 
subsequent one.  

4. See Shulchan Arukh, Orach Chayim 428:3. 

5. For a discussion of this theme, see Rabbi 
Mayer Twersky, “Zeicher le-Mikdash,” Torah 
To-Go, Pesach 5769.



31
Rabbi Isaac Elchanan Theological Seminary • The Benjamin and Rose Berger CJF Torah To-Go Series • Pesach 5782

The concluding verse of Sefer 
Shemot, Perek 14, identifies 
two major emotions that Bnei 

Yisrael felt following kriat Yam Suf: 
fear of G-d and belief in G-d. 

ַוַּיְרא ִיְשָרֵאל ֶאת ַהָּיד ַהְּגדָֹלה ֲאֶׁשר ָעָשה ה' 
ְּבִמְצַרִים ַוִּייְראּו ָהָעם ֶאת ה' ַוַּיֲאִמינּו ַּבה' 

ּוְבמֶֹׁשה ַעְבּדֹו. 
Israel saw the great work that Hashem 
did to the Egyptians, and the people 
feared Hashem; and they believed in 
Hashem, and in his servant Moshe.

Many commentators wonder as to 
the significance of the development 
of these two feelings at the splitting of 
the sea. What is their inclusion here 
meant to teach us about Bnei Yisrael’s 
experience at Yam Suf and their 
development as a nation?

When examining the text, the 
midrash, Yalkut Shimoni on Shemot 
(240) explains that prior to kriyat Yam 
Suf, Bnei Yisrael did not possess the 
feeling of fear toward Hashem:

ַוִּייְראּו ָהָעם ֶאת ה׳. ְלֶׁשָעַבר לֹא ָהיּו ְיֵרִאים ֶאת 
ה׳. ֲאָבל ָּכאן ַוִּייְראּו ָהָעם ֶאת ה׳.

The people feared Hashem — Prior to 
this, they did not fear Hashem, but now 

“the people feared Hashem.”

It was only after experiencing the 
tremendous miracles at the Sea that 
they fully developed this quality. 
Recognizing that this is the first place 
that the emotion of fear is used in the 
context of the exodus from Egypt, the 
Ohr HaChaim HaKadosh, Rav Chaim 
ibn Attar (Shemot 14:31),  points 
out that the experience of fear here 
is not the level of simplistic fear, but 
rather the combination of fear and 
awe. He explains that we must assume 
that Bnei Yisrael possessed a certain 
amount of fear of G-d in Egypt,  as 
the level of fear of punishment would 
have been what motivated them to 
keep the mitzvot of korban Pesach 
in Mitzrayim. Based on this, the 
significance of kriyat Yam Suf is that 
it promoted a key emotional quality 
within Bnei Yisrael that had not been 
accessed before. 

But what exactly prompted this 
development of fear and awe? The 
Netziv, R’ Naftali Zvi Yehuda Berlin, 
commenting on this verse, notes that 
during kriyat Yam Suf, Bnei Yisrael 
witnessed the yad hagedolah, the 

great hand, which signifies Hashem’s 
involvement in each individual’s 
personal life. Based on the phrase 
that we recite in Birchot Keriat 
Sh’ma at Ma’ariv, “et rodfeihem v’et 
soneihem b’tehomot tiba” — their 
pursuers and enemies were drowned 
in the depths of the Sea,” the Netziv 
explains that there were different 
types of individuals who chased after 
Bnei Yisrael at the Sea: those who 
were rodfeihem — namely part of the 
Egyptian military — and those who 
were soneihem — the haters of Bnei 
Yisrael. The Netziv explains that each 
individual who died as G-d split the 
Sea and closed the Sea received a 
specific punishment based on his own 
actions. When Bnei Yisrael witnessed 
the different punishments given to 
the different types of Mitzrim, they 
understood that Hashem’s providence 
is individualized, even to non-Jews. 
This realization inspired significant 
awe and fear within them, as they 
recognized the uniqueness of G-d 
who has the capacity to provide 
and impact each and every person 
uniquely. 

Mrs. Penina Bernstein

Campus Rebbetzin Yeshiva University, Beren Campus 
Tanach Teacher, SKA High School for Girls

FEAR AND FAITH: LESSONS FROM THE SEA

Moving on from 
Seder Night
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Rav Soloveitchik (Chumash Mesoret 
HaRav p.120) notes the change in 
language in the way that Hashem’s 
“hand” is described. He notes that 
in Egypt, Bnei Yisrael witnessed 
Hashem’s mighty hand (Shemot 6:1), 
whereas here, Bnei Yisrael witnessed 
Hashem’s great hand. He notes that 
in Egypt, Bnei Yisrael “experienced 
physical liberation, but the spiritual 
significance of the event was lost on 
them.” At kriyat Yam Suf, Bnei Yisrael 
experienced Hashem’s great hand, 
namely that they received prophecy at 
this moment and were able to connect 
and recognize Hashem’s greatness in a 
way that they had not before.

The second emotional quality that 
Bnei Yisrael developed at kriyat Yam 
Suf was that of emunah, belief in G-d. 
According to Ibn Ezra, Bnei Yisrael’s 
experience at the Sea concretized 
for them that Hashem was the true 
and only God. The Midrash points 
out that the level of emunah that was 
derived from the experience was 
so great that it gave each individual 
within Bnei Yisrael enough merit to 
receive ruach HaKodesh. 

The Malbim, R’ Meir Leibush ben 
Yehiel Michel Weisser, explains that 
the type of emunah developed by Bnei 
Yisrael at the kriyat Yam Suf was the 
type that lasts forever. Based on the 
fact that the text utilizes the letter bet 
to describe their emotional reaction 
— vaya’aminu ba-Shem — as opposed 
to the letter lammed, indicates that 
they developed the type of emunah 
where there is an inherent belief in the 
subject that the letter bet addresses. In 
the case of Bnei Yisrael at the Yam Suf, 
the miracles and wonders that were 
easily attributable to G-d led them 
to a belief experience that was to be 
eternal.

Netivot Shalom, The Slonimer Rebbe, 

notes that there are three types of 
emunah: that of the head, that of the 
heart, and that which encapsulates our 
entire being — our limbs. He explains 
that the type of belief developed at 
Yam Suf was that of our limbs. The 
experience at the Sea, so complete and 
overwhelming, set the stage for the 
belief established at Yam Suf to be the 
type that would make a lasting impact 
on Bnei Yisrael forever.

Rav Hirsch points to the importance 
of these two emotions as basic key 
qualities “that are always to pulsate 
in the heart of the Jew who stands 
before God” (Rav Hirsch, Shemot 
14:31). According to Rav Hirsch, the 
qualities that the Jews developed at 
the Sea were not meant to be limited 
to the Jews of that time, but were 
rather to serve as a model for all those 
in later generations. When thinking 
about why Az Yashir may have been 
included in our daily tefillah, at the 
pinnacle of the Pesukei DiZimrah 
experience, perhaps one answer is 
that it allows us to connect back to the 
qualities developed at that moment 
and attempt to draw on the inspiration 
of that moment, in what it stood for 
and in the metaphysical inspiration 
that it created for Bnei Yisrael forever. 

The two emotions that Bnei 
Yisrael experienced at the Sea 
are fundamental feelings that we 
must continue to develop in 5782. 
According to the Rambam in Hilchot 
Yesodei HaTorah 2:1, fear of G–d is 
a fundamental mitzvah that we are 
commanded to keep as Jews, based 
on Devarim 6:13 “et Hashem Elokecha 
tira” — you shall fear G-d.

This quality, in the Rambam’s view, 
typically develops as a progression 
from a different emotion, that of 
love. In his opinion, when we spend 
time contemplating nature and all of 

God's creations, we will develop the 
emotion of love toward God. After 
this, our contemplation will lead us 
to recognize how insignificant we 
are compared to Him, the creator of 
the world, and we will thus develop 
the emotion of fear. When thinking 
about the wonders and miracles that 
Bnei Yisrael experienced at Yam Suf, it 
makes sense that they developed yirah 
as they experienced the progression 
that the Rambam describes in this 
halacha. We too, however, have the 
ability to work on this quality on a 
lesser scale in our daily lives. Taking 
time each day to identify the miracles 
of G-d’s actions and creations in our 
own lives will give us the chance 
to work on this trait, and to build 
upon what was set out for us by our 
ancestors. 

The second emotional quality 
developed by the nation at kriyat 
Yam Suf was that of emunah, belief. 
Whether belief is considered its own 
mitzvah today is debated extensively 
among the commentaries. According 
to the Ramban and Baal Halachot 
Gedolot, belief in G-d is not a mitzvah 
in its own right, but is instead the 
basis on which the rest of the mitzvot 
are established. According to this 
opinion, the remaining mitzvot would 
not be significant to keep without 
the establishment of emunah, belief, 
first. The Rambam, on the other hand 
disagrees and includes belief in G-d 
in his Sefer Hamitzvot, thus codifying 
it as one of the 613 mitzvot. This 
mitzvah, according to the Rambam, is 
the first of the Aseret HaDibrot. and 
is developed by a lifetime of trying 
“lada’at et Hashem” — to know G-d.

On this holiday of Pesach, let us take 
time to identify opportunities in our 
own lives to work on these qualities, in 
the spirit of those who came before us. 
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There is a striking contrast 
between the initial nights of 
Pesach and their abundance 

of mitzvos and the remainder of 
the chag. The concentration of 
halachic expectations that frame the 
Pesach Seder create an immersive 
ritual experience that reveals many 
dimensions related to the broader 
theme of redemption. In contast, 
the remainder of the chag entails a 
noted vacuum of unique mitzvos 
related to Pesach; only the central 
element remains to provide the 
underlying character of Pesach, which 
is the prohibition against consuming 
chametz. The only positive act that 
proactively infuses this period with 
a tone of Pesach is the voluntary 
consumption of matzah. 

The eating of matzah on Seder night is 
adorned with all sorts of elements that 
elevate its majestic role in recreating 
the night of yetzias Mitzrayim: the 
prohibition of eating Matzah on erev 
Pesach (and perhaps beyond) in order 
to create an anticipatory excitement 
for its consumption; the enhanced 
obligation of matzah shemurah; the 
amounts of consumption required; 
and the accompanying heseibah 
(leaning) to dramatize the redemptive 
quality of the experience. In contrast, 
the consumption of matzah for 
the remainder of the chag seems 
to emerge as more of a pragmatic 
accommodation for the necessity of 
eating bread-like products on yom 
tov. Yet, the substance of matzah 
still projects the themes of freedom 
throughout the remaining days of 

the chag. How are we to relate to 
this seeming ambiguity in the role 
of matzah for the rest of Pesach? 
Is it some sort of continued ideal 
engagement with a central mitzvah 
of Pesach? Does it diminish from 
its original significance to serving 
exclusively a practical halachic 
role in the consumption of bread-
like foods on yom tov? Or is there 
some other perspective that views 
the consumption of matzah for the 
remainder of Pesach as unique in 
the broader landscape of our Pesach 
experience?

Matzah as a “Reshus”

The Torah, numerous times, explicitly 
characterizes the mandate to consume 
matzah on Pesach for seven days. 

Rabbi Yaakov Glasser

David Mitzner Dean, YU Center for the Jewish Future

Rabbi, Young Israel of Passaic-Clifton

THE MITZVAH TO EAT MATZAH ALL SEVEN 
DAYS OF PESACH

Moving on from 
Seder Night
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(Shemos 12:15, 12:18, 13:7, 23:15 
and Devarim 16:3) In Devarim 16:8 
we encounter an exception:

ֵׁשֶׁשת ָיִמים ֹּתאַכל ַמּצֹות ּוַבּיֹום ַהְשִביִעי ֲעֶצֶרת 
ַלה' ֱאֹלֶקיָך לֹא ַתֲעֶשה ְמָלאָכה.

For six days, you shall eat matzah and 
on the seventh day, it is a gathering for 
your G-d, you shall not do work.
The Gemara in Pesachim 120a, 
interprets this exceptional formulation 
as establishing a fundamental quality 
in the nature of the mitzvah: 

תניא כוותיה דרבא ששת ימים תאכל מצות 
וביום השביעי עצרת לה' אלקיך מה שביעי 

רשות אף ששת ימים רשות מאי טעמא הוי 
דבר שהיה בכלל ויצא מן הכלל ללמד לא 

ללמד על עצמו יצא אלא ללמד על הכלל כולו 
יצא יכול אף לילה הראשון רשות תלמוד לומר 

על מצות ומרורים יאכלוהו.
The Gemara comments: It was taught 
in a baraita in accordance with the 
opinion of Rava: “Six days you shall eat 
matzot, and on the seventh day shall be a 
solemn assembly to the Lord your God” 
(Deuteronomy 16:8). Just as eating 
matza on the seventh day is merely 
optional, i.e., there is no obligation to eat 
matza on the last day of Passover, but 
only to avoid eating leavened bread, as 
the verse states: “Six days you shall eat 
matzot,” so too, eating matza during 
the first six days is optional. What is the 
reason that it is optional to eat matza 
on the first six days of Passover as well 
as the seventh? The seventh day of 
Passover is something that was included 
in a generalization but was explicitly 
singled out to teach. According to the 
rules of exegesis, it was intended to teach 
not just about itself but about the entire 
generalization. I might have thought that 
even the mitzva to eat matza on the first 
night of Passover is included by the above 
principle, and it too is merely optional; 
therefore, the verse states: “They shall 
eat it with matzot and bitter herbs” 
(Numbers 9:11). 

Translation: The William Davidson 
Talmud (Koren-Steinsaltz)

The significance of designating the 
consumption of matzah during the 
remaining days of Pesach as a “reshus” 
(optional) for the remainder of Pesach 
is the subject of a dispute among the 
rishonim. 

Some rishonim clearly view the 
consumption of matzah for the 
remainder of Pesach as devoid of 
any enhanced spiritual significance. 
It remains a pragmatic option for a 
holiday with a limited menu selection 
because of the constraints of the 
prohibition of chametz. The Rambam, 
in his Sefer Hamitzvos 158, only 
mentions the mitzvah to consume 
matzah on the first night of Pesach:

היא שצונו לאכול מצה בליל חמשה עשר 
מניסן, יהיה שם כבש הפסח או לא יהיה. והוא 

אמרו יתברך בערב תאכלו מצות. 
That He commanded us to eat matzah 
on the night of the fifteenth of Nissan 
— whether there is a Pesach lamb or 
not. And that is His, may He be blessed, 
saying, "at evening, you shall eat matzot" 
(Exodus 12:18).
The Sefer HaChinuch 10 follows this 
pattern as well:

מצות אכילת מצה - לאכל לחם מצה בליל 
חמשה עשר בניסן העשוי ממין דגן, (פסחים 
לה, א( שנאמר (שמות יב יח( בערב תאכלו 

מצות. ופרושו ליל חמשה עשר בניסן בין בזמן 
שיהיה שם פסח, או בזמן שלא יהיה שם.

The commandment of eating matzah: 
To eat matzah-bread that is made from 
a species of grain on the night of the 
fifteenth of Nissan (Pesachim 35a), 
as it is stated (Exodus 12:18), "in the 
evening, you shall eat matzos." And the 
understanding [of "evening"] is the night 
of the fifteenth of Nissan — whether it 
be at a time when the Pesach sacrifice is 
present or whether it be at a time that it 
is not present.

The Meiri (Pesachim 92b) clearly 
formulates that there is no benefit to 
eat matzah the rest of Pesach: 

וכבר ידעת שהמצה אין חיובה כל שבעה אלא 
לילה הראשון בלבד הא שאר הימים כל שאינו 

אוכל חמץ אוכל מה שירצה.
You should know that there is no 
obligation to eat matzah all seven days, 
rather just the first night. The other days, 
as long as we don’t eat chametz, we can 
eat whatever we want.

The Shulchan Aruch (OC 475) 
embraces this approach in stating:

אין חיוב אכילת מצה אלא בלילה הראשון 
בלבד.

There is no obligation to eat matzah 
except for the first night.

The Magen Avraham 639:17 follows 
this approach in explaining why we 
don’t recite a beracha when eating 
matzah the rest of Pesach:

מה שאין מברכין על מצה כל ז' היינו משום 
שאין מצוה באכילתו אלא שאין אוכל חמץ 

משא"כ בסוכה.
The reason why we don’t recite a beracha 
on matzah all seven days is that there 
is no mitzvah in eating it. The only 
mitzvah is not to eat chametz. This is 
not the same as sukkah [where there is 
a mitzvah to sit in the sukkah all seven 
days].  

However, other commentaries on 
the Torah interpret the mitzvah 
differently. The Ibn Ezra, Shemos 
12:15, writes that while we are 
halachically deferential in practice 
to the interpretation of the Gemara, 
in the pshat realm of Biblical 
interpretation, it remains clear that 
there is some obligation to eat matzah 
for the remainder of a holiday that 
commemorates the very freedom that 
matzah symbolizes. 

The Vilna Gaon famously advanced 
a halachic middle ground. In 
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Maaseh Rav (185), a collection of 
the practices of the Vilna Gaon, it is 
recorded:

שבעת ימים תאכל מצות כל שבעה מצוה 
ואינו קורא רשות אלא לגבי לילה ראשונה 

שהיא חובה ומצוה לגבי חובה רשות קרי לה 
אעפ"כ מצוה מדאורייתא הוא.

“You shall eat matzah for seven days” 
— There is a mitzvah to eat mitzvah 
all seven days. The rabbis only called 
it “optional” because vis-à-vis the first 
night, which is obligatory, it appears as 
optional. When comparing a voluntary 
mitzvah to an obligatory mitzvah, the 
term “optional” is used. Nevertheless, 
there is a Biblical mitzvah to eat matzah 
[all seven days].

The Vilna Gaon suggests that the 
designation of “reshus” should not 
be interpreted literally. The Gaon 
argues that in comparison to the 
proactive mandate of Seder night, 
the consumption of matzah for the 
remainder of Pesach has a diminished 
status, which is formulated by Chazal 
as a “reshus.” However, in examining 
the consumption of matzah under 
such circumstances independent 
of that comparison, reshus actually 
means that while there is no 
obligatory Biblical commandment 
to eat matzah, there is a kiyum, a 
fulfillment of such a mitzvah if matzah 
is indeed consumed. According to 
the Vilna Gaon, there is a spiritual 
value to consuming matzah during the 
remainder of Pesach. 

Rav Moshe Shternbuch, in his work, 
Moadim Uzmanim 1:90, suggests a 
conceptual difference in how we can 

understand the mitzvah of matzah 
for the remainder of the week. One 
approach would view the mitzvah 
kiyumis (non-obligatory mitzvah) as 
an extension and echo of the original 
mitzvah. Instead of perpetuating 
the mandate to engage in the 
consumption of matzah, the Seder 
terminates that aspect of the mitzvah’s 
identity, and moving forward there 
is a more diluted expression of the 
mitzvah as an optional opportunity 
for engagement in a mitzvah kiyumis. 
The alternative approach views the 
mitzvah kiyumis of consuming matzah 
for the remainder of Pesach as an 
entirely independent mitzvah. The 
distinction in the mitzvah’s character 
as optional reveals that its underlying 
identity is fundamentally distinct from 
the original mitzvah of achilas matzah. 

Rav Shternbuch asserts that the 
Rambam, who he argues is consistent 
with the position of the Vilna Gaon, 
holds that the mitzvah is indeed 
independent of the original mandate 
to consume matzah. For this reason, 
the particular halachic details that 
shape the mitzvah of achilas matzah 
on Seder night — namely that the 
matzah have a halachic status of 
“lechem oni” — are not required in 
the consumption of matzah for the 
remainder of the chag. 

What emerges from this halachic 
analysis is a fundamental distinction 
in the mitzvah of matzah. The 
initial commandment of Seder 
night embraces a compelling, and 
qualitatively more demanding 

experience of achilas matzah. 
Once Seder night is complete, the 
mitzvah that follows is a standing 
opportunity to engage the very same 
action, devoid of the accentuated 
elements of lishmah, lechem oni, and 
reciting a bracha. How are we to 
understand the presence of these 
two mitzvos as defining elements 
of our Pesach experience? What is 
the true relationship between them, 
and how does that dynamic serve as 
a transformational context for our 
internalization of the values of Pesach? 

Redemption is a complex 
reality. Yetzias Mitzrayim was an 
extraordinary moment of overt and 
revealed redemption for the Jewish 
people, and Seder night generates 
an obligation to re-experience that 
defining moment of our history. 
The consumption of matzah on that 
night facilitates the internalization 
of the emancipating moments of 
yetzias Mitzrayim. The intentionality 
and specific character of the 
matzah, as well as the compelling 
obligation to engage it, all coalesce 
to create a spectacular moment 
affirming our personal connection 
to the extraordinary story of our 
redemption. However, Pesach does 
not end there. The notion of geulah 
lives within the historical and living 
consciousness of the Jewish people 
well beyond the overt moments of 
yetzias Mitzrayim. The paradigm of 
Pesach instills within us a capacity 
to recognize more subtle moments 
of geulah, even within the context 
of compromised circumstances of 

Find shiurim and articles from Rabbi Glasser at 
www.yutorah.org/rabbi-yaakov-glasser
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history. Not every redemption in life 
is as grandiose and transformative as 
yetzias Mitzrayim. Recognizing the 
presence of G-d in the momentum 
and flow of Jewish history, and 
the personal circumstances of our 
own lives, is the echoing lesson 
of Seder night. The remainder of 
Pesach asks of us not to recreate the 
majesty of yetzias Mitzrayim, but 
to embrace the ordinary moments 
of life and choose to discover the 
kiyum of matzah within that context 
as well. Devoid of the fanfare of 
Seder night, and its accompanying 
elevated halachic requirements, we 
eat the simplest piece of matzah and 
internalize its redemptive properties 
as a manifestation of our recognition 
that G-d’s presence and providence 
is experienced in all moments of our 
journey. 

Indeed, Seder night itself works to 
deliver this transition. We experience 
phenomenal momentum leading up to 
the crescendo of the Seder of Pesach, 
matzah, maror, and consuming the 
foods we are obligated to eat that 
night. Yet, after that stage, the night 
begins to assume a different tone. 

The afikomen is hidden and must 
be discovered. Hallel emerges out of 
the experience of a typical yom tov 
meal. Eliyahu Hanavi, a prophetic 
character of mystery and hope arrives. 
Finally, the songs of Nirtzah express 
this very transition as well. The song 
“Ki Lo Naeh” begins with angels 
praising G-d, followed by Adir Hu 
which depicts the greatness of the 
Mikdash — a space of connection 
between the upper realms of heaven 
and the earth itself — followed by 
Echad Mi Yodeyah, which relates to the 
values and personalities of our people, 
and culminating with Chad Gadya, 
which relates to the historical events 
that have shaped our destiny. There 
is a clear descent from the upper 
realms of angels, culminating with the 
grounded realities of our historical 
journey. This culminating moment of 
the Seder deposits us at the precipice 
of the remainder of Pesach. A chag 
that strives to discover the redemptive 
presence of G-d, even in the ordinary 
realities of life. Hallel is truncated, 
the korbanos are consistent, and the 
very kedushas hayom of the day does 
not reflect anything transcendent 

or extraordinary. Rather, there is a 
recognition that Pesach and geulah are 
not just about the great moments of 
miraculous redemption. They are also 
about discovering G-d’s presence and 
guidance in all of our experiences in 
life. 

There is great sanctity to the 
remaining days of Pesach. These 
are days that also host a mitzvah of 
matzah. But it is the matzah of choice. 
The choice to see the expressions of 
redemption that are manifest in so 
many facets of our lives. The choice 
to recognize and acknowledge G-d’s 
presence in our lives. The choice to 
live as Jews of redemption, with the 
confidence and sense of historical 
responsibility, even in eras that lack 
the overt expression of G-d’s presence 
in our lives. This is our matzah kol 
shiva (matzah for seven days). Our 
optional, but extraordinary quest to 
rediscover the sparks of redemption, 
which can been seen and internalized 
even in the darkest moments of our 
lives. To bring the redemptive world 
of matzah into the concealed world of 
reality.  

There is great sanctity to the 
remaining days of Pesach. 
These are days that also host a 
mitzvah of matzah. But it is the 
matzah of choice. The choice 
to see the expressions of 
redemption which are manifest 
in so many facets of our lives. 



37
Rabbi Isaac Elchanan Theological Seminary • The Benjamin and Rose Berger CJF Torah To-Go Series • Pesach 5782

The Gemara, Yevamos 62, tells 
us that R’ Akiva advises to 
continue to teach and amass 

talmidim even while advancing in 
age. This advice was based on his own 
experience in perpetuating Torah 
She’ba’al Peh (through his talmidim 
from later in life — Rabbi Meir, 
Rabbi Yehudah, Rabbi Shimon bar 
Yochai, Rabbi Yosi, and Rabbi Elozor 
ben Shamua) even after 12,000 pairs 
of his original talmidim had died 
between Pesach and Shavuos for 
not being noheg kavod zeh lazeh, for 
not respecting one another. Again, 
in the time of the Crusades, terrible 
tragedies happened to the Jewish 
communities of the Rhine River 
Valley during the period between 
Pesach and Shavuos (Taz and Aruch 
HaShulchan, Orach Chayim 493). 
Some of these catastrophes are 
recorded in the Kinos that we recite 
on Tisha B’Av.

Although the Gemara highlights the 
tragedy of the demise of so many great 
Torah scholars, the Gemara is not 
specific as to the precise timing of this 
tragedy (an ambiguity that has led to 
divergent practices as to which of the 
days of sefirah should be observed), 
nor how to properly mourn this 
tragedy. Importantly, for the purposes 
of this essay, the Gemara does not 
teach us of any specific mourning 
practices that should be observed 
during this period.

The Shulchan Aruch, however, does 
highlight two particular practices of 
mourning that should be observed 
during this period. First, based 
on many sources in the Geonim, 
the Shulchan Aruch 493:1 says the 
minhag is not to get married during 
the mourning period of sefirah, 
but betrothal (le’ares ulekadesh) 
is permitted. The Shulchan Aruch 
(493:2) adds that even if somebody 

performs nisuin (marriage), we don’t 
punish him. Second, the Shulchan 
Aruch rules, based on the Tur (493), 
to refrain from haircuts during this 
time. 

Is There a Difference 
between  Sefirah & Bein 
Hametzarim?

The closest parallel on the Jewish 
calendar to the period of sefirah is 
the period of “bein hametzarim,” 
commonly referred to as “The 
Three Weeks.” However, there is 
some debate among poskim as to 
whether these two time periods are 
fundamentally similar.

Rav Ovadya Yosef, Yechaveh Da’as 
3:30, argues that these time periods 
are very different from each other.
The days of bein hametzarim are 
fundamentally sad times, whereas 
Ramban says that the days of sefirah 
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are like a Chol Hamoed of sorts, 
in that they bridge the holidays of 
Pesach and Shavuos. In other words, 
mourning practices are a natural fit 
during the bein hametzarim, whereas 
they are observed during sefirah to 
commemorate anomalous events that 
occurred. It therefore follows that 
saying Shehecheyanu and moving 
into a new house (especially in Eretz 
Yisrael where it is a mitzvah) would be 
prohibited during The Three Weeks 
but permissible during sefirah. Only 
forms of excessive simcha, such as 
weddings, haircuts and music, are 
forbidden during sefirah.

Similarly, Rabbi Eliezer Waldenberg, 
Tzitz Eliezer 18:41, also says that 
strictly speaking the only prohibited 
activities during sefirah are weddings, 
haircuts, and music. All other forms 
of mourning would be dependent 
on minhag (custom). He therefore 
concludes that as long as one doesn’t 
have a minhag to the contrary one 
may say Shehecheyanu, make home 
improvements, go swimming, etc.

Despite this view of poskim that 
distinguishes these two time periods, 
there are several indications that 
they are similar, and that the period 
of sefirah is not a fundamentally 
happy time. In fact, it is possible 
that the period of sefirah is a time 
of mourning and sadness even on 
a Biblical level. Moreinu HaRav 
Schachter shlit”a often mentions 
that the Zohar considers sefirah to 
be a Biblical period of mourning 
unrelated to the death of the students 
of Rabbi Akiva, and explains that it 

is because of this Biblical element of 
aveilus that we don't recite complete 
Hallel on She'vi’i shel Pesach in 
commemoration of the miracle of 
kriyas Yam Suf, even though we do 
recite Hallel Shaleim to commemorate 
other miracles (such as the miracles of 
Chanukah). 

Indeed, the Magen Avraham says that 
we should refrain from singing and 
dancing during the period of sefirah. 
The Mishnah Berurah 493:2 says 
“ain l’harbos b’simcha” — “we should 
not increase simcha,” but permits 
Shehecheyanu in a situation where 
it happened (im nizdamnu lo). There 
is a dispute among the Acharonim 
(quoted in the Dirshu edition of the 
Mishnah Berurah) as to whether the 
Mishnah Berurah would even allow 
saying a Shehecheyanu lechatchila. 
If the Mishnah Berurah does allow 
recitation of Shehecheyanu during 
sefirah, he clearly distinguishes 
between this period and that of 
bein hametzarim, but if the Mishnah 
Berurah in fact holds that we may not 
recite Shehecheyanu during sefirah, he 
may hold that they are similar.

As a matter of halacha, Rav 
Soloveitchik, cited in Nefesh Harav 
pages 191-192, based on the Magen 
Avraham and his own analysis, says 
that we can assume the period of 
mourning is patterned after some 
actual halachos of aveilus, so all the 
laws that a mourner observes in the 12 
months for a parent should apply.

Rav Moshe Feinstein, Igros Moshe, 
Even Ha’Ezer 1:98, also agrees that 

both time periods should probably be 
treated the same way, but in dealing 
with a party for a wedding, combines 
the possibility that sefira is different 
from The Three Weeks, with the idea 
that it is a seudas mitzvah to be lenient 
in a particular scenario.

Practical Application to 
Parties, Ballgames and 
Movies

When it comes to the question of 
attending parties during sefirah, it 
would depend on which opinion one 
follows in the above discussion. If 
you hold like Rav Soloveitchik, it is 
prohibited to have any sort of simchas 
merei’us (social party) even without 
music. If you hold like Rav Ovadya, 
it should be permissible. If you hold 
like Rav Moshe, you would need 
additional considerations for leniency 
such as a mitzvah purpose.

However, the precise definition of 
a party is not so clear. It is difficult, 
for example, to clearly define at 
what point a social gathering moves 
from a small meal with friends, 
into the category of a full-blown 
party. Moreinu Rav Schachter 
shlit”a thought that having one or 
two couples over for a barbecue 
is permissible during sefirah since 
that does not yet rise to the level 
of a “party,” but more than that is a 
problem.

A shul or yeshiva dinner, for example, 
involves many friends getting together 
and eating in large crowds. However, 
it would also have the leniency of 

Find more shiurim and articles from Rabbi Lebowitz at 
www.yutorah.org/rabbi-aryeh-lebowitz
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mitzvah purpose so it should be 
permissible, according to Rav Moshe. 
Moreinu Rav Schachter shlit”a 
was once asked about an Abraham 
Lincoln enthusiast attending a 
dinner with Lincoln scholars during 
sefirah. Rav Schachter thought that 
even Rav Soloveitchik would say 
it is permissible because it is an 
intellectual rather than a social event, 
since the majority of the attendees are 
non-Jews with whom the questioner 
has very little in common.

One can argue that ballgames and 
movies are not similar to a party 
in that it is not a place to socialize 
with other people, but just to enjoy 
entertainment.1 However, Moreinu 
Rav Schachter shlit”a has said that 
according to Rav Soloveitchik, 
a ballgame would be considered 
a simchas merei’us and therefore 
prohibited during sefirah. The Rav 

held that since it is fun, it should be 
prohibited. Rav Aron Soloveitchik 
added that since your pleasure is 
enhanced by a larger crowd, it is 
prohibited.

When it comes to attending 
movies (presuming that the movie 
is “kosher”) at a theatre, Rav 
Soloveitchik thought it is prohibited 
because it is also for fun. However, 
Rav Aron Soloveitchik didn’t think 
this counts as simchas merei’us since 
your pleasure isn’t enhanced by a 
larger crowd.

Endnote

1.It should be noted that Rav Moshe Feinstein 
in his Igros Moshe, Chelek 8:4 YD:11 writes 
that going to theaters and stadiums does not 
fall into the prohibition of bechukoseihem lo 
telechu. However, he writes that one should 
not attend due to moshav letzim, bitul Torah, 
and other reasons.
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As I (Avi) bowed down to kiss 
the ground of Eretz Yisrael 
for the first time, with gum 

melted in the concrete to my left and 
a cigarette butt to my right, the dream 
began. 

It was in February of 1992, I was in 
4th grade, and I was preparing for my 
first family trip to Israel. We were 
going to visit my brother and sister 
who were both learning Torah in 
Israel for the year. It was the year 
following the Persian Gulf war, a year 
when my parents worried about their 
son as he sat in his room in Yeshivat 
HaKotel wearing a gas mask during 
scud missile attacks. In hindsight, it 
could be that my parents’ decision 
to make this family trip was due to 
the concerns of the year before, and 
realizing that life is too short. 

I was only in 4th grade, and I was 
already going to Israel! This was a 

thought that was hard to fathom. I 
was almost certain that my first time 
to visit Israel would have been for my 
gap year in Yeshiva, yet somehow, I 
merited visiting Israel at such a young 
age. 

As the plane landed, my parents 
continued to remind me of what I 
was about to achieve. Setting foot 
on our Eretz Hakedosha, something 
our grandparents could only have 
dreamed of, you will now fulfill. 
Walking down the aircraft steps onto 
the tarmac of Ben Gurion, my father 
said, “Avi, let’s kiss the holy ground of 
Israel,” and without hesitation I got 
down on all fours and kissed the holy 
ground. Baruch Hashem this has been 
a continuous practice of mine ever 
since. 

The dream has been nagging at me for 
the last 30 years and finally the plan is 
to make it a reality. 

Aliyah holds a very special place in 
our family. My father, Rabbi Shaya 
Kilimnick zt’l, served as a rabbi for 50 
years. He inspired the communities of 
Little Rock, Arkansas for seven years 
and the Beth Sholom community 
in Rochester New York for 43 years. 
There was not a Shabbos that went by 
when he did not stress the importance 
of Eretz Yisrael. He was lovesick for 
his homeland, and he knew what his 
tafkid was as a rabbi: It was to pound 
into the heart and soul of every 
congregant the need to have Israel 
in mind 24/7. During the intifada in 
2001, my father decided that our shul 
would sing Hatikvah at the conclusion 
of Shabbos morning davening to 
show solidarity with Israel. It is now 
20 years, and we continue to sing. 
To my father’s credit, many of the 
children who grew up in our shul 
have decided to make Aliyah. Almost 
every family in Congregation Beth 

Rabbi Avi (‘08R) and Esti (‘09SC) 
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Sholom has a parent, child, sibling, 
or close relative who lives in Israel. I 
am fortunate to have worked side by 
side with my father for nine years, and 
in following his path I have tried my 
best to continue his legacy, to share 
the beauty of Israel with all those who 
step foot in our shul.  

Besides for the nature of our shul, 
Eretz Yisrael also holds a very sacred 
place to my parents. Rabbi Shaya zt’l 
and Rebbeitzin Nechie Kilimnick met 
in Eretz Yisrael soon after the Six-Day 
War. They both decided to spend a 
few months in Israel like so many 
others after the miraculous victory 
of 1967. My parents spent their first 
date walking the majestic streets of 
Yerushalayim and spending time at 
the Kotel. There is no better beginning 
than the one they were bestowed, 
and through their hakaras hatov to 
HaKadosh Baruch Hu, they tried 
to bring as many Jews as possible to 
experience the serenity of a Shabbos 
in Yerushalayim, a trip up Masada, 
a year learning in Israel, and helping 
others build a family in Eretz Yisrael. 
My parents understood the centrality 
of Israel in everything that they were 
able to accomplish over their 50 years 
of leadership. 

For the last 11 years, I have been able 
to walk just a little bit in my father’s 
shoes. I have seen the impact of what 
a rabbi can accomplish if his heart is 
set on the goal. I have been blessed to 
be his student and I try to emulate his 
love for the land. As a rabbi, you often 
begin to think that you are destined 
to be the Moshe, to see Israel from 
a distance, when everyone else is 
making their way into the land. My 
father was the Moshe Rabbeinu in my 
life. No matter how many times he was 
able to visit, he did not fulfill what he 
always wanted, he never made Aliyah. 

I remind myself that it is important 
for a community rabbi to realize that 
you don’t have to be a Moshe, you can 
be a Yehoshua. The decision to make 
Aliyah is liberating, it serves as a real 
feeling of cheirus. Not because you are 
letting go of the responsibility to tend 
to your flock, but because a rabbi can 
feel without any doubt that this is the 
best form of leadership you can ever 
give to your flock. 

With the world working on constant 
communication in the sphere of 
remote contact, a former rav of a 
shul can continue his hashpa’ah 
(influence), he can show firsthand 
what Israel has to offer. I would like 
to believe that there is no end to 
what can be accomplished when a 
community rabbi decides to make 
Aliyah. 

Yet, the reality is that it is very hard 
to leave. We just returned from 
our pilot trip; We had no idea how 
difficult it would be. Besides for the 
rude awakening that living in Israel is 
very different than visiting, there was 
also the moment when you realize 
that you have to say goodbye to a 
community that you love, to a shul 
that you grew up in, taught Torah in, 
and celebrated simchas in. There are 
real relationships that will be missed, 
and to not see each other in person 
every week is a hard pill to swallow. 
To shed a little dan likaf zechus on the 
cheit hameraglim, the problem with 
sending 12 spies by themselves is 
that you feel lonely when the people 
that are close to you are not with you 
in Eretz Yisrael. If only the meraglim 
would have brought with them a 
nice Rabbinic mission, a shul tour, 
the entire report would have been 
different. 

All joking aside, this is the most 
difficult part about making Aliyah. 

It is saying goodbye to the Jews you 
love; this is a sacrifice that cannot be 
overlooked. The only comfort is to 
know that you plan to work together 
to make the dream of Aliyah possible 
for everyone. Just like the mikdash 
me’at will find its way back to Eretz 
Yisrael, so to, all Jews will eventually 
find their way back as well.

Every passing year, our people are 
blessed to see more and more Jews 
take that next step and make the 
move. Just a few years ago, as a Shana 
Bet student in Sha’alvim, I remember 
staying in Israel for Pesach and having 
almost no one to visit and nowhere to 
go. Now, I have more friends in Israel 
than in America, and I have a sister 
and brother who have made Aliyah as 
well. 

I (Esti) have never been a stranger 
in Israel; my entire father’s family 
has lived in Israel since they had to 
migrate from Afghanistan in 1950. I 
have been waiting to come back home 
for years, and be’ezrat Hashem I will 
soon be surrounded by my sister, 
aunts, uncles, and many cousins, with 
my parents soon to follow.

Aliyah is a decision that comes with 
so many questions. For someone 
who has always lived a very simple 
and comfortable lifestyle, Aliyah 
creates challenges that one may never 
have had to consider before. The 
luxury of being familiar with one’s 
surroundings is in jeopardy. Besides 
all the preparations every oleh must 
endure, there is also a healthy shift 
in perspective and expectation that 
one should attempt to make. This 
perspective could represent a level of 
hisbatlus, surrendering of one’s self 
worth, seeking a higher regard for 
humility, or finding the child within. 
Whichever angle one may choose, we 

continued on page 27
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After university, Judaism 
became my central focus. 
I went to Israel to learn in 

yeshiva, and being a young man 
of age, started dating. I found a 
beautiful young woman in Israel, 
and we got married. We had our first 
child, Yochanan, at Hadassah Ein 
Kerem. Soon afterwards we went to 
America for what was supposed to 
be less than four years of semicha at 
RIETS/Yeshiva University and then 
back to Israel, for Aliyah. Four years 
turned into five, six, seven, all while 
our responsibilities, obligations and 
family grew bigger. I became a rebbe 
at Yeshiva University and a rabbi at the 
local shul. My wife became a manager 
at B&H Photo and a rebbetzin. Our 
children attend a wonderful yeshiva 
day school. We have a community of 

friends and marvelous neighbors. Are 
we really going to make Aliyah?

But saying goodbye to all of the 
above is not my main concern. In my 
mind, there is a dichotomy between 
what I hope my career will be and 
what is best for my family. I have the 
ambition, strength and aptitude to 
be a leader for the Jewish people. 
The unique opportunities at Yeshiva 
University have enabled me in this 
journey. I have learned to operate 
and develop Jewish communities. 
Being a Jewish educator and rabbi in 
America is fulfilling on many levels. 
Yet that ambition has been equally 
met with another juxtaposing force. 
My precious children. I believe the 
future of the Jewish people is in Israel. 
Consequently, the best I can do for my 
family is bring my children to Israel. 

And that is just one of the multitudes 
of reasons Jews make Aliyah. Now you 
can start to understand my difficulty, 
my internal dilemma: self-fulfillment 
of the altruistic desire to lead and 
educate our people or my children's 
future.

Rabbi Shimon ben Yochai teaches 
that there were three cherished gifts 
HaShem gave the Jewish people. All 
three gifts are only acquired through 
tribulations: Torah, the land of Israel 
and the World-to-Come (Brachot 
5a). There is an intuitive logic to this 
fundamental teaching. Anything 
worthwhile takes effort to grasp 
(where effort is synonymous with 
tribulations). Often our wants and 
desires must be sacrificed in order 
to attain something greater. If we 
sacrifice our luxuries, we can attain 

Rabbi Matt LeVee (‘19R)
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Torah, Israel and the World-to-Come. 
Many sayings of Chazal seem to 
indicate as much: the way of Torah 
is bread and salt, drinking water in 
measure, sleeping on the ground 
and a life of trouble… (Pirkei Avot 
6:5, Midrash Tanchuma, Noach 3). 
Resh Lakish explains that we only 
attain Torah if we kill ourselves over 
it (Shabbat 83b). All these statements 
of Chazal and many others imply 
that physical hardships and forgoing 
luxuries are necessary to attain Torah. 
I will add that when we think of 
gedolim, we do not think of great 
wealth. Rav Aryeh Levin lived in 
Israel in a home that could fit into my 
bedroom. By extrapolation, the land 
of Israel and the World-to-Come also 
requires the same approach. 

All the amenities and luxuries 
that have come with our growing 
responsibilities and obligations must 
be abandoned in order to attain more 
“cherished gifts.” The ambition for 
our careers should be released for 
the future of our children. That is a 
parent’s role. We plant the proverbial 
carob tree for the next generation 
without thought of our own selves 
(Taanit 23a). After all, all parents 
forgo their own ambitions, on some 
level, for their children. As Rabbi 
Shimon ben Yochai teaches, “the land 
of Israel is only acquired through 
tribulations…” or so it would seem.

The notion of tribulations takes on a 
different meaning when you consider 
the following two events: Over the last 
few years, my mother was becoming 
increasingly sick. There were good 
stretches and bad, in hospitals and 
out, alternative therapy and traditional 
medicine. Prayers. All this culminated 
at the end of October in Chicago with 
her death. Both of her parents are 
still alive and part of me feels she left 

before her time. Two days after her 
death and a day after her burial, my 
son Meir Nechemiah was born. Sitting 
shiva on a hospital floor in New York, 
waiting for a baby to arrive, was quite 
an emotional contraposition. That 
was the most intense week of my 
life. My son is a light in darkness, a 
comfort to my loss (and Nechemiah 
brought the Jews to the land of Israel). 
The Gemara says that the death of an 
individual creates a “din” against the 
family for a year, but if a male child is 
born it heals the family immediately 
(Yerushalmi, Moed Katan, 3:7). It is an 
interesting duality between having a 
“din” and the process of healing.  

When my mother died, of the many 
conflicting thoughts that came to 
my mind was that now I could make 
Aliyah. I no longer had to worry about 
being summoned to Chicago — that 
already happened. I wish I could have 
my mother back, but without her, I am 
more at peace with moving to Israel. 

Second, I am a rabbi of a shul in 
Washington Heights, New York, 
that gets about 250 holy Jews every 
Friday night. Most of these shul-
goers are young, single professionals. 
So, as I fill my Shabbat table with 
guests, conversation often leads to 
the shidduch crisis and other such 
woes of the frum dating system. One 
such Shabbat, after a very heated 
conversation about the difficulties 
of shidduchim, my wife dreamed up 
the most clever, innovative approach 
to these problems. We are now 
beginning a startup to address the 
shidduch crisis, called GamZuli.

Starting an initiative now seems 
ridiculous. Isn’t it better to wait 
until we are settled in Israel or push 
off a move until the initiative is 
established? Given the nature of the 
work, and my ability to promote, it 

might make more sense to stay in 
America another year. But that is 
just the thing. There will always be 
those opportunities, those chances 
that seem to suggest against Aliyah, 
or at least push off the possibility of 
Aliyah (the next best thing). There 
is a reason that HaShem has given 
us this opportunity now. Maybe this 
opportunity only came because of our 
imminent plans to make Aliyah. Why? 
Because Israel is acquired through 
tribulations. 

Tribulation is not just giving up 
amenities and luxuries (although that 
is a component of Aliyah). Tribulation 
means removing the focus from 
yourself, your career and focusing it 
on the other, in my case, my children. 
But tribulation is not just giving up 
a righteous career (although for me, 
making Aliyah involves just that). 
Tribulation means a willingness 
to sacrifice everything in order to 
provide a way forward. This could 
mean the death of opportunities, or 
the death of a loved one (a mother or 
a Jew fighting for the Land of Israel). 
Blessed is He who gives life to the 
dead. This is because Israel is acquired 
through tribulations, and tribulations 
are all of the above. 

The sugya that quotes Rabbi Shimon 
ben Yochai is all about tribulations. If 
you read the entire daf you find there 
are many instances of understanding 
tribulations and justifying their 
occurrence. At the beginning of 
the same Gemara is the famous 
teaching about overcoming your evil 
inclination (Brachot 5a). When your 
evil inclination comes at you, first you 
ought to incite your good inclination 
to overcome your evil inclination. As 
Rashi explains, you go to war against 
your evil inclination (try to resist). If 
that doesn’t work, then you ought to 
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learn Torah. If that doesn’t work then 
you ought to say Shema. If that doesn’t 
work then you ought to think of the 
day of your final judgment. But wait, 
if you are going to tell me that the best 
strategy against the evil inclination is 
to think of your final judgment, why 
not just do that first?

Another question arises: later the 
same daf, we find the statements 
of Rabbi Shimon ben Lakish and 
Rabbi Yochanan that learning Torah 
actually takes away tribulations. That 
seemingly goes directly against the 
teaching of Rabbi Shimon ben Yochai 
mentioned above. What does Torah 
do — take away tribulations or is it 
only acquired through tribulations 
(maybe you can acquire Torah with 
tribulations but once you have Torah 
then you do not have tribulations)?  

The underlying answer for all these 
questions above, the essence of this 
sugya and my personal dilemma 
(career against children), is that 

tribulations are a process. Depending 
on where you are in any process, those 
tribulations may affect you differently. 
There are times when the tribulations 
we face are destructive, and we ought 
to approach these tribulations with a 
mind to overcome them to subdue our 
evil inclination. There are times when 
tribulations act as reminders to correct 
our direction. Sometimes our troubles 
are to show us that HaShem loves us 
(see the same daf). No matter what, 
tribulations are always opportunities 
to grow.

The reason the Gemara does not 
first teach “your final judgment” in 
the struggle overcoming the evil 
inclination, is to teach us to develop 
our own abilities to handle our 
tribulations. We need to develop the 
smaller skills in order to handle the 
greater difficulties. As our tribulations 
become more challenging, accordingly 
is our potential for growth. Says, Ben 
Hey Hey, "according to the labor is the 
reward (Pirkei Avot 5:23)

Giving up responsibilities and 
obligations, amenities and luxuries is 
one type of tribulation that is hard to 
relinquish. Giving up my ambitions 
and desire for career success is yet 
another level of tribulation, which 
only compounds the first set of 
tribulations. The tribulations of the 
loss of a parent and the serious work it 
takes to get an initiative off the ground 
are yet another level of tribulations. 
The tribulations to move forward in 
life. 

We are constantly troubled, and 
Chazal were only too keen to be aware 
of that, to teach us for the future. But 
our tribulations are necessary in a 
process of growth. Our Torah, land 
and future are only acquired through 
a process of growth. Tribulations are 
that process. We, the Jewish people, 
are constantly moving forward. 
Forward to a time in the not-so-
distant future when we all live in 
Israel. It will be a process to get there.

are motivated by Chazal in how they 
embraced Eretz Yisrael at their arrival. 

Rambam states in Hilchot Melachim 
Chapter 5 Halacha 10:

ְּגדֹוֵלי ַהֲחָכִמים ָהיּו ְמַנְשִקין ַעל ְּתחּוֵמי ֶאֶרץ 
ִיְשָרֵאל ּוְמַנְשִקין ֲאָבֶניָה ּוִמְתַּגְלְּגִלין ַעל ֲעָפָרּה. 

ְוֵכן הּוא אֹוֵמר (תהילים קב טו( "ִּכי ָרצּו ֲעָבֶדיָך 
ֶאת ֲאָבֶניָה ְוֶאת ֲעָפָרּה ְיֹחֵננּו":

Great sages would kiss the borders 
of Eretz Yisrael, kiss its stones, and roll 
in its dust. Similarly, Psalms 102:15 
declares: “Behold, your servants hold her 
stones dear and cherish her dust.”

It is difficult to imagine that our 
greatest sages would expose 

themselves in such actions that are 
frowned upon by the social code 
of dignity and respect. Yet, when it 
comes to Israel, nothing is off the table 
and while we feel the sky is the limit, 
we also know that the ground and the 
dirt are the limit as well. 

Upon entry to Eretz Yisrael, we are 
reminded by our gedolei chacahmim 
that to be in Eretz Yisrael is to 
return to our core and foundation. 
You kiss the stones, you roll in the 
ground, because for the first time 
you are back to your source. Just like 
Adam HaRishon was formed from 
the adama (earth), so too, all Am 

Yisrael was, is and continues to be 
“formed” through the land of Israel, 
Eretz Yisrael. Israel is there to humble 
us, and remind us of where we come 
from, it brings out the sweet child 
within, a child who so eagerly bent to 
kiss the land because he was taught 
that he is back home.

This summer, our family looks 
forward to taking that first step 
together on the tarmac of artzeinu 
hakedosha, and without hesitation, we 
will follow the call of our father, to kiss 
the holy land, the land that will finally 
be home.  

FOLLOWING THE DREAM OF OUR PARENTS
continued from page 24
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At separate times, both of us 
had the privilege of spending 
three months in Israel in 

Grade 10 on a Bnei Akiva program 
called Kfar. Those trips were the 
first time either of us had been to 
Israel. Just before we were about to 
return to South Africa, a madrich of 
Shmuli’s gave each of the channichim 
(participants) a rock — a piece of 
the holy ground — with a message 
written on it: “Eretz Yisrael is waiting 
for you.” 

The land of Israel and the Jewish 
people really do have a unique 
relationship. Rav Soloveitchik 
(Reflections of the Rav, “The 
Singularity of The Land of Israel”) 
explains that the loshon hara the 
meraglim spoke of when describing 

how we would not be able to 
conquer Cana’an was a result of 
misunderstanding how Eretz Yisrael is 
existentially connected to Am Yisrael. 
The spies were sent as tourists to see 
the land before we would settle it, 
just as one needs to see one’s spouse 
before the marriage. They were not 
sent to judge the suitability of the 
shidduch but to develop excitement 
and anticipation. Marriage is a 
relationship in which one needs to 
be emotionally invested; it’s not just 
a practical union but more of an 
alignment of destinies. Juxtaposed to 
chet hameraglim is Miriam’s mistake 
in thinking Moshe was just a regular 
prophet. He, too, had a unique 
relationship with Hashem, which was 
connected to his singularity as the 

prophet that brought down the Torah, 
and that meant he could not behave 
as regular Jews do, or even as a regular 
prophet. Similarly, the spies ignored 
the uniqueness of Eretz Yisrael and 
thought that it was like any other 
land, and based on reconnaissance, 
practically speaking it would be quite 
the challenge to conquer it. Those 
Jews who believed their report were 
unfortunately not worthy of living in 
such a transcendent land. Our land is 
somehow “married” to us!

History testifies to how Eretz Yisrael 
waits for seeds planted by Jewish 
hands. For centuries, our holy 
land languished, mourning for her 
“husband,” not yielding to any other 
nation, until the chalutzim arrived and 
started cultivating the swamplands 

Rabbi Shmuli (‘12R) and Tali Kagan

ERETZ YISRAEL IS WAITING FOR YOU

IN HONOR OF 
YOM HA'ATZMAUT 

ALIYAH PROFILES 
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of Emek Yizrael — the Valley that 
Hashem Sowed! The Land was 
waiting for us.

Our married lives started in Israel 
but we both knew after a few years 
of study we would be returning to 
South Africa to serve the community. 
We were tremendously excited to 
reunite with our families, live in the 
familiar surroundings where we grew 
up, and give back to the organizations 
that had been so instrumental in our 
growth. Over the more than ten years 
we spent in South Africa, we built a 
young adult shul; taught in the largest 
religious Jewish day school; and 
guided many community members, 
especially university students. We 
watched and beamed with pride as our 
young talmidim became madrichim, 
and our students became parents. We 
savored accompanying them through 
influential life-cycle moments and sat 
with them through some dark times as 
well. Personally, we grew as people as 
much as we were part of other people’s 
growth.

South Africa is a wonderful place. 
The weather is fair and the people 
have a natural friendliness to them. 
Our immediate family are there and 
the work we did was meaningful 
and fruitful. Unlike Europe, South 
African Jews do not feel threatened 
by anti-Semitism, and in spite of a 
faltering national economy, the Jewish 
community has built organizations 
and infrastructure that protects and 
uplifts itself in remarkable ways. Life 
is comfortable and public holidays are 
plentiful! Kids generally have good 
manners and people are eager to learn, 
give and grow.

Despite all this, even after more than a 
decade there, we never saw ourselves 
as being home. It is strange how the 
place where you were born and grew 

up can feel somewhat foreign and 
almost someone else’s. Our children 
were getting older, and we felt now 
was the time to seriously look at 
returning to our real home. We would 
have ideally left earlier but we didn’t 
feel ready. 

After extending our date of departure 
to allow for the community and 
ourselves to better prepare, January 
2022 was looking like the time 
we would be saying lehitra’ot to 
Johannesburg; but COVID made it 
clear to us how unclear things are. 
Bnei Akiva’s December Summer 
Camp dates were audaciously set and 
communicated, only to be canceled 
a few days before the start. We went 
into overdrive trying to be included 
in the December 15th, 2021 Aliyah 
flight, while nervously hearing of 
fellow passengers who came down 
with Corona and would not be able to 
board the plane after so many months 
of planning. After being in contact 
with someone who tested positive, we 
thought that we too might not be able 
to fly; but after isolation and negative 
PCR tests, the relief transformed into 
exuberance.

After officiating a wedding, final 
packing was done and we left our 
local community for an international 
one. It’s amazing how more than ten 
suitcases were not sufficient to fit 
what was left over, even after sending 
a lift and selling or giving away so 
many things. Little did we know how 
those suitcases would accompany 
us on different legs of the trip from 
our house in Johannesburg to our 
apartment in Carmei Gat, Israel. 
Leaving for the airport needed a 
logistical mind, a strong back and a 
brave heart. Tears were flowing but 
there was excitement and a sense 
of purpose and resolve in the air. 

As we stood in the check-in queue, 
we heard traditional African music 
downstairs in the arrival hall, as Miss 
South Africa returned from Eilat 
after controversially competing in 
the Miss Universe pageant. The BDS 
(Boycott, Divestment and Sanctions 
movement against Israel), which 
originated in South Africa, together 
with certain members of the South 
African government, did not want her 
to compete in Israel and, defiantly, 
she took part. Our Aliyah flight would 
bring the total number of year 2021 
olim from South Africa to the highest 
since 1994, the year when apartheid 
fell. There was a feeling of pride as 
more than seventy of us expressed the 
ultimate support for Medinat Yisrael, 
choosing to live there.

From the time COVID had arrived in 
South Africa, we had all managed to 
stay clear of catching it. The only PCR 
tests almost all of our family members 
had taken were in order to be eligible 
to take part in a Shabbaton or board 
our Aliyah flight. Therefore, it was 
particularly surprising, while sitting 
in our quarantine hotel room in Tel 
Aviv, hearing the news that two of us 
had tested positive for COVID when 
we arrived at Ben Gurion airport. 
At that point, we did not realize the 
journey those germs would take us 
on. Eventually, we were moved in 
ambulances (as a precaution — we 
were asymptomatic and felt fine) to 
a COVID hotel in Jerusalem, while 
some of us still had to remain in 
quarantine once we arrived at our 
new home in the South of Israel. 
After nearly three weeks, we were 
finally free to explore the Promised 
Land as a family and work through 
the bureaucracy of immigration. The 
community of Carmei Gat were warm 
and welcoming and we felt cared for 
with food and furniture. We could 
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say the people who cared so much 
for us were complete strangers, but 
in truth, we are all distant relatives, 
deeply connected through a sense of 
responsibility, shekol Yisrael areivim 
zeh bazeh — all Israel are responsible 
for each other (Shevuot 39a). Despite 
how busy everyone is, our Israeli 
neighbors found time to help us 
build cupboards and took us to buy 
mezuzot.

This sense of shared responsibility is 
expressed by another mitzvah that is 
done each day in Eretz Yisrael, even 
by Ashkenazim — Birkat Kohanim. 
A strange minhag of not duchening 
developed many centuries ago in 
Europe, and the reasons are quite 
unclear. The most famous justification 
is that of the Rema, Rav Moshe 
Isserles, who explains in the Shulchan 
Aruch (OC 128:44):

נהגו בכל מדינות אלו שאין נושאין כפים אלא 
בי"ט משום שאז שרוים בשמחת י"ט וטוב לב 

הוא יברך משא"כ בשאר ימים.
We do not perform Birkat Kohanim 
except on Yom Tov, because only then we 
are in a joyous state, and a "a good heart 
is the one that blesses." 

The Kohanim need to feel relaxed 
and free spirited to bless the people, 
and somehow in the Diaspora we 
do not feel that on a daily basis. 
Sefardim have continued to do Birkat 
Kohanim while residing outside of 
Israel, but according to Ashkenazi 
minhag, there is a difference whether 
you are in Israel or outside of it. 
Is there a difference in how much 
simcha we feel while living in Israel? 

Many people would argue that life is 
more difficult here and Israelis find 
it more challenging to make a living 
and probably live with more fear and 
anxiety! Nevertheless, according to 
the Global Finance website, Israel 
is ranked twelfth on the list of the 
happiest countries in the world. This 
is a trend found year after year and I’ve 
always wondered why.

I would like to suggest that the simcha 
experienced in Israel is a sense of 
being where we are meant to be. It is a 
recognition that despite the hardship 
and challenges, we are in the place 
where the ultimate future of our 
nation will manifest. There is a feeling 
of continuity, of kiyum, of everlasting 
existence, our makom. The Chazon 
Ish explained, “For one who knows 
the light of truth, there’s no sadness in 
the world.” With such knowledge life 
is filled with meaning and purpose, 
obstacles are opportunities to grow, 
and achievements mean as much to 
the wider community as they do to 
the individual, because what we do 
matters to everyone. This joy can be 
achieved anywhere, but it seems it 
is so apparent that the Kohanim are 
assumed to feel it when they bless Am 
Yisrael in Eretz Yisrael.

Our first few months here have been 
a series of ups and downs. There 
are pros and cons to each decision 
and every scenario. Is it better for 
our children to be immersed with 
Hebrew speakers or do they need 
more support that can be found with 
English-speaking friends? Should we 
live in a more expensive area with less 
space but a more familiar community 
or in an area where there is more 
value for money but less people like 
you? Is it legitimate to move in a 
different direction from the active 
Rabbinate to make parnasa, or should 
we remain in chutz le’aretz working 
full time for the community? There 
are many more questions and choices, 
and an underlying answer to these 
conundrums is to do our best and live 
with bitachon, trusting that Hashem 
will protect us and guide us, especially 
because we are in His Palace. Of 
course, that is easier said than done.

As we were unpacking our lift, we 
found the stone that the madrich had 
given Shmuli in 1998. The Land has 
waited for it patiently. It took many 
years, but it has returned to where it 
came from. So have we.

The stone that the madrich had 
given Shmuli in 1998
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