Parshas Matos These are the journeys of the children of Israel 

Our Parsha opens with the word “these”, which is the English translation of the Hebrew word Eyleh. The same word Eyleh appears in the Parsha of the golden calf: “Eyleh (these) are the gods of Israel. “ The Medrash connects the two, and states that the “Eyleh Masei”, i.e. the journeys of Israel from place to place, served to atone for the Eyleh of the golden calf. Rebby Nachman, in Lekutei Maharan, Part II, number 62, writes that even during the period of the sojourning - post Egel - when the people of Israel were not guilty of actually worshiping Avodah Zora, nevertheless, they carried within themselves a “Pegam” (an influence or “vibe”) of Avodah Zara as result of the Egel. This deficiency is manifest in a lack of Emuna, faith. The Rebby writes that as long as there is any Pegam of Avodah Zora in the world, there is Divine anger. When there is atonement for the Pegam of Avodah Zora, the Divine anger is 'sweetened' and is converted into Rachmanus, compassion. Rachmanus was achieved as a result of theמסעות, the  journeys of Israel through the wilderness.
The Rebby teaches that we can understand Rachmanus by studying a verse in Bereishis (chapter 43 verse 14). Yaakov blesses his sons as they depart on their mission to go down to Egypt to free their brother, and declares: May God grant you לכם mercy before the man. Yaakov is praying that Hashem Yisbarach will bestow upon the brothers a Rachmanus that is their's. 
א-ל שדי יתן לכם רחמים 
The emphasis is on the word you and your's. What does this mean?

The concept of Rachmanus is a relative one. Relative to God himself, everything that happens to man is Rachmanus! All that God brings upon man, even the suffering of man, is Good. But relative to man, it is difficult to say that suffering is Rachmanus .We don't understand Divine Rachmanus (in the context of suffering). 

But there is a second concept of Rachmanus which is לכם. That is the Rachmanus that we ourselves, as human beings, can understand, compassion in plain human terms. For example, רחמנות means the healing of the sick. If we look closely at the verse that we quoted earlier, the blessing that Yaakov bestowed upon the brothers before their journey to Egypt, we will see that that his blessing is made up of five Hebrew words. If we take the first letter of each of those five words and re-arrange them, we will arrive at the word Yisrael. This blessing of Yisrael is paradigmatic of the blessings and prayers of the People of Israel. It is the quintessential prayer of the Nation; we beseech HaShem for the  Rachmanus which is לכם.
Rebby Nachman concludes the presentation by establishing that the people of Israel achieved Rachmanus as a result of the מסעות, their journeys through the wilderness. This statement challenges us to understand: what is the connection between Masei Benei Yisrael and Rachmanus? The Rebby does not explain. In truth, the comment of the Midrash that Masei Benei Israel serve as an atonement for the Eyleh of the sin of the Egel, is likewise ambiguous. 

Perhaps we can appreciate both the challenge and the reward for Masei Benei Yisrael if we study another presentation of Rebby Nachman, this one in Lekutei Moharan, number 40.
Rebby Nachman introduces a concept which he refers to as Toros HaNefulos, which he identifies with “Avira”, air. Perhaps we could use the idiomatic phrase “full of hot air” to understand the meaningless nature of Toros HaNefulos. In his writings, Rebby Nachman identifies Toros HaNefulos with those who study the Torah and deliver public discourses, but instead of presenting the Torah in simple straightforward terms, they present eloquent and sophisticated words of Torah which are really just “air”. They try impress their audiences with articulate, smooth-spoken speech and long presentations. In contrast, the genuine Torah Tzadikim will present their Torah in a clear and basic way, without fanfare, and the goal is to convey an inspiring message, to counsel the people with concrete recommendations as to how to serve the Almighty. The message is always profound in its straightforward simplicity and is meaningful for every single Jew in the audience. There are no fancy speeches that go on and on, no attempt to utilize eloquent rhetoric to impress the people. For the genuine Tzaddik there is only one goal: to transmit a fundamental message, clear and simple yet profound, to inspire the people with words that are appropriate for every member of the audience.

Rebby Nachman points out that there are Nitzotzos of Kedusha, sparks of holiness, even in the Toros HaNefulos. But only a genuine Tzaddik can reveal that hidden sanctity and can separate these sparks and remove that which is invalid in the presentation. To illustrate this point, Rebby Nachman quotes the statement in the Gemara in Chagiga (15b) regarding Rebby Meir who continued studying Torah from Alisha ben Avuya, Acher, even after the latter became a heretic. Rebby Meir is compared to one who removes the good seeds of a pomegranate and discards the waste. It is only a genuine Tzaddik on the level of a Rebby Meir who can learn Torah from an Acher.
Based on concepts found in the Zohar, the Toros HaNefulos originate from, and are nourished by 'forces' from 'the other side' (i.e. the evil side, including שדים וקליפות), but the Toros are an integration of impure (we might call it distorted) Torah and pure and true Torah. The challenge facing the genuine Talmid Chochem who personifies Tzidkus is to sift out the good from the bad, and s a formidable one. This process is called בירור, selecting.

In analogous fashion, the sojourner is faced with a similar challenge. He too is 'up in the air'. How is this so? How is his situation comparable to the Toros HaNefulos that are not grounded on solid earth but are floating through the atmosphere? In both cases, there are no feet on the ground. When one is compelled to leave his home and 'schlep' from place to place, for example, to seek out a source of income to support his family, he is floating in midair. He is, so to speak, lost, נע ונד בדרך, without the permanence and security of a home. Yet, by Divine providence, he is being  transported from one location to another, each location presenting its own challenge similar to that of the Toros HaNefulos to engage in the process of  בירור. If successful, he can create sanctity anywhere he finds himself, and this indeed is the challenge he must face when “on the road”. 

The paradigmatic Jewish experience of the challenge of the journey is alluded to in the opening verse of our Parsha: These are the journeys of the children of Israel. The Torah enumerates the  Masei Benei Yisrael because at each destination the People would face a unique challenge. We are not only talking about the harsh physical conditions like heat, stormy winds, etc., nor are we limited to attacks from enemies and Jew-hating attackers. We are talking about powerful spiritual challenges  many of which originated from the People themselves. All of these will threaten their faith in the Almighty. 

How could the People overcome the challenges of the 'journeys'? What could fortify them to achieve the goal of building spiritual structures grounded on earth? This question is relevant to each and every one of us since we are all forced at times to leave home and embark on a journey, sometimes destination unknown. 

According to the Rebby, success for the sojourner is guaranteed by the sanctity that accompanies him on the road. In the case of the Nation of Israel in the Midbar, they took with them the Mishkan together with the Aaron which housed the Luchos. Equipped with these endowments of sanctity, the people of Israel were able to raise the Toros HaNefulos back to a high level and connect those Toros with the true genuine Torah, the Torah of truth. Their spiritual home, the Mishkan, Home of the Shechina, accompanied them on each of their Masaos.The People were always grounded, never floating in space. What was the result? The Rebby declares that the People: 
ביררו והעלו בכל פעם את התורות הנפולות לשרשן עד שנתתקנו ונעשו תורה אמיתית, שזהו בחינת כל מצוות התורה הקדושה שנצטוו בכל פעם במדבר
What an incredible achievement! New pure and genuine Torah was created as a result of the success of the journeys of Israel. New Mitzvos were given in the Wilderness as a result of Masei Benei Yisrael! We can now appreciate why the Torah bothered to detail and thereby to emphasize the Masaos, details which we would have considered insignificant. 
To summarize: During the glorious period of the Masaos,  the people of Israel successfully - time and time again - separated the good from the bad, and were able to raise the Toros HaNefulos back to their original source on High. And this explains why the Torah was so particular about recording all the various Masaos of the people of Israel throughout the 40 years in the desert, as our Parsha begins with Eyleh: these are the journeys of the children of Israel. Because from each one of these journeys Torah was created. As result, during all these Masaos, the people of Israel successfully subjugated their enemies, those who despised them and their Torah. Metaphorically, these adversaries represent those who are opposed to the Truth of the Torah. The People, because of their state of sanctity, and accompanied by the Mishkan and the Torah, were successful in subjugating all the evil powers which nourish themselves from the Toros HaNefulos that exist in thin air and falsify the Torah. 

As a result of their sanctity, the People were able to sift out the bad, and elevate the good that  was concealed in the 'empty air'. As a result of their journeys through the desert the People were successful in their mission to subjugate the Klipos that nourish from the Toros HaNefulos and reveal the Tov that was concealed and trapped inside these Klipos. As a result, the Klipos would fall away and become void. Thus, in their Masaos through the Midbar, the People succeeded in their holy mission, a success which piqued in the creation of new Torah and Mitzvos. 

Perhaps this could shed new light on the concluding words of Rebby Nachman (in Lekutei Maharan, Part II, number 62, quoted above) that Rachmanus is generated by Masei Benei Yisrael. The heartfelt petition for Rachmanus represents the essence of the prayers of Yisrael and is an expression of the faith of Israel that the Divine Being will respond affirmatively to our prayers. That faith will provide atonement for the “Pegam” of Avodah Zara. The glorious achievement of the Masei Benei Yisrael demonstrated that the People deserved to be granted their request for Rachmanus.

It is our hope and prayer that each of us embark on our journeys equipped and fortified with the sanctities of Mishkan and Torah, and like the brothers of Yosef, merit the Divine Rachmanus we so sorely need. Amen!
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