Parshas Balak
Chapter 22 of the book of Bamidbar, verse 28: “the Lord opened the mouth of the she-donkey, and she said to Balaam, what have I done to you that you have struck me these three times?”

We would like to study the deeper meaning of the 'three times', the number three in this particular context. There was an angel of God who stood in three different places, and the Rabbis have taught us that these are symbols of our three forefathers, as indicated by the comment of Rashi here.

The three forefathers, Abraham, Isaac, and Jacob, correspond to three points. These points are called Nekudos in the holy tongue. The purpose and responsibility of these three Nekudos is to generate three categories of speech. Each of these three categories is called Dibbur, and when you add the word sanctity, Kedusha to the word Dibbur what you have is Dibbur Kadosh. Rebby Nachman in Lekutei Moharan, number 34, analyzes these three categories of Dibbur. We will summarize these three in the following words: The first is the Dibbur that one speaks with his friend or his colleague. Rebby Nachman explains that every individual is endowed with his own unique Nekudah, one that cannot be found in any other person. If, let's say, I am endowed with a certain unique Nekudah, then when I speak to you words of Kedusha, you are uplifted by hearing these words and allowing them to enter into your heart.

The source for this premise, this fundamental idea, that every individual has his own beautiful and beloved Nekudah, is the passage in the book of Yeshaya, “VeAmeich Kulam Tzadikim”. Meaning, every single individual member of the nation of Israel is a tzaddik. We have so much to learn from each individual, gleaning as it were, from their Nekudah.

The second category of Dibbur is the Dibbur between oneself and the Almighty. Clearly, words of the soul,  expressed in the presence of God, are holy and uplifting.  

The third category of Dibbur is between oneself and the true, genuine tzaddik. The latter is, metaphorically, a representative of the Almighty. We can hear the words of the Almighty coming through the holy mouth of the tzaddik, if only we are prepared to put in the effort to do so.

There are many different ways of conjugating the holy name of God, the name that begins Yud Key. If you will ever look carefully at a Sephardic Siddur, you will notice a variety of ways that the letters of the holy name of God are vocalized. One way is that the third letter of the four letter name of God is Melafum. What is Melafum? It is a straight line with a dot on its left. These two parts that make up Melafum, the dot and the straight line, represent two essentially different concepts. The tiny dot represents Chochma, wisdom. This is because Chochma comes from a very high place, almost from nowhere. The straight line, on the other hand, represents Binah, the extension of Chochma, hence a line indicating the extension of that tiny dot. The greatness of the tzaddik is that he personifies Chochma, and he shares his wisdom and communicates a Dibbur of Kedusha to the people around him, uplifting them with Binah. Those who receive the Dibbur of the tzaddik, will apply that Dibbur and its inherent wisdom, and produce Binah.

Rebby Noson, in his commentary on the laws of the blessing of the Kohen, interprets the verse that we began with from our Parsha, as an allusion to our three great forefathers, the Tzadikim  who have communicated with their holy mouths, and uplifted the people of Israel. This Dibbur contains an inherent power that can overcome and neutralize its opposite, namely, a Dibbur Tamei, an impure Dibbur.

Let us apply the above ideas to our parsha. 

Balaam was essentially a man full of Taavah, and all his days he sought to fulfill his lust and craving for hedonistic pleasure. Yet Balaam had the potential to neutralize the Taavah that burned in his heart like a flame. He could have converted his Dibbur Tamei, replaced and even  transformed it with Dibbur Kadosh, with pure and holy speech. Think about this amazing idea: Balaam had the potential of achieving all three of the Nekudos that we outlined! He could have easily used his power of speech, his Dibbur, to speak to another person in a positive way, learning from that individual's unique Nekudos. He could have spoken in front of the Almighty. And last but not least he could have used his Dibbur to communicate in a positive way with the tzaddik, namely, with Moshe. But Balaam the evil one, and his disciples, are not interested in this. Not only are they consumed with the desire for what we might call sexual immorality, they are even allured by the passion and lust of bestiality. Not only does Balaam - and of course his cohorts - refuse to speak a word of holy Dibbur, that's not enough for them. They go to the other extreme. They want to convert any sanctified Dibbur into Dibbur Tamei, and through evil words, through facetious speech, undermine the dignity of others. Balaam and his followers will use their mouths for words of Lashon Harah, Leitzanus, and Nivul peh. Worst of all, Balaam will use his mouth, his Dibbur Tamei, to undermine Moshe and all that Moshe stands for.

Just as the power of Dibbur of the tzaddik has the ability to uplift and inspire those who hear and listen intently to his words, so the opposite is true, namely, the Dibbur Tamei of Balaam and the like, has the ability to undermine, pollute, and corrupt the tzaddik and all he stands for. We can begin to appreciate why Balak, King of Moav, hired Balaam to bring evil, destruction, and curse upon the Jewish people. Certainly Balaam with his  total dedication to Taavah, to immorality, could contend against the tzaddik, Moshe, and the People of Israel. Balaam more than anyone else would have the ability through his Dibbur Tamei to bring evil upon Israel. When the people of Midyan were questioned about Moshe, they responded that all his power is in his mouth, namely, his power of Dibbur. When they were asked is there any member of your nation who can counter the Dibbur of Moshe and its holy power, they responded it was none other than Balaam. The power of Moshe as a tzaddik, through his mouth, is countered by the power of Balaam, the Rasha, through his mouth. Moshe, on the one hand, can uplift worlds; his Dibbur can is manifest in all three holy Nekudos, and inspire the world around him through his Dibbur. On the flip side, the king of Moav understood that in order to undermine the tzaddik Moshe, the only way to accomplish this goal would be harness the power of speech of the evil Balaam. The latter would successfully pervert  the Dibbur of the tzaddik, of Moshe, and convert it into a Dibbur Tamei. Thus Balaam had the potential of destroying the holy Dibbur of Moshe.
On a deeper level, this means that the Dibbur of Torah, the holy Dibbur of Torah, can be perverted by the evildoers whose mouths are Tamei. The words of the evildoers have a destructive power to contaminate and pervert words of Torah. Paradoxically, these very same evildoers - who pervert the Torah - have an unbelievable potential to use their words to create sanctity, as words of Torah. On a metaphysical level, we could say that within the words of the evildoers, lies the potential for words (Dibbur) of Kedusha (sanctity). There is even more. Not only does Balaam have the potential to rectify his destructive Dibbur by converting and elevating it into Dibbur of Kedusha, the tzaddik, Moshe, has the ability to reveal within the negative Dibbur of the evildoers the potential for Torah. This is an amazing concept. The tzaddik hears words of refuse, disgusting words, impure and contaminated words, but he can discern and reveal the potential Dibbur of Kedusha within those very same words! The tzaddik recognizes the root of the words that are spoken in his presence, evil words that reach his ears, and re-interpret them in a way that will actually generate the exact  opposite of the intended destructive impact.  The words will uplift the Tzaddik! In the case of Balaam, Almighty God intervened, and converted his words of Leitzanus, Lashon HaRa, as well as his words of destructive curse, to words of blessing. Much of the most poetic description of the people of Israel that was ever recorded can be found in the words spoken by Balaam in our parsha. The amazing miracle, the supernatural event brought about by the Almighty, to convert the words of the Dibbur Tamei of Balaam into words of sanctity, of Torah, of blessing, , this miracle is the greatest expression of the love of God for His people.

We have many lessons to learn from the episode of the King of Moav and his hiring of Balaam, including an eye-opening appreciation for the potential destructive danger in the horrible and negative words that come out of the contaminated mouth of an evil evildoer the likes of Balaam. But perhaps the most profound lesson to be derived from this Parsha, is the potential within Dibbur, even within the lowliest Dibbur of the Tamei, to be transformed and uplifted by the tzaddik to words of Kedusha, and even of Torah. It's amazing to consider the potential of man in both up and down directions!
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