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With the start of the Parasha we are reintroduced to the second patriarchal 
couple – Yitzchak and Rivka: 
 

 ה"כ תישארב
 הָ֔נָׁש םיִ֣עָּבְרַא־ןֶּב ֙קָחְצִי יִ֤הְיַו )כ( ׃קָֽחְצִי־תֶא דיִ֥לֹוה םָ֖הָרְבַא םָ֑הָרְבַא־ןֶּב קָ֖חְצִי תֹ֥דְלֹוּת הֶּלֵ֛אְו )טי(
  ׃הָּֽׁשִאְל ֹו֥ל יִּ֖מַרֲאָה ןָ֥בָל תֹו֛חֲא םָ֑רֲא ןַּ֖דַּפִמ יִּ֔מַרֲאָֽה ֙לֵאּותְּב־תַּב הָ֗קְבִר־תֶא ֹוּ֣תְחַקְּב

(19) And these are the generations of Yitzchak, Avraham’s son. Avraham 
fathered Yitzchak. (20) Yitzchak was forty years old when he took Rivka, 
the daughter of Betuel the Arami of Paddan Aram, the sister of Lavan the 
Arami, to be his wife. (Bereishit 25:19-20) 

 
The introduction lacks symmetry, in more ways than one. First, in describing 
Yitzchak, the opening verse is repetitive. Yitzchak is the son of Avraham, and 
Avraham fathered Yitzchak – are these not two different ways of saying the 
same thing? Next, Rivka is described - only once - as the daughter of Betuel, 
but seemingly superfluous information about her brother is added. The 
emphasis in the verse on Yitzchak’s lineage seems to indicate that this is a man 
who follows in holy father’s footsteps; not only is Yitzchak the son of Avraham, 
Avraham is his father, both literally and figuratively. However, when it comes 
to Rivka there are apparently two problematic influences. Not only is she the 
daughter of Betuel – as if that weren’t enough of a problem - but she also has 
a brother named Lavan, who is also “quite a character.” How all of this may 
impact the story which unfolds remains to be seen. 

 
  אכ קוספ הכ קרפ )תודלות תשרפ( תישארב
 :ֹוּֽתְׁשִא הָ֥קְבִר רַהַּ֖תַו '֔ה ֹ֙ול רֶתָ֤עֵּיַו אוִ֑ה הָ֖רָקֲע יִּ֥כ ֹוּ֔תְׁשִא חַכֹ֣נְל '֙הַֽל קָ֤חְצִי רַּ֨תְעֶּיַו )אכ(

Yitzchak entreated God on behalf of his wife because she was barren. 
God answered his entreaties, and Rivka, his wife, conceived. (Bereishit 
25:21) 

 
Even though it will soon become clear that this couple had been married for 
some twenty years before Rivka became pregnant, the description in the verse 



makes it sound like an immediate response – Yitzchak prays; Yitzchak’s prayers 
are answered, and God responds. 
 
The episode that immediately precedes this chapter gives us the same 
impression:  
 

 ד"כ תישארב
 בֶרָ֑ע תֹו֣נְפִל הֶ֖דָּׂשַּב ַחּוׂ֥שָל קָ֛חְצִי אֵ֥צֵּיַו )גס( ׃בֶג ֶּֽנַה ץֶרֶ֥אְּב בֵׁ֖שֹוי אּו֥הְו יִ֑אֹר יַ֖חַל רֵ֥אְּב אֹוּ֔בִמ אָּ֣ב ֙קָחְצִיְו )בס( 
 ׃לָֽמָּגַה לַ֥עֵמ לֹּ֖פִּתַו קָ֑חְצִי־תֶא אֶרֵּ֖תַו ָהיֶ֔ניֵע־תֶא ֙הָקְבִר אָּׂ֤שִּתַו )דס( ׃םיִֽאָּב םיִּ֖לַמְג הֵּ֥נִהְו אְרַּ֔יַו ֙ויָניֵע אָּׂ֤שִּיַו

(62) Yitzchak came from the way of Be’er Lahai Roi, for he lived in the 
land of the South. (63) Yitzchak went out to meditate in the field at the 
evening. He lifted up his eyes, and saw, and, behold, there were camels 
coming. (64) Rivka lifted up her eyes, and when she saw Isaac, she 
dismounted from the camel. (Bereishit 24:62-64) 

 
Yitzchak is returning from a place of spiritual significance; Be’er Lahai Roi was 
a place of revelation, a place of importance for his brother Yishmael, and for 
Hagar1. Yitzchak stops in the field to pray, presumably for what was his most 
acute need at that moment, a wife.2 As he stands in prayer, his prayers are 
answered almost immediately, and Rivka appears.3 
 

 גס:דכ תישארב ונרופס

 
1 See Bereishit 16:13-14. 

 ז"ט תישארב
 ןיֵ֥בּו ׁשֵ֖דָק־ןיֵב הֵּ֥נִה יִ֑אֹר יַ֖חַל רֵ֥אְּב רֵ֔אְּבַל אָ֣רָק ֙ןֵּכ־לַע )די( ׃יִֽאֹר יֵ֥רֲחַא יִתיִ֖אָר םUֲ֛ה םַ֥גֲה הָ֗רְמָֽא יִּ֣כ יִ֑אֳר לֵ֣א הָּ֖תַא ָהיֶ֔לֵא רֵ֣בֹּדַה ֙הָוֹהְי־םֵׁש אָ֤רְקִּתַו )גי(
 ׃דֶרָּֽב

Bereishit 16: 
(13) She called the name of Hashem who spoke to her, “You are a God who sees,” for she said, “Have I even stayed 
alive after seeing him?” (14) Therefore the well was called Beer Lahai Roi. Behold, it is between Kadesh and Bered. 
2 See Ha’amek Davar Bereishit 24:63. 

 גס:דכ תישארב רבד קמעה
 תוכרבב ׳יאדכ הדשב ללפתהל רוסא ירהש ועמשמכ הדשב ׳יפה ןיא כ״עו .החנמ ללפתמ ׳יה אוהש ל״זח ושריפ רבכ .הדשב חושל קחצי אציו
 ליעל כ״שמכו םש ׳סותה כ״כו הדש וארקש הירומה רה ונייה הדשבד השאה פ״ר םיחספ ׳סמב ׳יאדכ אלא .אתקיבב ילצמד ןאמ ילע ףיצח ה״פס
 ׳יהש הנוכה ןיאו .הסנרפל לגוסמה הדש םימשה רעש אוהש םוקמ ותוא ארק כ״ע הסנרפל שרוש אוהש הדובע ׳יה קחצי תדמש ליבשבד ז״י ב״י
 הז ללכבש הסנרפה לע זא ללפתהו הדש ארקנש הירומה רה דצל ויה ובלו וניעו המודכו ןליא תחת ללפתה אוה אלא הירומה רהב זא דמוע קחצי
 ויניע אשיו והזו ותשא תא העש התואב וינפל ׳ה ןימזהו .ןיאושנ תסנרפ ׳מגה ןושלכ הסנרפ כ״ג תארקנו םדאה יכרצ איהש השא תגשה אוה
 :׳וגו

3 This parallels the prayer of Eliezer, when he prays for a wife for Yitzchak, before he completes his words – Rivka 
appears. 

 ד"כ תישארב
 ׃ּהָֽמְכִׁש־לַע ּהָּ֖דַכְו םָ֑הָרְבַא יִ֣חֲא רֹו֖חָנ תֶׁשֵ֥א הָּ֔כְלִמ־ןֶּב לֵ֣אּותְבִל ֙הָדְֻּלי רֶׁ֤שֲא תאֵ֗צֹי הָ֣קְבִר הֵּ֧נִהְו ֒רֵּבַדְל הָּ֣לִּכ ֮םֶרֶ֘ט אּו֗ה־יִהְי ַֽו )וט(

Bereishit 24: 
(15) It happened, before he had finished speaking, that Rivka, who was born to Betuel the son of Milcah, the wife of 
Nahor, Avraham’s brother, came out with her pitcher on her shoulder. 



 םיכרד ירבוע והוקיספי אלש הדשב 'ה ינפל וחיש ךופשל תעד לע ךרדה ןמ הטנ חושל קחצי אציו
 לא תתנ רשא םויה ןמ ךרד לע הנענ ללפתהש םדוקו יאר יחל ראבב ללפתה רבכש יפ לע ףא
 :ךירבד ועמשנ תונעתהל ךבל

He had detoured from his regular path to the field in order to pour out 
his heart to God in prayer. He did not want to be interrupted in his 
devotion by passing travelers whom he would have to greet. This was in 
spite of the fact that he had already prayed in Be’er Lahai Roi, and he 
was answered before he began to pray, as it says (Daniel 10:12) “For 
from the day you set your mind to prayer and fasting, your prayer was 
heard.” (Seforno, Bereishit 24:63) 

 
Another crucial element to our understanding of these verses is that Yitzchak’s 
prayer in the field takes place during the day. Rabbinic tradition attributes the 
afternoon prayer of mincha4 with this very particular scene: Yitzchak’s prayer 
is unique precisely because of the setting in which it is uttered.  Unlike 
shacharit, the morning prayer prior to the start of the workday, and unlike arvit 
with which the workday comes to an end, mincha is a prayer for the middle of 
the day. It is therefore quite appropriate that this prayer is said in the field, the 
place of labor; the essential essence of this prayer infuses physical existence 
with spiritual power. 
 
It may be argued that not much is known about the life of Yitzchak; the verses 
are sparse when compared to the details of the lives of our other patriarchs. 
On the other hand, this forces us to be hypersensitive to what the text does tell 
us.  The field -sadeh- is a theme in the life of Yitzchak. An entire chapter (26) 
tells of his planting in the field and digging wells. Yitzchak was a man of the 
field; he knew the value of work in the field. It is certainly not a coincidence 
that his prayers come from the field as well. 
 
Sensitivity to this very central element in Yitzchak’s life sheds light on 
Yitzchak’s relationship with his son Esav, who is described as “a man of the 

 
4 Talmud Bavli, Brachot 26b. 

 :וכ תוכרב ילבב דומלת
 �ֹּפְׁשִי ׳ה יֵנְפִלְו ףֹטֲעַי יִכ יִנָעְל הָּלִפְּת״ רַמֱאֶּנֶׁש ,הָּלִפְּת אָּלֶא ״הָחיִׂש״ ןיֵאְו ,״בֶרָע תֹונְפִל הֶדָּׂשַּב ַחּוׂשָל קָחְצִי אֵצֵּיַו״ רַמֱאֶּנֶׁש ,הָחְנִמ תַּלִפְּת ןֵּקִּת קָחְצִי

 .״ֹוחיִׂש
Yitzchak instituted the afternoon prayer, as it is stated: “And Yitzchak went out to converse [lasuaḥ] in the field 
toward evening” (Bereishit 24:63), and conversation means nothing other than prayer, as it is stated: “A prayer of the 
afflicted when he is faint and pours out his complaint [siḥo] before the Almighty” (Tehilim 102:1).  
 



field.”5 Yitzchak surely understood that the challenge presented in the 
personality of Esav was the same challenge represented by mincha, the 
afternoon prayer: to infuse the physical with spirituality, to raise up a prayer 
from the fields. 
 
This brings us to the episode of the blessings. In his later years, Yitzchak 
summons his son Esav in order to bless him, but the blessing is contingent on 
Esav bringing the hunt from the field.  
 

  ד - א קוספ זכ קרפ )תודלות תשרפ( תישארב
ֹּיַו לֹ֗דָּגַה ֹו֣נְּב ׀וָׂ֣שֵע־תֶא אָ֞רְקִּיַו תֹ֑אְרֵמ ויָ֖ניֵעָ ןיֶ֥הְכִּתַו קָ֔חְצִי ןֵ֣קָז־יִּֽכ ֙יִהְיַו )א( ֹּיַו יִ֔נְּב ֙ויָלֵא רֶמא֤  ויָ֖לֵא רֶמא֥
ֹּיַו )ב( :יִנֵּֽנִה ֹל יִּתְנַ֑קָז אָ֖נ־הֵּנִה רֶמא֕  ֙אֵצְו iֶּ֑תְׁשַקְו iְ֖יְלֶּת iיֶ֔לֵכ אָ֣נ־אָׂש ֙הָּתַעְו )ג( :יִֽתֹומ םֹו֥י יִּתְעַ֖דָי א֥
 ֥_ְכֶרָבְּת רּו֛בֲעַּב הָלֵ֑כֹאְו יִּ֖ל הָאיִ֥בָהְו יִּתְבַ֛הָא רֶׁ֥שֲאַּכ םיִּ֜מַעְטַמ יִ֨ל־הֵׂשֲעַו )ד( :דִיָֽצ יִּ֖ל הָדּו֥צְו הֶ֔דָּׂשַה
 :תּוֽמָא םֶרֶ֥טְּב יִׁ֖שְפַנ

When Yitzchak was old and his eyes were too dim to see, he called his 
older son Esav and said to him, “My son.” He answered, “Here I am.” 
And he said, “I am old now, and I do not know how soon I may die. 
Take your gear, your quiver and bow, and go out into the field and hunt 
me some game. Then prepare a dish for me such as I like, and bring it to 
me to eat, so that my soul can bless you before I die.” 

 
Yitzchak, who has excelled at praying from the field and making the mundane 
holy, hopes to do the same with his son Esav. By commanding him to hunt and 
prepare food of the field, the hunt itself is transformed into a mitzvah. Yitzchak 
has created the means with which he hopes to elevate Esav, as he had elevated 
the field itself in his younger days. Yitzchak continues to infuse the mundane 
with spirituality – including, or perhaps especially, the soul of his son Esav.  
 
 
But lest we forget, there is another parent, Rivka, and another sibling, Yaakov. 
She overhears this conversation and derails the plan. There is another narrative, 
another strand that must be considered and understood, and it is alluded to 
from the outset. 
 

 ה"כ תישארב

 
5 Bereishit 25:27. 

  זכ קוספ הכ קרפ תישארב
 :םיִֽלָהֹא בֵׁ֖שֹי םָּ֔ת ׁשיִ֣א ֙בֹקֲעַיְו הֶ֑דָׂש ׁשיִ֣א דִיַ֖צ ַעֵ֥דֹי ׁשיִ֛א וָׂ֗שֵע יִ֣הְיַו םיִ֔רָעְּנַה ּ֙ולְּדְגִּי ַֽו



 הָ֔נָׁש םיִ֣עָּבְרַא־ןֶּב ֙קָחְצִי יִ֤הְיַו )כ( ׃קָֽחְצִי־תֶא דיִ֥לֹוה םָ֖הָרְבַא םָ֑הָרְבַא־ןֶּב קָ֖חְצִי תֹ֥דְלֹוּת הֶּלֵ֛אְו )טי(
  ׃הָּֽׁשִאְל ֹו֥ל יִּ֖מַרֲאָה ןָ֥בָל תֹו֛חֲא םָ֑רֲא ןַּ֖דַּפִמ יִּ֔מַרֲאָֽה ֙לֵאּותְּב־תַּב הָ֗קְבִר־תֶא ֹוּ֣תְחַקְּב

(19) And these are the generations of Yitzchak, Avraham’s son. Avraham 
fathered Yitzchak. (20) Yitzchak was forty years old when he took Rivka, 
the daughter of Betuel the Arami of Paddan Aram, the sister of Lavan the 
Arami, to be his wife. (Bereishit 25:19-20) 

 
Rivka was not only the daughter of Betuel, she was the sister of Lavan. We 
previously had a glimpse of Lavan, and we will learn much more about him as 
the narrative unfolds. When we are first introduced, Lavan seems like an 
opportunist. When Avraham’s emissary appears, we can easily imagine Lavan 
eyeing the jewels the man bears. He is interested in the money, and quite 
capable of manipulative behavior in order to get his hands on it: After a 
marriage agreement is reached and gifts have changed hands, Rivka’s brother 
Lavan (and her mother) suggest a delay of indeterminate duration before the 
bride-to -be sets out on her journey – if at all:  
 

 ד"כ תישארב
ֹּיַו )הנ(  ׃nֵֽלֵּת רַ֖חַא רֹוׂ֑שָע ֹו֣א םיִ֖מָי ּונָּ֛תִא ָ֥רֲעַּנַה בֵׁ֨שֵּת ּהָּ֔מִאְו ָ֙היִ֙חָא רֶמא֤

Her brother and her mother said, “Let the young lady stay with us some 
days, or ten. After that she will go.” (Bereishit 24:55) 

 
Years later, fearing Esav’s wrath, Rivka uses eerily similar language when she 
instructs Yaakov to run away for “a few days,” setting him off on a journey that 
will take decades to complete.  
 

 ז"כ תישארב
 דַ֥ע םיִ֑דָחֲא םיִ֣מָי ֹוּ֖מִע ָּ֥תְבַׁשָיְו )דמ( ׃הָנָֽרָח יִ֖חָא ןָ֥בָל־לֶא iְ֛ל־חַרְּב םּו֧קְו יִ֑לֹקְּב עַ֣מְׁש יִ֖נְב הָּ֥תַעְו )גמ(
 ׃iיִֽחָא תַ֥מֲח בּוׁ֖שָּת־רֶׁשֲא

(43) Now therefore, my son, obey my voice. Arise, flee to Lavan, my 
brother, in Haran. (44) Stay with him a few days, until your brother’s 
fury turns away; (Bereishit 27:43-44) 

 
Perhaps this is precisely the sort of delay Lavan had in mind when he made  
his cryptic suggestion to Avraham’s representative.6 

 
6 Later, when Yaakov runs away and works for Lavan, similar language is used regarding Yaakov’s experience; the 
seven years seem like days.  
Bereishit 29 



 
This is not the only similarity between Rivka and her brother Lavan. After her 
exchange with Avraham’s servant at the well, Rivka runs home and recounts 
the events and the conversation to her mother. Lavan hears, and leaps into 
action: 
 

 ד"כ תישארב
־לֶא ןָ֧בָל ץׇרָּ֨יַו ןָ֑בָל ֹו֣מְׁשּו חָ֖א הָ֥קְבִרְלּו )טכ (׃הֶּלֵֽאָה םיִ֖רָבְּדַּכ ּהָּ֑מִא תיֵ֣בְל דֵּ֖גַּתַו ָ֔רֲעַּנַֽה ֙ץׇרָּ֙תַו )חכ(
־תֶא ֹו֗עְמׇׁשְכּו ֹ֒ותֹחֲא יֵ֣דְי־לַע ֮םיִדִמְּצַה־תֶאְֽו םֶזֶּ֗נַה־תֶא תֹ֣אְרִּכ ׀יִ֣הְיַו )ל( ׃ןִיָֽעָה־לֶא הָצּו֖חַה ׁשיִ֛אָה
 ׃ןִיָֽעָה־לַע םיִּ֖לַמְּגַה־לַע דֵ֥מֹע הֵּ֛נִהְו ׁשיִ֔אָה־לֶא ֹ֙אבָּיַו ׁשיִ֑אָה יַ֖לֵא רֶּ֥בִד־הֹּֽכ רֹ֔מאֵל ֹ֙ותֹחֲא הָ֤קְבִר יֵ֞רְבִּד

(28) The young lady ran and told her mother’s house what had 
transpired. (29)  And Rivka had a brother, and his name was Lavan. 
Lavan ran out to the man, to the spring. (30) And when he saw the ring, 
and the bracelets on his sister’s hands, and when he heard the words of 
his sister Rivka, saying, “This is what the man said to me,” he approached 
the man, who was standing by the camels at the spring. (Bereishit 24:28-
30) 

 
Like her brother, Rivka also has a highly developed sense of hearing; in fact, 
hers is even keener than her brother’s. Whereas Lavan overhears conversations 
between others, Rivka hears other people’s thoughts. When Esav is enraged 
that his brother has taken the blessing intended for him, he is so infuriated that 
he contemplates murdering Yaakov - and Rivka hears Esav’s unspoken 
thoughts:7 

 
(20) Yaakov served seven years for Rachel. They seemed to him but a few days, for the love he had for her. 

 ט"כ תישארב
 ׃ּהָֽתֹא ֹו֖תָבֲהַאְּב םיִ֔דָחֲא םיִ֣מָיְּכ ֙ויָניֵעְב ּו֤יְהִּיַו םיִ֑נָׁש עַבֶׁ֣ש לֵ֖חָרְּב בֹ֛קֲעַי דֹ֧בֲעַּיַו )כ(

7 It is possible that this was not the first instance in which Rivka displays the ability to hear other people’s thoughts. 
When the servant (Eliezer) arrives and prays that God provide a wife, the scene is described twice, with a very subtle 
difference. In the first telling, the text reads as follows: 

 ד"כ תישארב
 ׃ּהָֽמְכִׁש־לַע ּהָּ֖דַכְו םָ֑הָרְבַא יִ֣חֲא רֹו֖חָנ תֶׁשֵ֥א הָּ֔כְלִמ־ןֶּב לֵ֣אּותְבִל ֙הָדְֻּלי רֶׁ֤שֲא תאֵ֗צֹי הָ֣קְבִר הֵּ֧נִהְו ֒רֵּבַדְל הָּ֣לִּכ ֮םֶרֶ֘ט אּו֗ה־יִהְי ַֽו )וט(

It happened, before he had finished speaking, that behold, Rivka came out, who was born to Betuel the son of Milcah, 
the wife of Nahor, Avraham’s brother, with her pitcher on her shoulder. (Bereishit 24:15) 

 
When the servant repeats the story, he clarifies that his words were not audible, rather they were a silent prayer - yet 
Rivka somehow heard, and knew the precise words with which to respond: 

 ד"כ תישארב
 ׃אָֽנ יִניִ֥קְׁשַה ָהיֶ֖לֵא רַ֥מֹאָו בָ֑אְׁשִּתַו הָנְיַ֖עָה דֶרֵּ֥תַו ּהָ֔מְכִׁש־לַע ּהָּ֣דַכְו ֙תאֵצֹי הָ֤קְבִר הֵּ֨נִהְו יִּ֗בִל־לֶא רֵּ֣בַדְל הֶּ֜לַכֲא םֶרֶ֨ט ֩יִנֲא )המ(

Before I had finished speaking in my heart, behold, Rivka came out with her pitcher on her shoulder. She 
went down to the spring, and drew water. I said to her, ‘Please let me drink.’ (Bereishit 24:45) 



 
 ז"כ תישארב
ֹּיַו ויִ֑בָא ֹו֖כְרֵּב רֶׁ֥שֲא הָ֔כָרְּבַה־לַ֨ע בֹ֔קֲעַי־תֶֽא ֙וָׂשֵע םֹ֤טְׂשִּיַו )אמ(  יִ֔בָא לֶבֵ֣א ֙יֵמְי ּ֙ובְרְקִי ֹוּ֗בִלְּב וָׂ֜שֵע רֶמא֨
 ּהָ֣נְּב ֙בֹקֲעַיְל אָ֤רְקִּתַו חַ֞לְׁשִּתַו לֹ֑דָּגַה ּהָ֣נְּב וָׂ֖שֵע יֵ֥רְבִּד־תֶא הָ֔קְבִרְל דַֻּ֣גּיַו )במ( ׃יִֽחָא בֹ֥קֲעַי־תֶא הָ֖גְרַהַֽאְו
ֹּתַו ןָ֔טָּקַה  ׃i ֶֽגְרׇהְל iְ֖ל םֵ֥חַנְתִמ iיִ֔חָא וָׂ֣שֵע ֙הֵּנִה ויָ֔לֵא רֶמא֣

(41) Esav hated Yaakov because of the blessing with which his father 
blessed him. Esav said in his heart, “The days of mourning for my father 
are at hand. Then I will kill my brother Yaakov.” (42) The words of Esav, 
her elder son, were told to Rebekah. She sent and called Yaakov, her 
younger son, and said to him, “Behold, your brother Esav comforts 
himself about what you have done by planning to kill you. (Bereishit 
27:41-42) 

 
Rivka’s “gifted” hearing skill is explained by some commentaries as prophetic 
ability.8 

 
In this earlier episode, we would be tempted to attribute her behavior not to her “hearing” but to her decency. It is only 
in retrospect, when we see a repetition of this phenomenon and the very same words with which it described, that we 
may suspect there is more to her hearing than would otherwise have been expected.  
8 Bereshit Rabbah 67:9. Targum Unkulus hints the interpretation at least in this verse, in other places he seems to 
reaffirm here prophetic ability – see further on in this essay. Targum Pseudo Yonatan and Rashi says she was told by 
“Ruach Hakodesh” 

 ב"מ:ז"כ תישארב סולקנוא םוגרת
 .�ָלְטְקִמְל �ָל ןיֵמָּכ �ּוחֲא וָׂשֵע אָה ּהיֵל תַרַמֲאַו אָריֵעְז ּהַרְּב בֹקֲעַיְל תָרְקּו תַחַלְׁשּו אָּבַר ּהַרְּב וָׂשֵע יֵמָגְתִּפ תָי הָקְבִרְל אַּוַחְתִאְו

And the words of Esav her eldest son were shown to Rivka, and she sent and called Jakob her younger son, and said 
to him, Behold, Esav your brother plotteth against thee, to kill thee. 

 ב"מ:ב"מ:ז"כ תישארב תילגנאב )ןתנוי( ימלשורי םוגרת
 ושע אה היל תרמאו אריעז ארב בקעיל תארקו תרדשו בקעיל לוטקמל היבילב בישחד אבר ארב ושע ימגתיפ תי אשדוק חורב הקברל אווחתאו
 .ךלטקימל ךלע טעיתמו ןמכ ךל ןימכ ךוחא

And the words of Esav her elder son, who thought in his heart to kill Jakob, were shown by the Holy Spirit to Rivekah, 
and she sent, and called Jakob her younger son, and said to him, Behold, Esav your brother lies in wait for you, and is 
plotting against you to kill you. 

 ב"מ:ב"מ:ז"כ תישארב י"שר
 .ובלב רהרהמ ושעש המ הל דגוה שדקה חורב – הקברל דגיו

Rashi Bereishit 27:42:42 
WERE TOLD TO Rivka – It was told her by the Holy Spirit what Esav was thinking in his heart (Bereishit Rabbah 
67:9). 

 :ב"מ:ז"כ תישארב הבר שרדמ
 רַמָא קָחְצִי יִּבַר .תֹוהָּמִאָה ןִמ הָתְיָה הָקְבִרְו ּויָה תֹואיִבְנ תֹוהָּמִא ,קָחְצִי יִּבַר םֵׁשְּב יַּגַח יִּבַר ,ּהָל דיִּגִה יִמ ,)ב"מ:ז"כ תישארב( 'וגו הָקְבִרְל דַֻּגּיַו )ט(
 לַא יַאיִבְנִלְו יָחיִׁשְמִב ּועְגִּת לַא :)ו"ט:ה"ק םילהת( רַמָא ְּתַאְו ,םֶלֶּת �ֹותְּב םֶלֶּת םיִׁשְרֹוח םיִאיִבְנּו ,םֶלֶּת �ֹותְּב םֶלֶּת ׁשֵרֹוח ֹוניֵא טֹויְדֶה ]םלת[ ּוּלִפֲא
 .ןיִמּוחְנַּת סֹוּכ ¶יֶלָע הָתָׁש רָבְכּו ¶יֶלָע םֵחַנְתִמ אּוה הָּמַּכ ,¶יֶלָע אֶהֹוּת אּוה הָּמַּכ הֶּזַה עָׁשָרָה ֹול הָרְמָא ,בֹקֲעַיְל אָרְקִּתַו חַלְׁשִּתַו .ּועֵרָּת
 ב"מ:ב"מ:ז"כ תישארב בוט לכש
 :התיה האיבנ הקבר ונמא יגח ר"אד ,ךאלמ י"ע – הקברל דגויו
 ב"מ:ז"כ תישארב ק"דר
 בשחש ומכ יכ ,רשפא וא ,הלבקה ירבדכ ,התיה האיבנ יכ הל רמאנ האובנב יכ רשפא ?ובלב אלא רמא אל אוהו ,הל דגוה ךאיהו – הקברל דגיו
 .הקברל דגוהו ןיוכתמ אלב רמא ןכ ובלב

Radak, Bereishit 27:42 



 
 ב"מ:ז"כ תישארב הבר שרדמ
 תֹואיִבְנ תֹוהָּמִא ,קָחְצִי יִּבַר םֵׁשְּב יַּגַח יִּבַר ,ּהָל דיִּגִה יִמ ,)ב"מ:ז"כ תישארב( 'וגו הָקְבִרְל דַֻּגּיַו )ט(
 .תֹוהָּמִאָה ןִמ הָתְיָה הָקְבִרְו ּויָה

“It was told to Rivka:” Who told her? Rabbi Hagai taught in the name of 
Rabbi Yitchak, the matriarchs were prophets and Rivka was among the 
matriarchs. (Bereishit Rabbah 27:42) 

 
This prophetic ability was mentioned previously by Targum Onkolus, when 
Yaakov hesitated before fulfilling his mother’s instructions to impersonate his 
brother and take Esav’s blessing. Yaakov tells Rivka that he is afraid that such 
action would lead to a curse and not a blessing: 
 

 ז"כ תישארב
ֹּיַו )אי(  יִ֔בָא ֙יִנֵּׁ֙שֻמְי יַ֤לּוא )בי( ׃קָֽלָח ׁשיִ֥א יִ֖כֹנָאְו רִ֔עָׂש ׁשיִ֣א ֙יִחָא וָׂ֤שֵע ןֵ֣ה ֹוּ֑מִא הָ֖קְבִר־לֶא בֹ֔קֲעַי רֶמא֣
ֹלְו הָ֖לָלְק יַ֛לָע יִ֥תאֵבֵהְו ַעֵּ֑תְעַתְמִּכ ויָ֖ניֵעְב יִתיִ֥יָהְו ֹּתַו )גי( ׃הָֽכָרְב א֥  nַ֛א יִ֑נְּב iְ֖תָלְלִק יַ֥לָע ֹוּ֔מִא ֹ֙ול רֶמא֤

 ׃יִֽל־חַֽק nֵ֥לְו יִ֖לֹקְּב עַ֥מְׁש
(11) Yaakov said to Rivka his mother, “Behold, Esav my brother is a hairy 
man, and I am a smooth man. (12) What if my father touches me? I will 
seem to him as a deceiver, and I would bring a curse on myself, and not 
a blessing.” (13) His mother said to him, “Your curse will be on me, my 
son. Only obey my voice, and go get them for me.” (Bereishit 27:11-13) 

 
Rivka’s response, according to the Targum, goes beyond a mere dismissal of 
Yaakov’s fears:  
 

 ג"י:ז"כ תישארב תילגנאב סולקנוא םוגרת
 .יִל בַס ליֵזיִאְו יִּנִמ ליֵּבַק םַרְּב יִרְּב nָלֲע אָּיַטָוְל ןֹותיֵי אָלְּד הָאּובְנִּב רַמֲאְתִא יַלֲע ּהי

And his mother said to him, I have been told in a prophecy that there 
shall be no curses upon you, my son; only obey me, and go, and take for 
me. (Targum Onkolus 27:13) 

 
Rivka may not have been referring to a recent prophecy, rather to one that she 
had received years earlier, when after years of childlessness she experienced a 
strange and unsettling pregnancy:  

 
how did she come to know about Esav’s intentions which he had not articulated? It is possible that she experienced a 
prophetic revelation, seeing that she was a prophetess (compare Rashi). It is also possible that what Esav had thought 
about doing, he inadvertently mentioned to someone so that the one who had heard him reported it to Rivka. 



 
  גכ - בכ קוספ הכ קרפ )תישארב
ֹּתַו ּהָּ֔בְרִקְּב ֙םיִנָּבַה ּו֤צֲצֹֽרְתִּיַו )בכ( ֹּיַו )גכ( :'ֽה־תֶא ׁשֹ֥רְדִל bֶלֵּ֖תַו יִכֹ֑נָא הֶּ֖ז הָּמָ֥ל ןֵּ֔כ־םִא רֶמא֣  '֜ה רֶמא֨
 :ריִֽעָצ דֹ֥בֲעַי בַ֖רְו ץָ֔מֱאֶֽי םֹ֣אְלִמ ֙םֹאְלּו ּודֵ֑רָּפִי nִיַ֖עֵּמִמ םיִּ֔מֻאְל יֵ֣נְׁשּו nֵ֔נְטִבְּב ֙םִיֹוג יֵ֤נְׁש ּהָ֗ל

(22) The children struggled together within her. She said, “If it be so, why 
is this happening to me?” She went to inquire of Almighty. (23) God said 
to her, “Two nations are in your womb. Two peoples will be separated 
from your body. One will be stronger than the other, and the elder will 
serve the younger.” (Bereishit 25:22-23) 

 
Rivka knew. She knew things her husband did not know, and this knowledge 
influenced her attitudes and actions from the very start. She knew she was 
carrying twins; she knew they would not live in harmony, that they would not 
act like brothers. She knew they would sire two separate nations, and she knew 
that her younger son, Yaakov, would prevail. 
 
Perhaps Yitzchak had imagined his two sons working side by side toward a 
common goal. Together they would be unstoppable: the studious, spiritual 
Yaakov protected by the strong and capable Esav. For this vision to become a 
reality, all Yitzchak needed to do was to instill in Esav an appreciation for 
spirituality.9 
 
Rivka knew this was not the way things would play out, that this unity between 
the two very different strengths of her sons would not materialize as her 
husband envisioned it. She knew that she would have to step up, that she - and 
not Esav - would have to look out for Yaakov. She knew that rather than 
teaching Esav to be spiritual she would have to teach Yaakov to be more 
physical, more grounded in this world, and perhaps even a little more 
manipulative. She knew she would have to teach her younger son to be more 
like her own older brother, Lavan.  
 
This explains the strange introductory verses with which we began: Rivka is 
identified not only as the daughter of Betuel, but as the sister of Lavan, for 
indeed she was both. Just before her children are born, the text reminds us that 
Rivka shares traits with Lavan – and those traits will soon become manifest, but 
not necessarily where we might have expected to see them. We might well 

 
9  See my Explorations Expanded 122-143, and especially footnote 12 and citation from the Sfat Emet. 



wonder how Esav’s personality developed as it did;10 there are those who try 
to blame his wild, bloodthirsty nature on the genetic imprint passed down from 
Rivka’s family. Perhaps this is so; perhaps this is a convenient excuse. Lavan 
was sly, a slick-tongued trickster - traits never displayed by Esav, but behavior 
which is manifest in Rivka and her son Yaakov. 
 
Perhaps this is the character trait that Esav points to when he accuses Yaakov 
of deceiving him not once but twice:  
 

 ז"כ תישארב
ֹּיַו )ול(  יִ֑תָכְרִּב חַ֣קָל הָּ֖תַע הֵּ֥נִהְו חָ֔קָל יִ֣תָרֹכְּב־תֶא םִיַ֔מֲעַפ ֣הֶז ֙יִנֵ֙בְקְעַּי ַֽו בֹ֗קֲעַי ֹו֜מְׁש אָ֨רָק ֩יִכֲה רֶמא֡
 ׃הָֽכָרְּב יִּ֖ל ָּתְלַ֥צָא־ֹאלֲה רַ֕מֹאּיַו

(36) He said, “Is he not rightly named Yaakov? For he has held me back 
these two times. He took away my birthright, and now he has taken away 
my blessing.” He said, “Have you not reserved a blessing for me?” 
(Bereishit 27:36) 

 
Yaakov took the blessing intended for Esav - not by force, nor as a result of 
the earlier trade they had made, but by shrewdness. Esav now began to 
wonder if the earlier “sale” he had made to his brother, which had seemed at 
the time like the deal of a lifetime, was not also somehow one more instance 
of his younger brother hoodwinking him.  
 
Yitachak, too, has his eyes opened – but in a very different sense - when he 
realizes what has happened, what Yaakov has done: 
 

 ז"כ תישארב
ֹּיַו ֒דֹאְמ־דַע הָ֣לֹדְּג ֮הָדָרֲח קָ֣חְצִי דַ֨רֱחֶּיַו )גל(  םֶרֶ֥טְּב לֹּ֛כִמ לַ֥כֹאָו יִ֜ל אֵבָּ֨יַו ֩דִיַ֩צ־דָּֽצַה אּו֣ה אֹו֡פֵא־יִֽמ רֶמא֡
ֹּיַו )הל( …׃הֶֽיְהִי nּו֖רָּב־םַּג ּוהֵ֑כְרָבֲאָו אֹו֖בָּת  ׃iֶֽתָכְרִּב חַּ֖קִּיַו הָ֑מְרִמְּב iיִ֖חָא אָּ֥ב רֶמא֕

(33) Yitzchak trembled violently, and said, “Who, then, is he who has 
hunted the venison and brought it me, and I have eaten of it all before 
you came, and I blessed him? Yes, he will indeed be blessed.”…  (35) He 
said, “Your brother came with deceit, and has taken your blessing.” 
(Bereishit 27:33-35) 

 
10 See Seforno Bereishit 25:20. 

 כ:ה"כ תישארב ונרופס
 .םאה יחאל המודה ושע דלונ הנממו – ימראה ןבל תוחא

 



 
The normative reading of the text is that Yitzchak trembled, and this would 
generally be interpreted as a response of fear. Strangely, Yitzchak describes 
Yaakov’s behavior as deception – but still insists that the blessings will come 
true, that the perpetrator of the deception will be blessed. Why didn’t Yitzchak 
withdraw the blessing he had mistakenly bestowed on his “righteous” son who 
has now proven himself a scoundrel? 
 
The Targum’s translation explains the very specific language of this verse, 
which reveals Yitzchak’s new understanding of the situation: 
 
 

  גל קוספ זכ קרפ תישארב סולקנוא םוגרת
 תיִלַכֲאַו יִל ליֵעַאְו אָדיֵצ דָצְּד יִכיֵּד אּוה ןַמ רַמֲאַו אָּדְחַל דַע אָּבַר אָהְוִּת קָחְצִי ּהַוְתּו אָהְוִּת קָחְצִי ּהַוְתּו
 .יֵהְי nיִרְּב ףַא ּהיֵּתְכיֵרָבּו לֹועיֵּת אָל דַע אָלֹוּכִמ

And Yitzhak was wonderstruck with great astonishment, and said, ‘Who, 
then is that person who hunted game, and brought it to me, and I partook 
of all when you had not yet come in, and I blessed him? Indeed, blessed 
shall he be. (Targum Onkolus, Bereishit 27:33) 

 
 

Rashi highlights the subtlety of the Targum’s  translation: 
 ג"ל:ז"כ תישארב י"שר
  .ָהיִמְּת ןֹוׁשְל ,ּהַוְתּו ֹומּוּגְרַתְּכ – דַרֱחֶּיַו

TREMBLED – As the Targum renders it: tivah, which means he was 
astonished. (Rashi Bereishit 27:33) 

 
Rather than trembling in fear (as the Targum renders this word in other places), 
Yitzchak was not so much afraid as astonished: Could this really have been his 
son Yaakov? This Yaakov – the Yaakov he had never seen before - will indeed 
be blessed. One more word in the Targum helps explain the source of 
Yitzchak’s astonishment: 
 

 ה"ל:ז"כ תישארב סולקנוא םוגרת
 :nָתְכְרִּב ליֵּבַקְו אָמְכָחְּב nּוחֲא לאָע רַמֲאַו

And he said, Your brother came with wisdom, and has received your 
blessing. (Targum Onkolus Bereishit 27:35) 

 ה"ל:ז"כ תישארב י"שר



 :הָמְכָחְּב – הָמְרִמְּב
WITH deceit – with wisdom (Rashi Bereishit 27:35) 

 
Yitzchak is astonished by Yaakov’s display of wisdom and guile. The word he 
uses, b’mirma, is suspiciously similar to a word we heard at the beginning of 
the parasha – a word used to describe Betuel and Lavan11 – and, we now 
realize, by extension12 - a word that also describes Rivka and Yaakov:13 Betuel 
the Arami and Lavan the Arami- they hail from Aram, and they act, as do Rivka 
and Yaakov after them, b’mirma, with guile.14 
 
At first, Yitzchak thought that Esav could be “fixed” with a dose of spirituality, 
but he learns that it is Yaakov who is “improved” with a dose of guile. Yitzchak 
finally comes to understand what Rivka had known all along:15 Esav would not 

 
11 See Bchor Sho, Bereishit 25:20. 

 'כ:ה"כ תישארב רוש רוכב ףסוי 'ר
 וילע רבדל שיש לע ,ןבל ןאכ ריכזה םגו .)ג"כ:'ו תומש( ןושחנ תוחא בדנימע תב עבשילא ןכו ,)'כ:ו"ט תומש( ןורהא תוחא האיבנה םירמ חקתו
 .בקעי יבג םינפל

12 Rashi (25:20) insists that Rivka did not learn anything from her father or brother, a contention not easily supported 
by the text. 

 כ:ה"כ תישארב י"שר
 עָׁשָר תֹוחֲאַו עָׁשָר תַּב הָתְיָהֶׁש ,ּהָחְבִׁש דיִּגַהְל אָּלֶא ?םָרֲא ןַּדַּפִמּו ןָבָל תֹוחֲאַו לֵאּותְּב תַּב איִהֶׁש בַּתְכִנ ֹאל ןִיַדֲע יִכְו– ןבל תוחא םרא ןדפמ לאותב תב
 :םֶהיֵׂשֲעַּמִמ הָדְמָל ֹאלְו עַׁשֶר יֵׁשְנַא ּהָמֹוקְמּו

THE DAUGHTER OF BETUEL OF PADAN-ARAM, SISTER TO LAVAN —Has it not already been written that 
she was the daughter of Betuel and sister of Lavan of Padan Aram? But we are told these facts once more to proclaim 
her praise — she was the daughter of a wicked man, sister of a wicked man, and her native place was one of wicked 
people, and yet she did not learn from their behavior (Bereishit Rabbah 63:4). 
13 At least according to Rashi, guile was something Yaakov lacked when he was first introduced as an Ish Tam. 

 ז"כ:ה"כ תישארב י"שר
 :םָּת יּורָק תֹוּמַרְל ףיִרָח ֹוניֵאֶׁש יִמ ,ויִּפ ןֵּכ ֹוּבִלְּכ ,הֶּלֵא לָכְב יִקָב ֹוניֵא – םת

A PLAIN MAN – not expert in all these things: his heart was as his mouth (his thoughts and his words tallied). One 
who is not ingenious in deceiving people is called plain, simple. 
14 See Baal Haturim short commentary, Bereishit 25:20. 

 'כ:ה"כ תישארב רצקה שוריפה רוט
 .יאמרה תויתוא – ימראה ןבל

15 Part of the prophecy of Rivka as understood by the Talmud is the two brothers/nations would not only be separate 
they would have an inverse relationship, when one rose the other would fall. See Megila 6a 
Yitzchak too understands this point, see the Targum to 27:40. 

  א דומע ו ףד הליגמ תכסמ ילבב דומלת
 ןֵמֲאַּת יִרָסֵק הָבְׁשָיְו םִיַלָׁשּורְי הָבְרָח םִיַלָׁשּורְי הָבְׁשָיְו יִרָסֵק הָבְרָח ןֵמֲאַּת לַא ןֶהיֵּתְׁש ּובְׁשָי ןֵמֲאַּת לַא ןֶהיֵּתְׁש ּובְרָח םָדָא ¶ְל רַמֹאי םִא םִיַלָׁשּוריִו יִרָסֵק
 ץָמֱאֶי םֹואְלִמ םֹואְלּו אָכָהֵמ רַמָא קָחְצִי רַּב ןָמְחַנ בַר  .ֹוז הָבֵרֲח ֹוז הָאיֵלְמ םִא ֹוז הָבֵרֲח ֹוז הָאיֵלְמ םִא הָבָרֳחָה הָאְלָּמִא רַמֱאֶּנֶׁש

Caesarea, which represents Rome, and Jerusalem are diametric opposites. If, therefore, someone says to you that both 
cities are destroyed, do not believe him. Similarly, if he says to you that they are both settled in tranquility, do not 
believe him. If, however, he says to you that Caesarea is destroyed and Jerusalem is settled, or that Jerusalem is 
destroyed and Caesarea is settled, believe him. As it is stated: “Because Tyre has said against Jerusalem: Aha, the 
gates of the people have been broken; she is turned to me; I shall be filled with her that is laid waste” (Ezekiel 26:2), 
and Tyre, like Caesarea, represents Rome. Consequently, the verse indicates that if this city is filled, that one is laid 
waste, and if that city is filled, this one is laid waste. The two cities cannot coexist. 



serve as the protector of Yaakov. The partnership imagined by Yitzchak would 
never come to fruition. Yaakov would have to manage on his own, but 
Yitzchak saw that Yaakov, who had mastered the necessary tools of a glib 
tongue and sly bargaining skills, had the guile to survive and even thrive in the 
real world. Yitzchak understood that Yaakov was ready for the next stage, and  
he sends him off to face Lavan and find a wife for himself,16 – for as Lavan will 
soon learn, Yaakov will not be the perpetual victim. Although Lavan will get 
the best of him in the first round, Yaakov will emerge victorious, in his battle 
with Lavan and in life, because Yaakov had a bit of Lavan in his own bag of 
tricks. After all, he had been trained by his mother Rivka, daughter of Betuel 
and sister of Lavan the Arami. 

 
Rav Naḥman bar Yitzḥak said: The same idea may be derived from here, a verse dealing with Yaakov and Esav: “And 
the one people shall be stronger than the other people” (Genesis 25:23), teaching that when one nation rises, the other 
necessarily falls. 

 ז"כ תישארב סולקנוא םוגרת
 .�ָרְוַצ לַעֵמ ּהיֵריִנ יֵּדְעַתְו אָתְיָרֹוא יֵמָגְתִּפ לַע יִהֹונְּב ןּורְּבְעִי דַּכ יֵהיִו חַלְפִּת �ּוחֲא תָיְו יֵחיֵּת �ָּבְרַח לַעְו )מ(

By the sword you shall live but your brother shall serve. Yet it shall be when his descendants transgress the words of 
the Torah you will be able to remove his yoke from upon your neck . 
16 Rivka is quite dramatic and manipulative when after telling Yaakov that he will need to run for his life to Lavan’s 
home, under the guise of (only) finding a wife she has Yitzchak command Yaakov to go on the journey she had already 
planned for Yaakov. 


