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As is stated by the Megillah itself, one of the 
themes of the Megillah is “V’NaHaFoch Hu ( וְנֲַה֣פֹוְך
 the sudden reversals of fortune, turns in ”,(֔הּוא
fate.  “And so, on the thirteenth day of the twelfth 
month which is the month of Adar, when the king’s 
command and edict were to be executed; the very 
day on which the enemies of the Jews had hoped 
to prevail over them; the opposite happened 
 and the Jews prevailed over their ,(וְנֲַה֣פֹוְך ֔הּוא)
enemies.”1  “On the same days on which the Jews 
enjoyed relief from their foes and the same month 
which had been transformed for them ( ְך ֲאֶׁש֩ר נְֶהַּפ֨
ם  from grief to joy, and from mourning to (ָלֶה֤
festivity…”2  While some may consider this theme 
to be a leitmotif in the Megillah, it seems to be a 
much more central element of the message of the 
Megillah.  It is not simply ironic that the scheduled 
date of the Jews annihilation turned into their 
moment of ascendancy and produced for them a 
holiday for the ages.  The sudden changes in 
destiny, events, people’s standing and their 
emotions throughout the Megillah are not simply 
happenstance.  Rather, the message of the 
Megillah is that Purim is the celebration of God’s 
intervention in history to unseat what people see 
as foregone conclusions; nothing can be taken for 
granted.  The speed and the enormity of the 
change in the story only serves to further 
emphasize how precarious the assumption of any 
self-evident truth can be.  While the name of the 
holiday, “Purim (Lots),” would seem to convey the 
opposite message, it in reality helps to accentuate 
the fragility of any person or situation through 
portraying perceived outcomes as being 
determined by randomness and uncertainty, as if 
one has no control over the result.  This idea is so 
eloquently expressed by Shmuel’s mother Chana, 
“There is none as holy as God, for there is none 
beside You; There is no rock like our God…3  The 
bows of the mighty are broken; And the faltering 
are girded with strength.4  Men once sated must 
hire out for bread; while men once hungry cease 
to be so. While the barren woman bears seven, 
the mother of many becomes bereft…5  God 
impoverishes and enriches; He casts down, He 
also elevates.6  He raises the poor from the dust, 
lifts the destitute from the dunghill, to seat them 
with nobles and to grant them seats of honor.  For 

                                                 
ֶלְך  1 יַע ְּדַבר־ַהֶּמ֛ ר ִהִּג֧ ר יֹו֙ם ּ֔בֹו ֲאֶׁש֨ ה ָעָׂש֥ ר ִּבְׁשלֹוָׁש֨ ֶדׁש ֲאָד֗ ֹ֣ ֶדׁש הּוא־ח ֹ֜ ר ח ּוִבְׁשנֵי֩ם ָעָׂש֨

ר  ם וְנֲַה֣פֹוְך ֔הּוא ֲאֶׁש֨ י ַהּיְהּוִדי֙ם ִלְׁש֣לֹוט ָּבֶה֔ ר ִׂשְּב֜רּו אֹיְֵב֤ וְָד֖תֹו ְלֵהָעׂ֑שֹות ַּבּ֗יֹום ֲאֶׁש֨
ָּמה ְּבׂשֹנְֵאיֶהֽם: ים ֵה֖   (אסתר ט,א) יְִׁשְל֧טּו ַהּיְהּוִד֛

ה  2 ם ִמּיָגֹו֙ן ְלִׂשְמָח֔ ְך ָלֶה֤ ֶדׁש ֲאֶׁש֩ר נְֶהַּפ֨ ֹ֗ ם וְַהח ם ַהּיְהּוִדי֙ם ֵמ֣אֹויְֵביֶה֔ חּו ָבֶה֤ ים ֲאֶׁשר־נָ֨ ַּכּיִָמ֗
ה וְִׂשמְ  ם יְֵמ֙י ִמְׁשֶּת֣ ֶבל ְל֣יֹום ֑טֹוב ַלֲעׂ֣שֹות אֹוָת֗ הּו ּוֵמֵא֖ יׁש ְלֵרֵע֔ ה ּוִמְׁש֤לֹוַח ָמנֹו֙ת ִא֣ ָח֔

ֶאְביֹוִנֽים: (אסתר ט,כב)  ּוַמָּת֖נֹות ָלֽ
ינּו: (שמואל א ב,ב) 3 ין ֖צּור ֵּכאֹלֵקֽ ָך וְֵא֥ ין ִּבְלֶּת֑ י ֵא֣ ק ִּכ֣   ֵאין־ָק֥דֹוׁש ַּכיקָֹו֖
ְזרּו ָחֽיִל: (שמואל א ב, 4 ים ָא֥ ים וְנְִכָׁשִל֖ ים ַחִּת֑ ֶׁשת ִּגּבִֹר֖  ד)ֶק֥

the pillars of the earth belong to God; He set the 
world upon them…”7  This might also connect to 
the practice of becoming inebriated on Purim.8  
People generally present an aura of being poised 
and in control of themselves, their environment 
and their destiny, but they need to realize that in 
the end it is all a façade since in reality it is all in 
God’s hands.   On Purim, the alcohol helps one to 
come to this recognition by causing one to feel the 
sensation of losing control.  This instability in turn 
engenders one to surrender themselves to God.  
No one is promoting drunkenness as a positive 
ongoing state of being, but the experience once a 
year can hopefully inculcate the individual for the 
remainder of the year with the message of the 
Megillah as to the fallibility and feebleness of man.  
The result of this recognition will be a higher 
sensitivity to and appreciation of one’s 
dependence on God. 
 
The most prominent example of “V’NaHaFoch Hu 
 in the Megillah is the see-sawing ”(וְנֲַה֣פֹוְך ֔הּוא)
fortunes of Haman and Mordechai.  The higher 
one soars, the deeper the other one descends.  
Mordechai goes from sitting in the gate of the king 
to pariah due to the rise of Haman’s political star.  
He is then pulled out of his mourning to be 
gallivanted around in royal garb by the same 
Haman who is planning Mordechai’s demise.  
After this small interlude, Mordechai returns to his 
grieving with dim prospects as the powerful 
Haman has him in his cross-hairs. Then just when 
Haman reaches the pinnacle of his political career 
and Mordechai is destined to be hanged, suddenly 
everything changes and before one knows it, 
Haman is on the gallows and Mordechai has 
replaced Haman as the most powerful man in the 
kingdom. 
 
One would have thought that on a smaller scale, 
the fortunes of Vashti and Esther would follow a 
similar pattern.  Vashti’s fall from grace would 
result in Esther’s ascending the throne.  While this 
may be true from a bigger picture standpoint, upon 
looking at the matter more closely, it seems that 
there is a nuanced difference between Vashti’s 
demise and Esther’s rise which might speak to 
something much more significant. 
 
In the beginning of the Megillah, after partying and 
drinking for six months, King Achashverosh 
throws an additional party for seven days for those 

ים ֻאְמָלָֽלה:  5 ת ָּבִנ֖ ה וְַרַּב֥ ה ִׁשְבָע֔ ּלּו ַעד־ֲעָקָר֙ה יְָלָד֣ ים ָחֵד֑ רּו ּוְרֵעִב֖ ים ַּבֶּלֶ֙ח֙ם נְִׂשָּכ֔ ְׂשֵבִע֤
 (שמואל א ב,ה)

יל ַאף־ְמרֹוֵמֽם: (שמואל א ב,ז) 6 יר ַמְׁשִּפ֖ יׁש ּוַמֲעִׁש֑ ק מֹוִר֣  יְקָֹו֖
7  ָ ַאְׁשּפֹ֙ת י ל ֵמֽ ר ָּד֗ ים ֵמָעָפ֜ יקֹוָ֙ק ֵמִק֨ י ַלֽ ם ִּכ֤ א ָכ֖בֹוד יַנְִחֵל֑ ים וְִכֵּס֥ ים ֶאְב֔יֹון ְלהֹוִׁשי֙ב ִעם־נְִדיִב֔ ִר֣

ם ֵּתֵבֽל: (שמואל א ב,ח) ֶרץ וַָּיֶׁ֥שת ֲעֵליֶה֖ ֵקי ֶא֔   ְמֻצ֣
עד דלא ידע בין ארור המן לברוך מרדכי אמר רבא: מיחייב איניש לבסומי בפוריא  8

 (מגילה ז:) אני לא נוקט עמדה הלכתי או מעשי בעניין של השתייה בפורים
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present in the capital city Shushan.  On the 
seventh day, when the king is well plied with wine, 
he asks his advisors to bring Queen Vashti in her 
royal finery before him so he can parade her 
before all those gathered to show-off her 
tremendous beauty.  Chazal commenting on the 
verse, “to bring Queen Vashti before the king 
adorned in her a royal diadem (ֶתר ַמְל֑כּות  to ,(ְּבֶכ֣
display her beauty to the peoples and the officials; 
for she was a woman of beautiful appearance,”9 
suggest that Achashverosh’s request was that 
Vashti appear unclothed before the men’s party 
with nothing but her crown.10  They deduce this 
from the fact that Achashveros unnecessarily 
mentions that the queen should come adorned in 
her crown since the queen by definition would be 
adorned in her diadem for public appearances.  
Therefore, they conclude that he must have been 
asking that she solely be adorned in the crown.  
The continuation of the Midrash makes it clear as 
why Achashverosh took such offense to Vashti’s 
rejection.  Her snub included the following 
message to Achashverosh, “[you] the stable hand 
of my father, my father could drink a thousand 
times more than you and still hold his wine better 
than you…I am the daughter of Belshatzar, the 
grandson of Nebuchadnetzar…and you are a 
commoner, who would not even rank as a 
quaestor to run before my father’s chariot…”11  
The Midrash that portrays Achashverosh’s 
request that Vashti appear before the party in 
nothing but her crown is not necessarily 
suggesting that this was Achashverosh’s actual 
request, but highlighting the fact that Vashti’s only 
value to Achashverosh was her royal lineage.  
Similarly, Vashti’s response indicates that she felt 
empowered to reject the overtures of her husband 
because she was the queen and Achashverosh 
was the king at her behest, through marriage.  
That is why he took such offense to being rebuffed 
and why deposing her was seen as such an 
important act towards solidifying his hold on the 
monarchy.   
 
Vashti’s name occurs in the Megillah ten times, all 
of which are found in the first two chapters of the 
Megillah.  Interestingly, Vashti’s name appears 
together with the title queen (מלכה) in six out of 
those ten instances.12  After scanning the first two 
                                                 

א וֲַאַבְגָת֙א זֵ  9  א ִּבְגָת֤ א ַחְרבֹונָ֜ ְמהּוָמן ִּבְּזָת֨ ר ִל֠ יִן ָאַמ֡ ֶלְך ַּבָּי֑ י ְּכ֥טֹוב ֵלב־ַהֶּמ֖ ר ַּבּיֹו֙ם ַהְּׁשִביִע֔ ַת֣
ס ִׁשְבַעת֙  י  וְַכְרַּכ֔ ָהִביא ֶאת־וְַׁשִּת֧ ֶלְך ֲאַחְׁשוֵֽרֹוׁש: ְל֠ י ַהֶּמ֥ ים ֶאת־ְּפֵנ֖ ְרִת֔ ים ַהְמָׁש֣ ִריִס֔ ַהָּס֣

ת  ּה ִּכֽי־טֹוַב֥ ים וְַהָּׂשִרי֙ם ֶאת־יְָפיָ֔ ֶתר ַמְל֑כּות ְלַהְר֨אֹות ָהַֽעִּמ֤ ֶלְך ְּבֶכ֣ ה ִלְפֵנ֥י ַהֶּמ֖ ַהַּמְלָּכ֛
ה ִהֽיא: (אסתר א,י  יא)-ַמְרֶא֖

יום השביעי שבת היה, שישראל אוכלין ושותין, מתחילין בדברי תורה  אמר רבא: 10
אין מתחילין אלא בדברי  -ובדברי תשבחות. אבל אומות העולם שאוכלין ושותין 

תיפלות. וכן בסעודתו של אותו רשע, הללו אומרים: מדיות נאות, והללו אומרים: 
לא מדיי ולא פרסי  פרסיות נאות. אמר להם אחשורוש: כלי שאני משתמש בו אינו

אמרו לו: אין, ובלבד שתהא ערומה. (גמ מגילה  -אלא כשדיי, רצונכם לראותה? 
יב:, אסר רבה ג,יג) ...אמרו לו א"כ תבא ערומה שכן הוא אומר להביא את ושתי 

המלכה, ולא היה עליה כלום אלא כתר מלכות... (ילקוט שמעוני אסתר רמז 
 תתרמט) 

לקה ביה כולי האי? אמר רבא: שלחה ליה: בר ויקצף המלך מאד, אמאי ד 11
אהורייריה דאבא! אבא לקבל אלפא חמרא שתי ולא רוי, וההוא גברא אשתטי 

chapters, one can discern a pattern – the first six 
times she is titled Vashti HaMalka and in the latter 
four instances she is called simply Vashti.13  The 
transition happens in the verse which describes 
her deposition as the punishment befitting her 
insubordination.  “If it pleases the king, let a royal 
edict be issued by you, and let it be written into the 
laws of Persia and Media, so that it cannot be 
abrogated, that Vashti shall never enter the 
presence of King Achashverosh. And let your 
majesty bestow her royal state upon another 
woman who is more worthy than she…”14  Without 
her royal pedigree, Vashti was a nobody and once 
Achashverosh felt secure in his position she no 
longer carried any value to him.  Therefore, when 
she played her “royal” hand a little too far, 
Achashverosh disposed of her. 
 
Given the theme of “V’NaHaFoch Hu (וְנֲַה֣פֹוְך ֔הּוא),” 
one would expect Esther to be the inverse of 
Vashti and follow the same pattern in reverse.  
Prior to her coronation she would be known simply 
as Esther and after her ascending the throne she 
would be known as Esther HaMalka.  Esther’s 
name appears fifty-five times in the Megillah.  As 
would be expected, in the eight instances she is 
mentioned prior to becoming queen, she is known 
simply as Esther.15  Though surprisingly, after 
becoming queen, Esther does not gain the title of 
Malka within the Megillah and continues to be 
known simply as Esther.  Until the fifth Perek in 
the Megillah, Esther is only referred to as Esther 
HaMalka once and that is by Mordechai when he 
discloses to her the traitorous plot of Bigtan and 
Teresh.  This seems to indicate that Esther never 
really became an active queen.  Given the fate of 
her predecessor, it is not surprising that she kept 
a low profile and did not exercise her royal 
influence or position.  Her passivity was exactly 
what Achashverous was seeking; a perfect 
antidote to the all too active and assertive Vashti.  
This also explains Esther’s tremendous 
reluctance to appear unsolicited before 
Achashverosh to intercede on behalf of the Jews.  
Such forward and demanding behavior would be 
reminiscent of Vashti’s deportment and that could 
very well irk the king and result in serious negative 
ramifications for Esther as well. 
 

בחמריה. מיד וחמתו בערה בו. (גמ' מגילה שם) ...ויקצוף המלך מאד מאי כולי 
האי דלקה ביה חמתיה ואזלא, אמר רבה שלחה ליה בר אהורייריה דאב אבא 

י וההוא גברא אישתטי בחמריה מיד וחמתו בערה בו. ועוד לקבל אלפא חמרא שת
שלחה לו שוטה טפש אם ביינך יצא לבך דע כי אני ושתי המלכה בתו של בלשצאר 

בנו של נבוכדנאצר אותו שהיה מתקלס במלכים ורוזנים נעשו מאומה לפניו שכן 
י הוא אומר והוא במלכים יתקלס ורוזנים משחק לו, לא היית כקסדור לרוץ לפנ
מרכבת אבי, ואלו היה אבי קיים לא נשאת לי, ואתה מבקש להכניסני ערומה 

 (ילקוט שמעוני שם)
  אסתר פרק א פסוקים ט,יא,יב,טו,טז,יז 12
  אסתר א,יט ופרק ב פסוקים א,ד,יז 13
י 14 י ָפַֽרס־ּוָמַד֖ ב ְּבָדֵת֥ יו וְיִָּכֵת֛ א ְדַבר־ַמְלכּו֙ת ִמְּלָפנָ֔ ֶלְך ֗טֹוב יֵֵצ֤ ר  ִאם־ַעל־ַהֶּמ֣ וְֹ֣לא יֲַע֑בֹור ֲאֶׁש֨

ּנָ  ה ִמֶּמֽ ּה ַהּטֹוָב֥ ֶלְך ִלְרעּוָת֖ ן ַהֶּמ֔ ֶלְך ֲאַחְׁשוֵ֔רֹוׁש ּוַמְלכּוָתּ֙ה יִֵּת֣ י ִלְפנֵ֙י ַהֶּמ֣ ה: ֹֽלא־ָת֜בֹוא וְַׁשִּת֗
 (אסתר א,יט)

  אסתר פרק ב פסוקים ז,ח,י,יא,טו,טו,טז,יז 15
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That all changes with the opening Pasuk of the 
fifth chapter.  “On the third day, Esther adorned 
herself in royalty (ׁש ֶאְסֵּת֙ר ַמְל֔כּות  and stood in (וִַּתְלַּב֤
the inner court of the king’s palace, facing the 
king’s palace, while the king was sitting on his 
royal throne in the throne room facing the entrance 
of the palace.16  As soon as the king saw Esther 
Hamalka ( האֶ  ר ַהַּמְלָּכ֗ ְסֵּת֣ ) standing in the court, she 
won his favor. The king extended to Esther the 
golden scepter which he had in his hand, and 
Esther approached and touched the tip of the 
scepter.”17  For the first time in the Megillah, 
Achashverosh addresses Esther as Esther 
HaMalka and from hereto forward18 both 
Achashverosh and Haman relate to her as a 
“royal” queen, rather than just as the wife of the 
king.  A dramatic transformation transpires at the 
moment when Esther “cloaks herself in royalty 
ׁש ֶאְסֵּת֙ר ַמְל֔כּות)  ”.(וִַּתְלַּב֤
 
The fourth Perek of the Megillah ends with some 
of the most emotional, dramatic and resounding 
words and moments of the Megillah.  Mordechai 
makes a fervent plea to Esther to use her position 
in the palace to intercede on behalf of the Jews, 
“…do not delude yourself, that of all the Jews you 
will escape their fate by being in the king’s palace.  
On the contrary, if you keep silent in this crisis, 
relief and deliverance will come to the Jews from 
another quarter, while you and your father’s house 
will perish. And who knows, perhaps this is the 
whole reason you have attained a royal 
position.”19  Esther’s acceptance of Mordechai’s 
challenge is a clear turning point in the Megillah, 
but it is also a dramatic development in Esther’s 
character. 
 
Until that moment in the Megillah, as noted, Esther 
was an unassertive wife of the king.  That passivity 
was not limited to her role as queen, but 
characterized her more general demeanor.  The 
following verse is emblematic of Esther’s 
character in the beginning of her reign as queen.  
“Esther did not reveal her kindred or her people, 
as Mordecai had instructed her; for Esther obeyed 
Mordecai’s bidding, as she had done when she 
was reared by him.”  Esther lived a happy fairytale-
like existence where she let others take 

                                                 
י וִַּתְלּבַ֤  16 י׀ ַּבּ֣יֹום ַהְּׁשִליִׁש֗ ַכח  ׁש ֶאְסֵּת֙ר ַמְל֔כּותוַיְִה֣ ֹ֖ ית נ ֶלְ֙ך ַהְּפנִיִמ֔ ר ֵּבית־ַהֶּמ֙ ד ַּבֲחַצ֤ ֹ֞ ַוַּֽתֲעמ

ֶלְך  ית ַהֶּמ֑ ַתח ַהָּבֽיִתֵּב֣ ַכח ֶּפ֥ ֹ֖ ית ַהַּמְל֔כּות נ א ַמְלכּותֹ֙ו ְּבֵב֣ ב ַעל־ִּכֵּס֤ ַהֶּמֶלְך יֹוֵׁש֞  אסתר: (וְ֠
 ה,א)

ֶלְך  17 ר וַיְִה֩י ִכְר֨אֹות ַהֶּמ֜ הֶאת־ֶאְסֵּת֣ יו  ַהַּמְלָּכ֗ ן ְּבֵעיָנ֑ ה ֵח֖ ר נְָׂשָא֥ ֶד֙ת ֶּבָֽחֵצ֔ ֶלְך עֶֹמ֙ וַּ֨יֹוֶׁשט ַהֶּמ֜
ר ְּביָ֔דֹו יט ַהָּזָה֙ב ֲאֶׁש֣ ר ֶאת־ַׁשְרִב֤ אׁש ַהַּׁשְרִבֽיט: ( ְלֶאְסֵּת֗ ֹ֥ ע ְּבר ר וִַּתַּג֖ ב ֶאְסֵּת֔  אסתרוִַּתְקַר֣

 ה,ב)
שרה מתוכם נמצאים פעמים בתוך המגילה וכשלש ע 14אסתר המלכה מופיעה  18

השם אסתר מופיע לבד בלי השם תואר גם זה ולמרות שאחרי  .מפרק ה והלאה
  .ר המלכהתכאס תיא מוגדרה אנשים כלפיה , ביחסימלכה

יב  19 י ְלָהִׁש֣ אֶמר ָמְרֳּדַכ֖ ֹ֥ רוַּי ֶלְך ִמָּכל־ ֶאל־ֶאְסֵּת֑ ט ֵּבית־ַהֶּמ֖ ְך ְלִהָּמֵל֥ י ְבנְַפֵׁש֔ ַאל־ְּתַדִּמ֣
ה יֲַע֤מֹוד ַלּיְהּוִדי֙ם ִמּמָ  וַח וְַהָּצָל֞ ת ַהּזֹא֒ת ֶר֣ ׁש ַּתֲחִריִׁש֘י ָּבֵע֣ י ִאם־ַהֲחֵר֣ ֣קֹום ַהּיְהּוִדֽים: ִּכ֣

ַע  י יֹוֵד֔ דּו ּוִמ֣ יְך ּתֹאֵב֑ ְּת ּוֵבית־ָאִב֖ ר וְַא֥ ַעְּת ַלַּמְלֽכּותַאֵח֔ את ִהַּג֖ ֹ֔ ת ָּכז -(אסתר ד,יג :ִאם־ְלֵע֣
 יד)

responsibility for her decisions, and upon entering 
the palace she began to live a self-absorbed life in 
an ivory tower shielded from the reality plaguing 
her brethren.  The turning point in Esther’s 
character is when she accepts Mordechai’s 
challenge.  At that moment, she turns the tables 
and instead of taking orders from Mordechai, she 
instructs him as to what he needs to do.  “Go, 
assemble all the Jews who live in Shushan, and 
fast on my behalf; do not eat or drink for three 
days, night or day. I and my maidens will observe 
the same fast…”20  And in another case of 
“V’NaHaFoch Hu (וְנֲַה֣פֹוְך ֔הּוא),” in this instance, it 
is Mordechai who “…went about and did just as 
Esther had commanded him.”21  In addition, at that 
moment, Esther finally reaches outside of herself 
to empathize with the fate of her nation and places 
her national responsibility above her personal 
comfort when she declares, “…then I shall go to 
the king, though it is contrary to the law; and if I 
am to perish, I shall perish!”20 
 
When Esther “cloaks herself in royalty ( ׁש וִַּתְלַּב֤
 it is describing Esther’s rising to the ”,(ֶאְסֵּת֙ר ַמְל֔כּות
occasion and assuming the true mantle of royalty 
and leadership.  She transforms from simply 
Esther to Esther HaMalka when she takes 
personal responsibility for her destiny and at the 
same time she broadens that lot in life to include 
not only herself, but her entire nation.  That is true 
royalty and marks the coronation of Queen Esther.  
At the moment Esther turns herself into royalty, 
she is blessed with God-given grace22 – not the 
grace of obsequiousness that characterizes the 
Esther who became the wife of the king,23 but 
rather the grace of leadership and royalty – which 
is reflected in the way that Achashverosh and 
Haman now relate to her as Esther HaMalka.  The 
story of the Megillah and the holiday of Purim24 
give us a moment to reflect on our lives and to face 
the challenge of Mordechai and hopefully rise to 
the occasion like Esther.  God should bless us with 
the ability to transform ourselves (וְנֲַה֣פֹוְך ֔הּוא) into 
true royalty of God (ללבוש מלכות)25 – strong 
enough to take responsibility for our destiny and 
brave enough to see beyond ourselves. 
 
 Purim Sameach and Shabbat Shalom 

ַלי וְַאל־ּתֹאְכ֨לּו וְַאל־ִּתְׁשּ֜תּו  20 ן וְ֣צּומּו ָע֠ ים ְּבׁשּוָׁש֗ ים ַהּֽנְִמְצִא֣ ֵלְ֩ך ְּכ֨נֹוס ֶאת־ָּכל־ַהּיְהּוִד֜
ת ְׁשֹ֤לׁשֶ  ר ֹֽלא־ַכָּד֔ ֶלְ֙ך ֲאֶׁש֣ ן ָא֤בֹוא ֶאל־ַהֶּמ֙ ן ּוְבֵכ֞ י ָא֣צּום ֵּכ֑ יְָלה וָ֔יֹום ַּגם־ֲאִנ֥י וְנֲַערַֹת֖ ת יִָמי֙ם ַל֣

ְדִּתי ָאָבְֽדִּתי: ר ָאַב֖   ד,טז)(אסתר  וְַכֲאֶׁש֥
יו ֶאְסֵּתֽר 21 ה ָעָל֖ ל ֲאֶׁשר־ִצְּוָת֥ ֹ֛ ַעׂש ְּככ י וַּיַ֕ ר ָמְרֳּדָכ֑ ֹ֖  תר ד,יז)(אס :ַוּֽיֲַעב
ֶלְך  22 הוַיְִה֩י ִכְר֨אֹות ַהֶּמ֜ ר ַהַּמְלָּכ֗ יו  ֶאת־ֶאְסֵּת֣ ן ְּבֵעיָנ֑ ה ֵח֖ ר נְָׂשָא֥ ֶד֙ת ֶּבָֽחֵצ֔ ֶלְך עֶֹמ֙ וַּ֨יֹוֶׁשט ַהֶּמ֜

ר ְּביָ֔דֹו יט ַהָּזָה֙ב ֲאֶׁש֣ ר ֶאת־ַׁשְרִב֤ אׁש ַהַּׁשְרִבֽיט: ְלֶאְסֵּת֗ ֹ֥ ע ְּבר ר וִַּתַּג֖ ב ֶאְסֵּת֔  ראסת( וִַּתְקַר֣
  ה,ב)

ֶלְך ֹ֤לא  23 ת ָל֣בֹוא ֶאל־ַהֶּמ֗ ח־֨לֹו ְלַב֜ י ֲאֶׁש֩ר ָלַקֽ ד ָמְרֳּדַכ֡ ֹ֣ יִל ּד ר ַּבת־ֲאִביַח֣ יַע ּתֹר־ֶאְסֵּת֣ ּוְבַהִּג֣
י ֶאְסֵּת֙ר  ים וְַּתִה֤ ר ַהּנִָׁש֑ ֶלְך ׁשֵֹמ֣ י ְסִריס־ַהֶּמ֖ ר ֵהַג֥ ר יֹאַמ֛ ם ֶאת־ֲאֶׁש֥ י ִא֣ ר ִּכ֠ ִבְקָׁש֙ה ָּדָב֔

ן  את ֵח֔ יָה:נֵֹׂש֣ י ָּכל־רֶֹאֽ ֶסד ... ְּבֵעיֵנ֖ ן וֶָח֛ ים וִַּתָּׂשא־ֵח֥ ֶלְך ֶאת־ֶאְסֵּת֙ר ִמָּכל־ַהּנִָׁש֔ ב ַהֶּמ֤ וַּיֱֶאַה֨
יו ִמָּכל־ַהְּבתּוֹ֑לת  יְלָפָנ֖ ַחת וְַׁשִּתֽ ָה ַּת֥ ּה וַּיְַמִליֶכ֖ ֶׂשם ֶּכֶֽתר־ַמְלכּו֙ת ְּברֹאָׁש֔ -ב,טו אסתר( :וַָּי֤

 יז)
ההדגשה בפורים על האמפטיות לזולת דרך המצוות של משלוח מנות ובמיוחד  24

  ותעחת רימשומתנות לאביונים ו
ים וְ֣גֹוי ָק֑דֹוׁש 25 ֶכת ּכֲֹהִנ֖ י ַמְמֶל֥ ם ִּתְהיּו־ִל֛   )שמות יט,ו( ...וְַאֶּת֧


