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One of the most difficult aspects of analyzing the 
song Az Yashir is determining whether there are 
any stanzas to the song.  Is there any meter to 
the song? Are there subdivisions to the song or 
is it one long song?  It would be a good idea to 
take a moment now to look at the song and see 
if one can discern any pattern within the song.  
Most people, at first glance, conclude that Az 
Yashir is a single continuous song.  The reason 
for this mistaken conclusion is because while 
there are subsections to Az Yashir, people are 
deceived by the fact that the song does not 
comply with our conception of stanzas.  The 
reader is expecting to find a recurring metrical 
pattern, but the subdivisions of Az Yashir are 
somewhat obscured by the fact that they are not 
distributed evenly. 
 
In this week’s shiur, we are going to investigate 
the breakdown of Az Yashir into sections and 
then attempt to determine the meaning and 
message conveyed by this subdivision.  In order 
to facilitate a better understanding of the 
structure of Az Yashir, we will forgo the proper 
etiquette, style and presentation of slowly 
building tension towards a climactic conclusion.  
Instead, we will disclose upfront the stanzas and 
overall theme of Shirat Hayam and then utilize 
the subsequent paragraphs to discuss the motif 
of each subsection of the Song and how it fits 
into the overall theme of Az Yashir.   
 
Before one can do this, one needs to take a step 
back and understand the phenomenon of songs 
in Tanach.  While there are many explanations 
for the occurrences of songs in Tanach, our 
thesis is that the songs in Tanach are a sign of a 
conclusion of an era or of a transition of 
significance.  Based on this assumption, we 
would suggest that Az Yashir should be a 
summary of and a conclusion to the process and 
the purpose of the redemption from Egypt.  With 
that in mind, one can return to identifying the 
stanzas of Az Yashir. 
 
The key to deciphering the breakdown of Az 
Yashir is to identify the pesukim in which both the 
name of God (יקוק) appears and there is 
duplicative language (repeated phrase).  There 
are four instances of this in Shirat Hayam: 

                                                 
אָז ישִָׁיר משֶֹׁה וּבְניֵ ישְִׂרָאֵל אֶת הַשִּׁירָה הַזּאֹת לַיקוֹקָ ויַּאֹמְרוּ לֵאמרֹ: אָשִׁירָה לַיקוֹקָ כִּי  1

זֶה אֵלִי ואְַנוְהֵוּ אֱלֹהֵי  לִישׁוּעָהגָאהֹ גָּאָה סוּס ורְכְֹבוֹ רָמָה בַיּםָ: עָזִּי וזְִמְרָת יהָּ ויַהְִי לִי 
 ג)-(שמות טו,א קוֹקָ אִישׁ מִלְחָמָה יקְוֹקָ שְׁמוֹיְ אָבִי ואֲַרמְֹמֶנהְוּ: 

Verse 3 – ָשְׁמוֹ יקְוֹקָאִישׁ מִלְחָמָה  יקְוֹק   
Verse 6 –  ָתִּרְעַץ אוֹיבֵימְִינְךָ יקְוֹקָ  נאְֶדָּרִי בַּכּחַֹ ימְִינְךָ יקְוֹק  
Verse 11 – נאְֶדָּר בַּקּדֶֹשׁ  מִי כָּמכָֹה יקְוֹקָבָּאֵלִם  מִי כָמכָֹה
 נוֹרָא תְהִלֹּת עשֵֹׂה פֶלֶא
Verse 16 – ֹעַם זוּ קָניִתָ עַד יעֲַברֹ  יקְוֹקָעַמְּךָ  עַד יעֲַבר  
 
The truth is that Chazal were well aware of this 
pattern and they actually created a fifth instance 
of this type of division when in the morning 
prayers they added to the recitation of Az Yashir 
another duplication in verse 18 –  יקְוֹקָ ימְִלֹךְ לְעלָֹם
 As noted above, the  .ועֶָד יקְוֹקָ ימְִלֹךְ לְעלָֹם ועֶָד
“stanzas” are not evenly distributed and each 
frame is increasingly longer than its 
predecessor. 
 
Over the last number of Parshiyot, God has 
declared numerous different goals that He hopes 
to accomplish through the redemption.   As was 
already suggested, Shirat Hayam, as a 
“culmination” song, should be and is a highlight 
summary of the purpose and process of the 
redemption from Egypt.  In fact, Az Yashir 
encapsulates God’s stated goals by chronicling 
them thematically in reverse order.  As will be 
developed in the upcoming paragraphs, each 
“stanza” echoes a message that God wanted to 
convey through the miraculous exodus from 
Egypt.  For ease of understanding, please see in 
conjunction the attached source sheet which 
lays out visually the parallels that are about to be 
discussed. 
 
The opening stanza of Az Yashir (15,1-3) 
describes God as a warrior taking up battle 
against Paraoh and the Egyptians on behalf of 
Bnei Yisrael.1  It is capped off the with the refrain 
(15,3), “God (יקוק) is a man of war, God (יקוק) is 
his name (ֹיקְוֹקָ אִישׁ מִלְחָמָה יקְוֹקָ שְׁמו).”  This 
description is similar to God’s response to Bnei 
Yisrael crying in fear when they are trapped 
between the Egyptians and the sea.  Moshe 
placates the nation before they move forward 
into the sea by telling them (14,13-14) not to be 
fearful because the climactic stage of God’s 
battle against Paraoh and the Mitzrim, 
establishing Him as the uncontested master of 
Bnei Yisrael (and the world), is about to unfold in 
front of their eyes in a miraculous manner.2  
Moshe then conveys God’s final charge to the 
people, “stand still and see the salvation of 
God…for as you have seen Mitzrayim today, you 
will not see them again…God (יקוק) will wage 

הַיּוֹם  ישְׁוּעַת יקְוֹקָ אֲשֶׁר יעֲַשֶׂה לָכֶםויַּאֹמֶר משֶֹׁה אֶל הָעָם אַל תִּירָאוּ הִתְיצְַּבוּ וּרְאוּ אֶת  2
 יקְוֹקָ ילִָּחֵם לָכֶםכִּי אֲשֶׁר רְאִיתֶם אֶת מִצְרַיםִ הַיּוֹם לֹא תסִֹיפוּ לִרְאתָֹם עוֹד עַד עוֹלָם: 

  יד)-: (שמות יד,יגואְַתֶּם תַּחֲרִישׁוּן
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battle on your behalf while you stand by silently 
 ,In both instances  ”.(יקְוֹקָ ילִָּחֵם לָכֶם ואְַתֶּם תַּחֲרִישׁוּן)
the message is clear; God will wage battle on 
behalf of His people. 
 
The next stanza (15,4-6) focuses on God’s 
destruction of the Egyptian army in the sea and 
concludes with a focus on God’s capability to 
crush the enemy.3  The image of this tremendous 
might is projected through God’s “right hand” 
with the description in the Pasuk (15,6), “Your 
right hand God is glorious in power, God’s right 
hand crushes the enemy.”  This section of the 
song is reminiscent of the great and mighty hand 
that not only destroyed the Egyptians in the sea, 
but also the first born in Mitzrayim.  Makat 
Bechorot is the culmination of God’s 
“destruction” of the Egyptians.  It is the proverbial 
straw that breaks the camel’s back and it is the 
Yad Hachazaka (יד החזקה) that God predicted 
would finally send Bnei Yisrael out of Mitzrayim.4  
The association between God’s hand and Makat 
Bechorot is reinforced by the two sequential 
Parshiyot (Shmot 13,1-16) found in the Torah in 
the immediate aftermath of Makat Bechorot and 
the exodus from Egypt.5  There, God commands 
Bnei Yisrael with regards to the sanctity of the 
first born and the Mitzvah of Tefillin.  Those 
Parshiyot are replete with references to hands, 
both the hand of God and the hand of Tefillin, in 
the context of the sanctity of the first born which 
was precipitated by Makat Bechorot.  This 
connection is strengthened by the description in 
Tehillim where it says, “that God struck the 
Egyptian first born…took Yisrael out from 
amongst them…with a mighty hand and 
outstretched arm”.6  The Psalm also buttresses 
the parallel between this stanza’s describing the 
churning of the Egyptians in the sea (Shmot 
15,4-5)7 and Makat Bechorot by continuing, “He 
churned Paraoh and his army in the Yam Suf…”8 
 
As a preface to the next two stanzas, it is 
important to understand that God has two 

                                                 
מַרְכְּבתֹ פַּרְעהֹ וחְֵילוֹ ירָָה בַיּםָ וּמִבְחַר שָׁלִשָׁיו טֻבְּעוּ בְיםַ סוּף: תְּהמֹתֹ יכְַסְימֻוּ ירְָדוּ  3

  ו)-: (שמות טו,דק תִּרְעַץ אוֹיבֵימְִינְךָ יקְוֹקָ נֶאְדָּרִי בַּכּחַֹ ימְִינְךָ יקְוָֹ בִמְצוֹלֹת כְּמוֹ אָבֶן: 
אֲשֶׁר אֶעֱשֶׂה בְּקִרְבּוֹ ואְַחֲרֵי כֵן ישְַׁלַּח  ידִָי והְִכֵּיתִי אֶת מִצְרַיםִ בְּכלֹ נִפְלְאתַֹיושְָׁלַחְתִּי אֶת  4

ת והְוֹצֵאתִי אֶ  ונְָתַתִּי אֶת ידִָי בְּמִצְרָיםִ: (שמות ג,כ) ולְֹא ישְִׁמַע אֲלֵכֶם פַּרְעהֹ אֶתְכֶם
בְניֵ ישְִׂרָאֵל מֵאֶרֶץ מִצְרַיםִ בִּשְׁפָטִים גְּדלִֹים: ויְדְָעוּ מִצְרַיםִ כִּי אֲניִ יקְוֹקָ צִבְאתַֹי אֶת עַמִּי 

ה) כִּי עַתָּה -והְוֹצֵאתִי אֶת בְּניֵ ישְִׂרָאֵל מִתּוֹכָם: (שמות ז,ד בִּנְטתִֹי אֶת ידִָי עַל מִצְרָיםִ
  )טו,ט(שמות  ואַָךְ אוֹתְךָ ואְֶת עַמְּךָ בַּדָּבֶר ותִַּכָּחֵד מִן הָאָרֶץ: ידִָישָׁלַחְתִּי אֶת 

י כָל־בְּכ֜וֹר 5 ה ...ידְָךָ֗ והְָיהָ֩ לְךָ֨ לְא֜וֹת עַל־...קַדֶּשׁ־לִ֨ י בְּיָד֣ חֲזָקָ֔ ק כִּ֚ הוֹצִֽאֲךָ֥ יקְוָֹ֖
יםִ חֶם לַיֽקוָֹ֑ק והְַעֲבַרְתָּ֥ ...מִמִּצְרָֽ ד ...כָל־פֶּטֶֽר־רֶ֖ זֶק יָ֗ ֹ֣ יםִבְּח נוּ יקְוָֹ֛ק מִמִּצְרַ֖ י ...הוֹצִיאָ֧ ויַהְִ֗

ה פַרְעהֹ֘ לְשַׁלְּחֵנוּ֒  יםִ כִּֽי־הִקְשָׁ֣ רֶץ מִצְרַ֔ ג יקְוָֹק֤ כָּל־בְּכוֹר֙ בְּאֶ֣ ֹ֨ חַ ...ויַַּהֲר י זבֵֹ֜ עַל־כֵּן֩ אֲנִ֨
ק ָ֗ יקוֹ ים וכְָל־בְּכ֥וֹר בָּנַי֖ אֶפְ  לַֽ חֶם֙ הַזְּכָרִ֔ טֶר רֶ֙ ה לְאוֹת֙ עַל...דֶּהֽכָּל־פֶּ֤ הוהְָיָ֤ י ...־יָ֣דְכָ֔ כִּ֚

ד  זֶק יָ֔ ֹ֣ יםִבְּח ק מִמִּצְרָֽ נוּ יקְוָֹ֖   טז)-שמות יג,א: (הוֹצִיאָ֥
צְרַיםִ בִּבְכוֹרֵיהֶ֑ם 6 ם חַסְדּֽוֹ:  לְמַכֵּ֣ה מִ֭ י לְעוֹלָ֣ ם כִּ֖ שְׂרָאֵל מִתּוֹכָ֑ א יִ֭ ם חַסְדּֽוֹ: ויַּוֹצֵ֣ י לְעוֹלָ֣ בְּיָד֣ כִּ֖

זָקָ  ם חַסְדּֽוֹ: (תהילים קלו,י החֲ֭ י לְעוֹלָ֣   יב)-וּבִזְר֣וֹעַ נטְוּיָ֑ה כִּ֖

declared purposes for the Makkot in Mitzrayim.  
One of which is that the Mitzrim (and the rest of 
the world) will come to acknowledge God (יקוק).  
The second is that Bnei Yisrael should come to 
recognize and accept God as their master and 
pass down from generation to generation that 
which God did for the Jews in Mitzrayim (see 
Parshat Vaera). 
 
The third stanza (15,7-11) describes God’s 
greatness in splitting the sea for His nation to 
pass through and then His returning the sea to 
its former state upon the Mitzrim.9  In this 
context, the crescendo of this stanza is the 
declaration by Bnei Yisrael of (15,11), “Who is 
like You God amongst the gods, who is like You, 
glorious in holiness.”  This Pasuk is quoted twice 
a day, in the morning and evening prayers, in the 
introduction to Shemoneh Esreh.  There, Bnei 
Yisrael pronounce their unwavering faith in 
God’s dominion over the world and in His 
continuously providing salvation to Bnei Yisrael, 
from the time of the forefathers until today.  This 
theme of Az Yashir is also noted in Sefer 
Yehoshua (24,7) where in a brief review of 
history, Yehoshua mentions Kriyat Yam Suf and 
then concludes, “…and your eyes witnessed 
that which I did in Mitzrayim.”10  In the 
beginning of Parshat Bo (10,1-2), God tells 
Moshe that the purpose of the upcoming plagues 
are, “…in order that you will tell your children and 
grandchildren how I toyed with Mitzrayim and all 
the signs I placed on them, so that you should 
know that I am God (יקוק).”11 The common 
denominator, captured by the theme of this 
stanza, is that both the latter Makkot and Kriyat 
Yam Suf precipitate a recognition by Bnei Yisrael 
of God and that which He does on their behalf. 
 
The fourth stanza (15,12-16) describes the 
reaction of the other nations to God’s display of 

מַרְכְּבתֹ פַּרְעהֹ וחְֵילוֹ ירָָה בַיּםָ וּמִבְחַר שָׁלִשָׁיו טֻבְּעוּ בְיםַ סוּף: תְּהמֹתֹ יכְַסְימֻוּ ירְָדוּ  7
  ה)-בִמְצוֹלֹת כְּמוֹ אָבֶן: (שמות טו,ד

י 8 ם חַסְדּֽוֹ: לְגזֵֹ֣ר יםַ־ס֭וּף לִגְזָרִ֑ י לְעוֹלָ֣ ל בְּתוֹכ֑וֹ כִּ֖ יר ישְִׂרָאֵ֣ ם חַסְדּֽוֹ: והְֶעֱבִ֣ י לְעוֹלָ֣ ר ם כִּ֖ עֵ֤ ונְִ֮
ה וחְֵיל֣וֹ בְיםַ־ס֑וּף ֹ֣ ם חַסְדּֽוֹ: (תהילים קלו,יג פַּרְע י לְעוֹלָ֣   טו)-כִּ֖

וּבְרבֹ גְּאוֹנךְָ תַּהֲרסֹ קָמֶיךָ תְּשַׁלַּח חֲרנֹךְָ יאֹכְלֵמוֹ כַּקַּשׁ: וּבְרוּחַ אַפֶּיךָ נעֶֶרְמוּ מַיםִ נצְִּבוּ  9
כְמוֹ נדֵ נזְֹלִים קָפְאוּ תְהמֹתֹ בְּלֶב יםָ: אָמַר אוֹיבֵ אֶרְדּףֹ אַשִּׂיג אֲחַלֵּק שָׁלָל תִּמְלָאֵמוֹ 

רִישֵׁמוֹ ידִָי: נשַָׁפְתָּ בְרוּחֲךָ כִּסָּמוֹ יםָ צָלֲלוּ כַּעוֹפֶרֶת בְּמַיםִ אַדִּירִים: נפְַשִׁי אָרִיק חַרְבִּי תּוֹ
-: (שמות טו,זמִי כָמכָֹה בָּאֵלִם יקְוֹקָ מִי כָּמכָֹה נֶאְדָּר בַּקּדֶֹשׁ נוֹרָא תְהִלֹּת עשֵֹׂה פֶלֶא

 יא)
ותִַּרְאֶינָה  ויַּבֵָא עָלָיו אֶת הַיּםָ ויַכְַסֵּהוּויַּצְִעֲקוּ אֶל יקְוֹקָ ויַָּשֶׂם מַאֲפֵל בֵּיניֵכֶם וּבֵין הַמִּצְרִים  10

  ותֵַּשְׁבוּ בַמִּדְבָּר ימִָים רַבִּים: (יהושע כד,ז) עֵינֵיכֶם אֵת אֲשֶׁר עָשִׂיתִי בְּמִצְרָיםִ
11  ֹ לְמַעַן שִׁתִי א אֶל פַּרְעהֹ כִּי אֲניִ הִכְבַּדְתִּי אֶת לִבּוֹ ואְֶת לֵב עֲבָדָיו ויַּאֹמֶר יקְוֹקָ אֶל משֶֹׁה בּ

וּלְמַעַן תְּסַפֵּר בְּאָזְנֵי בִנְךָ וּבֶן בִּנְךָ אֵת אֲשֶׁר הִתְעַלַּלְתִּי ֹ: אתֹתַֹי אֵלֶּה בְּקִרְבּו
  ב)-: (שמות י,אי אֲנִי יקְוֹקָבְּמִצְרַיםִ ואְֶת אתֹתַֹי אֲשֶׁר שַׂמְתִּי בָם ויִדַעְתֶּם כִּ 
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power at Kriyat Yam Suf.12  They are gripped by 
paralyzing fear that allows God’s nation to pass 
through the waters of the sea and into to Eretz 
Yisrael (and maybe even through history).  The 
miracle of Kriyat Yam Suf leaves it indisputable 
as to who is the true God and as to who are His 
chosen people.  This indelible impression is 
reiterated by Rachav when she confesses to the 
two Jewish spies as to why she is aiding and 
abetting them to hide from the authorities.  She 
tells them, “…I know God (יקוק) has given you 
The Land…because we heard how God (יקוק) 
dried up the waters of Yam Suf before you upon 
your exodus from Mitzrayim…and when we 
heard this our hearts melted…because God 
 your Lord is the Lord of the heavens (יקוק)
above and the earth below.”13  This impression 
is also God’s stated goal for the Makkot.  Multiple 
times, God tells Moshe that Paraoh will not 
accede to his request to release Bnei Yisrael so 
that, “Mitzrayim will know that I am God 
 So that you should know that there is“ 14”,(יקוק)
no one like Me in the land”15 and “For this I am 
keeping you (Paraoh) around…in order that my 
name will be proclaimed throughout the 
land.”16  This section captures the global impact 
that the Makkot in Mitzrayim and Kriyat Yam Suf 
had on those outside of Bnei Yisrael. 
 
The final two pesukim of the Shirat Hayam (17-
18) speak about a future where Bnei Yisrael 
establish themselves in the land of their 
inheritance and the dwelling place of God, and a 
time when God’s (יקוק) dominion is manifest 
forever.17   This “fifth” stanza harkens back to 
the original revelation of God to Moshe.  When 
God appears to Moshe by the burning bush, He 
tells him the reason for saving the Jews from the 
Egyptian enslavement is to bring them to the 
great land of flowing milk and honey, to the place 

                                                 
נטִָיתָ ימְִינךְָ תִּבְלָעֵמוֹ אָרֶץ: נחִָיתָ בְחַסְדְּךָ עַם זוּ גָּאָלְתָּ נהֵַלְתָּ בְעָזְּךָ אֶל נוְהֵ קָדְשֶׁךָ:  12

יאֹחֲזֵמוֹ שָׁמְעוּ עַמִּים ירְִגָּזוּן חִיל אָחַז ישְֹׁבֵי פְּלָשֶׁת: אָז נבְִהֲלוּ אַלּוּפֵי אֱדוֹם אֵילֵי מוֹאָב 
עַד יעֲַברֹ רָעַד נמָגֹוּ כּלֹ ישְֹׁבֵי כְנעַָן: תִּפּלֹ עֲלֵיהֶם אֵימָתָה ופַָחַד בִּגְדלֹ זְרוֹעֲךָ ידְִּמוּ כָּאָבֶן 

  טז)-: (שמות טו,יבעַמְּךָ יקְוֹקָ עַד יעֲַברֹ עַם זוּ קָנִיתָ 
ותַּאֹמֶר אֶל הָאֲנשִָׁים ידַָעְתִּי כִּי נתַָן יקְוֹקָ לָכֶם אֶת הָאָרֶץ וכְִי נפְָלָה אֵימַתְכֶם עָלֵינוּ וכְִי  13

כִּי שָׁמַעְנוּ אֵת אֲשֶׁר הוֹבִישׁ יקְוֹקָ אֶת מֵי יםַ סוּף נמָגֹוּ כָּל ישְֹׁבֵי הָאָרֶץ מִפְּניֵכֶם: 
ַ  מִפְּנֵיכֶם בְּצֵאתְכֶם מִמִּצְרָיםִ אֲשֶׁר עֲשִׂיתֶם לִשְׁניֵ מַלְכֵי הָאֱמרִֹי אֲשֶׁר בְּעֵבֶר הַיּרְַדֵּן ו

ונִַּשְׁמַע ויִַּמַּס לְבָבֵנוּ ולְֹא קָמָה עוֹד רוּחַ בְּאִישׁ לְסִיחןֹ וּלְעוֹג אֲשֶׁר הֶחֱרַמְתֶּם אוֹתָם: 
: (יהושע עַל הָאָרֶץ מִתָּחַתמִפְּנֵיכֶם כִּי יקְוֹקָ אֱלֹקֵיכֶם הוּא אֱלֹקִים בַּשָּׁמַיםִ מִמַּעַל וְ 

 יא)-ב,ט
: בִּנטְתִֹי אֶת ידִָי עַל מִצְרָיםִ והְוֹצֵאתִי אֶת בְּניֵ ישְִׂרָאֵל מִתּוֹכָםויְדְָעוּ מִצְרַיםִ כִּי אֲנִי יקְוֹקָ  14

 (שמות ז,ה)
בַּעֲבוּר תֵּדַע כִּי  בְעַמֶּךָוּ כִּי בַּפַּעַם הַזּאֹת אֲניִ שׁלֵֹחַ אֶת כָּל מַגֵּפתַֹי אֶל לִבְּךָ וּבַעֲבָדֶיךָ 15

  : (שמות ט,יד)אֵין כָּמנִֹי בְּכָל הָאָרֶץ
ואְוּלָם בַּעֲבוּר זאֹת הֶעֱמַדְתִּיךָ בַּעֲבוּר הַרְאתְֹךָ אֶת כּחִֹי וּלְמַעַן סַפֵּר שְׁמִי בְּכָל  16

  : (שמות ט,טז)הָאָרֶץ
יקְוֹקָ תְּבִאֵמוֹ ותְִטָּעֵמוֹ בְּהַר נחֲַלָתְךָ מָכוֹן לְשִׁבְתְּךָ פָּעַלְתָּ יקְוֹקָ מִקְּדָשׁ אֲדנֹיָ כּוֹננְוּ ידֶָיךָ:  17

 יח)-: (שמות טו,יזימְִלֹךְ לְעלָֹם ועֶָד
רְחָבָה אֶל אֶרֶץ אֶל אֶרֶץ טוֹבָה וּואֵָרֵד לְהַצִּילוֹ מִיּדַ מִצְרַיםִ וּלְהַעֲלֹתוֹ מִן הָאָרֶץ הַהִוא  18

והְַפְּרִזִּי והְַחִוִּי והְַיבְוּסִי (שמות ג,ח) אֶל מְקוֹם הַכְּנעֲַניִ והְַחִתִּי והְָאֱמרִֹי  זָבַת חָלָב וּדְבָשׁ

of the nations of Canaan.18  In addition, God tells 
Moshe to relay to Bnei Yisrael that the God (יקוק) 
of your forefathers has sent me to you and “this 
is my name forever, and this is my memorial to 
all generations”19 which is very similar to the 
closing refrain of the song, “God (יקוק) should 
reign for ever and ever” (יקְוֹקָ ימְִלֹךְ לְעלָֹם ועֶָד). 
 
While by no means necessary, it is interesting to 
note that the narrative after the Shirat Hayam 
(15,20-21) which describes the women’s song 
with instruments (which are not mentioned by the 
men’s song) led by Miriam seems to continue 
the parallel established.20  As Rashi quoting 
Chazal notes, the women of the generation were 
certain that God would perform miracles and 
they therefore took musical instruments with 
them upon their exodus from Egypt.21  This is 
eerily similar to the opening stories of the Book 
of Shmot where the Jewish midwives Shifra and 
Puah,22 whom Chazal identify as Yocheved and 
Miriam, and the daughter of Paraoh all defy 
Paraoh’s genocidal decree to facilitate the 
redemption.23  This is reinforced by the Gemara 
in Sotah which attributes the redemption of the 
Jews from Egypt to the merit of the righteous 
women of that generation.24 
 
The stanzas of Az Yashir thematically form a 
chiastic structure that brings closure to the 
Exodus from Egypt.  It does so by summarizing 
the successful accomplishment of God’s stated 
goals, almost like a checklist, from the beginning 
of Sefer Shmot through Kriyat Yam Suf.  
Emerging from the Yam Suf, Bnei Yisrael begin 
a new era of nationhood and in this next stage, 
God sets His sights on bringing Bnei Yisrael to 
realize the future predicted by the final stanza of 
Shirat HaYam. 
 Shabbat Shalom 

ואָמַֹר אַעֲלֶה אֶתְכֶם מֵעֳניִ מִצְרַיםִ אֶל אֶרֶץ הַכְּנעֲַניִ והְַחִתִּי והְָאֱמרִֹי והְַפְּרִזִּי והְַחִוִּי 
 וּסִי אֶל אֶרֶץ זָבַת חָלָב וּדְבָשׁ: (שמות ג,יז)והְַיבְ

ויַּאֹמֶר עוֹד אֱלֹקִים אֶל משֶֹׁה כּהֹ תאֹמַר אֶל בְּניֵ ישְִׂרָאֵל יקְוֹקָ אֱלֹקֵי אֲבתֵֹיכֶם אֱלֹהֵי  19
זֶה שְּׁמִי לְעלָֹם וזְֶה זִכְרִי לְדרֹ דּרֹ אַבְרָהָם אֱלֹקֵי יצְִחָק ואֵלֹקֵי יעֲַקבֹ שְׁלָחַניִ אֲלֵיכֶם 

 (שמו ג,טו)
אֲחוֹת אַהֲרןֹ אֶת הַתּףֹ בְּידָָהּ ותֵַּצֶאןָ כָל הַנּשִָׁים אַחֲרֶיהָ בְּתֻפִּים  מִרְיםָ הַנְּבִיאָהותִַּקַּח  20

רָמָה בַיּםָ: (שמות  וּבִמְחלֹֹת: ותַַּעַן לָהֶם מִרְיםָ שִׁירוּ לַיקוֹקָ כִּי גָאהֹ גָּאָה סוּס ורְכְֹבוֹ
  כא)-טו,כ

מובטחות היו צדקניות שבדור שהקדוש ברוך הוא עושה להם  -בתפים ובמחלת  21
מסכתא  –ע"פ מכילתא בשלח  והוציאו תופים ממצרים: (רש"י שמות טו,כ נסים

  שירה פרשה י)
: פּוּעָה ושְֵׁם הַשֵּׁניִתשִׁפְרָה  לַמְילְַּדתֹ הָעִבְרִיּתֹ אֲשֶׁר שֵׁם הָאַחַתויַּאֹמֶר מֶלֶךְ מִצְרַיםִ   22

ויַּאֹמֶר בְּילֶַּדְכֶן אֶת הָעִבְרִיּוֹת וּרְאִיתֶן עַל הָאָבְניָםִ אִם בֵּן הוּא והֲַמִתֶּן אתֹוֹ ואְִם בַּת הִיא 
ם ים ולְֹא עָשׂוּ כַּאֲשֶׁר דִּבֶּר אֲלֵיהֶן מֶלֶךְ מִצְרָיִ קִ ותִַּירֶאןָ הַמְילְַּדתֹ אֶת הָאֱלֹוחָָיהָ: 

  יז)-: (שמות א,טוותְַּחַיֶּיןָ אֶת הַילְָדִים
, ולמה נקרא שמה שפרה? שמשפרת את הולד; ד"א: זו יוכבד -שפרה דתניא:  23

, ולמה נקרא שמה פועה? זו מרים -פועה שפרו ורבו ישראל בימיה.  -שפרה 
שהיתה פועה ברוח הקודש,  -שהיתה פועה (ומוציאה את הולד); ד"א: פועה 

  ידה אמי שתלד בן שמושיע את ישראל. (סוטה יא:)ואומרת: עת
נגאלו ישראל ממצרים  -בשכר נשים צדקניות שהיו באותו הדור דרש רב עוירא:  24

  (סוטה יא:)


