
 ויגשפרשת     בס"ד

www.swdaf.com 1 

This weeks’ Parsha begins with the dramatic and 
emotional showdown between Yehuda and Yosef.  
The tension-wrought drama is reflective of a more 
existential struggle between the children of Leah 
and the children of Rachel over the leadership of 
Bnei Yisrael.  In this instance, the rivalry is manifest 
in a virtual tug-of-war between Yosef and Yehuda 
over their brother Binyamin.  As we have seen many 
times before, the narrative of Sefer Breishit sets a 
paradigm for that which will take place throughout 
Bnei Yisrael’s history (מעשה אבות סימן לבנים).  The 
conflict presented here is a presage of the future 
schisms that will develop between the children of 
Rachel, represented by Yosef and later Menashe 
and Efrayim, and the children of Leah led by 
Yehuda.  What is so interesting is the role that 
Binyamin plays in this dispute.  While Binyamin is 
completely passive in the story, in a sense a pawn, 
he nevertheless ends up being the bridge that 
allows for the reconciliation between Yosef and his 
brothers.  Binyamin’s unique standing is partially 
due to his being the youngest brother which puts 
him out of contention for the leadership of the family.  
Not only is Binyamin the youngest brother, but there 
is also a significant age gap between him and his 
brothers.  His eleven older brothers were born 
together in a cluster over a period of fourteen years 
and then there is a seven to nine year gap before 
the birth of Binyamin.  That age differential 
combined with the tragic circumstances of his 
mother’s death at his birth made him more likely to 
win the affection of his older brothers.  In addition, 
he was born or grew up after many of the significant 
and influential events experienced by his brothers.  
Due to his mother’s death, he was never witness to 
the sibling co-wife rivalry that existed between 
Rachel and Leah.    He was born after Yaakov’s 
difficult encounters with Lavan and Eisav and after 
the incident with Dina and Sh’chem.  Lastly, he was 
very young when all the tensions between Yosef 
and his brothers played out and he was under the 
age of ten when Yosef was sold by his brothers.  
This puts Binyamin in the enviable position of being 
a non-threatening sibling beloved to all despite his 
being a son of Rachel.  In addition, the events of this 
week’s Parsha create or enhance a special bond 
between Yehuda and Binyamin which was on top of 
the natural bond that existed between Yosef and 
Binyamin as full siblings.  This standing puts 
Binyamin in a unique position to be both a 
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transitional bridge between Yosef and Yehuda as 
well as play a pivotal role in ensuring a reconciliation 
between them when internecine divisions arise. 
 
Early on, Yosef was thrust into a leadership position 
by his father Yaakov.  Despite numerous setbacks, 
including antagonizing his brothers with his dreams 
that landed him being sold to Mitzrayim, Yosef’s 
leadership is extremely resilient.  He rises to power 
in every situation that he finds himself and every 
misfortune just provides another opportunity for his 
star to rise.  As the viceroy of Egypt, he clearly 
paves the way for the survival of his family1 and sets 
the stage for their relocation to Mitzrayim.2  
Yehuda’s early attempts at leadership were an 
unmitigated failure.  His poor judgment with regards 
to the selling of Yosef leaves Yaakov and the family 
suffering for many years.  In the immediate 
aftermath of that incident, the brothers depose 
Yehuda as their leader.3  He continues to suffer 
setbacks with the death of his children and the 
incident with Tamar.  His downward spiral only 
reaches its nadir when Yehuda finally admits his 
culpability in the affair with Tamar (See Parshat 
Vayeshev – The Turning Point in Sefer Breishit).  
From there, Yehuda’s successful return to 
leadership only manifests itself many years later 
when he successfully convinces Yaakov to allow 
Binyamin to travel with the brothers to Mitzrayim by 
taking personal responsibility for Binyamin’s well-
being and safe return.  Yehuda’s leadership is 
further bolstered when Yaakov sends him ahead to 
Yosef in Mitzrayim to prepare the way for Yaakov’s 
resettlement in Goshen.4  Parshat Vayigash sees 
these two leaders in their prime sparring over 
Binyamin and then finally reaching its climax with 
their reconciliation.  
 
The clash and reconciliation between these two 
leaders leads one to contemplate comparing and 
contrasting these two models of leadership.  Yosef 
is never the ultimate leader, but rather he is always 
the right-hand man or the second-in-command.  He 
rises quickly to the top, but faces high turnover in his 
positions of leadership.  His leadership mostly 
involves interactions with outsiders rather than 
internal family or Bnei Yisrael affairs.   On the other 
hand, Yehuda’s leadership is one of being in the 
definitive position of responsibility, a place where 
the buck stops.  He learns from his mistakes to 
become a better leader.  His rise to power is slow 
and steady, but his leadership is enduring.  In 
addition, his leadership is mostly focused on familial 
or internal Bnei Yisrael matters.  Rather than looking 
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at these as clashing models of leadership, it might 
be possible to see them as complementary forms of 
leadership since they are not necessarily mutually 
exclusive.5  A good example of this positive 
cooperation is found in the case of the Meraglim.  
The two spies that go against the grain and become 
the leaders of the next generation are Yehoshua 
from the tribe of Efrayim and Calev from the tribe of 
Yehuda.6  While it might be appealing to suggest 
that these leaders could coexist 
contemporaneously, it is more likely that they fulfill 
different roles in the evolution of the nation.  In its 
positive formulation, the pattern that develops and 
culminates in this week’s Parsha and repeats itself 
throughout Tanach is that Yosef is the pioneer, 
Binyamin is the bridge and Yehuda is the closer.  
The negative formulation of this same pattern is that 
Binyamin is the buffer and reconciler in the tensions 
between Yehuda and Yosef.  In other words, 
Binyamin plays a pivotal role in the relationship and 
rivalry between Yosef and Yehuda whether it 
manifests itself in a constructive or destructive 
manner. 
 
One place where this is very apparent is in the 
division of the land between the tribes.  In Sefer 
Yehoshua, despite the fact that the tribe of Yosef 
was already subdivided into Menashe and Efrayim, 
the Navi points out that Binyamin is situated in 
between Yosef and Yehuda.  “Yehoshua cast lots 
for them at Shilo before God, and there Yehoshua 
apportioned the land amongst Bnei Yisrael 
according to their divisions. The lot of the tribe of 
Binyamin, by their families, came out first. The 
territory of their lot lay between the children of 
Yehuda and the children of Yosef.”7  Yehuda’s 
apportionment of the land lay south of Binyamin with 
their border running through Yerushalayim.8  The 
lands of Efrayim and Menashe were situated to the 
north of Binyamin with their border running just 
south of Beit El and the Gilgal.  So, not only does 
Binyamin play an arbitrating role and act as a liaison 
between Yehuda and Yosef, but the placement of 
the land of their inheritance is a physical buffer 
between the tribes of Yehuda and Yosef. 
 
                                                 

וּבְניֵ רְאוּבֵן בְּכוֹר ישְִׂרָאֵל כִּי הוּא הַבְּכוֹר וּבְחַלְּלוֹ יצְוּעֵי אָבִיו נתְִּנהָ בְּכרָֹתוֹ לִבְניֵ יוֹסֵף בֶּן   5
ף: (דה"א ישְִׂרָאֵל ולְֹא לְהִתְיחֵַשׂ לַבְּכרָֹה: כִּי יהְוּדָה גָּבַר בְּאֶחָיו וּלְנגִָיד מִמֶּנּוּ והְַבְּכרָֹה לְיוֹסֵ 

  ב)-ה,א
 לְמַטֵּה יהְוּדָה כָּלֵב בֶּן יפְֻנּהֶ: לְמַטֵּה אֶפְרָיםִ הוֹשֵׁעַ בִּן נוּן: (במדבר יג,ו וח)  6
 ויַּעַַל גּוֹרַל מַטֵּה בְניֵ בִניְמִָן לְמִשְׁפְּחתָֹם ויַּצֵֵא גְּבוּל גּוֹרָלָם בֵּין בְּניֵ יהְוּדָה וּבֵין בְּניֵ יוֹסֵף  7

 יא)-יח,י(יהושע 
ועְָלָה הַגְּבוּל אֶל ראֹשׁ הָהָר  ירְוּשָׁלִָםועְָלָה הַגְּבוּל גֵּי בֶן הִנּםֹ אֶל כֶּתֶף הַיבְוּסִי מִנּגֶֶב הִיא   8

ואְֶת הַיבְוּסִי    \\ )יהושע טו,ח( אֲשֶׁר עַל פְּניֵ גֵי הִנּםֹ ימָָּה אֲשֶׁר בִּקְצֵה עֵמֶק רְפָאִים צָפנֹהָ:
יהְוּדָה לְהוֹרִישָׁם ויַּשֵֶׁב הַיבְוּסִי אֶת בְּניֵ יהְוּדָה בִּירוּשָׁלִַם עַד  יוֹשְׁבֵי ירְוּשָׁלִַם לֹא יכְָלוּ בְניֵ

אֲשֶׁר  ויְרַָד הַגְּבוּל אֶל קְצֵה הָהָר אֲשֶׁר עַל פְּניֵ גֵּי בֶן הִנּםֹ \\ )סגיהושע טו,( זֶּה:הַיּוֹם הַ 
 \\ )יח,טז יהושע( בְּעֵמֶק רְפָאִים צָפוֹנהָ ויְרַָד גֵּי הִנּםֹ אֶל כֶּתֶף הַיבְוּסִי נגְֶבָּה ויְרַָד עֵין רגֵֹל:

זאֹת נחֲַלַת גִּבְעַת קִרְיתַ עָרִים אַרְבַּע עֶשְׂרֵה וחְַצְרֵיהֶן  ירְוּשָׁלִַםוצְֵלַע הָאֶלֶף והְַיבְוּסִי הִיא 
  )כח,יהושע יח( :בְּניֵ בִניְמִָן לְמִשְׁפְּחתָֹם

ה וּמְשָׁ֨   9 הוּ ושְָׁב֙ אֶל־הַֽמַּחֲנֶ֔ ישׁ אֶל־רֵעֵ֑ ר אִ֖ ר ידְַבֵּ֥ ים כַּאֲשֶׁ֛ ק אֶל־משֶֹׁה֙ פָּנִ֣ים אֶל־פָּנִ֔ ר יקְוָֹ֤ רְת֜וֹ ודְִבֶּ֨
הֶל (שמות לג,יא) ֹֽ ישׁ מִתּ֥וֹךְ הָא עַר לֹ֥א ימִָ֖ עַ בִּן־נוּן֙ נַ֔ עַ מְשָׁרְת֑וֹ  \\ יהְוֹשֻׁ֤ ה ויִהוֹשֻׁ֖ קָם משֶֹׁ֔ ויַָּ֣

ר הָאֱלֹ ה אֶל־הַ֥ עַל משֶֹׁ֖ יו  \\ )שמות כד,יג( ים:קִֽ ויַַּ֥ ה מִבְּחֻרָ֖ ת משֶֹׁ֛ עַ בִּן־נ֗וּן מְשָׁרֵ֥ עַן יהְוֹשֻׁ֣ ויַַּ֜
 ֹ ה כְּלָאֵֽם:ויַּ ר אֲדנִֹ֥י משֶֹׁ֖  )במדבר יא,כח( אמַ֑

The first leader of Bnei Yisrael upon entering the 
Land of Israel is Yehoshua Bin Nun from the tribe 
of Efrayim.  He was the protégé of Moshe Rabbeinu 
and the Torah describes him as “the attendant of 
Moshe, Yehoshua Bin Nun, a youth, who would not 
leave the Tent.”9  Yehoshua leads Bnei Yisrael in 
their conquest of the Land of Israel and oversees 
the division of the land between the tribes.  While he 
is eminently successful in his role, he nevertheless 
does not complete the task as Sefer Yehoshua is 
replete with statements that Bnei Yisrael did not 
completely remove the Cana’anites from among the 
lands of their inheritance.10  In his advanced age, 
Yehoshua tells the leaders of the nation that they 
have witnessed all the battles that God has waged 
on their behalf and while he had allocated the Land 
of Israel to all the tribes, it still requires that they 
complete the work that Yehoshua began.  They 
must continue to wage war with the assistance of 
God to complete the conquest and settlement of the 
land without leaving pockets of enemies and 
negative influences in their midst.11  While there 
were intermittent successes after the passing of 
Yehoshua, Sefer Shoftim is filled with challenges 
and failures because of the lack of consistent 
national leadership and the detrimental impact and 
difficulties wrought by the residual unconquered 
nations found in the Land of Israel.  The next 
national leader to come on the scene is Shaul 
HaMelech from the tribe of Binyamin who functions 
as a transitional king until the Davidic dynasty is 
established.12  It is the first time since Yehoshua that 
the entire nation is united under a single leader and 
Shaul begins the process of bringing a lasting 
salvation to Bnei Yisrael from their enemies.  He 
wages war against Bnei Yisrael’s archenemy 
Amalek and begins the process of pushing the 
Plishtim out of the Land of Israel and impeding the 
advances of Ammon to the east.  During his 
monarchy, the warrior David is a young rising star.  
Much to Shaul’s chagrin, David and Yonatan, 
Shaul’s son, become soul mates13 and create a 
bond of friendship that bridges the divide between 
Binyamin and Yehuda.14  That kinship is tragically 
broken with the death of Shaul and Yonatan in a 
battle with the Plishtim.  After the death of Shaul, 

יםִ֙ עַד־הַיּ֣וֹם הַזֶּ֔ לדוגמא:  10 רֶב אֶפְרַ֙ י בְּקֶ֤ שֶׁב הַֽכְּנעֲַנִ֜ זֶר ויֵַּ֨ ב בְּגָ֑ י הַיּוֹשֵׁ֣ ישׁוּ אֶת־הַֽכְּנעֲַנִ֖ ה ולְֹ֣א הוֹרִ֔
י לְמַס־ עבֵֹֽד (יהושע טז,י)   ויח,כח ועודויח,ג יג ויז,יח -טו,סג יז,יב הושעיוגם עיין  \\ויַהְִ֖

ן וכְָל־הַגּוֹ 11 ם מִן־הַיּרְַדֵּ֗ ה לְשִׁבְטֵיכֶ֑ לֶּה בְּנחֲַלָ֖ ים הָאֵ֛ גּוֹיםִ הַנּשְִׁאָרִ֥ ם אֶֽת־הַ֠ לְתִּי לָכֶ֜ יםִ֙ רְאוּ֩ הִפַּ֨
ם והְוֹרִ֥  ם מִפְּניֵכֶ֔ ם ה֚וּא יהְֶדֳּפֵ֣ מֶשׁ: ויַקוָֹ֣ק אֱלֹֽקֵיכֶ֗ תִּי והְַיָּ֥ם הַגָּד֖וֹל מְב֥וֹא הַשָּֽׁ ר הִכְרַ֔ ם אֲשֶׁ֣ ישׁ אתָֹ֖
ם לָכֶֽם: (יהושע כג,ד ר יקְוָֹ֥ק אֱלֹקֵיכֶ֖ ר דִּבֶּ֛ ם כַּאֲשֶׁ֥ ם וִיֽרִשְׁתֶּם֙ אֶת־אַרְצָ֔ ידָ֙וֹעַ֙  \\ה) -מִלִּפְניֵכֶ֑

יף יקְוָֹ֣ק אֱלֹ דְע֔וּ כִּי֩ לֹ֨א יוֹסִ֜ ם לְהוֹקֵ תֵּֽ ח יכֶ֗ ם לְפַ֣ ם והְָי֨וּ לָכֶ֜ לֶּה מִלִּפְניֵכֶ֑ ישׁ אֶת־הַגּוֹיִ֥ם הָאֵ֖ רִ֛
את אֲשֶׁ  ֹ֔ ה הַטּוֹבָה֙ הַזּ עַל הָאֲדָמָ֤ ם מֵ֠ ם עַד־אֲבָדְכֶ֗ ט בְּצִדֵּיכֶם֙ ולְִצְננִִ֣ים בְּעֵיניֵכֶ֔ שׁ וּלְשׁטֵֹ֤ ר֙ וּלְמוֹקֵ֗

ק אֱלֹ ם יקְוָֹ֖ ן לָכֶ֔  כל הפרקבשם וגם עיין  \\ )כג,יג יהושע( יכֶֽם:קֵ נתַָ֣
וענין שאול היה, כי בעבור שדבר שאלת המלכות בעת ההיא נתעב אצל הקדוש ברוך  12

ו המלכות שלא יסור ממנו לעולמים, הוא, לא רצה להמליך עליהם מן השבט אשר ל
ונתן להם מלכות שעה...ולפיכך לא נתן להם מלכות של קיימא... (רמב"ן בראשית 

 מט,י)
 ויַהְִי כְּכַלֹּתוֹ לְדַבֵּר אֶל שָׁאוּל ונְפֶֶשׁ יהְוֹנתָָן נקְִשְׁרָה בְּנפֶֶשׁ דָּודִ ויַּאֱֶהָבֵהוּ יהְוֹנתָָן כְּנפְַשׁוֹ 13

 (שמואל א יח,א)
14  ָ֞ ר יקְוֹ ֹ֔ ם יקְוֹקָ֙ לֵאמ חְנוּ בְּשֵׁ֤ ינוּ אֲנַ֗ עְנוּ שְׁנֵ֜ ךְ לְשָׁל֑וֹם אֲשֶׁר֩ נשְִׁבַּ֨ ד לֵ֣ ן לְדָוִ֖ אמֶר יהְוֹנתָָ֛ ֹ֧ ה׀ ויַּ ק יִהְֽיֶ֣

ין זַרְעֲךָ֖ עַד־עוֹלָֽם ( י וּבֵ֥ ין זַרְעִ֛ ךָ וּבֵ֥ י וּבֵינֶ֗   כ,מב) מואל אשבֵּינִ֣
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Bnei Yisrael revert back to their tribal allegiances 
which results in a divided leadership between the 
heir to Shaul’s throne ruling over Binyamin, Efrayim, 
Menashe and all the other tribes and David 
presiding over the tribe of Yehuda.  The resultant 
civil war eventually yields to David HaMelech, from 
the tribe of Yehuda, becoming the king over the 
unified Bnei Yisrael after Avner Ben Ner, the general 
of Shaul’s army, endorses David as the king.  With 
the ascension of David HaMelch to the throne, the 
Davidic dynasty is established which is 
accompanied by God’s promise that they will be the 
permanent leadership of Bnei Yisrael.  Here one 
sees the pattern that was predicted in Sefer Breishit 
play out whereby the initial leader of the nation is 
from Yosef (Yehoshua from Efrayim), then there is 
an interim leader from Binyamin (Shaul HaMelech) 
that eventually results in permanent leadership from 
Yehuda (Davidic dynasty).  It is also interesting to 
note that Shmuel, who begins the process of uniting 
Klal Yisrael15 and anointed both Shaul (Binyamin)16 
and David (Yehuda)17 to be kings, hails from 
Efrayim18 and settles in Binyamin.19 
 
This pattern does not only manifest itself in the 
political realm, but also in the religious realm.  When 
Bnei Yisrael enter the land of Israel, the Mishkan 
continues to travel with them through their 
conquests and division of the land.  After fourteen 
years, the Mishkan is brought to its permanent 
location in Shilo, a city in the land belonging to 
Efrayim.20  It remains there until its destruction at 
the hands of the Plishtim at the time of Eli HaKohen 
as described in the beginning of Shmuel Aleph.  Not 
only is the Mishkan destroyed, but the Aron, which 
was brought out to the battlefield, was also captured 

                                                 
ית ישְִׂרָאֵל֘  15 ל אֶל־כָּל־בֵּ֣ אמֶר שְׁמוּאֵ֗ ֹ֣ ירוּ  ויַּ ק הָסִ֜ ָ֔ ם שָׁבִים֙ אֶל־יקְוֹ ם אַתֶּ֤ לֵאמרֹ֒ אִם־בְּכָל־לְבַבְכֶ֗

ם אֶל־יקְוֹקָ֙ ועְִבְדֻ֣  ינוּ לְבַבְכֶ֤ ם והְָעַשְׁתָּר֑וֹת והְָכִ֨ ר מִתּוֹכְכֶ֖ י הַנּכֵָ֛ ם אֶת־ אֱלֹהֵ֧ ל אֶתְכֶ֖ הוּ לְבַדּ֔וֹ ויְצֵַּ֥
תָה ואְֶתְפַּלֵּ֥ ...מִיַּ֥ד פְּלִשְׁתִּֽים: ל הַמִּצְפָּ֑ ל קִבְצ֥וּ אֶת־כָּל־ישְִׂרָאֵ֖ אמֶר שְׁמוּאֵ֔ ֹ֣ ם אֶל־ויַּ ל בַּעַדְכֶ֖

ים...יקְוָֹקֽ: י ידַ־יקְוֹקָ֙ בַּפְּלִשְׁתִּ֔ ל ותְַּהִ֤ ים ולְֹא־יסְָפ֣וּ ע֔וֹד לָב֖וֹא בִּגְב֣וּל ישְִׂרָאֵ֑ ל  ויַּכִָּֽנעְוּ֙ הַפְּלִשְׁתִּ֔ ֹ֖ כּ
י שְׁמוּאֵֽל: ר לָֽקְחוּ־פְלִ  ימְֵ֥ ים אֲשֶׁ֣ בְנהָ הֶעָרִ֡ ֹ֣ ל׀ לְישְִׂרָאֵל֙ מֵעֶקְר֣וֹן ועְַד־ותַָּשׁ ת ישְִׂרָאֵ֤ שְׁתִּים֩ מֵאֵ֨

י: ין הָאֱמרִֹֽ ל וּבֵ֥ ין ישְִׂרָאֵ֖ י שָׁל֔וֹם בֵּ֥ ים ויַהְִ֣ ל מִיַּ֣ד פְּלִשְׁתִּ֑ יל ישְִׂרָאֵ֖ ן הִצִּ֥ ת־גְּבוּלָ֔ ת ואְֶ֨ שמואל א ( גַּ֔
  )יד-יגוה ז,ג 

ר: 16 ֹֽ ד לִפְנֵ֥י בֽוֹא־שָׁא֖וּל לֵאמ ל י֣וֹם אֶחָ֔ זֶן שְׁמוּאֵ֑ ֹ֣ ה אֶת־א ק גָּלָ֖ ָ֔ ישׁ  וַיֽקוֹ יךָ אִ֜ ר אֶשְׁלַח֩ אֵלֶ֨ ת׀ מָחָ֡ כָּעֵ֣
יעַ  ל והְוֹשִׁ֥ י ישְִׂרָאֵ֔ ן וּמְשַׁחְתּ֤וֹ לְנגִָיד֙ עַל־עַמִּ֣ רֶץ בִּניְמִָ֗ יתִי֙  מֵאֶ֣ י רָאִ֙ ים כִּ֤ י מִיַּ֣ד פְּלִשְׁתִּ֑ אֶת־עַמִּ֖

י: אָה צַעֲקָת֖וֹ אֵלָֽ י בָּ֥ י כִּ֛ ק  \\ )טז-שמואל א ט,טו( אֶת־עַמִּ֔ ֹ֥ מֶן ויַּצִ ךְ הַשֶּׁ֛ ל אֶת־פַּ֥ ח שְׁמוּאֵ֜ ויַּקִַּ֨
 ֹ אמֶר הֲל֗וֹא כִּֽי־מְשָׁחֲךָ֧ יקְ ֹ֕ הוּ ויַּ   )שמואל א י,א( וָ֛ק עַל־נחֲַלָת֨וֹ לְנגִָיֽד:עַל־ראֹשׁ֨וֹ ויַּשִָּׁקֵ֑

יו מִ  17 י מְאַסְתִּ֔ ל אֶל־שָׁא֔וּל ואֲַנִ֣ ל עַד־מָתַי֙ אַתָּה֙ מִתְאַבֵּ֣ ק אֶל־שְׁמוּאֵ֗ ָ֜ אמֶר יקְוֹ ֹ֨ ל ויַּ מְּלֹ֖ךְ עַל־ישְִׂרָאֵ֑
לֶךְ: י מֶֽ יתִי בְּבָנָ֛יו לִ֖ י כִּֽי־רָאִ֧ י בֵּֽית־הַלַּחְמִ֔ שְׁלָחֲךָ֙ אֶל־ישִַׁ֣ ךְ אֶֽ מֶן ולְֵ֤ א קַרְנךְָ֜ שֶׁ֗  אשמואל ( מַלֵּ֨

אן  \\) טז,א ֹ֑ ה בַּצּ ן והְִנֵּ֥ה רעֶֹ֖ ר הַקָּטָ֔ אמֶר ע֚וֹד שָׁאַ֣ ֹ֗ מּוּ הַנּעְָרִים֒ ויַּ ל אֶל־ישִַׁי֘ הֲתַ֣ אמֶר שְׁמוּאֵ֣ ֹ֨ ויַּ
י לֹא־נָ  נּוּ כִּ֥ ה וקְָחֶ֔ ל אֶל־ישִַׁי֙ שִׁלְחָ֣ אמֶר שְׁמוּאֵ֤ ֹ֨ ה:ויַּ ֹֽ ב עַד־בּאֹ֥וֹ פ ֹ֖ י  ס הוּ֙ והְ֣וּא אַדְמוֹנִ֔ ח ויַבְִיאֵ֙ ויַּשְִׁלַ֤

אִי  ֹ֑ יםִ וטְ֣וֹב ר ה עֵינַ֖ הוּ כִּֽי־זֶ֥ה הֽוּא: פעִם־יפְֵ֥ אמֶר יקְוָֹ֛ק ק֥וּם מְשָׁחֵ֖ ֹ֧ רֶן  ויַּ ל אֶת־קֶ֣ ח שְׁמוּאֵ֜ ויַּקִַּ֨
רֶב אֶחָיו֒  ח אתֹוֹ֘ בְּקֶ֣ מֶן ויִַּמְשַׁ֣ קָם  הַשֶּׁ֗ עְלָה ויַָּ֣ ד מֵהַיּ֥וֹם הַה֖וּא ומָָ֑ ח רֽוּחַ־יקְוֹקָ֙ אֶל־דָּוִ֔ ותִַּצְלַ֤

לֶךְ הָרָמָֽתָה: ל ויֵַּ֖   )יג-שמואל א טז,יא( שְׁמוּאֵ֔
ם בֶּן־אֱלִיה֛וּא בֶּן־ 18 לְקָנהָ בֶּן־ירְחָֹ֧ יםִ וּשְׁמ֡וֹ אֶ֠ ר אֶפְרָ֑ ים מֵהַ֣ יםִ צוֹפִ֖ ד מִן־הָרָמָתַ֛ ישׁ אֶחָ֜ ויַהְִי֩ אִ֨

י: חוּ בֶן־צ֖וּף אֶפְרָתִֽ ֹ֥  )שמואל א א,א( תּ
19  ִ ט אֶת־י ם שָׁפָ֣ ם בֵּית֔וֹ ושְָׁ֖ תָה֙ כִּֽי־שָׁ֣ יקוָֹקֽ:וּתְשֻׁבָת֤וֹ הָרָמָ֙ חַ לַֽ ם מִזְבֵּ֖ ל ויִַּבֶֽן־שָׁ֥ שמואל א ( שְׂרָאֵ֑

ִ  \\ )ז,יז ל ויַּקִָּבְצ֤וּ כָל־י רֶד ויַָּ֣מָת שְׁמוּאֵ֔ ד ויֵַּ֖ קָם דָּוִ֔ ה ויַָּ֣ הוּ בְּבֵית֖וֹ בָּרָמָ֑ שְׂרָאֵל֙ ויַּסְִפְּדוּ־ל֔וֹ ויַּקְִבְּרֻ֥
ן: ר פָּארָֽ  26עיין הערה  \\ )שמואל א כה,א( אֶל־מִדְבַּ֥

20  ִ ת בְּנֵיֽ־י הֲל֜וּ כָּל־עֲדַ֤ ה לִפְניֵהֶֽם ויַּקִָּ֨ רֶץ נכְִבְּשָׁ֖ ד והְָאָ֥ הֶל מוֹעֵ֑ ֹ֣ ם אֶת־א ינוּ שָׁ֖ שְׂרָאֵל֙ שִׁלֹ֔ה ויַּשְַׁכִּ֥
  (יהושע יח,א)

ויַּרָָץ אִישׁ בִּניְמִָן מֵהַמַּעֲרָכָה ויַּבָאֹ שִׁלֹה בַּיּוֹם הַהוּא וּמַדָּיו קְרֻעִים ואֲַדָמָה עַל ראֹשׁוֹ (שמואל  21
 א ד,יב)

נשְֵׁי קִרְיתַ יעְָרִים ויַּעֲַלוּ אֶת אֲרוֹן יקְוֹקָ ויַּבִָאוּ אתֹוֹ אֶל בֵּית אֲבִינדָָב בַּגִּבְעָה ואְֶת ויַּבָאֹוּ אַ 22
מִים אֶלְעָזָר בְּנוֹ קִדְּשׁוּ לִשְׁמרֹ אֶת אֲרוֹן יקְוֹקָ: ויַהְִי מִיּוֹם שֶׁבֶת הָאָרוֹן בְּקִרְיתַ יעְָרִים ויַּרְִבּוּ הַיָּ 

 .ביאורז) ועיין ביותר -רִים שָׁנהָ ויִַּנּהָוּ כָּל בֵּית ישְִׂרָאֵל אַחֲרֵי יקְוֹקָ: (שם ז,אויַּהְִיוּ עֶשְׂ 

by the Plishtim.  Interestingly, the bearer of the 
tragic news of the capture of the Aron to Eli 
HaKohen is a soldier from Binyamin.21  After 
wreaking havoc amongst the Plishtim for seven 
months, the Aron is eventually sent back to Beit 
Shemesh where it continues to cause problems and 
it eventually ends up in the house of Avinadav in 
Kiryat Ye’arim where it remains for the next twenty 
years until David HaMelech eventually brings it to Ir 
David.22  Kiryat Ye’arim is mentioned in Sefer 
Yehoshua as being a border city between the tribes 
of Binyamin and Yehuda.23  After the destruction of 
Miskan Shilo, the worship around a central altar was 
bifurcated from the location of the Aron.  The Aron 
was located in Kiryat Ye’arim, but the Mizbeach and 
the Ohel Mo’ed and the center of worship moved to 
the city of Nov Ir HaKohanim until the city’s 
destruction at the hands of Shaul HaMelech.24  
Afterwards, the Mizbeach moves to Givon where it 
remains until Shlomo HaMelech builds the Beit 
HaMikdash.25  Nov and Givon are both cities of 
Kohanim that are situated within the territory 
belonging to the tribe of Binyamin.26  The Aron and 
the Mizbeach are eventually reunited in the Beit 
HaMikdash built by Shlomo HaMelech, the king of 
Yehuda, in Yerushalayim.  In addition, David 
HaMelech relocates the capital of the Kingdom of 
Yehuda from Chevron to Yerushalayim.27  
Yerushalayim is a border city between the tribes of 
Binyamin and Yehuda.28    The border between 
Yehuda and Binyamin runs through the Beit 
HaMikdash and the Gemara in Yoma quotes a 
Braita that enumerates the parts of the Mikdash that 
were located in each tribes territory.29  The Aron was 
situated in the area of Binyamin, but the Mizbeach, 
the center of worship, was located in the tribe of 

והְָיוּ תצְֹאתָֹיו אֶל  ת חרֹוֹן נגְֶבָּהותְָאַר הַגְּבוּל ונְסַָב לִפְאַת יםָ נגְֶבָּה מִן הָהָר אֲשֶׁר עַל פְּניֵ בֵי 23
 הושעיוגם  \\ קִרְיתַ בַּעַל הִיא קִרְיתַ יעְָרִים עִיר בְּניֵ יהְוּדָה זאֹת פְּאַת יםָ (יהושע יח,יד)

 וטו,סטו,ט 
היה המזבח בנוב  יערים בקריתואף כל הימים שהיה הארון  \\ כב-שמואל א פרק כא 24

  ועיין רש"י ד"ה זאת אומרת פסחים לח: \\ ובגבעון (רד"ק דה"א יז,ה)
ויַּלְֵכוּ שְׁלֹמהֹ וכְָל הַקָּהָל עִמּוֹ לַבָּמָה אֲשֶׁר בְּגִבְעוֹן כִּי שָׁם הָיהָ אהֶֹל מוֹעֵד הָאֱלֹקִים אֲשֶׁר  25

בַּהֵכִין לוֹ אֲבָל אֲרוֹן הָאֱלֹקִים הֶעֱלָה דָויִד מִקִּרְיתַ יעְָרִים עָשָׂה משֶֹׁה עֶבֶד יקְוֹקָ בַּמִּדְבָּר: 
: וּמִזְבַּח הַנּחְשֶֹׁת אֲשֶׁר עָשָׂה בְּצַלְאֵל בֶּן אוּרִי בֶן חוּר שָׂם דָּויִד כִּי נטָָה לוֹ אהֶֹל בִּירוּשָׁלִָם

לִפְניֵ מִשְׁכַּן יקְוֹקָ ויִַּדְרְשֵׁהוּ שְׁלֹמהֹ והְַקָּהָל...ויַּבָאֹ שְׁלֹמהֹ לַבָּמָה אֲשֶׁר בְּגִבְעוֹן ירְוּשָׁלִַם 
  ה ויג)-מִלִּפְניֵ אהֶֹל מוֹעֵד ויַּמְִלֹךְ עַל ישְִׂרָאֵל (דה"ב א,ג

וּמִמַּטֵּה בִניְמִָן  \\והְָרָמָה וּבְאֵרוֹת (יהושע יח,כה)  גִּבְעוֹןוהְָיוּ הֶעָרִים לְמַטֵּה בְּניֵ בִניְמִָן... 26
אֶת גֶּבַע ואְֶת מִגְרָשֶׁהָ: אֶת עֲנתָוֹת ואְֶת מִגְרָשֶׁהָ ואְֶת עַלְמוֹן ואְֶת  אֶת גִּבְעוֹן ואְֶת מִגְרָשֶׁהָ 

 הושעימִגְרָשֶׁהָ עָרִים אַרְבַּע: כָּל עָרֵי בְניֵ אַהֲרןֹ הַכּהֲֹניִם שְׁלֹשׁ עֶשְׂרֵה עָרִים וּמִגְרְשֵׁיהֶן (
עֲננָיְהָ (נחמיה  עֲנתָוֹת נבֹל וּבְנתֶֹיהָ: וּבְניֵ בִניְמִָן מִגָּבַע מִכְמָשׂ ועְַיּהָ וּבֵית אֵ  \\יט) -כא,יז
  לב)-יא,לא

בְּחֶבְרוֹן מָלַךְ עַל יהְוּדָה שֶׁבַע שָׁניִם  בֶּן שְׁלֹשִׁים שָׁנהָ דָּודִ בְּמָלְכוֹ אַרְבָּעִים שָׁנהָ מָלָךְ:  27
ויַּלֵֶךְ הַמֶּלֶךְ  הוּדָה:מָלַךְ שְׁלֹשִׁים ושְָׁלֹשׁ שָׁנהָ עַל כָּל ישְִׂרָאֵל ויִ וּבִירוּשָׁלִַםושְִׁשָּׁה חֳדָשִׁים 

ואֲַנשָָׁיו ירְוּשָׁלִַם אֶל הַיבְֻסִי יוֹשֵׁב הָאָרֶץ ויַּאֹמֶר לְדָודִ לֵאמרֹ לֹא תָבוֹא הֵנּהָ כִּי אִם הֱסִירְךָ 
 :יר דָּודִויַּלְִכּדֹ דָּודִ אֵת מְצֻדַת צִיּוֹן הִיא עִ  :הַעִורְִים והְַפִּסְחִים לֵאמרֹ לֹא יבָוֹא דָודִ הֵנּהָ

ויַּאֹמֶר דָּודִ בַּיּוֹם הַהוּא כָּל מַכֵּה יבְֻסִי ויְגִַּע בַּצִּנּוֹר ואְֶת הַפִּסְחִים ואְֶת הַעִורְִים שְׂנאֵֻי נפֶֶשׁ 
עִיר דָּודִ ויַּבִֶן ויַּשֵֶׁב דָּודִ בַּמְּצֻדָה ויַּקְִרָא לָהּ  דָּודִ עַל כֵּן יאֹמְרוּ עִוֵּר וּפִסֵּחַ לֹא יבָוֹא אֶל הַבָּיתִ:

שמואל ב (י צְבָאוֹת עִמּוֹ: קֵ ויַּלֵֶךְ דָּודִ הָלוֹךְ וגְָדוֹל ויַקוֹקָ אֱלֹ :דָּודִ סָבִיב מִן הַמִּלּוֹא ובָָיתְָה
  )י-ה,ד

 8עיין הערה  \\ עיין יהושע טו,ח וסג ושם יח,טז וכח 28
הר הבית, הלשכות והעזרות. ומה היה בחלקו של  -דתניא: מה היה בחלקו של יהודה  29

אולם, והיכל, ובית קדשי הקדשים. ורצועה היתה יוצאה מחלקו של יהודה  -בנימין 
 ונכנסת לחלקו של בנימין, ובה היה מזבח בנוי. (יומא יב.)

https://swdaf.mamash.com/ParshaDocs/Bamidbar/ParshatKorach2020.pdf
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Yehuda’s inheritance.  Once again here, there is a 
progression by which the presence of God is first 
hosted in Efrayim (שילה), then the center of worship 
shifts to Binyamin (נב וגבעון) and eventually resides 
with Yehuda (ירושלים).  Yerushalayim becomes the 
unified political and religious capital of the Davidic 
dynasty and its position on the dividing line between 
Binyamin and Yehuda makes it a city of unification 
as can be seen in Divrei Hayamim where 
Yerushalayim is described as a city housing “the 
children of Yehuda, the children of Binyamin and the 
children of Menashe and Efrayim.”30 
 
The pivotal role Binyamin plays in the creation of the 
monarchy and the political and religious capital of 
Yerushalyim is even more pronounced when things 
go awry.  When the northern Kingdom of Yisrael 
secedes from the Kingdom of Yehuda in the time of 
Rechavam, king of Yehuda, the person appointed to 
be the king of the north is Yeravam Ben N’vat.  
Yeravam was from the tribe of Efrayim31 and was 
appointed by Shlomo HaMelech to “oversee the 
work of all the forced labor from the House of 
Yosef.”32  After escaping to exile in Mitzrayim due to 
his insubordination and subversion during the reign 
of Shlomo HaMelech, he returns to a hero’s 
welcome when Rechavam inherits the throne from 
his father Shlomo.33  Naturally all the tribes aside 
from Yehuda gravitate towards him and anoint him 
as the king of the northern Kingdom of Yisrael as 
was predicted by the prophet Achiya HaShiloni.34  
Amazingly, the tribe of Binyamin remains loyal to the 
Kingdom of Yehuda35 the reason of which is 
prophesied in name of God, “But one tribe shall 
remain his – for the sake of My servant David and 
for the sake of Jerusalem, the city that I have 
chosen out of all the tribes of Israel.”36 God sees the 
tribe of Binyamin as being essential to the survival 
of the Davidic line and the city of Yerushalayim.  
Had Binyamin joined forces with the northern 
Kingdom of Yisrael, there would have been no 
chance of reconciliation between Yehuda and 
Yisrael (Yosef).  All the children of Rachel would 
have been unified in their opposition to the Kingdom 
of Yehuda and there would be no one left to bridge 
the divide.  Keeping the city of Yerushalayim unified 

over the shared territory of Binyamin and Yehuda 
ensured that the Kingdom of Yisrael did not feel 
completely disenfranchised from the religious 
center and preserved hope of a mending of the rift.  
Binyamin, the essential player in creating the 
transition between Yosef and Yehuda, is 
indispensable when it comes to unifying Bnei 
Yisrael.  Therefore it was essential for Binyamin to 
remain with the political and religious Kingdom of 
Yehuda so that their bond with Yehuda (like the 
bond created between Yehuda and Binyamin in 
Miketz and Vayigash) can be unified with their 
natural brotherly bond with Efrayim and Menashe 
(Yosef) in the Kingdom of Yisrael and bring about 
the prophecy that is read in this week’s Haftorah.  
“And you, O mortal, take a stick and write on it, ‘Of 
Yehuda and Bnei Yisrael associated with him’; and 
take another stick and write on it, ‘Of Yosef – the 
stick of Efrayim – and all the House of Yisrael 
associated with him.’  Bring them close to each 
other, so that they become one stick, joined together 
in your hand…and you shall declare to them: Thus 
said the Lord God: I am going to take Bnei Yisrael 
from among the nations they have gone to, and 
gather them from every quarter, and bring them to 
their own land.  I will make them a single nation in 
the land, on the hills of Israel, and one king shall be 
king of them all. Never again shall they be two 
nations, and never again shall they be divided into 
two kingdoms…My servant David shall be king over 
them; there shall be one shepherd for all of them. 
They shall follow My rules and faithfully obey My 
laws.  Thus they shall remain in the land which I 
gave to My servant Yaakov and in which your 
fathers dwelt; they and their children and their 
children’s children shall dwell there forever, with My 
servant David as their prince for all time.”37  We 
should merit to see the fulfillment of this prophecy 
and the fulfillment of the words of Chazal that a 
similar plan to the paradigm outlined above will play 
out in the Messianic times with the arrival first of 
Mashiach Ben Yosef followed by Mashiach Ben 
David.38 
 
Shabbat Shalom

 

                                                 
וגם  \\ וּמִן בְּניֵ אֶפְרַיםִ וּמְנשֶַּׁה (דה"א ט,ג) בִניְמִָןוּמִן בְּניֵ  יהְוּדָהוּבִירוּשָׁלִַם ישְָׁבוּ מִן בְּניֵ  30

 והאי תנא סבר ירושלים לא נתחלקה לשבטים עיין יומא יב.
תִי מִן הַצְּרֵדָה ושְֵׁם אִמּוֹ צְרוּעָה אִשָּׁה אַלְמָנהָ עֶבֶד לִשְׁלֹמהֹ ויַָּרֶם ידָ ויְרָָבְעָם בֶּן נבְָט אֶפְרָ  31

  משבט אפרים -ועיין ברד"ק שם אפרתי  \\בַּמֶּלֶךְ (מלכים א יא,כו) 
אתֹוֹ לְכָל  והְָאִישׁ ירָָבְעָם גִּבּוֹר חָילִ ויַּרְַא שְׁלֹמהֹ אֶת הַנּעַַר כִּי עשֵֹׂה מְלָאכָה הוּא ויַּפְַקֵד 32

 יא,כח)מלכים א סֵבֶל בֵּית יוֹסֵף (
ל ויַהְִי כִּשְׁמעַֹ כָּל ישְִׂרָאֵל כִּי שָׁב ירָָבְעָם ויַּשְִׁלְחוּ ויַּקְִרְאוּ אתֹוֹ אֶל הָעֵדָה ויַּמְַלִיכוּ אתֹוֹ עַל כָּ  33

 כ)יב, מלכים אישְִׂרָאֵל לֹא הָיהָ אַחֲרֵי בֵית דָּודִ זוּלָתִי שֵׁבֶט יהְוּדָה לְבַדּוֹ (
  לט-יא,כט מלכים א 34
והְַכּהֲֹניִם והְַלְויִּםִ  לִיהוּדָה וּבִניְמִָןויַּקָוּמוּ רָאשֵׁי הָאָבוֹת וגם בשיבת ציון בזמן כורש כתוב:  35

  לְכלֹ הֵעִיר הָאֱלֹקִים אֶת רוּחוֹ לַעֲלוֹת לִבְנוֹת אֶת בֵּית יקְוֹקָ אֲשֶׁר בִּירוּשָׁלִָם (עזרא א,ה)
יהְִיהֶ לּוֹ לְמַעַן עַבְדִּי דוֹדִ וּלְמַעַן ירְוּשָׁלִַם הָעִיר אֲשֶׁר בָּחַרְתִּי בָהּ מִכּלֹ שִׁבְטֵי והְַשֵּׁבֶט הָאֶחָד  36

  ישְִׂרָאֵל (שם יא,לב)
ולְִבְניֵ ישְִׂרָאֵל חֲבֵרָיו וּלְקַח עֵץ אֶחָד  לִיהוּדָהואְַתָּה בֶן אָדָם קַח לְךָ עֵץ אֶחָד וּכְתבֹ עָלָיו  37

עֵץ אֶפְרַיםִ וכְָל בֵּית ישְִׂרָאֵל חֲבֵרָיו: וקְָרַב אתָֹם אֶחָד אֶל אֶחָד לְךָ לְעֵץ  לְיוֹסֵףו וּכְתוֹב עָלָי

אֶחָד והְָיוּ לַאֲחָדִים בְּידֶָךָ...ודְַבֵּר אֲלֵיהֶם כּהֹ אָמַר אֲדנֹיָ יקְוֹקִ הִנּהֵ אֲניִ לֹקֵחַ אֶת בְּניֵ ישְִׂרָאֵל 
צְתִּי אתָֹם מִסָּבִיב והְֵבֵאתִי אוֹתָם אֶל אַדְמָתָם: ועְָשִׂיתִי מִבֵּין הַגּוֹיםִ אֲשֶׁר הָלְכוּ שָׁם וקְִבַּ 

אתָֹם לְגוֹי אֶחָד בָּאָרֶץ בְּהָרֵי ישְִׂרָאֵל וּמֶלֶךְ אֶחָד יהְִיהֶ לְכֻלָּם לְמֶלֶךְ ולְֹא יהְִיוּ עוֹד לִשְׁניֵ גוֹיםִ 
 ִ ד מֶלֶךְ עֲלֵיהֶם ורְוֹעֶה אֶחָד יהְִיהֶ לְכֻלָּם ולְֹא יחֵָצוּ עוֹד לִשְׁתֵּי מַמְלָכוֹת עוֹד...ועְַבְדִּי דָו

וּבְמִשְׁפָּטַי ילֵֵכוּ וחְֻקּתַֹי ישְִׁמְרוּ ועְָשׂוּ אוֹתָם: ויְשְָׁבוּ עַל הָאָרֶץ אֲשֶׁר נתַָתִּי לְעַבְדִּי לְיעֲַקבֹ 
הֶם עַד עוֹלָם ודְָודִ עַבְדִּי נשִָׂיא אֲשֶׁר ישְָׁבוּ בָהּ אֲבוֹתֵיכֶם ויְשְָׁבוּ עָלֶיהָ הֵמָּה וּבְניֵהֶם וּבְניֵ בְניֵ

 יוֹסֵףואְֶת בֵּית  יהְוּדָהאֶת בֵּית  וגְִבַּרְתִּי \\כה) -כב וכד-יז כא-לָהֶם לְעוֹלָם (יחזקאל לז,טז
 יהֶם ואְֶעֱנםֵ:קֵ והְָיוּ כַּאֲשֶׁר לֹא זְנחְַתִּים כִּי אֲניִ יקְוֹקָ אֱלֹ אוֹשִׁיעַ והְוֹשְׁבוֹתִים כִּי רִחַמְתִּים

 )וזכריה י,(
בן דוד שנא' עני  משיחשנמשל לשור, וחמור זה  יוסףמשלחי רגל השור זה משיח בן  38

ורוכב על חמור (זכריה ט) כשיבואו על אותה שעה הוא אומר ומעולם לא שמעו ולא 
והוא יבא בראש  \\נו, עין לא ראתה אלהים זולתך וגו'  (תנחומא בראשית א) האזי

שיבא תחלה למשיח בן דוד (בראשית רבתי ויחי עמוד  יוסףבן  משיחלעתיד לבא, זה 
252( 


