
 The Jews had arrived at their breaking point; Pharaoh had recently 

doubled the workload w ithout any increase in resource allotment, 

and the slaves were, to paraphrase Shemot 6:9, simply ?out of breath 

and short of spirit?. 

The Mechilta notes how dark these days truly were for the Jew ish 

nation. Moshe had just informed them that they were going to be 

rescued; ?is there a person who isn?t happy when they hear good 

news?" Unfortunately, they were at the end of their w its and had all 

but given up hope.   In a chillingly parallel anecdote, Holocaust 

survivor Victor Frankl wrote in his Man?s Search for Meaning, ?The 

prisoner who had lost faith in the future - his future - was doomed. 

With his loss of belief in the future, he also lost his spiritual hold; 

he let himself decline and became subject to mental and physical 

decay?  usually it  began w ith the prisoner refusing one morning to 

get dressed and wash or to go out on the parade grounds. 

No entreaties, no blows, no threats had any effect. He just lay 

there, hardly moving?  Woe to him who saw no more sense in his 

life, no aim, no purpose, and therefore no point in carrying on. He 

was soon lost. The typical reply w ith which such a man rejected all 

encouraging arguments was, ' I have nothing to expect from life any 

more.'  What sort of answer can one give to that??   

These words echo in our ears as we read of the depths of 

hopelessness that came over the Jew ish people during the most 

intense period of slavery they had experienced in Egypt up to that 

point. And yet, it  appears to us that Hashem built into the narrative a 

need for the Jew ish people to reach the point where redemption and 

salvation could not even be fathomed, as the Rabbis taught, 

?Mashiach w ill not come until the people have given up hope that he 

w ill arrived? (Sanhedrin 106). 

Our ancestors endured suffering to a breaking point in order to 

ensure the survival of our people over the coming generations.   We 

see that Pharaoh doubled the workload because he saw the Jew ish 

slaves gett ing lazy and complacent, involving themselves w ith ?false 

matters? (Shemot 5:9). 

The Rabbis teach that these ?false matters? refer to scrolls that the 

Jews would learn from on Shabbat. The scrolls spoke of redemption 

and strengthening belief in Hashem, yet, as Reb Tzadok explains, ?It 

is clear that although the scrolls assured them of the redemption, 

they didn?t fully believe in it , that is why the Torah calls their words, 

' false matters' "(Pri Tzaddik, Shemot 3). Many of the deeper sources 

explain that the Jews had not really understood they were in exile, 

that Hashem was calling them all that t ime to cry and long for the 

redemption.   

It  was only when they hit rock bottom that a cry emanated from 

the nation, as the Ishbitzer Rebbe explained, ?Till then, they had not 

had any arousal to cry and to pray. But since God wanted to save 

them, He roused in them a cry - and that is the beginning of 

redemption? (Mei HaShiloach, Shemot 2). 

The cry of the Jew ish people should serve for each of us as the 

opportunity to recognize that Hashem is always close and listening, 

we simply need to reach and call out to him, and through this, bring 

personal and national redemption!    

Pesachim Daf 49 focuses on the Talmud?s vision of a proper 

marriage partner, highlighting the signif icance of the centrality of 

Torah study in the rabbinic mind. Because Torah study was so 

important for the Sages, the am haaretz became the incarnate villain.  

Although later authorit ies determined that many of these dictums 

are inapplicable today, they provide fascinating insight into the 

culture of the rabbinic tradit ion.

   The discussion begins w ith the assertion that if  an individual has 

left his or her home and remembers they still have chametz, then 

they should return home to dispose of it , unless one is on his or her 

way to a seudat mitzvah. The example of a seudat mitzvah 

suggested by the Talmud is a wedding meal.

From this point, the Talmud discusses various unions: when a 

daughter of a priest marries an Israelite or when a daughter of a 

Torah scholar marries an ignoramous (am ha?aretz). The match ? 

suggests the Talmud ? w ill end badly.  Similarly, a person should 

always try to marry into a good family, a daughter of a Torah scholar 

as opposed to an am ha?aretz. If  something should happen to him 

there w ill be no worry because his w ife comes from a good family 

 (7
2)

 ?
?

??
M

ar
 2

8

 (3
6)

 ?
?

??
?

Fe
b

 2
0 

20
27

 (2
7)

 ?
??

??
?

 Ja
n

 2
4 

20
27

 (3
3)

 ?
?

??
?

D
ec

 2
6 

20
26

 (3
3)

 ??
??

?
N

o
v 

19
 2

02
6

 (6
1)

 ?
??

??
?

Se
p

 2
0 

20
26

 (1
41

) ?
??

??
M

ay
 2

 2
02

6

 (1
09

) ?
??

??
Ja

n
 1

3 
20

26

 (1
19

) ?
??

?
?

Se
p

 1
6 

20
25

 (1
3)

 ?
???

??
Se

p
 3

 2
02

5

 (7
5)

 ?
?

? 
?

?
??

?
Ju

n
 2

0 
20

25

 (4
8)

 ?
??

??
?

M
ay

 3
 2

02
5

 (2
3)

 ?
??

?
A

p
r 

10
 2

02
5

 (1
12

) ?
??

?
?

??
D

ec
 1

9 
20

24

 (1
75

) ?
?

?
?

 ?
?

?
Ju

n
 2

7 
20

24

 (1
18

) ?
??

?
?

 ?
?

?
M

ar
 1

 2
02

4

 (1
18

) ?
?

?
 ?

?
?

N
o

v 
4 

20
23

 (8
1)

 ??
?

??
??

A
u

g 
15

 2
02

3

 (8
9)

 ??
?

??
M

ay
 1

8 
20

23

 (4
8)

 ?
?

??
M

ar
 3

1 
20

23

 (6
5)

 ?
??

?
Ja

n
 2

5 
20

23

 (9
0)

 ?
??

?
?

O
ct

 2
7 

20
22

 (1
21

) ?
??

?
?

M
ar

 9
 2

02
0

 (2
6)

 ?
??

??
Fe

b
 1

1 
20

22

 (2
8)

 ??
?

 ?
??

?
Ja

n
 1

4 
20

22

 (3
1)

 ?
?

??
?

D
ec

 1
4 

20
21

 (3
4)

 ?
??

?
 ?

?
?

O
ct

 1
1 

20
21

 (3
9)

 ?
?

??
Se

p
 2

 2
02

1

 (5
5)

 ?
??

?
Ju

l 9
 2

02
1

 (8
7)

 ?
?

??
A

p
r 

13
 2

02
1

 (2
1)

 ?
??

?
?

M
ar

 2
3 

20
21

 (1
56

) ?
?

?
M

ar
 8

 2
02

0

 (1
20

) ?
??

?
?

N
o

v 
23

 2
02

0

 (1
04

) ?
??

??
??

A
u

g 
11

 2
02

0

 (6
3)

 ?
??

?
?

Ja
n

 5
 2

02
0

 (3
0)

 ?
??

??
N

o
v 

14
 2

02
1

 (1
11

) ?
??

??
?

Ju
l 8

 2
02

2

SI
YU

M
 H

A
SH

A
S

Ju
n

 7
 2

02
7

EDITIO N: 51

daf yomi summary
parashat Va'eira 5781

?''? ?

?? - ?? ???? ?

O UT O F BREATH AND SHO RT O F 
SPIRIT
THANKS RAV EFFIE KLEINBERG 

BACK TO  THE MAKO R...... ANALYSIS 
O F PASUKIM IN THE DAF
THANKS SHARO N RUSS 



?''? ?

2 | DAF YOMI SUMMARY

We have taken care not to use '? ??  or quote full ????? ?. Accordingly, this sheet does 
not need to be placed in shaimos but should be disposed of in a respectful manner.

??????? ???? ?????? ???? ? ???? ??? ?????? ? ????
?"? ???? ???? ?? ????? ????? ??? ? ?????? ? ????

Dedicated to the Refuah Shelema of Naftali Hertz ben Chaya

The ?Zichru - Memory Corner? summary has kindly been provided by Zichru (c). For further 
information and to receive daily content from Zichru please visit www.zichru.com

Daily Daf images kindly provided by Style·A·Daf. - Rabbi Natan Farber. Receive Style A Daf through WhatsApp (email styleadaf@gmail.com) or from their 
website www.style-a-daf.com. Also check https://www.yutorah.org/search/?teacher=83216 RashiDaf for every Rashi on the daf!

and she w ill raise her children to be Torah scholars.These suggestions 

highlight how important study was for the rabbinic community and 

how they sought to promote it in every aspect of life.

Study alone is not the key ingredient to a Torah scholar. 

Appropriate conduct and behavior are also emphasized by Chazal. 

Our Daf therefore warns against excessive eating as an inappropriate 

trait for a sage. Similar to not marrying well, any negative excessive 

habits can lead to terrible things. Therefore tradit ional Torah study 

and a higher code of conduct must be harmonious. 

     A union between two people who are G-D fearing, is compared 

to grapes of one vine intertw ined beautifully w ith the grapes of 

another. The source of the rabbinic adage is  

?????? ??? ??? - ???? ????? ???? ????

Why is marriage compared to grape vines?  Why not olives or any 

other tree? The Ben Ish Chai answers that different grapes combine to 

create a beautiful f lavor in w ine, complimenting each other. A chatan 

and kallah each come w ith their own talents and strengths and when 

it is brought together w ith Torah values, their union is something holy 

and beautiful. Rav Shlomo Zalman Auerbach answers that grape vines 

need cult ivation and support to survive. Marriage needs the support 

of family, just like the grape vine needs the support of what was there 

before it.  Here too, the Torah component is crit ical for the success of 

a marriage.

On the Daf, we also f ind that a person should always be w illing to 

sell everything he has to marry the daughter of.... and proceeds to list 

in order of preference ? a Torah scholar, a great person of the 

generation (Rashi- righteous person of action), a head of a 

congregation, a charity collector (Tosafot- gives of his own time and is 

trustworthy), or a school teacher, but not the daughter of an 

ignoramous (am ha?aretz). Rabbi Joel Sirkes (BACH) attenuates this 

comment by noting that an am ha?aretz who is ignorant of the Torah 

and possibly is not meticulous in his observance of halachah but acts 

kindly and performs the mitzvot as best as he can, ?enjoys the same 

status as a Torah scholar w ith respect to his daughter?s marital 

eligibility". 

The Talmud continues in the vitriolic line of thinking by cit ing 

dictums such as one should kill an am ha?aretz even on Shabbat Yom 

kippur. In the simple reading, the sages were stepping far out of 

bounds to promote Torah study. Later authorit ies, such as the Tosafot, 

noted that in this case, an am haaretz must be deliberately evil, 

involved frequently in violence (suspected of murder) and is a danger 

to everyone around him. Rabbi Elazar advises not to travel w ith an am 

ha?aretz. This idea is learned from the pasuk 

?:? ????? ?????? ????? ????? ?? ?? . 

For it  is your life and the length of your days. The Pasuk is indicating 

that an am ha?aretz who does not learn Torah and is therefore not 

concerned w ith his own life, won?t be concerned w ith someone else?s 

life either. According to the Meiri, an am ha?aretz here is someone 

who not only doesn?t have Torah knowledge but is anti Torah and anti 

halachic authority as well. ?They are dangerous, their lifestyle involves 

the violation of numerous prohibit ions, and their daughters are 

compared to animals, lacking in any knowledge or moral sense.? 

   Rabbi Akiva, who loved and valued everyone like himself, 

understood f irst hand the mentality of the Am Ha?aretz and their 

potential. Rabbi Akiva teaches chazal that their hostility and 

arrogance encourages much of the hatred and challenges the Rabbis 

to be more sensit ive . Rabbi Hiyya echoes this sensit ivity and taught 

that it  is prohibited to teach Torah in the presence of an Am Ha'aretz 

for fear of embarrassing him.

     The main focus of this page then, is that Torah is central to every 

aspect of our lives. This goes hand in hand w ith being sensit ive and 

acting w ith modesty and humility.  The intertw ining of M iddot, Torah 

and marriage is the essence of these teachings by our sages. The 

messages that emerge between the dictums highlight a signif icant 

feature of the religious endeavor. Family and Torah walk hand in hand 

as we pursue a life dedicated towards our tradit ion. We are truly 

ready to be "married" to our Torah and preserve it when we can treat 

each other w ith love and respect.

The ?? begins w ith two different Tannaic sources that seem to 

indicate that one is not allowed to prepare for ???  on ??? ???.  The 

??? ? in ????? teaches us that the ????? ???, which were placed on 

the ?????  in the ? ??? each ??? , were made prior to the start of 

??? ??? in a case of  ???  ???? ????? ???  ??? ???.  

Rabba extrapolates from this ??? ? that the reason the ????? ??? 

were prepared prior to ??? ??? is because one is not allowed to cook 

on ??? ??? for ? ??. Rav Chisda explains that the leniency of cooking 

on ??? ??? for ???  only exists in a case of ????? ???? , when a 

rabbinic transgression is ignored for an immediate need.  

The ????? ??? failed to meet this criterion, as the need for the 

show bread was not immediate as it could be consumed for more 

than a week after it  was originally baked. Rav Chisda is further 

challenged by a ??? ? about the ???? ??? , the bread offerings 

brought on ?????? , which were also prepared ahead of ??? ??? in a 

case of ???  ???? ????? ???  ??? ???.  

In response to that challenge, ??? ?? '? explains how that too is an 

exception, because the verse in the Torah which permits one to do 

????? on ??? ??? for the purpose of preparing food utilizes the word 

"??? - for you and your own needs?, and not for the needs of the 

mikdash (i.e. ????? ???). 

Using these two cases, Rabba tried to challenge Rav Chisda?s 

posit ion that one is allowed to prepare for ???  on ??? ???.  The ???? 

now moves to challenge the posit ion of Rabba, who uses the the 

principle of "?????" to permit one to cook on 

???  ???? ????? ???  ??? ???. Two different Tannaic sources which 

suggest that "?????" is not a valid principle and therefore can not be 

utilized.  

The f irst is a ??? ? in ???? ??? ?, which claims that a person can be 

liable to receive 8 sets of lashes for plow ing a row in his f ield under 

various circumstances on ??? ???.  However, should ????? exist, as 

Rabba claims, then such an individual should be exempt from lashes.  

One can claim that he is allowed to plow a portion of the f ield ?????, 

since, he can use that dirt to cover up the blood of an animal, which is 

a mitzvah.  

After offering several unsuccessful solutions to this challenge, the 

???? concludes that the ??? ? is describing a very specif ic  situation 
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where the plowed earth is mud, thereby unfit to be used to cover the 

blood of animals, and still problematic due to the prohibit ion of 

plow ing.  

The f inal challenge to Rabba?s posit ion  of "?????" is a ?????? about 

cooking and eating ?? ?? ??? on ??? ???. The author of the ?????? 

claims one would incur f ive sets of lashes as a penalty.  Rabba 

suggests amending the ?????? in such a way that w ill provide only 

two sets of lashes for violating the prohibit ion against eating the 

?? ?? ??? and three sets of lashes for transgressing the prohibit ion of 

cooking it.  

He suggests a case where the ?? ?? ??? is cooked using sticks that 

are ????? since they were not set aside before ??? ??? for use.  Based 

on this suggestion, Abaye infers that ????? is an ???????? ??? ?? for 

which one would incur lashes.  When asked if he thinks that ????? 

really is an ???????? ??? ??, Rabba responds yes, based on the fact the 

???? ? ??? were required to prepare for ???  on Friday by gathering ?? 

to sustain them for ???  ??? and ???  itself.  This suggestion by 

Rabba is shocking as ????? is presented as an ????? ??? ?? in 

Masechet Shabbat. 

Although on the surface the varying opinions of Rav Chisda and 

Rabba can be understood as a typical Talmudic dispute, I believe that 

their respective opinions reflect an important theme: The importance 

of nuance and balance in halachic decision-making.  While Rav 

Chisda permits cooking for ???  on ??? ???, it  is w ithin the limited 

confines of one?s immediate needs.  He w ill not allow this leniency to 

become a ?free for all?, wherein the sanctity of the day itself could 

potentially be threatened through unnecessary labor.  

This ideal is most prominent when Rav Chisda w ill not even allow 

cooking/baking for the ? ??? itself, where leniencies are often relied 

upon to do the avodah. Rabba?s reliance on the principle of "?????" 

reflects his desire to maintain the sanctity of ??? ??? by forbidding 

unnecessary preparations, such as those for ??? . 

His desire emanates from thinking the best of people?s intentions 

and commitment to safeguarding the ????, when it seems that one 

may overstep the line.  Personally, watching the juggling acts of our 

Sages unfold on the pages of the Talmud reinforces my respect of 

their daily challenges and perseverance to maintain the authenticity 

of the Torah while simultaneously aligning it w ith the human 

experience.

Rav Yosef said: On Pesach, the women of our family bake only 

small quantit ies of dough at a t ime since it is easier to prevent the 

dough from becoming chametz. 

Abaye said: That is a stringency that leads to a leniency, as by 

working w ith small quantit ies one removes the dough from the 

mitzvah of separating challah. Rav Yosef said: the solution was taught 

by Rabbi Eliezer: one can still separate challah after the loaves are 

baked by placing them in a basket that combines them to reach the 

suff icient quantity to do the mitzvah of taking challah.  

Rabban Gamliel says: Three women may knead their dough at one 

t ime, in one oven, one after the other, and they need not be 

concerned that their dough w ill become chametz while they are 

wait ing to use the oven. 

The Chachamim explain: one woman kneads her dough, while 

another forms her dough into matza, while another one bakes her 

dough in the oven, and then they rotate and continue in turn. 

As long as they are engaged in handling the dough, it  w ill not 

become chametz. Rabbi Akiva says: Not all women, not all wood, and 

not all ovens are the same.  Some women are diligent, others are not. 

Some ovens are fueled by moist wood, others w ith dry wood.  Some 

ovens are more hot than others. 

Therefore, there is no set procedure. Rather, the general rule is: if  

the dough begins to rise, one should spread cold water onto the 

dough in order to stop the leavening process. 

The ??? ? says that if  ?? ? ??? falls on Shabbat, ???? '? says 

??? ????? should be done on Friday. The ????? say it should be done 

on ??? , (in a way that?s allowed on ??? ) ???? ?? ?" ? say, ????? 

should be done before ???  and ????? on ??? . 

The next ??? ? brings various cases where someone was on their 

way to bring his ?? ? ????, to circumcise his son, or to join a marriage 

meal, or are running from danger, and they realize they have ??? at 

home. If they have t ime to go back and destroy the ??? they should, 

otherw ise they can do a mental ???? (which works ????????). 

But if  one was going for a ??? ? ??? then one must go back right 

away. ???? '? says one must go back if the ??? is the size of an egg, 

whereas R?Y says if it  is the size of an olive. 

The '?? brings a contradiction that implies that a wedding meal is 

not a mitzvah. This is resolved by saying it is a matter of debate, or 

that there is a difference between the f irst meal and the second. The 

????? is brought that a ??? ????? should not participate in meal that 

is not a mitzvah. We bring conflict ing factual reports about whether a 

non-Cohen marrying the daughter of a Cohen is indeed a good thing 

or not.   

Braitot are brought on the importance of marrying the daughter of 

a ??? ????? or other people w ith good midot.  ????? '?  says one 

may kill an ????? ??? on ? ?? ?"?? explains this is talking about a 

known murderer and so it?s a matter of life and death. The Ran 

quotes Rav Sherira Gaon and the Rif who say it is talking about 

someone who is ????? ??? ???? and one may kill them if that?s the 

only way to stop them. 

The Rishonim ask, then why does it say ???? ??? It could be 

anyone. They answer, surely only an ???? ?? could be so ignorant to 

do such an abhorrent act. The ?"? and the ?"? ??? explain this this is 

actually a metaphor for embarrassment, and it is talking about people 

who hold tremendous hatred towards Talmidei Chachamim. That 

hatred is discussed in the daf. Rabbi Akiva, for example, said that 

when he was an ???? ?? he would want to bite them like a donkey 

which crushes bones. 

The daf concludes bringing a machlokus between ?"? and ?"? 

where they discuss how much one needs to eat in order to bentsh. 

?"? says a ????, and ?"? a ?????. That seems to be the opposite of the 

M ishna. ????? "? says sw itch the opinions. ???? says they are arguing 
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about deroshot for bentshing and the logic for going back for ???.

Dedicated to the Refuah Shelema of Naftali Hertz ben Chaya

When in Rome

The 4th perek of Pesachim, "?????  ????", discusses various customs 

that have arisen in different locations, and how we should act when 

going from place to place and encountering different minhagim. 

Where the minhag of our home town is different from the minhag of 

the town we are going to, which one should we follow? 

The basic premise is that people should follow the customs of their 

home town, as an adopted minhag has the force of halacha. The 

example given in the f irst M ishna on daf 50 is whether or not we do 

work on the morning of 14th Nissan, Erev Pesach, until midday. If a 

town adopts a practice of working then, then we are permitted to 

work. If the town doesn' t work during that t ime, then we don' t work 

too. If someone moves from a town that does allow, to a town that 

doesn' t, or vice versa, we take the stringent view in each case. This is 

all designed to ensure that someone does not forget to remove his or 

her chametz on the morning before Pesach. 

In the afternoon of the 14th, no work is permitted either way, as it  

would be inappropriate to work at a t ime when the Korban Pesach is 

being offered. The Gemara expands the scope of the t imes when it is 

customary to avoid work to Erev Shabbat and Erev Yom Tov more 

generally, and advises that work performed in the afternoon before 

Shabbat /  Yom Tov, and Motsei Shabbat /  Yom Tov, w ill see no 

bracha arise from this work. A beraita is brought that discusses that 

one can profit from being zealous regarding work, but one can also 

lose for this; one can also profit from being lazy (yay! ! ) , but one can 

also lose from this. 

The daf ends w ith an illustration of the permanence of a local 

custom: The people of Beishan (near the city of Tyre) had the custom 

not to travel from Tyre to Sidon (where much business was able to be 

done) on Erev Shabbat. Some years later, their children came before 

Rabbi Yochanan, and said that while their fathers were able to avoid 

this (they were wealthy), it  is now more diff icult for them to avoid 

this as they are not wealthy. 

Did they need to adhere to the custom? Rabbi Yochanan quoted 

the famous pasuk from M ishlei ??? ???? ? ?? ??? ???? ?? ?? ??? ???  

which indicates that an established custom of our parents must be 

continued by us.

On Daf 51, the Gemara detours into a fascinating discussion about 

minhagim, customs that vary from one city to another and how an 

individual balances his or her own local customs w ith those of 

another community. 

The particular custom mentioned in the M ishna is whether 

someone should work on erev Pesach? some having the custom to 

refrain, others to work until chatzot, midday. On this daf, the array of 

customs is expanded? can two brothers bathe together, can one 

walk on Shabbat w ith w ide shoes, can one sit on commercial stools 

on Shabbat? and in each instance, all of which involve highly 

respected rabbis, Yehuda and Hillel and Rabban Shimon ben Gamliel, 

these reputable rabbis parted w ith their own custom in deference to 

the custom of the community they were visit ing.   

The Gemara then discusses two main principles that inform one?s 

actions in these situations. The f irst is that we impose on a traveler 

the stringencies from the place he has left as well as the stringencies 

of the place to which he has arrived. The second idea is that one 

should always respect the standard customs of a particular place so 

as to prevent ?machloket? or ?dispute". 

For Abaye, the two principles work well together in the situation 

where one travels from a place where they normally work on erev 

Pesach to a place where they refrain. The more stringent observance 

prevents dispute. But what about when one travels from a place 

where one normally abstains from work in preparation for the chag 

and visits a community where they work? 

How does he/she balance the need for greater stringency as well as 

prevent dispute? The two seem at odds. Rava says this is not a 

problem. The community who sees someone refraining from work 

w ill not think his intention is to cause dispute, rather they w ill give 

him the benefit of the doubt that perhaps he simply could not f ind 

work in a new town.   

But I understand Rava slightly differently. What I believe he is trying 

to tell us is that yes, any t ime we come from a place of greater 

observance than those around us, there is a chance for dispute. There 

is a chance those around us w ith less stringent customs w ill feel 

threatened, crit icized, belit t led. But what I believe he is teaching us is 

that if  we express our greater stringencies in a manner that is subtle, 

sensit ive, and modest, then those around us w ill in fact assume our 

intentions and motivations were different. 

The community that works on erev Pesach w ill not assume the 

visitor is trying to outshine them, or embarrass them, but rather that 

he could not f ind work. The point is that the prevention of dispute is 

not about a difference of customs, it  is about how an individual 

chooses to express his stringencies around other people.   In the end, 

this is why the examples at the beginning of the daf are so poignant. 

These were great rabbis, and yet they set aside their own customs 

in order to show respect for the community they were visit ing. They 

showed tremendous modesty in their own observance in order to 

respect those around them. 

Rava is encouraging the rest of us to aspire to that level of piety, to 

remember that we can hold on to the stringencies from where we 

come and adopt the stringencies of where we are headed, but above 

all, we must express both sets of stringencies w ith modesty and 

humility, preventing divisiveness and inspiring different communities 

to come together and f ind common ground. 

In today?s increasingly polarized world, we can all appreciate the 

importance of this message.  
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??????? ???? ?????? ???? ? ???? ??? ?????? ? ????
?"? ???? ???? ?? ????? ????? ??? ? ?????? ? ????

Dedicated to the Refuah Shelema of Naftali Hertz ben Chaya

The daf opens w ith the ongoing subject of ???? (custom), and 
specif ically, whether one may go to work on the morning of Erev 
Pesach or not. Different towns had different ??????. 

I thought it  would be apposite to expand on the subject of ???? in 
general so that our understanding of the chapter can be deepened. 
The concept of follow ing established custom is based on three verses 

1) ?:? ????? ? ???? ??? ?? 

2) ?:? ??? ? - ??? ???? ? ??? ??? ???? ?? ?? ??? ???  

3) ??:?? ????? ? ???? ? ???? ??? ? ?? 

The Acharonim are divided as to whether the directive to act in 
keeping w ith established custom is, in certain instances, Biblical in 
nature, corresponding closely to the laws of vows, or is it  always, at 
most, Rabbinic in nature.  

A practical difference could be, in a case of doubt, where one 
would be stricter in the case of the former, and more lenient in the 
case of the latter. When examining this question in a didactic fashion, 
one can ask whether ???? can be considered like an actual mitzva /  
prohibit ion, or whether it  is simply a mode of praiseworthy 
behaviour. A practical difference between the two posit ions may be 
whether one would say a bracha on a ???? . 

If  we hold the former then such an action could be acceptable, but 
in the case of the latter, there would be no room to declare that we 
are ?commanded? to perform a certain action. One of the classic 
cases is saying a bracha on Hallel on Rosh Chodesh. 

The Ba?alei HaTosfot in Masechet Rosh Hashana, amongst other 
places, hold that one should say a bracha, while normative Sefardi 
halacha requires no such thing. 

Another conundrum regarding the place of ???? is what happens 
when it contradicts normative halacha? 

The Sdei Chemed, in his classic halachic work, notes f ive different 
approaches to this matter: 

a) ???? does not supersede even a Rabbinic prohibit ion. 

b) It does not supersede a Biblical prohibit ion. 

c) They supersede posit ive mitvot through inaction. 

d) They supersede negative mitzvot through inaction. 

e) They can supersede Biblical mitzvot entirely. It  seems clear this is 
an area of extreme complexity, and if faced w ith a specif ic question, 
one may be well advised to ?consult one?s local Rabbi?.  

The 4th Perek of Pesachim continues its discussion about M inhag 

Hamakom in a M ishna that ends w ith the follow ing halacha:

???  ?????  ???? ?????? ???? ? ????? ??? ????? ?????  ????
?????? ??? ?????

 The M ishna cites another custom related to Passover: In a place 

where people were accustomed to eat roasted meat on Passover 

evenings, one may eat it . In a place where people were accustomed 

not to eat one may not eat it .  

There was a difference of opinion as to whether roasted meat - 

which is meat cooked in a manner similar to how the Korban Pesach 

was cooked - may be eaten on Pesach outside of Jerusalem or when 

the Beit HaM ikdash was destroyed and the korban Pesach was no 

longer brought.    

During the discussion of the M ishna, the Gemara relates the 

follow ing story: "  

????? ??? ???? ????? ????? ???? ??? ?? ????? ???? ? ?? ? ????

?? ????? ????  ???? ???? ????? ??? ? ???? ????? ?? ????  ???? ?

???? ??? ???? ????  ??? ?? ???? ??? ?? ???? ?

Theodosius [Todos] of Rome, leader of the Jew ish community 

there, instituted the custom for the Roman Jews to eat kids roasted 

[mekulas] whole w ith their entrails over their heads on the evenings 

of Passover. 

The Sages sent a message to him: If you were not Theodosius, an 

important person, we would have decreed ostracism upon you, as it  

appears as if you are feeding Israel consecrated food, which may be 

eaten only in and around the Temple itself, outside the permitted 

area.   Todos who was the leader of the Roman Jeiwsh community 

started a minhag for the Jews to eat a special roasted meat on Pesach 

similar to what was done in the Beit HaM ikdash."  

The community in Eretz Yisroel sent Todos a message that they feel 

this minhag deserves for him to be excommunicated since it appears 

that Todos was lett ing people eat Kodshim outside of Eretz Yisroel,  

but they w ill not do that because he is important.  This incident 

demonstrates the tension that sometimes existed between Eretz 

Yisroel and Diaspora communities.  

It  is clear that the Chachmim want to maintain the appearance that 

certain activit ies may only be done in Jerusalem.    A parallel text to 

the one here appears in Berakhot 19a:  

??? ???? ????? ??????? ???? ??? ?? ????? ???? ? ?? ? ????

?????? ??? ? ???? ????? ???  ?? ?????  ??? ???  ???? ? ?????

???? ??? ?? ???? ? ?? ????? ????  ???? ????

The Gemara challenges this: "And are there no more cases of 

excommunication or threats of excommunication? Surely there are 

addit ional cases like the one in the baraita taught by Rav Yosef: It  is 

told that Theodosius of Rome, leader of the Jew ish community there, 

instituted the custom for the Roman Jews to eat whole kids, young 

goats roasted w ith their entrails over their heads, as was the custom 

when roasting the Paschal lamb on the eve of Passover, as they did in 

the Temple. 

Shimon ben Shata? sent a message to him: If you were not 

Theodosius, an important person, I would have decreed ostracism 

upon you, as it  appears as if you are feeding Israel consecrated food, 

which may only be eaten in and around the Temple itself, outside the 

Temple."   Here the story is set during the t ime of the third generation 

of the Zugot w ith Shimon ben Shatach,  who lived around 160-40 

BCE.  This added detail would mean that Todos enacted this practice 

while the Beit Hamikdash was still standing.  

This makes the threat of excommunication much more 

understandable.  The Sages of Israel could not support a minhag that 

undermined the centrality of Jerusalem and the Beit Hamikdash.  

Using parallel text in the Talmud often helps add important details 

that provide a more complete understanding of some of the historical 

events recorded in the Talmud.
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