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The Role of Yetziat Mitzrayim
Rabbi Assaf Bednarsh (Adapted by a Talmid from a shiur given at the Gruss Kollel)

This week’s Parsha is chockful of mitzvos. After 
some of those mitzvos, the Torah adds: Ve-zacharta 
ki eved hayita be-Mitzrayim, va-yifdecha Hashem 

Elokecha misham, al kein anochi mitzavecha la’asos es ha-
davar ha-ze (Devarim 24:18), and Ve-zacharta ki eved hayita 
be-Eretz Mitzrayim, al kein anochi mitzavecha la’asos es 
ha-davar ha-ze (Devarim 24:22). What is the relevance of 
remembering that Hashem took us out from Mitzrayim?

Rashi comments (24:18 v’zacharta): Al menas kein 
p’diticha, li-shmor chukotai, afilu yeish chesron kis ba-
davar—because some of these mitzvos cost a lot of money. 
Especially the ones about giving tzedaka—like leaving 
olelos, peret, and shichacha; the pe’ah for the poor; and 
lo sachavol beged almana. You might say: It’s not worth it 
for me to sacrifice so much money. Therefore, Rashi says: 
Hashem made a deal with us. He took us out of Mitzrayim, 
and we owe Hashem, as it were, as part of our deal, to keep 
these mitzvos—even if they cost money.

The Ramban disagrees. He thinks that there should be 
something more specific about this connection to Yetziat 
Mitzrayim. And Ramban relates to it on the level of Bein 
Adam la-Chaveiro because it says in the pesukim: lo sateh 
mishpat ger yasom and la-ger, la-yasom, ve-la-almana 
yihiye. They discuss how you should treat a ger. It’s very 
easy for someone to say: This ger is so different. He is not 
like me. The ger certainly has no social standing; he is not 
popular and has no power. It’s very easy for someone to take 
advantage of a ger. Therefore, Ramban says: Remember 
how you were in Mitzrayim, and you were an oppressed 
ger because you were different, and the Mitzrim had all the 
power. You were not familiar with all the social norms. And 
you did not have all the protektzia and connections. And 
you were happy that Hashem wanted to help you. Likewise, 
you should emulate the midos of Hashem and remember 
what it’s like to be oppressed and that Hashem cares about 

the ger. And therefore, in turn, you should help the ger.
The Kli Yakar takes it in a slightly different direction. 

He says: Why is it so important to remember yetzias 
Mitzrayim? And like Rashi and Ramban, he answers that 
we are talking here about giving up your money. To whom? 
To other people. Then, he wonders: Why would it be hard 
for someone to part with their money? It seems that we are 
talking about rich people here. Only a rich person would 
come to take collateral from poor people. It’s the rich person 
who has all the fields and all the different crops and fruits. 
So, why can’t he share a little with the poor person? Does 
the rich person really believe that he needs to have a million 
dollars, and the other person shouldn’t even have $100? 
And the answer is that even the rich person does not think 
that he needs every luxury, to the point that he would not be 
able to afford to share with others. But the rich person says: 
Today I may have enough, but I need to put money aside in 
the bank for tomorrow. It’s very nice to help the poor, but 
tomorrow I might be poor. What am I going to eat then? Or 
my kids will be poor if I don’t put money in a trust fund for 
them. It’s nice to give for hachnasas kala, but my kids need 
to inherit something so that when their kids get married, 
they will have enough for their own hachnasas kala. So, it’s 
only fair if I keep the money for myself so that I will have 
it in the future. Therefore, Kli Yakar says, No! Ve-zacharta 
ki eved hayita be-Mitzrayim. Realize that Mitzrim had 
everything, and you had nothing. And in the end, Hashem 
gave you everything. We started out with nothing, and 
Hashem gave us the Man to eat. He gave us a Be’er to drink. 
We had no land, and He gave us Eretz Yisroel. Realize that 
Hashem takes care of the world. And therefore, what you 
need today, you should keep today. No one says that if you 
only have enough food to eat for today, you should give it to 
someone else—in this case, we say, “chayecha kodmin.” But 
don’t worry about saving for the future and saving yerusha 
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for the kids and how your kids are going to buy apartments 
for their kids when they get married. Realize that Hashem 
runs the world—have bitachon. If you do the mitzvos now, 
Hashem will take care of you in the future, just like Hashem 
took care of us even though we didn’t have anything on our 
own. Don’t worry about giving tzedaka. Sometimes, it is 
a responsible thing to save for a rainy day. However, if the 
choice is between saving for a rainy day and being a good 
person and helping others, then be a good person and help 
others, and Hashem will help you in the future.

These two psukim that mention Yetzias Mitzrayim are 
great Mussar lessons for all of us when we are in a situation 
where we need to decide whether to do the right thing 
when it’s hard. Sometimes, we are selfish and want to take 
care of ourselves, and then we need to remember all three 
of these perushim. Number one: Rashi. Where did we 
come from? Hashem took us out from Mitzrayim, and we 
are nothing without Him. Hashem gave us everything and 
made a deal with us that we would just give back a little. 
Like the Mishna says in Avos: tein lo mishelo, she-atoh ve-
shelcha shelo. We are not sacrificing for Hashem. He gave 
us everything, and He is just asking for a small portion of it 

back. We are really getting a good deal here. If someone told 
you: I’ll give you 10 dollars, and you would give one back, 
wouldn’t you take it? No one would reasonably refuse this 
deal. Therefore, having this in mind makes it easier to part 
with what you have. Second: think about the other person’s 
perspective. It may be hard for you to part with your money, 
but think about how much the other person needs it and 
how it would feel like to be in their shoes—and that we 
were once in their shoes. And this would make it easier for 
you to do the right thing. And thirdly, even though we are 
always worried about what the future will bring, realize that 
just like Hashem took care of us in the past, Hashem will 
likewise take care of us in the future.

The Rambam—an arch-rationalist, who explains 
everything in scientific terms and does not bring in a lot 
of mysticism, etc.—writes as a psak halacha that you will 
not get poor from giving tzedaka (Hilchos Matnos Aniyim 
10:2). How did he know that? I’m sure he had his mekoros. 
Somehow, he knew that this was true, that if you really 
believe that Hashem runs the world, you will not lose. And 
really, you only have what to gain, not only in the next world 
but in this world as well. Shabbat Shalom.

Control Yourself
Rabbi Joshua (The Hoffer) Hoffman z”l

This week’s parsha contains more mitzvos than any 
other parsha in the Torah. The Talmud (Yevomos 
4a) tells us that even according to the opinion 

that we generally do not try to find significance in the 
juxtaposition of different sections of the Torah to each 
other (‘ein dorshin semuchin’), in the book of Devorim 
everyone agrees that we do so. Although the Talmudic 
passage is referring to halachic expositions based on 
such juxtapositions, Rabbi Ya’akov Sakly, a student of the 
13th century Talmudic authority Rashba, takes it in a 
homiletical sense, as well.  Accordingly he presents, in his 
Torah commentary Toras HaMincha to parshas Ki Seitzei, 
an explanation of the continuity of the parsha, explaining 
how each mitzvoh is connected to the one that follows it. 
I would like to focus on just one group of mitzvos that he 
discusses, presenting his explanation and expanding upon 
it.

The Torah tells us that it is prohibited to kidnap a person 
and then sell him, and that the penalty for doing so is 
death. The next mitzvoh mentioned is that of taking care 

in regard to the affliction of tzora’as: “Take care about the 
tzora’as affliction, to be very careful and to act ; according 
to everything that the Kohanim the Levites instruct 
you, as I have commanded them, you shall be careful to 
perform” (Devorim 24:8). Rashi explains that this verse 
prohibits the cutting off of any signs of tzora’as, such as 
white hairs on the flesh, or the tzora’as affliction itself, so 
that the Kohanim will be able to judge the case accurately. 
We are then told (verse 9) to remember what happened 
to Miriam when the Jews were on the road going out of 
Egypt. We have offered, in the past, an explanation of the 
connection between Miriam’s sin of engaging in leshon 
hora, or disparaging talk, concerning Moshe, for which she 
was punished with tzora’as, and the fact that it was done on 
the road out of Egypt (see Netvort to parshas Ki Seitzei, 
5762, available at Torahheights.com) However, we still 
need to understand why these mitzvos regarding tzora’as 
are mentioned after the prohibition of kidnapping.  

Rabbi Sakly writes that a person who kidnaps someone 
separates him from the home of his parents, just as a person 
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who engages in disparaging talk - leshon hora -separates 
people from each other, and is therefore punished through 
tzora’as, which requires him to sit for a time outside 
of the regular encampment. I would like to expand on 
this explanation by referring to an earlier reference to 
kidnapping in the Torah. In parshas Mishpotim, the Torah 
tells us, “One who kidnaps a man and sells him, and he was 
found in his possession, he shall surely be put to death” 
(Shemos 21:16). This verse is preceded by mention of 
the death penalty for striking a parent, and followed by 
mention of the death penalty for cursing a parent. Why 
does the verse concerning kidnapping intervene between 
the two verses concerning crimes against a parent? In 
Netvort to parshas Mishpotim, 5761, we mentioned the 
explanation of R. Saadia Gaon, as cited by R. Avrohom 
Ibn Ezra, that it is usually minors who are the victims of 
kidnapping. These victims then grow up without knowing 
who their parents are, and eventually may end up hitting 
or cursing them. Even if these children do not end up 
striking or cursing their parents, we explained, still, the 
kidnapper created the possibility of such a situation, and 
this is sufficient reason to warrant the death penalty. On 
a wider level, perhaps, we can say that someone who 
kidnaps a person and removes him from his family is really 
destroying his self-identity, or alienating him from himself. 
Because of this process of self-alienation, the kidnapped 
person is apt, eventually, to strike or curse his parents, 
the source of his personality and his abilities in life (see 
Netvort to Mishpotim for a somewhat different application 

of this idea).
Based on our understanding of the prohibition of 

kidnapping, we can better understand why it is juxtaposed 
to a law of tzora’as and a mention of Miriam’s engagement 
in leshon hora against Moshe. One who engages in 
leshon hora influences the opinion of others about the 
person being spoken about, and, thus, in a sense, robs 
him of his personality, both in his own eyes as well as in 
the eyes of those who listen to the leshon hora. In regard 
to the person who speaks the leshon hora, he is actually 
alienating himself from his own personality, because he is, 
in effect, saying that he is unable to control his own power 
of speech. This is how Rabbi Boruch Sorotzkin, in his 
commentary HaBinoh VeHaBerocho, explains the midrash 
which says that a person who speaks leshon hora is ‘kofer 
ba’ikar’ - denies a basic principle of Judaism. The idea being 
expressed here, says Rabbi Sorotzkin, is that the person 
is denying his ability to control his own speech and thus 
rejecting the basic premise of all the mitzvos of the Torah, 
that a person is master over his actions, and is able to 
fulfill the mitzvos that the Torah mandates (see Netvort to 
parshas Ki Seitzei, 5762, for a further application of Rabbi 
Sorotzkin’s explanation of this midrash). Thus, a person 
who speaks leshon hora is really alienating himself from his 
own inner essence, just as a person who kidnaps someone 
alienates the victim from his self-identity by removing 
him from his parents, the source of his abilities and inner 
essence. Perhaps, then, this is one of the reasons for these 
laws being placed next to each other in our parsha.    

An Honest Remembrance
Mrs. Michal Horowitz

This week’s parsha, Parshas Ki Seitzei, commands 
us regarding many mitzvos.  According to the 
Sefer HaChinuch, the parsha delineates a total of 

seventy-four mitzvos; twenty-seven mitzvos asei and forty-
seven mitzvos lo ta’aseh.  Two important mitzvos - which 
are recorded one after another - concern neggah tzaraas 
and zechiras Miriam.

The Torah commands us regarding the affliction 
of a negah tzaraas, which can be defined as a physical 
manifestation of a spiritual malady (see Parshios 
Tazria-Metzora in the book of Vayikra).  Due to sins of 
(including but not limited to) lashon harah, haughtiness 
and stinginess of eye (Arachin 16a), one is afflicted with 

the illness of tzaraas, whose treatment, and subsequent 
habilitation, are under the watchful eye of the kohen.  

The pasuk states: :ִהָּׁשֶמר ְּבֶנַגע-ַהָּצַרַעת ִלְׁשמֹר ְמֹאד ְוַלֲעׂשֹות 
 ,ְּכֹכל ֲאֶׁשר-יֹורּו ֶאְתֶכם ַהֹּכֲהִנים ַהְלִוִּים, ַּכֲאֶׁשר ִצִּויִתם--ִּתְׁשְמרּו ַלֲעׂשֹות
beware of the tzaraas affliction, to be very careful and to 
act; according to everything that the Kohanim, the Leviim, 
shall teach you - as I have commanded them - you shall be 
careful to perform (Devarim 24:8).  

Commenting on this verse, Rabbi Mordechai 
Kamenetzky writes, “According to our sages, this verse 
comes to teach us the prohibition of trying to conceal, 
remove or otherwise tamper with the negah tzaraas.”  It is 
a warning to an afflicted person might truly desire - and 
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attempt - to remove the blemish so as not to have to go 
through the humiliating ordeal of isolation, banishment 
from all three camps, and the subsequent purification 
process (Parsha Parables, Devarim, p.665).  

The very next verse in the Torah states one of the shesh 
zechiros (Six Remembrances): ָזכֹור ֵאת ֲאֶׁשר-ָעָׂשה ה’ ֱאֹלקיָך 
 Remember what Hashem ,ְלִמְרָים, ַּבֶּדֶרְך, ְּבֵצאְתֶכם ִמִּמְצָרִים
your G-d did to Miriam on the way, when you went out 
of Egypt (Devarim 24:9).  Writes Rabbi Kamenetzky, 
“Indeed Miriam was afflicted with tzaraas.  She did speak 
lashon harah about her brother Moshe, to her brother 
Aharon.  The pasuk therefore exhorts us to remember not 
to speak gossip, lest we suffer the same fate she did.”

While this is all true and well, Rabbi Kamenetzky 
posits a compelling question: “Why mention zechiras 
Miriam here?  There are other portions in the Torah that 
teach us about negah tzaraas.  Why not use the example 
of Miriam in context of those portions?  Better yet, after 
the incident of Miriam’s lashon harah (Bamidbar 12), why 
didn’t the Torah exhort the people to remember what 
happened to her?  Would that not be the most appropriate 
place to remind us not to forget her sin and subsequent 
punishment?

“Why mention it right after warning us not to remove or 
try to hide a tzaraas affliction?” (Parsha Parables, Devarim, 
p.665)

With great insight and relevance, Rabbi Kamenetzky 
proposes as follows: “Perhaps the juxtaposition of these 
two verses bears tremendous relevance.  First, the Torah 
tells us to heed the tzaraas negah.  We must not attempt to 
remover or tamper with the affliction in any way, nor may 
we attempt to alter - or cover up - its appearance.  

“Then the Torah tells us to remember Miriam.  If we 
analyze the two directives, we will find a very powerful 
connection.  Miriam had what we might call ‘friends in 
high places.’  Her brother Moshe was the supreme leader 
of the nation and her brother Aharon was the kohen gadol 
(the high priest).  If anyone could cover up the affliction 
of tzaraas, it was these three siblings.  Her brothers could 
certainly have swept her blemish ‘under the rug,’ and 
carted her off for fourteen days to a secret location outside 
of the camp, perhaps saying she was taking an extended 

vacation for personal reasons.
“However, they did not.  Moshe prayed openly for her 

healing while the entire nation was informed that they 
were waiting to journey forward until she was recovered.  
There was no cover up… Miriam spoke incorrectly about 
Moshe and she was duly punished.  And the greatest 
powers in government, her brothers Moshe and Aharon, 
informed the nation of her affliction and taught them the 
lessons that we ought to learn from this incident.

“Instead of whitewashing the incident, Moshe, Aharon 
and Miriam candidly confronted, and dealt appropriately 
with, the situation.  Thus, the Torah first tells each and 
every one of us to beware of the tzaraas plague and not to 
cover it up (24:8).  It then reminds us to remember what 
happened to Miriam (24:9) - the sister of our great leaders 
who was indeed afflicted, but whose experience, honesty 
and integrity taught endless generations of descendants” 
(Parsha Parables, Devarim, p.666-667).

What a powerful insight into human nature, into the 
honesty and integrity that the Torah expects and demands 
of us, and the greatness of our leaders, who set an example 
through the yoshrus (straight path) and emes (truth) of 
their lives.  

This is also an especially relevant lesson for Chodesh 
Elul, as we quickly approach the yimei ha’din (Days of 
Judgement).  It is easy to stand before the RS”O and 
attempt to “cover up” and “whitewash” our sins.  It is easy 
to be melamed zechus upon ourselves, even as we klap 
an al cheit.  And yet, when we stand before The Judge of 
Truth and King of all kings, we must present ourselves as 
we really are - the good and bad; the zechuyos and chovos 
that we all have (for a full essay on this topic, see The Rav 
Thinking Aloud Shemos, p.155-158).  Remember, the 
Torah warns us, that when you are spiritually blemished, 
healing is always possible through the gift of teshuva.  Just 
don’t stand before Me, G-d says, attempting to cover-up 
your sins.  Stand as you are, and your repentance will surely 
be accepted.  

 peace, peace ,ָׁשלֹום ָׁשלֹום ָלָרחֹוק ְוַלָּקרֹוב, ָאַמר ה’ ּוְרָפאִתיו
to the far and the near, says Hashem, and I will heal him 
(Yeshayahu 57:19). 
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Too Many Experts
Rabbi Moshe Taragin

There are very few storylines as dramatic or as harsh 
as the saga of a ben sorer u’moreh. A wayward 
adolescent boy exhibits preliminary signs of 

insubordination, is arraigned by his own parents, and is 
quickly executed. This situation is so unforgiving that the 
Talmud Sanhedrin (71a) cites several opinions asserting 
that this situation never actually occurred. By presenting 
this exaggerated “hypothetical”, the Torah lessons us about 
common struggles in our own religious development. No 
thirteen- year old boy was ever executed for adolescent 
rebellion. The tale of a ben sorer u’moreh is the religious 
story of everyman.

The dual label of a ben sorer u’moreh is intriguing. The 
first part of the label – the term “sorer”- implies straying 
or drifting. Exploring his world, the boy wanders from the 
proper course. Some people are born and raised as straight-
arrows, rarely veering beyond their narrow and protected 
“space”. More often, our natural curiosity tugs upon our 
spirit and draws our attention to the “big show” around 
us. G-d instilled curiosity and wonder within the human 
imagination, inviting us to survey our world and marvel 
at its grandeur. Sometimes our inquisitive spirit takes us 
to places we best avoid. Sometimes when we wonder we 
begin to wander.

The ben sorer has veered out of his lane but he is still 
redeemable. Even when we stray we can always correct 
our route. What condemns this boy is not his wandering 
but his obstinacy- he is also a “moreh”. This second term 
“moreh” describes the boy’s emotional intransigence and 
his hard-headed refusal to listen to his parent’s guidance. 
Wandering paths can be corrected, but when the heart is 
padlocked, the situation becomes irreparable. Without 
experienced guidance we all spiral into moral free fall.

As we journey through life we face innumerable moral 
quandaries and dilemmas. If we remain receptive to 
guidance and moral correction, our path can be adjusted 
and corrected. Once we shut down and “shut out” voices of 
potential instruction, we sail adrift.

There are numerous factors which cause us to insulate 
our hearts against moral input or criticism. Sometimes, 
we are generally disinterested in spiritual improvement, 
and we anesthetize our hearts, numbing them to any 
religious sensation. Sometimes, our pride prevents us from 

acknowledging the wisdom of others. Still other times, we 
are too self-confident in our own wisdom and judgement 
to admit that our judgements may be imperfect. Whatever 
the reason, when we become afflicted with emotional 
obduracy, we enter the territory of ben sorer u’moreh.

Within the Jewish world, two very different and polar 
opposite approaches to this challenge have emerged. One 
of the defining features of a Charedi lifestyle is the doctrine 
of da’at Torah. This belief assumes that Torah scholars 
possess incontrovertible truths, arrived at independent of 
the rational judgement or logical analysis which most of 
society employs. Experts utilize science and facts, whereas 
preeminent Torah authorities are privy to higher forms of 
wisdom. This higher wisdom extends beyond the classic 
religious areas of halacha or even moral behavior. The 
views of Torah leaders should influence or even dictate 
areas of personal choice such as marriage, finances, public 
policy and politics. This past year we witnessed an extreme 
application of da’at Torah, as many

Charedi institutions remained open during the 
pandemic, despite the warnings of medical experts. 
Knowledge available to Torah scholars is more compelling 
and authoritative than science and statistics.

By and large, those who don’t operate under Charedi 
social norms do not impute supernatural authority to 
da’at Torah. Religious and even moral issues are deferred 
to Rabbinic opinion, but personal decisions not directly 
influenced by religion, remain the personal autonomy of 
each individual or of each community. Decisions are more 
frequently taken in consultation with experts: medical 
treatment upon the guidance of doctors, emotional 
well-being upon the input of psychologists and financial 
decisions based upon financial advisers.

Those who do not follow da’at Torah face a haunting 
but important question – Who do we listen to? Have 
we become too autonomous? Is there too much self-
arbitration and insufficient guidance? When is the last time 
you changed your mind about a religious or moral issue 
based on a more seasoned opinion of a greater authority? 
Are we too resistant to input or even frontal rebuke? Is 
there an authoritative voice in our life whose input and 
whose opinion we carefully regard before taking important 
decisions?
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Sadly, many sincerely religious people don’t submit to a 
higher moral authority or to a voice of greater moral clarity. 
We have fashioned a world of world of self-arbitration and 
extreme moral self-confidence. It seems that there are three 
factors in our culture which aggravate this condition:

Personal Autonomy
Democracy grants each citizen political and economic 

autonomy, liberating each individual to live their life 
without political restraint or social limitation. Freeing 
ourselves from external manipulation or suppression, 
unleashes our greatest potential and preserves our innate 
human dignity.

However, political autonomy should not be confused 
with moral autonomy, whereby a person leads their life 
based on their own values and their own moral discretion. 
Living in free democracies without built in social 
hierarchies has led to a world or moral self-arbitration. 
This approach to life feels more authentic but is more 
precarious.

The Moral Conversation
In the past, we expected our leaders to be moral role 
models. They didn’t just represent our political interests 
or implement our policies, but reflected our best dreams 
and our most high- minded ideals. Sadly, the profile of 
political leaders has dramatically deteriorated. For various 
reasons, fewer and fewer of our elected officials and public 
personalities deserve to be moral role models. Most 
citizens no longer expect moral guidance from their elected 
officials, who more commonly are elected based upon their 

effectiveness in governing but not upon their integrity. 
Politics has become more transactional and less existential.

When moral issues are removed from the “public 
conversation” they fade into oblivion. The vanishing of 
moral values from the “public commons” creates a vacuum 
which is filled by individual moral conscience. Input and 
guidance are becoming lost commodities.

Everyone Is An Expert Our world used to be smaller. We 
live contained lives, invested deeply in our relationships 
and processed our world with resonance and complexity. 
Our modern world is too swollen and, living in an 
expanded global village, we encounter far more than our 
ancestors ever confronted. We probably cycle through 
more information in a day than previous generations 
processed in a month. Information not wisdom.

Because of our exposure and education, we feel more 
empowered to offer our opinions. In our world, everyone 
is an expert and everyone has a social media platform to 
disseminate their unearned and unsolicited “expertise”. 
Over the past year and a half, as we have wrestled with 
the epidemic, how many “expert opinions” have we been 
flooded with? How many have spoken “authoritatively” 
without even a modicum of scientific or of medical 
background. Life in the “city of experts” leaves little 
room for guidance and spiritual instruction. If we know 
everything about anything, or at least, are a few Google 
clicks away from omniscience, we should certainly be able 
to personally navigate religious questions.

Is ben sorer u’moreh really just a hypothetical? Maybe it 
is more prophetic than theoretical.

Transforming an Enemy into a Friend
Rabbi Ephraim Z. Buchwald

We are now well into the month of ֱאלּול, Elul, the 
month that leads into the special times of the 
High Holidays.

Tradition states that the acronym of “E-l-u-l” reminds 
us of the verse, (Song of Songs 6:3)“I am to my beloved 
and my beloved is to me.” Elul is a time when “G-d is in 
the field,” when the Al-mighty is considered especially 
close and accessible, waiting for the “return” of His beloved 
children

Following on the timely motif of repentance, this 
coming week’s parasha, parashat Kee Teitzei, contains a 
particular statute that allows us to explore a profoundly 

important principle with respect to Teshuva, (return), even 
though on the surface the statute does not seem to have 
much to do with repentance.

The Talmud (Yoma, 86b), declares that repentance 
during the High Holidays, achieves forgiveness only for 
sins committed between a person and the Al-mighty. 
However, forgiveness for sins committed between fellow 
human beings needs to be accomplished on a personal 
basis.

A most profound Torah insight into interpersonal 
relations is found in this week’s parasha. On the surface it 
appears to deal merely with the Torah’s sensitivity towards 
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animals. Deuteronomy 22:4 reads: לֹא ִתְרֶאה ֶאת ֲחמֹור ָאִחיָך 
 You shall , אֹו ׁשֹורֹו, ֹנְפִלים ַּבֶּדֶרְך, ְוִהְתַעַלְמָּת ֵמֶהם, ָהֵקם ָּתִקים ִעּמֹו
not see the donkey of your brother or his ox fall on the 
way, and you look aside. You must load them with him. 
This mitzvah, which is known as the mitzvah of ְטִעיָנה 
—T’ee’nah, requires one to help the owner of an animal 
when the animal’s load is falling.

An interesting parenthetical observation is the comment 
of the Sifre cited by Rashi, indicating that the master of 
the animal may not say to the person who is trying to be 
helpful, “Since it’s your mitzvah, you do it. I’ll stand aside 
and watch you.” After all, the verse clearly says to load the 
animal “with him,”–with the owner.

The mitzvah of t’ee’nah, of securing a load that is falling, 
parallels another mitzvah known as ְפִריָקה —p’ree’kah–
unloading, that is found in parashat Mishpatim, Exodus 
 ִּכי ִתְרֶאה ֲחמֹור ֹׂשַנֲאָך רֵֹבץ ַּתַחת ַמָשאֹו, ְוָחַדְלָּת ֵמֲעזֹב לֹו, ָעזֹב 23:5
 When you see the donkey of your enemy falling ,ַּתֲעזֹב ִעּמֹו
under his load, would you refrain from helping him? You 
must help him.

The Talmud in tractate Baba M’tziah 32b, has a 
fascinating discussion of these two mitzvot. The sages ask, 
which of these two mitzvot takes precedence, t’eeh’nah, 
loading, or p’ree’kah, unloading? Clearly unloading, since 
it involves ַצַער ַּבֲעֵלי ַחִיים, the concern of not causing undue 
pain to an animal.

The Talmud justifies the priority of unloading through 
the following analysis. Both unloading and loading involve 
the basic mitzvah of helping one’s neighbor. However, 
p’ree’kah, unloading is a double mitzvah, helping one’s 

neighbor and preventing unnecessary pain to an animal.
The Talmud then asks a question that seems almost to 

be a set-up, אֹוֵהב ְלְפרֹוק ְוׂשֹוֵנא ְלְטעֹון? What do we do when 
we are faced with two animals: the animal of one’s friend 
that needs to be unloaded, and the animal of one’s enemy 
that needs to be loaded? Which has priority? At first 
glance, we would clearly say ְלְפרֹוק, unloading, since it is 
always a double mitzvah. However, the Talmud concludes: 
 that if the friend understands what’s going ,ִמְצָוה ְּבׂשֹוֵנא
on, then the priority is to load an enemy’s donkey. Why? 
Because by helping an enemy, a person has an opportunity 
to overcome enmity, and convert an enemy into a friend.

But why should that be, after all, unloading is a double 
mitzvah, and the animal is suffering? With startling clarity, 
our rabbis imply that “enemies” are also “animals” in pain, 
and relieving human pain always takes priority over an 
animal’s pain.

Many are familiar with the aphorism cited in Pirkei 
Avot, Ethics of Our Fathers 4:1, ֵאיֶזהּו ִגּבֹור? ַהּכֹוֵבׁש ֶאת 
 Who is a hero? Who is powerful? they ask–he who ִיְצרֹו
controls his temper. A less well-known version of Ethics of 
Our Fathers, known as Avot of Rabbi Natan 23, also asks, 
 ?Who is the greatest hero  , ֵאיֶזהּו ִגּבֹור? ִמי ֶׁשעֹוֶשֹה ֹשֹוְנאֹו אֹוֲהבֹו
Who is the most powerful? One who is able to convert an 
enemy into a friend!

As we enter the month of Elul, these edifying statutes 
are of critical importance. After all, these are the 
relationships to which we must attend in anticipation of 
the High Holy days. NOW is the precise time for all to be 
heroic!

The Blueprint Behind the Ben Soreir U’Moreh
Yonatan Kurz

One  of  the  most  fascinating  commandments  in  
the  Torah  is  that  of  the Ben  Soreir  U’Moreh,  
the defiant  and  disobedient  son  who  strays  

from  his  path,  engaging  in  drunkenness,  robbery,  and  
gluttony before being stoned by the people of his city. 
Interestingly enough, when describing how the son fails to 
1heed  the  word  of  his  parents,  the  pasuk  says  “ּנּוׁשמע
 and  the Ohr HaChaim  ”,ניֵאֹוׁשמע“  rather  than  say  ”,אני
explains that this is to highlight that when a person follows 
their yetzer hara, they are stripped 3of  their  ability  to  
perceive  and  comprehend,  as  the  evil  inclination  
stands  on  the  entrance  of  the  heart, preventing  these  
important  words  of  deterrence  from  entering  the  soul.  

He  compares  it  to  a  king  who hires burglars and thieves 
to serve as his guards; would such guards admit robbery 
victims into the palace to  make  complaints  to  the  king? 
This,  says  the Ohr  HaChaim,  is  the  role  of  the yetzer  
hara,  who  sits between  the  two  entrances  of  the  heart  
like  a fly,  according  to  a  Gemara  in  Berachos.  When  
we  can 4guard  our  hearts  and  prevent  any  sort  of  
negative  impulses  from  habituating  themselves  nearby,  
we  can fortify our spirituality, and in turn, become even 
better human beings.Rabbeinu  Bechaye  adds  a  very  
interesting  point:  If  the  son  stole  from  people  besides  
for  his 5parents,  or  consumed  the  meat  and  wine  with  
the  permission  of  his  parents,  or  ate  the  meat  raw  
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and drank  the  wine  undiluted,  he  is  exempt  from  the  
death  penalty.  Why?  Because  this  lifestyle  is  clearly 
unsustainable  and  an  anomalous  situation;  while  the  
son  has  easy  access  to  his  parents’  belongings  and can  
always  steal  from  them,  he  will  often  lack  an  unfettered  
entrance  to  that  of  strangers. This  is combined  with  the  
knowledge  that  a  person’s  eligibility  to  be  a Ben  Soreir  
U’Moreh  is  only  between  the ages  of  thirteen  and  13  
years  and  3  months  old:  while  an  underage  boy  isn’t  
subject  to  any  of  these prohibitions,  a  person  over  the  
threshold  of  13  ¼  years  is  considered  to  be  released  
from  his  father’s authority,  free  to  do  as  he  chooses. 
There  is  an  incredibly  small  window  for  a  person  
subject  to  these prohibitions to actively rebel against his 
family in such a degenerate and dastardly way.Evidently,  
the  parameters  for  an  eligible Ben  Soreir  U’Moreh  
are  incredibly  narrow;  in  fact,  we learn  in  a  Gemara  
in  Sanhedrin  that  execution  of  a Ben  Soreir  U’Moreh  
never  even  occurred!  If  this  is 6true,  then  why  would  
these  commandments  ever  be  taught? This  is  part  of  
the  brilliance  of  the  Torah, explains Rabbeinu  Bechaye  -  
it  is  a  lesson  for  how  we  can  love  Hashem. There  is  no  
love  stronger  than 7that  which  a  parent  has  for  their  
child,  and  when  a  son  transgresses  Hashem’s  mitzvos,  
parents  tend  to dismiss  it  as  pure  foolishness.  However,  
if  they  are  cognizant  of  the  obligation  to  hand  over  

their  son  to the beis din for the ultimate penalty of 
stoning, even for such a minor infraction, it shows a true 
devotion to Torah and Hashem. This is our attempt to 
emulate the same servitude that Avraham Avinu exhibited 
to  Hashem  when  he  was  willing  to  sacrifice  his  son,  
who  was  of  complete  innocence,  according  to Rabbeinu  
Bechaye,  we  are  given  this  hypothetical  to  glean  the  
moral  implications  that  emerge  from  the mitzvos that 
Hashem gives us.אעמוש2םירבדאכ:חי1י״שרםירבדאכ:חיה״דררוס
גרולכישנאוריע4תוכרבאס.3רואםייחהםירבדאכ:חייכהיהישיאלוגו’ ונני
דלכולארשיועמשיוארייו6ןירדהנסאע.5וניברייחבםירבדאכ:אכה״דוהומ
ירבדהרותלעהשרפהא״פשת7וניברייחבםירבדאכ:אכה״

When  we  can  learn  out  important  lessons  for  
Yahadus  even  from  the  most  impertinent  laws,  it 
shows both an acute ability to see the Ribono Shel Olam’s 
omnipotence in all walks of life, in addition to a level of 
commitment and piety to Hashem that we should always 
aspire to attain, whether it be through guarding  our  hearts,  
teaching  our  children  with  a  household  of  sanctity,  or  
fully  devoting  ourselves  to Him. As we find ourselves in 
the midst of Elul, we should continue to find new ways 
to dedicate ourselves to HaKadosh Baruch Hu, and keep 
venturing to serve Him with every opportunity that comes 
our way, constantly and consistently striving to be better 
ovdei Hashem.
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