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Why Moshe? How One Man Changed Jewish History 
Rabbi Dov Winston 

 
This Shabbos is Shabbos HaGadol. As you well know, there is an ancient tradition that the 

Rabbi of every community delivers a Shabbos HaGadol drasha to his congregation on the Shabbos 
prior to the holiday of Pesach. This is such a significant custom that it is even codified in the 
Shulchan Aruch1. The reason for this custom is, as Rabbi Yosef Karo explains, to remember the 
miracle that occurred on this sacred Shabbos. The Mishna Berurah2 elucidates this mysterious 
miracle and explains that on the Shabbos prior to the exodus from Egypt, on the tenth of Nissan, 
the Jews took sheep and tied them to their beds in order to prepare for the Korbon Pesach sacrifice 
that would take place four days later. The great miracle was that the Egyptians did not say a word 
nor did they try and stop the Jews from doing this despite the fact that the Jews were not killing just 
any animal, but rather they were killing sheep who were considered to be one of the gods of Egypt. 
No matter what the date is, we always commemorate this miracle on the Shabbos before Pesach, 
however, this year Shabbos HaGadol falls out on the tenth of Nissan itself. In lieu of my regular 
Shabbos HaGadol drasha, I offer my words in writing along with a deeper message that I hope 
penetrates and resonates with each and every one of you during this most unusual time.  

 

 
 Of all the figures in ancient Jewish history, Moshe is the most spellbinding; a mere mortal, a 
man of flesh and blood that was somehow able and worthy of conversing with the Master of the 
Universe. This is truly an incredible feat and one that is deserving of our attention and analysis. 
Indeed, his greatness is so astounding that the seventh of the thirteen principles of faith of the 
Rambam states: 
 

, שנבואת משה רבנו עליו השלום היתה אמיתית, ושהוא היה אב לנביאים, לקדמונים לפניו אני מאמין באמונה שלמה

 ולבאים אחריו
I believe in complete faith, that the prophecy of Moshe, our teacher, a”h, was true and that he is the 

father of prophets, of those before and after him.  
 
In other words, our faith is predicated on the belief that Moshe Rabbeinu was the greatest prophet 
to ever live. He is not just a qualitatively better prophet but rather, he is categorically superior. As 
the Talmud3 tells us:  
 

 כל הנביאים נסתכלו באספקלריא שאינה מאירה משה רבינו נסתכל באספקלריא המאירה
All prophets saw their prophecies through an opaque lens and Moshe Rabbeinu saw his prophecies 

through a clear lens 
 

While his greatness is apparent it does, however, raise a perplexing question. Can a regular human 
being reach the heights of Moshe or was Moshe Rabbeinu uniquely special? Is his level of greatness 
attainable by anyone who tries hard enough or must one be born with a special destiny to follow in 
the footsteps of someone like Moshe? 
 

 
1 Shulchan Aruch Orach Chayyim 430. 
2 Ibid. 430:1. 
3 Yevamot 49b 



 בס"ד

2 
 

Was Moshe Born Special? 
 
 Before even taking a look at Moshe, let us take a look at the uniqueness of the human race in 
comparison to all other creations. Mankind has always been a remarkable species. Any push to say 
otherwise is nothing short of heresy. There are countless examples of the greatness of mankind that 
can be found in our tradition, texts and liturgy. First and foremost is the well-known notion that 
man was made in the image of God4. Moreover, we are taught that mankind is so magnificent that 
the world was worth creating for every individual person. The Gemorah5 writes: 
 

ולהגיד גדולתו של הקב"ה שאדם טובע כמה מטבעות בחותם אחד כולן דומין זה לזה ומלך מלכי המלכים הקב"ה טבע 

 כל אדם בחותמו של אדם הראשון ואין אחד מהן דומה לחבירו לפיכך כל אחד ואחד חייב לומר בשבילי נברא העולם
And this serves to tell of the greatness of the Holy One, Blessed be He, as when a person stamps 
several coins with one seal, they are all similar to each other. But the supreme King of kings, the 

Holy One, Blessed be He, stamped all people with the seal of Adam the first man, as all of them are 
his offspring, and not one of them is similar to another. Therefore, since all humanity descends from 
one person, each and every person is obligated to say: The world was created for me, as one person 

can be the source of all humanity, and recognize the significance of his actions. 
 
Indeed, every person has the opportunity to realize their own inner greatness and importance when 
internalizing this statement of the Gemorah.  However, there is a serious contradiction to this 
concept that can be found in Bereishis6 and Pirkei Avos7. The verse in Bereishis referring to the 
nothingness of mankind is a statement said by one individual about himself. In the verse, Avraham 
proclaims to God:  
 

ם  ֶפר׃ַוַיַַּ֥ען ַאְבָרָהָ֖ ֵֽ י ָעָפַּ֥ר ָואֵּ ִכָ֖ י ְוָאנֹּ ָנָ֔ ר ֶאל־ֲאדֹּ ֵּ֣ ְלִתיַ֙ ְלַדבֵּ ר ִהנֵּה־ָנָ֤א הֹוַאַ֙ ֹּאַמַ֑ ַוי  
Abraham spoke up, saying, “Here I venture to speak to my Lord, I who am but dust and ashes:  
 
The implication is clear: If our great forefather Avraham is dust and ashes, then who isn’t? The 
Mishna makes an even more general statement: 
 

ַאִין ָבאָת, ּולְ  ָרה. ַדע מֵּ י ֲעבֵּ ל ִבְשלָשה ְדָבִרים ְוִאי ַאָתה ָבא ִלידֵּ ר, ִהְסַתכֵּ ל אֹומֵּ ְך, ְוִלְפנֵּי ִמי ֲעַקְבָיא ֶבן ַמֲהַלְלאֵּ ָאן ַאָתה הֹולֵּ

ן  ַאִין ָבאתָ ַאָתה ָעִתיד ִלתֵּ י ִמי ַאָתה ָעִתיד ִדין ְוֶחְשבֹון. מֵּ ָעה. ְוִלְפנֵּ ְך, ִלְמקֹום ָעָפר ִרָמה ְותֹולֵּ , ִמִטָפה ְסרּוָחה, ּוְלָאן ַאָתה הֹולֵּ

י ַהְמָלִכים ַהָקדֹוש ָברּוְך הּוא ן ִדין ְוֶחְשבֹון, ִלְפנֵּי ֶמֶלְך ַמְלכֵּ  ִלתֵּ
Akabyah ben Mahalalel said: mark well three things and you will not come into the power of sin: 

Know from where you come, and where you are going, and before whom you are destined to give 
an account and reckoning. From where do you come? From a putrid drop. Where are you going? To 

a place of dust, of worm and of maggot. Before whom you are destined to give an account and 
reckoning? Before the King of the kings of kings, the Holy One, blessed be he. 

 
What’s clear from this Mishna is that man is no better than the dirt from which he was originally 
formed. Yet, while both of these statements bring doubt regarding the greatness and majesty of 
man, truth be told, there is one common theme that limits the extent to which these ideas apply. 
Namely, that mankind is only considered to be nothingness and dust of the earth in comparison to 

 
4 Bereishis 1:26 
5 Sanhedrin 37a 
6 Bereishis 18:27 
7 Pirkei Avos 4:4 
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the Almighty. Like all things in this world, the greatness of man is not objective, but rather, man is 
subjectively great, with our greatness shadowed only by the Master of the Universe. We are dirt and 
nothingness when we are before our Creator but we must realize our own majesty in every other 
facet of life. With this conclusion, we can understand, at least conceptually how many other 
individuals throughout history were able to attain greatness. Indeed, it can be said that those who 
achieved greatness are more human than all the others who never achieved personal greatness.  

With that introduction, it is clear that while man is predisposed for greatness, the level of 
Moshe Rabbeinu seems to go be beyond the limits and expectations of humanity. He does not seem 
to be a “regular” person, because he has an unparalleled relationship and connection to God. Just 
how intimate was this relationship? The Gemorah in Berachos recalls that Moshe Rabbeinu “saw” 
more of God than anyone ever has or will: 

 

ִתי ֶאת  ד ֶשֶהְרָאה ַהָקדֹו״ַוֲהִסרֹּ ָרי״. ָאַמר ַרב ָחָנא ַבר ִביְזָנא, ָאַמר ַרִבי ִשְמעֹון ֲחִסיָדא: ְמַלמֵּ ש  ַכִפי ְוָרִאיָת ֶאת ֲאחֹּ

ֶשה ֶקֶשר ֶשל ְתִפיִלין  ָברּוְך הּוא ְלמֹּ
It is said: “And I will remove My hand, and you will see My back, but My face you will not 

see”. Rav Ḥana bar Bizna said in the name of Rabbi Shimon Ḥasida, the expression: “And you will 
see My back,” should be understood as follows: This teaches that the Holy One, Blessed be He, 

showed Moshe the knot of the tefillin of His head. 
 

This extraordinary Gemorah instigates more questions than it answers but it does prove one thing, 
that is that Moshe experienced an unimaginably close relationship with the Almighty that afforded 
him an opportunity greater than any other human throughout all of time. Even Adam in the garden, 
who logically would have been given more access to God, was said to have only “heard” God but 
never saw Him nor His tefillin.  
 Why then was Moshe able to achieve such great heights? To answer this question, we must 
turn to a Gemorah in Sotah. The premise of the Gemorah is the verse that refers to the birth of 
Moshe. Now, the birth of Moshe is logically quintessential to uncovering any secret greatness with 
which Moshe was born. If he was born special, then his birth would seemingly have been a special 
event. The verse8 itself, however, is somewhat underwhelming.  
 

ים׃  ה ְיָרִחֵֽ ָ֖הּו ְשֹלָשַּ֥ ִתְצְפנֵּ ּוא ַוֵֽ ֹוב הָ֔ תֹוַ֙ ִכי־טֵּ֣ ֶרא אֹּ ָ֤ ן ַותֵּ ַ֑ ֶלד בֵּ ֵּ֣ ה ַותֵּ ַהר ָהִאָשָ֖  ַוַתַּ֥
The woman conceived and bore a son; and when she saw how good he was, she hid him for three 

months. 
 

While this verse might be understood simply and uneventfully our Rabbis, in their great wisdom 
read it with a great deal of emphasis on this historic moment. In the Gemorah in Sotah, they 
theorize about the wonders of the birth of Moshe, based on the notion that the verse went out of its 
way to tell us that “she saw how good he was.” The Gemorah states: 
 

ותרא אותו כי טוב הוא תניא ר"מ אומר טוב שמו ר' יהודה אומר טוביה שמו רבי נחמיה אומר הגון לנביאות אחרים 

אומרים נולד כשהוא מהול וחכמים אומרים בשעה שנולד משה נתמלא הבית כולו אור כתיב הכא ותרא אותו כי טוב  

האור כי טובוא וכתיב התם וירא אלהים את ה  
“And the woman conceived, and bore a son; and when she saw him that he was a goodly child, she 

hid him three months”. It is taught in a baraisa that Rabbi Meir says: “Tov” is his, Moses’, real name, 
as it was given to him by his parents when he was born. Rabbi Yehuda says: His name was Toviya. 

 
8 Exodus 2:2 
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Rabbi Neḥemya says: They said he was good because they saw that he was fit for prophecy. Others 
say: They said he was good because he was born when he was already circumcised. And the Rabbis 
say: At the time when Moses was born, the entire house was filled with light, as it is written here: 

“And when she saw him that he was a goodly [tov] child,” and it is written there: “And God saw the 
light, that it was good [tov]” 

 
From this Gemorah, we can understand that Moshe was special. How many others are born 
circumcised or with a great light that fills the room? One would venture to explain that there is no 
one else quite like Moshe. There was certainly no one else that was born in such a wonderous way. 
His first moments in this world were spectacular and unmatched. He was born special and therefore 
it was no question that he would become special, that he was destined to become the great Moshe 
Rabbeinu. While it might have been predestined, it should be noted as a disclaimer that Moshe did 
have a choice, as everyone is blessed with free will; rather it would seem that he was destined for 
greatness and that he chose to fulfill that destiny.  
 
Can Anyone Else Become Moshe Rabbeinu? 
 
 At first glance this should also answer the second component of our question, that no one 
else could ever dream of attaining the level of Moshe Rabbeinu because no one else was born amidst 
as much splendor. However, there is a statement of the Rambam that throws a wrench into this 
thought process. And as every good Shabbos HaGadol Drasha goes9, we must grapple with this 
confusing Rambam. The Rambam writes in his Mishneh Torah10: 
 

ר  ל ֶשַהָקדֹוש ָברּוְך ַאל ַיֲעבֹּ י ְבנֵּי ִיְשָראֵּ ב ָגְלמֵּ י ֻאמֹות ָהעֹוָלם ְורֹּ הּוא גֹוזֵּר ַעל ָהָאָדם ְבַמֲחַשְבְתָך ָדָבר ֶזה ֶשאֹוְמִרים ִטְפשֵּ

ן ֶאָלא ָכל ָאָדם ָראּוי לֹו ִלְהי ין ַהָדָבר כֵּ נּו אֹוִמְתִחַלת ְבִרָיתֹו ִלְהיֹות ַצִדיק אֹו ָרָשע. אֵּ   ָרָשע ְכָיָרְבָעם...ֹות ַצִדיק ְכמֶשה ַרבֵּ
It should not even occur to you to dwell upon that which ridiculous fools of other nations and a 
majority of foolish individuals among the children of Israel say, that the Holy One, blessed is He 
decrees at the very embryonic state of every man whether he should be righteous or wicked. The 

matter is not so. Every man is capable of being as just as Moses Rabbeinu or as wicked as 
Jeroboam… 

 
In his words of encouragement, Rambam informs the reader that you can be as great as the greatest 
and as bad as the worst. Interestingly, one must reflect on the Rambam’s use of Jeroboam as his 
example of evil. Was Jeroboam really the most evil person the Rambam could think of? Surely, there 
were people who were more evil than him, such as Bilaam and Lavan, real villains of the Torah that 
should serve as true paradigms of wickedness. And lest you argue that Rambam wanted to find the 
worst Jew out there, you must still ask, is Jeroboam really the most wicked Jew? Seemingly there are 
other Jews who have done terrible things throughout Jewish history, so how did the Rambam land 
on Jeroboam as the example? To answer, it would seem that Jeroboam was chosen if not because he 
was the most evil, then likely because he was the one throughout the years to which the Navi 
compared all evil kings. Thus, he was pegged as the paradigm of evil for which the average person 
nowadays might have the potential to parallel.  
 What then can we say of the Rambam’s other example, Moshe Rabbeinu? Can one really be 
as great as Moshe if they want it? Isn’t that impossible? To this I posit that there are three possible 
explanations. The first perspective we might take is that indeed, no one can reach the level of 

 
9 cRc Pesach Guide 2020, Page 13 
10 Hilchos Teshuva 5:2 



 בס"ד

5 
 

Moshe; however, this was a good example to use, as a sort of “reach for the stars” model that 
everyone will intuitively understand is unattainable but will nonetheless gather inspiration from it. 
Secondly, we might suggest that everyone can reach their own inner “Moshe potential.” That is to 
say, that Moshe reached the peak of his own inner greatness and you too can reach the height of 
your own inner greatness. You will never be Moshe but you will be “like” Moshe by becoming your 
greatest self.  

With that said, I would like to offer an additional answer that is worthy of exploring. Perhaps 
what the Rambam was saying is that we can aspire to the same level of greatness as Moshe Rabbeinu 
with a few understood disclaimers. First, it goes without saying that no one will ever reach the level 
of prophecy that Moshe Rabbeinu attained as he is categorically superior. Second, no one will ever 
be born into a context quite like that of Moshe and thus, no one will ever lead a life that is entirely 
identical to Moshe’s. Yet, with all of that said, one can aspire to reach the heights that Moshe 
reached in every other way. One can truly aspire to be like Moshe Rabbeinu, the most righteous 
person that ever lived. You too, can be that. In fact, this seems to be exactly what the Maaseh 
Rokeiach, of 18th century Libya, understands from the words of the Rambam. He writes: 

 

...וחז"ל אמרו חייב אדם לומר אימתי יגיעו מעשי למעשה אברהם יצחק ויעקב...  
And our Rabbis say, one is obligated to say, “When will my actions be comparable to the 

actions of Avraham, Yitzchak and Yaakov?” 
 
In other words, one is not only allowed but is in fact, obligated, to aspire and expect of themselves 
that they will be as great as our forefathers. It should not be lost on us that he does not mention that 
one has a right to assume their actions will be like Moshe Rabbeinu, but one can accept that it is 
implied in his statement. Therefore, if the level of Moshe Rabbeinu is something that we can aspire 
to achieve, then we must realize that Moshe did not start off any better than any one of us. Yet, with 
all of this said, we are left with a remaining question that must be answered: how then might we 
explain the birth of Moshe? How do we explain its miraculous nature if Moshe was indeed just a 
normal person who should have had a normal birth? 
 To answer this, we have to take a look at the Ramban11 who says as follows: 

 

 בכל אותן  תצפנינה וכלנה, יפים ושאינם יפים, בניהם את אוהבות הנשים כל כי ידוע ותצפנהו הוא טוב כי אותו ותרא

...וינצל נס בו יארע כי וחשבה מחודש טוב בו שראתה, הזאת הטובה פירוש אבל. הוא טוב כי לטענה צורך ואין , יכלתן   
And [when] she saw him that he was good, she hid him for three months. All women love their 

children, whether they are beautiful or not; and certainly, all the Jewish mothers in Egypt hid their 
children as long as they could. Consequently, why does the verse need to emphasize that she saw he 
was good? The explanation is that she saw an unusual goodness about him and the thought entered 

her mind that a miracle would occur whereby he would be saved… 
 
This answers a question that we raised earlier, namely, that the simple meaning of the verse should 
challenge what the Rabbis suggest about the birth of Moshe. Essentially, what the Ramban explains 
is that although you might be led to conclude that Moshe’s mother saw him in the same way that all 
mothers see their children, this is not correct. There was an additional “good” that she saw in him, 
beyond what regular mothers see in their children. This additional “good” is what our Rabbis were 
referring to when they made their statements earlier and this is ultimately what led to Moshe’s 
mother taking a chance and going above and beyond to save him.  

 
11 Shemos 2:2 
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 I would, however, like to suggest an alternative approach. In this approach I am not 
challenging or questioning the words of the Ramban, but rather I offer an additional, potential 
interpretation of this complex verse. Perhaps we can use the methodology of the Ramban and go in 
the opposite direction. Maybe what the Torah was getting at was that Moshe’s mother said that he 
was “good” and that this was specifically how every other mother would view their child! But, that is 
the whole point, he was like every other child! Every Jewish mother looks at their sweet little child 
and instantaneously knows that they are perfect and destined for greatness and Yocheved, Moshe’s 
mother was no different and more importantly, Moshe was no different. The verse is thus conveying 
that Moshe was not born more special than anyone else, he was just like every other nice Jewish boy 
who is loved and idealized by his mother.  

I would further suggest that this might be the interpretation of the first opinion of the 
Gemorah, that Moshe’s name was “Tov.” That is to say, that his mother saw him and said, “Look at 
my perfect, sweet little boy, you are just ‘Tov’!” Along this line of thinking, why then does the Torah 
emphasize that he is “good”? To teach us, that he was just like everyone else when they are born. If 
this is true, we must all be brought to our knees in humility. If Moshe started off just like any other 
Jewish child12 and then managed on his own to rise to his level of greatness, that if we work hard 
enough we too can have such a trajectory, that is incredibly humbling. With this we can now fully 
understand the words of the Rambam. We can be like Moshe Rabbeinu; he was a normal child that 
rose to greatness, and so can each and every one of us.  
 Our final, most important question therefore is, how did Moshe do it? How did he start off 
like the rest of us yet end up having conversations with God? To answer this question, I would 
suggest that we ask just one more question, a famous one, and that is, why is Moshe’s role in the 
salvation of the Jewish people not included in the Haggadah? The answer, I would suggest can be 
found in another well-known scene from Moshe’s early life. As the Torah13 records: 

 

י ים ׀  ַוְיִהֵּ֣ ם ַבָיִמֵּ֣ ל ָההֵֵּ֗ ֶשהַ֙  ַוִיְגַדָ֤ א מֹּ ֵּ֣ יו ַויֵּצֵּ ם ַוַיְַָּ֖֖רא ֶאל־ֶאָחָ֔ יש ַוַיְראַ֙  ְבִסְבֹלָתַ֑ י ִאֵּ֣ י ַמֶכַּ֥ה ִמְצִרָ֔ יו׃ ִאיש־ִעְבִרָ֖ ֶאָחֵֽ ֶפן  מֵּ הַ֙  ַוִיָ֤ ה כֹּ  ַוַיְַָּ֖֖רא ָוכָֹּ֔

י ין  ִכֵּ֣ ֵּ֣ יש אֵּ י ַוַיְךַ֙  ִאַ֑ ָ֖הּו ֶאת־ַהִמְצִרָ֔ ִַּ֖יְטְמנֵּ ֹול׃  ַוֵֽ ַבחֵֽ  
Sometime after that, when Moses had grown up, he went out to his kinsfolk and witnessed their 

labors. He saw an Egyptian beating a Hebrew, one of his kinsmen. He turned this way and that and, 
seeing no one about, he struck down the Egyptian and hid him in the sand. 

 
Moshe was fresh out of the house of Pharaoh and it is unclear how much exposure he had to the 
outside world during his childhood. This statement of the Torah seeks to reintroduce Moshe to the 
world with a new emerging identity. He is no longer that “regular” boy whose mother loved him like 
every other mother would, but he is now becoming the Moshe that we all know. He became that 
person in this very moment, when he chose to act because no one else was doing anything. The 
HaKtav VeHaKabalah14, Rabbi Yaakov Tzvi Mecklenburg, suggests that no one was willing to save 
their fellow Jew, thus Moshe acted. In fulfillment of the Mishna in Avos15:  
 

“ ין  ּוְבָמקֹום ל, ֲאָנִשים ֶשאֵּ ִאיש ִלְהיֹות ִהְשַתדֵּ ” – “In a place where there are no men, try to be a man,” 

 
12 Allow me to offer an important disclaimer. There is no indication in the writings of our Rabbis that we must believe 
that Moshe was born with miracles. True, most interpret it that way but there appears to be some room for alternative 
understanding and no necessary limit in our tradition of saying so. I full heartedly accept the teachings of the Rabbis and 
as my teachers have said if this is an accepted tradition, then I accept it. However, I am functioning off the assumption 
that it is permissible to question this and offer alternative explanations.  
13 Shemos 2:11-12 
14 ibid 
15 2:5 
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Moshe chose to be the savior that no one else was willing to be. It was the first action of his adult 
life, and in that moment, he chose to be a leader. That moment was the proverbial first day of the 
rest of his life, in which he became the leader that he was destined to become.  
 It is this theme that would define Moshe for the rest of time, the notion of leading when 
there are no other leaders present. The greatness of Moshe was that he stepped up and chose a life 
of duty and responsibility and that choice led him down a path of becoming the greatest person to 
ever live. It is that choice that allowed him the opportunity to become the greatest prophet that was 
and ever will be and it is that choice that brought him to the level of having “face to face” 
conversations with the Almighty.  

It is for this same reason that Moshe is not included in the Haggadah. Moshe’s leadership, 
being defined, by “In a place where there are no men…” is meant to encourage others to step 
forward and lead. However, we also have a concept16 of: 

 

ֶאָחד ְבֶכֶתר ֶשִיְשַתְמשּו ְמָלִכים ִלְשנֵּי פשראֶ י אִ      
It is impossible for two kings to serve the same crown 

 
Thus, when reading the Haggadah, as inspired as one might have become towards leadership 
through hearing the story of Moshe, one would have inevitably said, my leadership is not needed 
because we have Moshe Rabbeinu. Therefore, Moshe is left out of the Haggadah to create space for 
everyone to realize that their leadership is required and that the key to personal and national 
salvation comes from within each of us.  
 It is in these unusual times in which we feel comforted by those who have chosen to accept 
the mantle of leadership and we feel distraught over those who were meant to lead but have 
withdrawn from the spotlight. As we approach the holiday of Pesach in such an unusual manner this 
year, let us realize that leadership is not easy and is not something that chooses us. We must choose 
leadership and that choice can at times be an unimaginably difficult burden, but the reward and 
satisfaction that one can have by choosing to lead is unmatched.  
 Everyone has a choice: who will you become? Will you look inward for leadership or will 
you look to others? It is in these times, that all who are able must choose to guide and serve as a 
light for all those who are living in darkness.  
 This is the first Pesach in modern history in which the entire world is imprisoned, enslaved if 
you will, and unable to break out of this bondage. May we merit that this be the final Pesach in 
physical and spiritual bondage and may Hashem guide us to become the leaders that we are meant to 
be.  
 

נּו אֹו ָרָשע ְכָיָרְבָעםָכל ָאָדם ָראּוי לֹו ִלְהיֹות  ַצִדיק ְכמֶשה ַרבֵּ  
Anyone can choose to lead like Moshe or like Jeroboam?  

 

How will you lead?  
 

-  

 
16 Chullin 60b 


