The Yom Tov of Nes Nistar:
Everything Fits

Hashem performs two different kinds of nissim for Am Yisroel – nes nigleh and nes nistar. Nes nigleh occurs when Hashem intervenes on our behalf and breaks the laws of nature. Nes nistar occurs when Hashem comes to our aid while working within the laws of nature. In a sense, His involvement is “hidden” behind the laws of nature. Pesach, of course, is the yom tov of nes nigleh. The makos and krias Yam Suf are classic examples of obvious miracles that went against the laws of nature. Purim, in contrast, is the yom tov of nes nistar. There is not one supernatural event in the entire story of the Megillah! The events described in the Megillah are interesting – maybe they would deserve a newspaper article – but they are not miraculous. Yet all of these events fit together in order to ultimately save Am Yisroel. That is nes nistar.

This is one explanation of a famous gemara regarding Purim. The gemara asks: “אסתר מן התורה מנין?” Where is there a hint to Esther in the Torah? The gemara cites the posuk, “אנכי הסתר אסתיר,” “I will surely hide Myself.”
 In the golus, Hashem is not seen in an overt and clear manner, but He is still there; He is hidden. Even then, however, He is still governing and guiding Am Yisroel.
 

This is one of the reasons suggested for why Hashem’s name is not mentioned in the Megillah. Megillas Esther is one of the only seforim in Tanach that does not mention Hashem’s name at all. The whole point of the Megillah is that even when Hashem appears to be hidden from us, He is still orchestrating events and running the show from behind the scenes.
 In fact, the name “מגילת אסתר” can be interpreted as “מגלה סתר,” “to reveal that which is hidden.” We reveal Hashem's presence and His governing of current events. This is a major theme of Purim.



The Maharal and others explain that this is the significance of the fact that the nes Purim took place in chutz la’aretz, in golus. Hashem performs nissim geluyim, open miracles, only when we are in Eretz Yisroel. For example, the miracles in the Beis HaMikdash and the miracle of the pach shemen on Chanukah took place in Eretz Yisroel.
 However, when we are in the darkness of golus, His miracles are hidden. He guides the world “naturally.”
 
Purim
 and the Other Yomim Tovim

The gemara records a machlokes Tana’im regarding when Purim should be celebrated in a leap year, when there are two Adars.
 Should we celebrate Purim in the first Adar or the second Adar? The gemara concludes that Purim should be celebrated in the second Adar. Rabbi Tavi explains that the reason is in order “לסמך גאולה לגאולה,” to juxtapose the redemption of Purim and the redemption of Pesach. This is striking. What is the significance of experiencing the geula of Purim and the geula of Pesach close together? 

Rav Nevenzahl shlit”a explains that this is based on the yesod that Purim is the yom tov of nes nistar. When Hashem works within the laws of nature, it is possible for a cynic to deny Hashem’s special involvement. We have to open our eyes to notice hidden miracles. One way to do this is to think about and recognize that Hashem sometimes performs nissim geluyim as well. When a Jew focuses on the fact that Hashem performs supernatural miracles, it becomes much easier to recognize and believe that “apparent coincidences” are also from Hashem. From the nissim geluyim, one can appreciate that the nissim nistarim are from Hashem as well.
 

Rav Nevenzahl explains that Chazal wanted Purim to be celebrated close to Pesach so that as we are entering Purim – the yom tov of nes nistar – we are also already thinking about Pesach – the yom tov of nes nigleh. As we think about Pesach, it becomes easier for us to have the proper approach to the miracles of Purim.
 


The Rambam writes that l’asid lavo, all of the other yomim tovim will be batel, but the days of Purim will not be batel l’olam. We will always have the celebration of Purim.
 What is the difference between the other yomim tovim and Purim? Why is Purim special? One approach is as follows. The other yomim tovim in one way or another commemorate nes nigleh. L’asid lavo, there will be so many nissim geluyim that we won’t need these yomim tovim to recall the nissim of the past. However, Purim symbolizes nes nistar, that we must find Hashem even in natural events. This message will apply in the future as well, as the world will still run naturally. Therefore, the celebration of Purim will always remain.

The Beginning of the Dawn

The gemara writes that the miracle of Esther is compared to אילת השחר, the morning light; just as the shachar is the end of the night, so too Esther is the end of the nissim.
 

This comment is difficult to understand. We would expect that the end of nissim would be comparable to the end of the day, not the end of the night! Rav Leff shlit”a explains this idea based on a mashal in the name of Rav Yonasan Eibeshitz ztz”l. A terrified person is walking in the dark night. Suddenly, there is a flash of lightning, and during those few moments of light, he feels more secure. Once the lightning goes away, however, he is scared once again. When will he feel secure? Only when he sees the beginning of the morning light. 


A nes nigleh is similar to that flash of lightning, while the nes nistar of Purim is similar to the morning light. A nes nigleh lights up the darkness for a moment, making us feel secure, but its effect is brief. When Bnei Yisrael experienced the nes nistar of Purim, however, they recognized that Hashem is always with us, even if we don’t see him in an overt way. Purim leads us to feel secure in our lives, like we feel at the beginning of the morning light. Even in golus, when Hashem’s presence is less obvious, He is watching over us. The sun is rising and there is no longer any reason to be afraid.
 


It is therefore fitting that the nes Purim took place towards the end of the period of nevua. This is when we specifically needed a nes nistar. Nevua is similar to a nes nigleh; it is direct communication from Hashem. When we no longer have the option of that direct communication, we have to feel secure that Hashem is still with us at all times.

Nes Nistar and Hilchos Megillah



Interestingly, the theme of nes nistar is reflected in the halachos of krias haMegillah. The halacha is that one may not read the Megillah “lemafrei’a,” out of order.
 Rav Mirsky shlit”a explains that this is because when it comes to nes nistar, the sequence of events is crucial. Each event by itself is not miraculous, but they all fit together to save Am Yisroel. If one reads the Megillah out of order, he will not appreciate the nes nistar. A nes nigleh like krias Yam Suf automatically makes an incredible impression; the order and timing do not matter very much. But with nes nistar, one must understand the sequence of events properly.


The Magen Avraham brings another interesting halacha regarding krias haMegillah. One who reads the Megillah should not take a long break between each posuk, but rather only a short break, the length of a breath, because the Megillah should be read like an iggeres, a letter.
 When one ordinarily reads a letter, he reads it all at once, from beginning to end. This is as opposed to a book with chapters; a person might read one chapter, then take a break, and then read another chapter. Why is this so important? Rav Mirsky, quoting Rav Shlomo Kluger ztz”l, explains that every event in the Megillah is like a link in a chain. Achashverosh throws a party; this leads to Vashti being killed; this leads to Esther becoming queen; this leads to Mordechai being appointed an advisor in the palace; this leads to Mordechai overhearing Bigsan and Seresh and saving the king’s life; this leads to it being written down and forgotten; and all of that leads up to the salvation of Am Yisroel several chapters later. To show that one has to appreciate that each event in the Megillah leads to the next one, that there is a link from event to event, the Magen Avraham writes that one should read the Megillah without any significant breaks in between the psukim.
 This halacha helps us appreciate the nissim nistarim in the Megillah.

The Megillah is written as a scroll, similar to a sefer Torah. The Shulchan Aruch cites a minhag to open up the entire Megillah like a letter before one begins reading the Megillah.
 When one reads from a sefer Torah, only the part he is reading is open in front of him; the rest is rolled up on the two sides. When one begins reading the Megillah, however, he first unravels the entire Megillah and it is folded over, like one would read a letter. I once heard a beautiful explanation of this minhag from Rav Yonasan Sacks shlit”a. As we have seen, the idea of nes nistar is that all of the different events in the Megillah fit together to save Am Yisroel. Even though each event on its own does not seem significant, when one sees the full picture, he appreciates the nes nistar from Hashem. One must view the Megillah as one unit – to appreciate that the beginning connects to the middle, which connects to the end – and for that reason, we unravel the whole Megillah before we begin to read. We want to show that we do not read one page or piece of the Megillah at a time, but rather read the entire Megillah all at once.


This idea may also be reflected in the mitzva to read the Megillah twice, once at night and once during the day. The Rishonim say that the ikar mitzva, the primary mitzva, is the reading during the day. Why? One approach is as follows. When you read something the second time, you understand it better; you see how different parts of the story fit together. This is especially true when it comes to nes nistar. You only appreciate the importance and the significance of the first two perakim of the Megillah once you get to the end and you see how it all fits together. In the morning, when you read the Megillah a second time, you have a much greater experience of pirsumei nisa because you understand how every posuk that you’re reading at the beginning of the Megillah becomes part of the yeshua at the end. The morning reading is therefore the ikar.

Hallel on Purim


The gemara asks why we do not recite Hallel on Purim. Rav Nachman explains, “קרייתא זו הלילא” – reading the Megillah is the Hallel.
 One may wonder where the Hallel is found in the Megillah. Hallel means praise of Hashem. Where is there praise of Hashem in the Megillah? Hashem’s name is not even mentioned in the Megillah! Rav Hutner ztz”l explains that we know that Hashem is pulling the strings and orchestrating events behind the scenes in the Megillah. Thus, when we read the Megillah, even though Hashem’s name is not mentioned, there is an implicit praise of Hashem. 

This fits perfectly into the theme of Purim. On Pesach, the miracles were overt and we therefore recite Hallel in an overt, clear fashion; we praise Hashem directly. On Purim, in contrast, the miracles were hidden, and therefore even the way we praise Hashem is muted.
 It is not that Chazal used the Megillah to replace Hallel. Rather, the ordinary Hallel is not appropriate for Purim! On Purim, the way that we praise Hashem – in a more roundabout, hidden way through the Megillah – corresponds to the nature of the miracle, nes nistar.
 This is a very deep pshat from Rav Hutner.

Nes
 Nistar and other Purim Practices

The Sfas Emes writes that we have a mitzva of mishteh vesimcha on Purim precisely because the nes was bederech hateva. Since the miracles happened within the rules of nature, our celebration, in which we add kedusha and ruchniyus into our physical lives, is specifically betoch hateva, through a meal of mishteh vesimcha.
 


The Rama cites a custom to wear costumes on Purim.
 Some say that this practice is based on the idea of nes nistar. The real person is hidden behind the mask, beneath the costume, just like Hashem’s presence in the Megillah is “hidden” behind the laws of nature.
 Similarly, there is a custom to eat kreplach on Purim because the meat is “hidden” inside the outer dough.

Nes Nistar and Kabbalas HaTorah


The gemara famously writes that Bnei Yisroel re-accepted the Torah at the time of Purim – “קימו וקבלו היהודים.”
 The Midrash Tanchuma writes that this refers to the Torah SheBe’al Peh.
 Purim is thus the day of kabbalas haTorah of Torah SheBe’al Peh. The Kedushas Levi points out that Torah SheBe’al Peh is hidden within the Torah SheBichsav.
 This fits with the theme of nes nistar – there are important things hidden behind what we see openly. 


The gemara writes that in the midbar, the Torah was forced upon us: “כפה עליהם הר כגיגית.” On Purim, however, the kabbalas haTorah was mei’ratzon; we accepted the Torah willingly. The Meshech Chochma and others connect this to the idea of nes nistar. He explains that “כפה עליהם הר כגיגית” does not mean that Hashem literally lifted up the mountain and said, “Accept the Torah or else!” Rather, the miracles of Matan Torah were so overt and so overwhelming that basically, “בטלה בחירתם הטבעי” – we couldn’t say no. After experiencing such a nes nigleh, how could one possibly refuse the Torah? But at the time of Purim, there was only nes nistar; we had to, in a sense, find Hashem in the story of Purim. Things were not 100% obvious. Our rededication to the Torah was therefore rooted in our own free choice; it was a kabbala mei’ratzon.
 This is a beautiful explanation of the difference between the kabbalas haTorah of Har Sinai and the kabbalas haTorah of Purim based on the idea of nes nistar.

There is a further connection between the rededication to the Torah on Purim and the fact that Purim is the yom tov of nes nistar. If we absorb the idea of nes nistar and we believe that Hashem governs all of world events, whether we see Him overtly or not, it follows that we should become more dedicated in our avodas Hashem. If Hashem governs everything, then clearly Hashem is governing my own life as well. We owe everything to Hashem, and out of hakaras hatov, we should keep his mitzvos.
 Furthermore, since Hashem is governing my life, it makes sense that I should serve Him better so I can deserve a happier, healthier, and more successful life. If a Jew really, truly believes that Hashem governs every part of his life, then of course he should be more dedicated to the Torah! The idea of nes nistar, the idea of Hashem’s hidden involvement in the world, naturally leads to kabbalas haTorah and a rededication to Torah.


This Purim, we should deepen our belief that Hashem runs the world and then rededicate ourselves to the Torah even more. Notice the hashgacha in world events and be inspired to thank Hashem! 
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