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With this, they introduced a new paradigm into Jewish history. Indeed, as
discussed further below, perhaps this is the meaning of Rashi’s comment to the verse
“vaya’avor Mordechai,” that Mordechai committed an aveira by not making a Pesach
seder that year and fasting instead. This was the first time in Jewish national history
when the vision of how to proceed came not from prophesy or from Divine directive,
but rather from the deep conviction and informed conscience of rare individuals.
Toward the close of Tanach, this established something necessary and new: a model
for Jewish history that — while prompted by prayer, and directed behind the scenes by
the Divine — was driven forward, ostensibly and centrally, by human agency.

Meaning of the Verse “VaYa'avor Mordechai”
Esther tells Mordechai to gather the Jews of Shushan and fast for three days.
Afterwards, the verse states:
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Mordechai passed through [Shushan] and he did exactly as Esther had
commanded him. (Esther 4:17)

Rashi comments on the apparently extraneous phrase “vayaavor Mordechai” which
comes right after Esther’s instruction to fast for three days and, amazingly, interprets
it to mean that Mordechai committed an aveira:
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Mordechai violated [because] he planned to fast on the first day of yom tov
on Pesach; for the fast was to be on the 14th, 15th and 16th of Nisan, given
that the royal decrees had been enacted on the 13th [of Nisan].

Hence, Rashi explains that the word “vayaavor” means not only that Mordechai
passed through the city, but also that there was something sinful about the fact that
Mordechai instructed the Jews of the city to fast instead of observing the mitzvos asei
of Pesach that year. This explains the juxtaposition between the three-day fast that is
announced in verse 16 and the seemingly redundant phrase “vayaavor Mordechai” in
verse 17.

Yet, it is unclear why this should be considered a sinful act at all. To the
contrary, Chazal have the power to instruct the people to forego a positive precept
because of some overriding concern, under the principle of “shev ve-al taase” For
instance, we do not blow shofar when Rosh Hashana coincides with Shabbos, out
of concern that someone will carry the shofar in the public domain to learn how to
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sound the blasts. So too, Mordechai could permissibly tell the people not to observe
the positive mitzvos of Pesach due to the overriding need for a three-day fast to
address the impending doom that the Jewish people collectively faced. This does
not appear to be sinful at all. Why, then, does Rashi translate the word “vayaavor” to
mean that Mordechai breached a duty, thereby characterizing this is as something
of a violation?

The answer likely lies with the nature of Pesach and the nature of Mordechai’s
actions during the events leading to the deliverance of Purim. The paradigm of
Pesach is that deliverance for the Jewish people and movement forward in Jewish
history results from the express direction of, and overt effectuation by, Hashem. Had
this paradigm been followed, Mordechai and Esther would have waited for Divine
direction of what to say, when to act, where to go and what to do - like Moshe -
before proceeding ahead. But they did not do so. At Mordechai’s direction, they did
not even wait until after the celebration of Pesach. To the contrary, they fasted exactly
during the time that they had been commanded to eat matza and speak about the
Exodus. This was technically permissible as it was an act of “shev ve-al tause.” But,
nevertheless, they breached something else, although not strictly speaking a mitzva.
Rather, they broke the Divine protocol of Hashem directing the salvation. Indeed,
Mordechai and Esther strategized the deliverance themselves.
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