
And Eisav said, "I am going to die, so of what use is the birthright 

to me ?" ...And thus did Eisav spurn the birthright. (Gen. 25:32)

Eisav came home after a long day in the f ield exhausted, and saw 

Yaakov cooking a stew. "Pour some of that red stuff down my throat 

for I am starving," Eisav said.  

Yaakov replied, "First sell me your birthright." 

Eisav said, "Look I am going to die, so of what use is the birthright 

to me?" 

After he sold the birthright to Yaakov, the verse tells us that Eisav 

spurned the birthright. Rashi explains that when Eisav said he was 

going to die and that the birthright was of no use to him he was 

saying that the birthright would be the cause of his demise. 

The birthright included responsibilit ies such as performing the 

service in the Holy Temple, which if not performed correctly was 

punishable by death. If so, why was Eisav considered to have treated 

the birthright w ith contempt by selling it? 

Eisav seemed to be showing the importance of the birthright and 

the dignity in which the service must be conducted, that he wasn?t 

worthy of the birthright! ? 

Rav Moshe Feinstein explains that Hashem gives us many 

opportunit ies which contain w ithin them the possibility for 

greatness. By saying that Eisav spurned his birthright, the Torah is 

telling us not to miss out on these opportunit ies, rather, in spite of 

the perceived diff iculty we should grab them w ith both hands. 

Eisav had the opportunity to do the service of his birthright but he 

gave it up.  It  is the passing up of the opportunity, not reaching for 

greatness, that the Torah considers a disgrace.

After weeks of measuring courtyards and alleys, walls and trees, a 

discussion of tefillin and tekhelet caught my attention.  Beginning 

w ith the M ishna on daf 95, the Rabbis are discussing how to rescue 

tefillin in a very specif ic way on Shabbat. The M ishna distinguishes 

between tefillin that are old (defined as used) and new tefillin. These 

definit ions provide the platform for different opinions about how to 

?rescue? the tefillin.  

Rabbi Meir taught that one could carry new or old tefillin, while 

Rabbi Yehuda prohibited carrying new tefillin. With old tefillin, you 

can see they have been tied and used as tefillin, but w ith new tefillin 

there is a concern they may have been created just as amulets which 

are non-sacred items. Rabbi Yehuda was concerned about this, but 

Rabbi Meir was not. Rabbi Elazar adds the issue of tekhelet to the 

discussion. He states, if  one f inds strips of tekhelet in the 

marketplace, one may not use them for tzitzit because making tzitzit 

requires specif ic intent. 

Yet, if  one f inds threads, they are f it . The Gemara disagrees and 

raises the bar even higher, stating that the threads must be spun, 

tw isted and cut in a way that is suitable for tzitzit, and only then can 

it be assumed that they were created specif ically for tzitzit and not 

for some other purpose. The Gemara states that people certainly do 

NOT  exert themselves to fashion the fringes of a cloak to resemble 

tzitzit.   

Aha!  Rava exclaims that that this same idea is the source of the 

Tannait ic dispute about the Tefillin: 

"? ???? ??? ?? ???  ??? ? ???? ??? ???  ??". 

The Steinsaltz Koren Talmud interprets this line as: ?Apparently, 

one sage, Rabbi Yehuda, holds that a person exerts himself to 

fashion an amulet that looks like phylacteries, and one sage, Rabbi 

Meir, holds that a person does not exert himself for this purpose, 

and therefore something that has the appearance of phylacteries can 

only be phylacteries.? 

The Tannait ic dispute is about whether or not people exert 

themselves to fashion diff icult items such as tefillin and tekhelet if  

they are not going to use them for those specif ic ritual purposes.  As 

someone who has studied the tekhelet dyeing process, and has 

watched the process of making kosher tefillin,  I can understand 

Rabbi Meir?s posit ion.  

It?s an incredible amount of work. Rabbi Yehuda disagrees and says 

people would exert themselves and make special efforts even for 

non-ritual items like a beautiful cloak.   By the way, this is not the 

only place that the Gemara uses the expression ?a person exerts 

himself? or ?a person does not exert himself?.   
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I found several examples in other tractates where the rabbis are 

trying to dissect and predict human behavior. For example, in Bava 

Metzia 21a:13, Rav Ukva bar Hama said that one does not exert 

himself to pick up just a few grains on the threshing f loor, but rather 

leaves them and renounces ownership. Similarly, in Bava Batra 94a:8, 

the term is used when the rabbis discuss whether a person goes to 

the trouble to sift through all of the produce he purchased once 

impurit ies have exceeded the acceptable amount.  I think this dispute 

is a very interesting insight into the rabbis? divergent views of human 

nature.  

Are humans uniform, predictable creatures who are programmed 

to survive by doing only what is necessary?  Or are humans capable of 

creating incredible things, whether it  is art or music, a scientif ic 

theory, or a discovery that changes the world?  Do they sometimes go 

way above and beyond for their families, friends and communities, 

fellow soldiers or perfect strangers?  

We don?t have to look far in Israel to f ind heroes such as Ro?i Klein 

z?l who made the ult imate sacrif ice for the other soldiers in his unit. It  

might be that both of these inclinations exist in every individual, and 

in every society.  We all have our comfort zones, and we choose when 

to exert ourselves and when to be satisf ied w ith less.  

Rabbi Meir is right that people often fall into habits or behaviors 

that seem to say we don?t really want to work that hard.  But we 

humans can surprise ourselves and others by making those extra 

efforts, large and small. Think about the satisfaction you get from 

putt ing a homemade decorated cake on the table, f inishing a very 

hard assignment, learning a page of Talmud, biking up a huge hill or 

helping a person in need. 

If we agree w ith Rabbi Yehuda that humans are capable of acting 

above and beyond, then we can be hopeful in our efforts to achieve 

that goal.  P.S. anyone who is f inishing or studying Eruvin has stepped 

out of their comfort zone and ?exerted? themselves. 

Kol Hakavod. Only a few more days! ! ! !   

The daf continues offering different explanations as to why Rabban 

Gamliel says you can wear two pairs of tefillin found on Shabbat and 

the Tana Kama says you can only wear one. After offering mult iple 

explanations, the Gemara f inally reverts to the original question they 

were debating about whether Shabbat is zman tefillin or not, and 

then seeks the Tana who holds that Shabbat is indeed zman tefillin. 

The Gemara f irst suggests it  is R? Akiva, as he explains a pasuk from 

?kadeish li? (a tefillin parsha) as not excluding tefillin on Shabbat but 

as referring specif ically to tefillin on Pesach. This is, however, rejected 

as R? Akiva elsewhere explicit ly excludes tefillin from Shabbat based 

on them both being an ?ot?. 

        The Gemara then quotes the braita that M ichal wore tefillin 

and Yonah?s w ife was oleh l?regel. Since the Chachamim did not 

object to M ichal wearing tefillin, it  implies that it  is not a mitzvat aseh 

shehazman grama and therefore Shabbat is zman tefillin. This is 

rejected as the braita could be like R? Yosi, who says women can do 

mitzvot that they are not obligated in like smicha on a korban. 

        The Gemara f inally quotes a braita where R? Meir and R? 

Yehuda disagree about whether new tefillin can be worn in on 

Shabbat, but agree that women can wear them. They disagree 

elsewhere w ith R? Yosi and therefore would only allow women to 

wear tefillin if  Shabbat is zman tefillin. 

        The Gemara then discusses a similar case of f inding tekhelet in 

the marketplace, and says that strings of tekhelet may be assumed to 

be made for tzizit. The Gemara qualif ies this further, saying they must 

be cut strings as noone would bother to make cut strings of tekhelet 

if  they were not for tzizit. Rava objects to qualifying the case of strings 

as cut since it is the machloket of saving new tefillin that gives rise to 

the question of whether people w ill take the trouble to make an 

unusual item  (where the concern is that it?s a kemeya in shape of 

tefillin).

The M ishna on 97b talks of a case where someone was reading a 

sefer on top of a roof (in a reshut hayachid) and it slips from his hand 

and unravels towards the ground (in a reshut harabim).  The Sefer 

referred to in the M ishna is a Sefer Kodesh which was written as a 

Megilla, similar to a Sefer Torah we have today.  The Tanna Kamma 

rules that if  it  has not reached less than 10 tefachim of the ground he 

is able to roll the sefer up, thereby bringing it back up to the roof, but 

if  the sefer had reached w ithin 10 tefachim of the ground, it  may not 

be rolled up but should be turned around so that its content is not 

outward facing.     

The Gemara notes that in this case the wall of the house is slanted 

at an angle, and the sefer, which is dangling down from the roof, is 

resting on the slope of the wall.  If  it  is w ithin 10 tefachim of the 

ground and resting on the wall this is considered as being ?nach? in 

the reshut harabim and therefore cannot be rolled up as that would 

be deemed as carrying between the reshut harabim and the reshut 

hayachid.   

On the opposite extreme, Rabbi Shimon said that even if the sefer 

hit the f loor of the reshut harabim, as long as the other end is still in 

the hand of the person on the roof it  can be rolled back up.  Since it 

has been held at all t imes this is not a tradit ional Akira and Hanacha, 

and therefore rolling it back up is ?only? a Rabbinic violation.     Rabbi 

Shimon?s justif ication is the need to show kavod to the sefer and to 

avoid it  dangling from a height for the entire Shabbat.  Interestingly, 

the Tanna Kama is also concerned w ith the kavod of the sefer, and to 

this end, whilst he did not permit it  to be rolled up, he nevertheless 

insisted that the sefer was turned to the wall so that it  would not be 

publicly exposed.

Adapted from Daf Digest and Artscroll. We learn from the M ishna 

on the bottom of daf 97b that it  is prohibited to throw kisvei kodesh, 

even during the week. It is for this reason that there is no worry that 

one w ill come to throw a Sefer Torah that fell in a reshus harabim into 

a karmelis. 

Poskim use this M ishna (in part) to learn that one may not throw 

kisvei kodesh or a Sefer Torah, and the severity of the disgrace caused 
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if  they fall or are thrown. There is a minhag to fast if  one drops their 

tefillin or a Sefer Torah, and the reason learned out is that by 

dropping them you cause a disgrace to them and for that reason you 

should fast.   

The Maharil also learns from our Gemara that one may not place a 

Sefer on the same level as one is sitt ing.   We see that in fact one can 

roll in the end of a Sefer (Torah) that fell from a threshold between a 

reshus harabim and a reshus hayachid. There are three explanations 

given as to why one can roll it  in. 

Rav Yehudah holds that this is the opinion of R? Shimon who holds 

that a gezeira miderabanan would be able to be overlooked for the 

sake of preserving kedusha of kisvei kodesh /  Sefer Torah. Rabbah 

holds that we are dealing w ith a public threshold, and therefore, the 

disgrace that would be caused to the kisvei kodesh is so great that it  

would be allowed. 

Both of these are rejected as they don?t confirm w ith what we learn 

in the baraisa that if  it  rolls more than 4 amos away you cannot roll it  

in. The third opinion is that of Abaya, who holds that the threshold 

itself is considered a karmelis and therefore there is zero chance of a 

de?Oraysa being transgressed, even if the entire Sefer were to fall. 

We are also not worried that he w ill go to carry it  directly into the a 

reshus hayachid because a) the threshold is long enough that he w ill 

have pause for thought and remember where he is and not to carry 

it , and b) the M ishna holds like Ben Azai that even walking is the 

same as stopping, so every t ime he places his foot down it is as if  the 

Sefer is resting, so it rests on the threshold and no de?Oraysa can be 

transgressed. 

????) ????? ??? ?? ??? ???? ??? ?? ??  ???? ??? ???? ? ???? ??
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??????  ???? ?? ???? ??  ???? ?????  ???? ??? ? ????? ????? ??

???? ???? ??? ??  ??? ,????? .????? ????? ???? ?? ????

????? ????? .'??? "????" ???? ? ?? ???? ????? ????? ,???? ?

?? ????? ???? ??? ?? ,"???? ?? ???? ? ??? ??" :???? ?? ?????

???? ??? ?"? ?  .????? ????? ?? ????? ??  ??? ? ????? ,?????
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On daf 100b, we are introduced vicariously to a famous machloket 

on the subject of ?????? ?????  ??? when considering whether one 

may walk on wet grass. Rebbi Yehuda holds that an action that has 

an unintended  (but forbidden) consequence is nonetheless 

prohibited. 

Rebbi Shimon disagrees and holds an unintended consequence is 

permitted. Rav Shimon Shkop in the ?? ?? ????  explains that the 

defining feature of an unintended action is considered thus because 

it is not underpinned by any human endeavor. If  a channel was 

ploughed in the grass w ith no human intervention, then that by itself 

is not suff icient to rise to the definit ion of a transgression. In other 

words, ploughing is only ploughing if the individual intended to dig a 

channel in a f ield. If  dragging a bench across that same grass causes 

a channel, it  is not considered ploughing but rather ?moving a 

bench?.   

In parallel, we consider the concept of ?? ?? ??? ? - an inevitable 

consequence which limits the aforementioned permission of Rebi 

Shimon. What then is the cutoff point? What defines an inevitable 

consequence? And how do we approach ?? ?? ??? ? ??? ? The ?"? 

holds that in such a situation that to benefit from an action would be 

permitted. 

However, many other Acharonim disagree, perhaps most notably 

the ?? ?? ???? , who bases his disagreement on another important 

concept ? that when an outcome is f inely balanced on a 50/50 basis, 

then that corresponds to ??? ? ??? ???? ?? ????? ??.

The Daf records an exchange between Rebbi Yehoshua and a M in 

over the correct understanding of M icah 7:4:  

??? ????? ! ????? :????? ?? ?? ??? ???? ???? ???? ??? ??

?? ?? :????? ,???? ????? ? ????  ,????  :??? ??? .????? ?????

?? ?????? ???? ??????  ?? ? ?????? ????? ??? ???? .????? ??

,????? ????? :??? ??? .????? ?????? ????  ????? ?? ,??????

???? ?? ?? ??? ????? :?????  ,?????? ????? ????? ?? ???????
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With regard to bundles of thorns used to seal a breach, the 

Gemara cites a related incident: "A certain heretic once said to Rabbi 

Yehoshua ben ? ananya: Man of thorns!  For it  says about you: 'The 

best of them is as a brier'  (M icah 7:4), which indicates that even 

Israel?s best are merely thorns. "He said to him: Fool, go down to the 

end of the verse: 'The most upright is worse than a thorn hedge' , a 

derogatory expression meant as praise. 

Rather, what is the meaning of ' the best of them is as a brier'? It 

means that just as these thorns protect a breach, so the best among 

us protect us. Alternatively: 'The best of them is as a brier'  [?edek] 

means that they grind [mehaddekin] the nations of the world into 

Gehenna, as it is stated: 'Arise and thresh, O daughter of Zion, for I 

w ill make your horn iron, and I w ill make your hoofs brass, and you 

shall beat in pieces [vahadikot] many peoples; and you shall devote 

their gain to God, and their substance to the God of the whole earth? 

(M icah 4:13).   

In the both the Talmud Bavli and Yerushalmi there are a series of 

stories where Rebbi  Yehoshua interacted w ith non-Jews.  These 

included the Emperor Hadrian (B. Hullian 59b), the Emperor?s 

daughter and others.  The Gemara in Chagiga 5b, after discussing 

one of these encounters, describes the follow ing scene at Rebbi 

Yehoshua?s deathbed:  

??? ???? ??? ???? ????? ?? ?? ??? ???? ??? ?? ???? ?? ??

????? ??? ???? (? ,?? ??????) ??? ??? ??? ???????? ??? ?????

????? ??  ????? ???? ? ????? ??? ?????  ???? ????? ???? ?

.?????  

The Gemara relates: "When Rabbi Yehoshua ben ? ananya was 

dying, the Sages said to him: 'What w ill become of us, from the 

threat of the heretics, when there is no scholar like you who can 

refute them?'  He said to them that the verse states: ' Is w isdom no 

more in Teiman? Has counsel perished from the prudent? Has their 

w isdom vanished?'? (Jeremiah 49:7). 

He explained: Since counsel has perished from the prudent, from 

the Jew ish people, the w isdom of the nations of the world has 

vanished as well, and there w ill be no superior scholars among them.  

Rebbe Yehoshua leads the Jew ish people by defending its relationship 

w ith God and attacks from an increasingly Judeo-Chrsit ian world. 

The Chachamim worry that once he leaves this world there w ill no 

longer be a rabbinic leader who defends the Jew ish posit ion in the 

world.  Rebbe Yehoshua tries to reassure them that they w ill no 

longer need his defense because once his w isdom leaves this world 

the w isdom of non-Jews w ill also lessen.  

This story in Eruvin is a good example where the learner can 

encounter a story on a daf but its real message and purpose can only 

be understood in the context of the many stories of Rabbi Yehoshua 

and people of different faiths.  
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