
??? ?? discusses the case of a mohel who has to do a ???? ???? 

for two babies; one whose proper t ime for a Bris is on ??? , and one 

whose proper t ime for a Bris is on either Sunday or Friday. The mohel 

mistakenly does the Bris of the Friday/Sunday baby on Shabbat. 

In one version, Rav Huna explains that all opinions agree that the 

mohel is ???? a ???? if he performed the Bris of the Sunday baby on 

Shabbat (the baby?s seventh day), but if  he brissed the Friday baby on 

Shabbat (the baby?s ninth day) then ?????? '?  says he is ???? a ???? 

and ?? ??? '? says he is not. 

The ???? discusses why one would be exempt from a ???? in this 

case. Isn?t this the standard case of ???? , where a person thinks 

something is permitted to do on Shabbat and does it, only to f ind 

out afterwards it was a melacha? So too, in our case, the mohel 

thinks he is brissing the baby whose 8th day fell on Shabbat, which is 

allowed, but in actual fact is brissing the baby who?s 8th day fell on 

Friday which is not allowed. Why should he be ???? from a ?????  

Rashi on the ??? ? alludes to the answer to this question. He 

explains the reason the M ishna has a case of two babies, one of 

whose Bris was actually due on Shabbat, is to teach us that the 

mohel is preoccupied w ith a mitzvah, i.e. he thinks he is brissing the 

Shabbat baby. Therefore, according to the one opinion, this case is 

different from the other cases of ????  because here the mohel is 

????? ????. He is so concerned w ith doing the mitzvah correctly that 

he accidentally forgets that the second baby?s Bris was supposed to 

be on Friday and he does the Bris on Shabbat. This is the reason he is 

exempt from bringing a ????. 

The ?????? as well as many other ??????? want to understand the 

logic behind the concept of  ????? ????, which makes the mohel 

exempt. 

The ??????, written by ??? ????? ???? ???? '?, one of the greatest 

???? ?? of his generation (1863-1940), gives two possible 

suggestions. The f irst is that it  is a ????? ?????, a decree from the 

Torah, that we learn from the ??? ? by ??? ????? (found in our 

Gemara), and the second answer is that it  is logical, the logic being 

that if  one is so concerned w ith doing a mitzvah correctly it  is as if  

the mistakes they make are considered ? ??? (to be completely 

beyond their control). 

The difference between these two options is to what extent to 

apply the ????. Do we say that if  a person transgresses a ???? ???? 

whilst ????  in a rabbinic mitzvah he is also ???? the ?????,  or do we 

say only if  he is ????  in a mitzvah ???????? can he be ????? 

If it  is a ????? ?????, which cannot be extrapolated using logic, 

then you can only be ???? from a mitzvah if it  is a ???????? ????, but 

if  it  is logic-based, then the ????  of ????? ???? should apply to any 

mitzvah, even a rabbinic one.  

The ?????? wants to prove that both of his suggestions are true 

and that even logic-based extrapolation is correct, which w ill result in 

a great chiddush; that a person who, whilst preoccupied in a rabbinic 

mitzvah, transgresses ???? ? a negative commandment which carries 

the penalty of a ???? ?????, w ill be ????  from bringing the ?????. 

He proves this from a ???? in ???? ? that rules that a husband and 

w ife who engaged in marital relations, only to discover that she 

became a nidda, are exempt from bringing a ???? because they 

were ????? ????. This is true even if their t ime together is only a 

fulf illment of the rabbinic mitzvah of gladdening one?s w ife. 

Therefore, we see that if  one is ????? ???? even w ith a rabbinic 

mitzvah, they are not liable to bring a ????.

A valuable idea we can learn from this is the importance that the 

Torah gives to our thoughts and to our state of mind. Although one 

cannot generally perform a mitzvah w ithout an action, we see from 

the concept of ????? ???? that even though an action may not be 

viewed as a mitzvah per se by the Torah, the thought and sincerity 

behind it st ill have tremendous power. 

Our thoughts have the power to affect us beyond the actions we 

do. It is therefore crit ical to monitor our inner dialogue and 

remember to be telling ourselves and focusing our minds on the 

things that count.  

If  you think learning Gemara is challenging, then how about 

redacting it?  Well, that is exactly what Rav Ashi did.   

Rav Ashi, belonging to the 6th generation of Amoraim, lived in 

Sura, Babylonia (modern day Iraq) about 1600 years ago.  Sura, 

together w ith Pumbedita and Nehardea, were the homes of the 

major Babylonian Yeshivot which gave rise to the Talmud Bavli.   

At a young age Rav Ashi became the head of the Sura Yeshiva, 

making the Yeshiva the intellectual center of Jew ish Bavel.  Like 

Rabbi Yehudah HaNasi, the author of the M ishna, Rav Ashi, w ith his 

commanding personality and renowned intellect, managed to unite 

all learning, enabling him to compile the Gemara.   
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Rav Ashi, together w ith his great friend and colleague Ravina, his 

disciples and the scholars who would come tw ice a year to the 

?Yarchei Kallah?, the great Babylonian Yeshiva Conference, collected 

and edited all the  discourse of the M ishna and halacha from the t ime 

of Rav to compile the Talmud Bavli.   

Rav Ashi headed his Yeshiva for 60 years, where for the f irst 30 

years he redacted a Masechet (tractate) of the Talmud every half a 

year, compiling 60 tractates in total.  For the next 30 years, Rav Ashi 

reviewed and edited his work.  The Talmud was f inalized two 

generations later. Rav Ashi was famous for saying, ?Whoever is 

arrogant is blemished.?  

Rav Ashi, a giant of a scholar, was so humble that he did not even 

mention in passing his monumental 60 years work on the Talmud 

itself. Rav Ashi?s tomb, also claimed by Muslim Shiites to be Sheikh 

Abbad, is situated literally on Israel?s northern border, overlooking 

Kibbutz Manara.  

One of the f inal disputes upon Israel leaving southern Lebanon in 

2000 was where to draw the ?blue line? border.  Finally, the UN set 

the ?blue line? to cut right through the middle of the disputed tomb. 

Daf 132 concludes the long discourse about whether ???? ???? ?? - 

facilitators of a mitzvah - can be performed on Shabbat, and whether 

an actual mitzvah overrides Shabbat. M itzvot including Shofar, 

Sukkah, Tefillin and Brit M ilah are analyzed using the principles of 

verbal analogy, redundant language, common denominators and 

various levels of stringency as the Rabbis search for the origins of 

mult iple rules. The Daf also analyzes whether any of these laws could 

be inferred from one another or if  they each have to be taught 

independently.

Perhaps because of the historical backdrop of post Temple 

destruction and the splintering of the Sadducees, who were crit ical of 

the oral law, Chazal saw a need to mention the textual grounding of 

normative practices. They utilized rules applied to the text to provide 

sources for behavior and rituals. However, knowing these tools of 

learning were not enough, Chazal utilized a phraseology that doesn?t 

have many precedents in the Talmud. In his discussion of a source for 

a particular halacha, Ulla, a Babylonian scholar who emigrated to 

Israel, states, ?It is the halacha.?  Commentators assumed he was 

using a short phrase for the principle of ???? ??? ? ?? ???. Either way, 

it  is clear that the Rabbis are seeking to anchor their practices.  

The Daf concludes w ith the specif ic discussion of Shabbat and Brit 

M ilah. There is a game of what trumps what, oscillat ing between the 

Temple service, Shabbat and leprosy. Interestingly, the components all 

have various sources of textual sources and tradit ions. Shabbat and 

Temple service, each representing our relationship w ith ?????, 

seemingly come out on top w ithin the debate. However, it?s their 

unique combination that provide our understanding, framework and 

observance of Shabbat today. Shabbat symbolizes our eternal 

covenant w ith the Master of the Universe, thus having omni 

signif icance.  

On Daf ? ???? ??? Aba Shaul interprets the pasuk "?????? ??? ??" to 

mean we as human beings should try be similar to Hashem; just as He 

is merciful and compassionate, so too we must be merciful and 

compassionate. 

Rabbi Moshe Cordovero expands on this idea of emulating 

Hashem's deeds in his book Tomer Devorah. The Tomer Devorah 

writes that man's actions should imitate the 13 Attributes of Mercy 

alluded to in  

????? ?? ????? ????? ? ?? ? ?? ???? ??? ?? ? ???? ?? ???

???? ?? ? ??? ?? ??? ??? 

a pasuk from M icah.  

?? ????? ?? ?? ??????? ???? ?? ???????? ? ??? ?????? ??? ? ???? ?? ??  

 ??? ???? ??????? ???? ? ?? ? ?????? ?? ? ????? ???

Who is like you? This is the f irst attribute.

The Tomer Devorah writes that Hashem is a patient king who bears 

and tolerates insult in a manner beyond human understanding. For 

even when we sin against Him, He continues to sustain us during and 

after our sins. 

So too, man should emulate the virtue tolerance, even if he is 

greatly insulted by a fellow man who he does good for, he should not 

w ithdraw his goodness from this person. "??? ?? ? ??? ?? - For he 

delights in kindness." 

This is the 6th attribute. The Tomer Devorah explains that when the 

accusing angels are accusing Israel of the sins they have committed, 

Israel are defended by means of the kind acts they have performed 

and their sins are forgiven, as Hashem delights in kindness. So too, we 

must try emulate this in our conduct. 

Even if one is aware that another person is evil towards him, and 

this angers him, if  that person has a redeeming quality (for example, 

kindness to others), this should be suff icient for one to dissipate his 

anger and f ind the other person pleasing, i.e to delight in the 

kindness he does and not focus on the negative.

The M ishna on Daf 134b discusses bathing an infant in hot water 

on Shabbat both before and after his Bris. How long the infant is 

considered crit ically ill is also discussed in the M ishna and Gemara. 

In his shiur, Rav Rosner mentioned that our Gemara is related to the 

topic of "Ishtaphic Chamimeh" (the hot water spilling). Our M ishna 

has, in essence, said that one is able to do whatever they need for the 

baby whose Bris is that Shabbat. 

The Rishonim ask the follow ing question: If one warmed the water 

prior to Shabbat in preparation for the Bris, and then on Shabbat the 

hot water spilt , is one allowed to still do the Bris? In other words, is 

one allowed to have the Bris knowing that the baby w ill require water 

to be warmed on Shabbat (as it  w ill be a case of Pikuach Nefesh), or 

???  ? ??  (Thursday 16 July) 
Thanks to Hadran

???  ? ??  (Fr iday 17 July)
With thanks

???  ? ??  (Shabbat  18 July)
Thanks to Tal Nevies
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do you say that the Bris should not be performed as doing so w ill lead 

to you needing to desecrate Shabbat? We have a principle that Pikuah 

Nefesh is docheh Shabbat, but is that only when the situation arises 

naturally or is one allowed to put themselves in a situation of Pikuach 

Nefesh intentionally, knowing it w ill lead to them desecrating 

Shabbat?  

This is the subject of a machloket between the Baal Hameor and 

the Ramban. The Baal Hameor says if the hot water spills you need to 

wait until after Shabbat to perform the M ilah. The Ramban says, "Ein 

mitzvah ela shito" ? focus on the mitzvah in front of you now, you 

have a Bris to perform on the 8th day so perform it, worry about 

warming the water later.  

A number of Achronim use this machloket when considering 

contemporary halachik questions. One example of this is Rav Moshe 

Feinstein z' l, in Igros Moshe, who tries to relate this machloket to a 

question he was asked: Someone w ith an infectious disease was sent 

into quarantine for a period of t ime, and he was told that everything 

he took w ith him into quarantine would need to be burned. Should 

he take his tefillin w ith him, knowing that he would need to 

eventually burn them, or should he forgo the mitzvah of putt ing on 

tefillin for a number of days? Rav Moshe Feinstein concludes that the 

cases are not similar, and paskens that the individual should not take 

their tefillin w ith them if it  w ill result in the tefillin being burned (for 

further reading 

https:/ /blogs.t imesofisrael.com/r-moshe-feinsteins-three-replies-to-

r-chaim-mednick-on-10-adar/). 

Our Daf begins by echoing the M ishna on Daf 134b, that in a "case 

of doubt"  we do not override Shabbat. We have learnt that a Brit 

M ilah does override Shabbat, but only if  it  takes place on the 8th day.  

Now we are being told that in cases of uncertainty, the Brit M ilah 

should not take place on Shabbat. The Gemara lists a few examples of 

"doubt" before bringing the follow ing Braita: "We override Shabbat 

(for the Brit) of a child born in the seventh month, but not for a child 

born in the 8th month. If there is a doubt whether the child is born in 

the seventh or 8th month, we do not override Shabbat."

To begin, we need to get our fundamentals in place. Why shouldn?t 

one do Brit M ilah on Shabbat? Exactly what melacha is being 

transgressed? It seems from Rashi on Daf 107a, that injuring and 

causing blood to come out is a derivative of shechitah, slaughtering, 

which is forbidden on Shabbat. There are views suggesting other 

melachot, but it  seems the majority follow Rashi. 

Now back to our Braita. Why don?t we do a Brit on Shabbat for a 

baby born in the 8th month? Because, in the t ime of the Gemara it 

was assumed that a baby born in the 8th month would not survive. 

(Tosefot on this Daf says that already in his days, Brit M ilah was 

performed on Shabbat for an 8th-month baby, except in very limited 

circumstances). Rashi explained quite bluntly that this 8th-month 

baby is considered like a "meit", like someone no longer alive. But this 

this begs the follow ing question; we have learnt elsewhere that there 

is no such thing as shechita on a "meit" - it  doesn?t apply.  So, if  the 

8th-month baby is considered a "meit", and Brit M ilah is normally 

considered shechita, then a Brit on an 8th-month baby on Shabbat is 

not transgressing any melacha, so it should be allowed. 

The Gemara on Daf 136a w ill explain that this Braita is learning 

according to Rav Eliezer, who holds that preparations for a Brit are 

also allowed on Shabbat. This Braita says that when there is a doubt 

whether a baby is born in the seventh or 8th month, it  is the 

preparations for the Brit that cannot override Shabbat.  

The Gemara (both on ??? and ???) discusses the distressing case of 

a newborn baby who dies w ithin 30 days of his birth, in terms of 

whether he was considered to have lived at all, or alternatively, 

whether he was never considered to have been alive. Two specif ic 

cases are discussed: a baby who dies in an unrelated accident (falls 

from a roof, eaten by a lion), and a baby who briefly breathes 

follow ing the birth and then dies. 

The basis of this 30 day ruling, as discussed on ??? ??, was the 

contemporary assumption that a baby born in the 7th month of 

pregnancy would survive, while a baby born in the 8th month of 

pregnancy would not survive. One ???? ???? cited is the case of a 

f irstborn baby to a w idowed mother, whether she is required to 

perform ???? or not.  

Although not described as a ???? ????, the passage ends w ith two 

reports of ??????? who sat shiva for their babies who had died w ithin 

30 days, and when challenged on their behaviour, they both retorted 

that they were certain that the baby was born at full term, i.e. there 

was no concern that they were born in the 8th month, which would 

have rendered the infant unviable according to the understanding in 

those days. 

This ruling has modern-day ramifications for parents who face the 

tragic situation of losing a child during their f irst month of life (if  the 

baby was born at full term, we would use the term a ??? ??? ), 

regarding burial and mourning in general, and the relatively modern 

day phenomenon of very premature babies, some of whom w ill not 

survive. 

How long this period of ??? is is relevant particularly when the 

infant?s life is sustained by an incubator and other medical 

interventions. 

Regarding parents who w ish to sit shiva or take on ????? ????, the 

Rema (?:???  ??? ????) says that no objection should be made for 

someone who w ishes to be stringent on himself to mourn for 

someone he is not required to mourn for. Seemingly, the natural 

desire of parents to give expression to their mourning and sit shiva for 

their newborn baby is not at all novel, as we see from the two 

examples given in today?s daf.
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Daf 137 - Brit M ilah on Shabbat.  Daf 137 deals w ith a number of 

inyanim related to the mitzvah of Brit M ilah. The M ishna discusses 

the case of two babies born to one father - one was born on Friday 

and the other on Shabbat, and the father mistakenly circumcises the 

Friday baby (baby is > eight days old, but we don' t desecrate Shabbat 

to perform the Brit); or if  the two babies were born one on Sunday 

and one on Shabbat and the father mistakenly circumcises the 

Sunday baby (baby is not yet eight days old, there is no mitzvah of 

milah yet); is he obligated to bring a sacrif ice for unw itt ingly 

desecrating Shabbat? 

Rabbi Eliezer and Rabbi Yehoshua disagree in one of the cases and 

agree in the other, but it  is not clear in which case do they agree, and 

whether they both agree that one is obligated or exempt. Three 

versions are brought in the Gemara. The underlying issue is thus: 

does the fact that one performed a mitzvah, or was involved in trying 

to perform a mitzvah, exempt one from bringing a sacrif ice for 

desecrating Shabbat?   

Another relevant topic is that one can perform Brit M ilah validly 

sometimes on the 9th, 10th, 11th or 12th day after the birth and still 

be circumcising in its proper t ime. This is mainly driven by the doubt 

that arises when a baby is born during "Bein Hashmashot", tw ilight. If  

a baby is born during Bein Hashmashot, then we defer to the "9th" 

day, as it  is preferable to perform the M ilah late than to do an invalid 

Brit early. 

So, if  a baby was born during Bein Hashmashot around the t ime 

Shabbat comes in, we can' t perform the Brit on the Shabbat (8th or 

9th day) due to the doubt, and we postpone to the Sunday after 

(10th day, per Rashi), w ith further delays if the Sunday is Yom Tov, or 

Rosh HaShana (two days).

The Daf recounts a start ling Tanait ic thought regarding the Rabbis 

who went to Kerem B?Yavneh, which was the location of the f irst 

Sanhedrin outside of Yerushalayim after Rabbi Yochanan Ben Zakai 

surrendered Yerushalayim to the Romans (Gitt in 56). The Beit 

HaM ikdash has been burned, the Jew ish people are no longer in 

charge of their holiest city, and they are under Roman rule. Chazal is 

now tasked w ith rebuilding and maintaining the Mesorah that began 

w ith Matan Torah. Chazal share their fear that ult imately Torah w ill 

be forgotten by the people: 

???? ?? ???? ??  ???? ?????

Having seen the prophecies of the Neviim fulf illed, Chazal cites 

pesukim from Amos (8:11-12) describing how the word of Hashem 

w ill not be found by those who seek it.  

Although the thought is based on an interpretation of Amos 

8:11-12, it  is striking to see how the Rabbis, while immersed in the 

vineyard of Yavneh and regrow ing Torah, are still worried. They fear 

all their work w ill be for naught. They are overwhelmed w ith anxiety 

that one day the Torah w ill be forgotten by Israel.

Yet the Daf ends w ith a machloket on this thought. The Gemara 

bring a Braita of Rabbi Shimon bar Yochai:

?????  ,???? ?? ???? ???? ??  ???? ? ? ? ???? ???? ?? ?????  ??? ????

?? ? ??? ????? ? ????? ??? ?? ??? ,???? ??? ??? ? ?? ??

 ???? ????? ???  ,????? ??? '? ???

??? ????? ????? ??? ?? ?????

Rabbi Shimon bar Yochai, who spent 12 years in a cave hiding from 

the Romans and studying Torah day and night, declares that there is 

no way the Torah w ill ever be forgotten by the Jew ish people. Rather, 

he foresees a future of machloket, mult iple truths and opinions of 

Chazal. Rabbi Shimon bar Yochai cannot fathom how Torah would be 

forgotten, but does understand that the Torah of Yavneh w ill be 

different than the Torah of Yerushalayim, and that the days of having 

a ??? ????? ????? ??? ?? ????? ???? are no longer possible.

This Daf demonstrates for us that Chazal were aware that they 

were living in unusual t imes, striking a new path while worried about 

their future. Rabbi Shimon bar Yochai, however, comes to remind us 

that although the future may look different than the past, it  w ill 

always be grounded in Torah.

Question: Sometimes on Shabbat I need to get a drink or wash my 

hands in the water fountain in the park, but I can see that the water 

w ill drip onto the grass. Is this a problem of zore'a (promoting plant 

growth)?

 Answer: Washing your hands or drinking water in a way that w ill 

definitely spill water on the grass on your own lawn is definitely 

prohibited mi-d'Oraita, even if unintentional. This is known as a "psik 

reisha" - a permissible act (washing your hands) which inevitably and 

knowingly leads to a prohibited outcome (watering your grass).

 However, you are talking about using the water fountain in a 

public park where, presumably, you are not interested in the growth 

of the grass. This would be considered a "psik reisha de-lo nicha 

lei/ ichpat lei" - an inevitable prohibited result which you have no 

interest in. Ashkenazi poskim assume that this is still prohibited, albeit 

on a rabbinic level.

 There may nevertheless be two mitigating factors in your case. 

One is that, in my experience, it  often happens that the ground 

surrounding the water fountain has no grass because it ' s been 

destroyed by the excess water and stomping of children. In that case, 

there's nothing to water. The second is that the water may not be 

going directly from the fountain to the grass. If it  is passing through a 

pipe or dripping down the fountain, then there is room to be lenient 

(Shemirat Shabbat Kehilchata 14:19, and see footnote 53).

 It  seems that the specif ics of your case are pertinent to the 

question, and so you should consult directly w ith a Rabbi about your 

particular case.
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