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Parshas Vayishlach 

Keep Holding On                                                         

Aryeh Manevitz ('23) 

Towards the beginning of this week's parsha, 
Yaakov is attacked by Eisavs angel in the battle 
of his lifetime. The possuk (Bereishis 32:25) 
says “Yaakov was left alone [that night], and 
Eisavs angel wrestled with him [Yaakov] until 
the break of dawn.” The Seforim Hakedoshim 
write that this battle did not just happen thou-
sands of years ago, but each day, with every 
single Jew. There are times every day that you 
go to war and you are left alone, and that is 
when you need to hold on with a valiant grasp 
and not to stop fighting or give up “until the 
dawn”, until the light of geulah. When a person 
is going through tough times, they might wonder 
why Hakadosh Boruch Hu is doing this to them. 
But, right then and there is the battle that Ha-
shem wants them to fight, during the darkness, 
when they're about to give up. When we know 
that He’s with us behind the scenes, the morn-
ing will come and we will be able to see Him 
more clearly than ever. Afterward, we may un-
derstand why we had the challenge or we might 
not, but whatever happens,we are meant to 
keep fighting through the darkness until the sun 
rises.  
 
There is a story of a young man who was mar-
ried for many years and didn't have any chil-
dren. Every day he would get up early, go to the 
minyan at neitz (sunrise), and during the 
berachah of Shema Koleinu (no pun intended), 
he would pour his heart out to Hashem asking 
for a child. This went on for almost 20 years, 
until he started thinking: maybe sometimes, Ha-
shem says yes to our prayers, but sometimes 
He says no, and maybe it's not worth trying any-
more. He resolved to give up on his efforts and 
instead pray for other things. The next morning, 
he got up for his usual minyan, and arrived at 
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the berachah of Shema Koleinu. One can only imag-
ine how torn he must have felt; should he waste even 
more energy after twenty years of seemingly being 
ignored by Hashem? All of the sudden, he heard a 
noise in the corner - it was the crying of a baby! In 
that moment, he made up his mind, and poured out 
his heart to Hashem once again to ask for a child. Af-
ter davening, he went up to his friend and asked why 
he brought his baby to shul. His friend responded that 
the baby had kept him and his wife up all night, and 
he decided to give his wife a break by taking the child 
to shul, despite him never doing so. As you my have 
guessed by now, the next year, the man’s wife gave 
birth. We need to realize that it was at that point, 
when there's total darkness, that we must keep on 
davening and trust that Hashem. If we just keep hold-
ing on, the sun will rise for us as it did for Yaakov so 
many years ago.  

 
The Difference of Brothers                                                              

Chaim Davidowitz ('21) 
 

In Parshas Vayishlach, Yaakov fears the reunion be-
tween him and his brother Eisav. Yaakov calls out to 
Hashem and says hatzilani na miyad achi miyad 
Eisav - “Save me from the hand of my brother, and 
from the hand of Eisav.” The question is obvious. Why 
does Yaakov ask from Hashem to save him from his 
brother and to save him from Eisav? “Eisav” and “his 
brother” are the same person! Yaakov could have 
said one or the other, but there is certainly no need to 
say both! It seems as if the Torah is being superfluous 
for some strange reason. 

 
The Beis Halevi answers this question. The Beis 
Halevi mentions that really, there is a reason for this 
distinction between “Eisav” and “my brother.” He says 
that Yaakov is asking for two different things, each 
pertaining to the outcome of the reunion. If the reun-
ion goes well and Eisav forgives Yaakov and thus 
forms a relationship with him, Yaakov is asking Ha-
shem to save him from the yetzer hara and the nega-
tive impact that comes with associating with Eisav. If 
Eisav wants to have a brotherly relationship with him, 
Yaakov is asking for Hashem to save him from the 
negative and harmful effects that come along with this 
relationship. But on the other hand, if the reunion 
goes south and Eisav comes as “Eisav”, the warrior, 
Yaakov is asking for Hashem to save him from this 
danger.  
 
The Berditchiver Rebbe explains this difference be-
tween “Eisav” and “my brother” in a totally different 
way. The Rebbe explains that in Kabbalistic works, 
the term “Eisav” is used to describe the yetzer hara. 
So here, according to the Rebbe, Yaakov is saying to 
Hashem, “Save me that the yetzer hara, Eisav, should 
not be my brother.” The Berditchiver explains that 
many times in life, there are grey areas. People don’t 
know if what they want to do is necessarily an avei-
rah. Yaakov is asking that Hashem help him distin-
guish between the yetzer hara and his brother. Mean-
ing, that Yaakov is asking Hashem to help him gain 
clarity over this grey area. The Berditchiver applies 
this to a practical life lesson for all of us. He says that 
many times in life, a close friend, or a brother, will 
want to do something, and we trust that our brother 

A Short Vort                                                                                                
Akiva Kra (’21) 

"Yaakov was greatly frightened.”  -- יָרא ַיֲעֹקב ְמֹאד  ַויִּ
Yaakov was greatly frightened because he had heard from malachim (angels) that his brother, Eisav, 
was coming with 400 men. Yaakov didn't know what his brother's intentions were.  
The Da’as Zekeinim wonders: why would Yaakov be afraid of his brother? He was promised protection 
earlier in life! 
The Da’as Zekeinim answers that Yaakov knew his brother had been respecting their parents while 
Yaakov had worked for material wealth. Due to this, Eisav may have had more merits. Yaakov really 
was able to go home and respect his parents as well as working, and he hadn't taken advantage. 
This is similar to an event from last week's parsha. The Midrash says that when Yaakov went to sleep 
on Har Hamoriah, the angels were telling Hashem "Look at this! Yaakov is sleeping!" Even though he 
bh,had already spent his previous 14 years with no sleep, the angels were "reminding" Hashem that 
Yaakov's potential allowed him to continue staying up all night and learning. 
One should always be doing self assessments and thinking about if they can be greater than they are 
now. Chazal teach us that when we die, an image of who we could have been will be shown to us. This 
is the most dreadful thing for a person to see, because he realizes all the missed opportunities and 
wasted potential in life which he squandered. May we all be able to achieve great things and fulfill our 
potential. 
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won’t put us in bad situations. But sometimes, it’s 
not so clear. Yaakov is saying to Hashem, please 
help me gain clarity over such a grey area. Some-
times, aveiros and bad things come in the shape of 
“my brother.” Yaakov is asking Hashem for clarity, 
to know the difference between his “brother” and 
“Eisav.” The Berditichiver says we should follow 
Yaakov and daven every day for Hashem to help 
us distinguish between our brothers and aveiros, 
and to be able to make the right decisions.  

 
 

Overpowering Ourselves in the Eyes of      
Others 

Isaac Cohen (’23) 
 

In this week's parsha, we come to the inevitable 
confrontation between Yaakov and Eisav. Eisav is 
prepared to fight, bringing 400 men ready to kill 
Yaakov and his family, whom he vowed to kill 
many years ago as seen in Parshas Toldos 
(27:41). Yaakov was prepared for a confrontation, 
and defended by separating his family/group into 
three groups and davening to Hashem. It would be 
expected that a big battle would occur; however, 
the ending is anticlimactic. As stated in the pesu-
kim: 

 
ְש֖תֹו  ים ַעד־גִּ ַבע ְפָעמִִּ֔ ַ֣ ְרָצ֙ה ש  חּו ַאַ֨ ְשַתַּ֤ ם ַויִּ ֶ֑ ְפֵניה  ר לִּ ֖הּוא ָעַבַ֣

יו )כתיב  ל ַעל־ַצָּואָר֖ ֹפֹּ֥ הּו ַויִּ ְקָראתֹ֙ו ַוְיַחְבֵקִ֔ ו לִּ ָרץ ֵעָשַּ֤ יו:ַוָיַ֨ ִֽ ַעד־ָאחִּ
ּו: ְבכִֽ ֹהֹּו ַויִּ ֶ֑ ֹקֵ ֹשָ  צוארו ( ַֹוֹיִּ

And he went ahead of them and prostrated himself 
to the ground seven times, until he came close to 
his brother. And Eisav ran toward him and em-
braced him, and he fell on his neck and kissed him, 
and they wept. (Bereishis 33:3-4) 
 
There are many questions concerning these pesu-
kim, as this ending is very strange compared to 
what one would have expected. Firstly, as stated 
before, Eisav vowed to kill Yaakov, so then why 
would he now embrace him only after Yaakov 
bows down to him seven times, when he has the 
perfect chance to kill him? Rashi answers this by 
stating that once Yaakov bowed down to Eisav, 
Eisav compassion was aroused, and he therefore 
embraced him. However, Rashi’s answer only 
brings more questions. Firstly, what is the im-
portance of the bowing, and the importance of the 
number seven? 
 
The answer is simple, but it requires a bit of gema-
tria. A bit of arithmetic and a focused mind will re-
veal what is going on here. Yaakov’s father’s 
name, Yitzchak, has a gematria of 208, and 
Hashem’s four-letter name has a gematria of 26. 
Therefore, Yitzchak has Hashem's name eight 
times. Why is this important? Well, the gematria of 

5 Minute Lomdus 
Shimi Kaufman (’21) 

ת־ַהצֹאן  תֹו ְוא  ר־אִּ ת־ָהָעם ֲאש  ר לֹו ַוַיַחץ א  יָרא ַיֲעֹקב ְמֹאד ַוֵיצ  ַויִּ
ְשֵני ַמֲחנֹות׃ ים לִּ ת־ַהָבָקר ְוַהְגַמלִּ                                                     - ְוא 

“And Yaakov was greatly frightened [of Eisav], and in 
his worry, he divided his people, sheep, livestock, and 

camels into two separate camps” (Bereishis 32:8). 

Q. Rashi explains that Yaakov feared Eisav because of 
the latter’s merits, specifically from his scrupulous ob-
servance of the mitzvah of kibbud av, honoring one’s 
father. Yaakov was concerned that his lack of zechu-
sim in this area from his long time away from home 
would render him vulnerable to Eisav. The Minchas 
Chinuch (Mitzvah 33) brings up the question if this 
mitzvah is bein adam limakom (between man and 
God), or bein adam lichaveiro (between man and his 
peer. Practically, to do teshuvah for a bein adam 
lichaveiro sin, one needs to get forgiveness not just 
from Hashem, but from the person he hurt as well. It is 
obvious that if one actively sought to hurt their father, 
this would be a bein adam lichaveiro issue as well. The 
question is, is a failure to show extra honor for one’s 
father only a violation of the bein adam limakom sin of 
kibbud av, or even a bein adam limakom problem? The 
Minchas Chinuch leaves this question unre-
solved.  However, the uncertainty would seem to fall 
away in light of a Gemara in Kiddushin (32a), which 
states that a father can choose to be mochel (forgive) 
the honor due to him by his son. If kibbud av was a real 
bein adam limakom, why would the father be allowed 
to forego the honor due to him by Divine decree? We 
don’t find that other mitzvos like tefillin can be mochel! 
If a father can truly be mochel his kavod, why is the 
Minchas Chinuch unsure if the mitzvah is a true bein 
adam lichaveiro? 

A. While it is true that other mitzvos bein adam lima-
kom do not have any apparatus of mechillah, the case 
of kibbud av is different. If a father is truly mochel on 
the kavod he is due from his son, then it becomes clear 
that his desire is that his son should not honor him. In 
other words, the best way to honor the father is to re-
spect his wishes, and not show him any extra honor! 
The mechillah of kibbud av does not nullify the mitzvah, 
but rather, it changes the requirements of the mitzvah, 
such that the requirement is now to specifically not 
show honor to his father. Because this formulation is 
fully reasonable, the Minchas Chinuch remains unsure 
if kibbud av is truly a bein adam limakom or a bein ad-
am lichaveiro. 

- Source: Mishmeres Chayim Chelek I, “Kibbud Av Vi’eim” 1  
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Yaakov is 182, or seven times the name of Hashem. 
This means that Yitzchak passed on seven names of 
Hashem to Yaakov; but where did the eighth name 
go? One might expect that it went to Yitzchak’s other 
son, Eisav, but Eisav’s name is a gematria of 376! 
This is when we bring a new variable to the table, the 
word tamei (impure). The gematria of tamei is 50, 
meaning that Eisav contains seven instances of 
tamei and one name of Hashem. Therefore, each 
time Yaakov bowed, one word of tamei was eliminat-
ed, and since seven minus seven equals zero, it only 
left Eisav with one name of Hashem. Since Eisav 
was not corrupted with tamei, his natural instinct was 
to embrace Yaakov.  
 
Let's take a step back and reanalyse the pesukim. 
We understand why Yaakov bowed down, but why 
wouldn't he defend himself first? Zelig Pliskin in his 
sefer “Growth Through Torah” writes that Yaakov 
had great physical strength, as we see that he was 
able to best the angel of Eisav in a physical contest. 
It therefore stands to reason that he easily could hae 
defeated Eisav if he wanted. However, Yaakov tries 
to avoid violence. As the Sages teach us (Pirkei Avos 
4:1), a truly strong person is one who has control 
over his impulses. There are many people who are 
able to overcome others, but there are few who have 
the power over themselves. If a person wants to 
overcome someone, he won't focus on overpowering 
him, but rather by appearing weaker and lowering 
himself to the other person. In this way, peace can 
be achieved instead of violence. 

 
 We learn these traits mentioned above from Yaakov. 
As Rabbi Yehudah Leib Chasman states, Yaakov’s 
first strategy before a fight was to respect Eisav. 
Yaakov bowed to him many times. With Yaakov’s 
self discipline to choose to lower himself for the sake 
of peace, he was able to be victorious over Eisav. 
We learn from this that Yaakov bowed down to Eisav 
as a servant, but in reality Eisav was the servant 
(Ohr Yohail, vol.2. p.37).  
 
We learn from this there is a difference between one 
who bows out of weakness and one who bows out of 
strength. A person who gives in to someone because 
he believes he is weak is really giving in, because he 
considers himself nothing. This is a major fault. One 
does not only need to be aware of the greatness in 
every other person, but in himself as well. Putting this 
idea into effect can solve many quarrels and prevent 
them from escalating. For example, in most cases we 
dont show honor to someone because we believe 
that person doesn't deserve to be honored. Yaakov 
shows us that we must show honor and respect if 
that is the best way to calm the other person. We 
should all merit to apply the lessons of these pesu-
kim into our lives.  

 

The Footsteps of the Avos 

YosefFlammenbaum ('21) 
 

While the confrontation in Parshas Vayishlach be-
tween Yaakov Avinu and a mala’ach would seem to 
have highly mystical connotations, it also is attached 
to a highly practical application, in the form of the lav 
of eating the gid hanasheh, the limb which was dam-
aged in Yaakov’s duel. While the Rambam is em-
phatic in explaining that the binding nature of this 
mitzvah is only from it’s source by the giving of the 
Torah, many Rishonim still offer this story as the root 
of the commandment. The Sefer Hachinuch and the 
Radak both write similarly that the reason for this 
mitzvah is as a reminder/hint to Klal Yisroel that no 
matter what suffering Bnei Eisav will inflict on us, we 
will be able to overcome them.  
 
The Ramban also explains this in a somewhat similar 
manner, based on his understanding of the principle 
“Maaseh Avos Siman Lebanim'', that the actions of 
the Avos have effects, both symbolic and determinis-
tic, on their descendancts. (See Rabbi Schiller’s Chu-
mash Bi’Iyun column for more on this rule.) Indeed, 
for a deeper understanding of this idea, we can really 
go all the way back to Chazal: While one Midrash in 
Bereshis Rabbah interprets a possuk in Iyov to be 
referring to four tribulations of Yaakov, another in 
Shemos Rabbah explains it as referring it to the four 
stages of galus. Rabbi Gedaliah Schorr zt”l, in Ohr 
Gedalyahu (quoted by Rabbi Baruch Simon shlit”a in 
his sefer Imrei Baruch), suggests that we can under-
stand these two interpretations as completing each 
other, in line with a third Midrash, that the four trials 
which Yaakov overcame can give us the strength to 
overcome our own four tests as a nation. According-
ly, we see that our connection to the Avos is not just 
a historical, passive one. Rather, it gives us the op-
portunity to strive for greater heights in our own 
avodas Hashem. As the Rav described, “Our Patriar-
chal Covenant addresses the “I” awareness of the 
Jew, teaching him how to experience his Jewish-
ness. It sensitises him in specifically Jewish ways: it 
expresses attitudes, ideals, and sentiments which 
still speak to us. It guides our feelings and conscious-
ness…”.   
 
Thus, we see that we emulate the Avos not just in 
terms of basic mitzvah observance, but rather in 
terms of our general hashkafos. Yet it would seem 
we must ask ourselves if we really are doing so. The 
Gemara in Berachos (4a) asks why Yaakov in our 
parsha is described as being so frightened of Eisav, 
to the point of issuing a special prayer not to be 
harmed by his brother. Yaakov had already been giv-
en a berachah earlier that no harm would come to 
him! Although the Gemara answers that he feared he 
might have lost the required merits for protection 
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Parsha Puzzlers 

Submit your answers to shemakoleinu@yuhsb.org along with your name and cell phone number to be entered into a raffle 
at the end of the sefer! 1 answer = 1 entry!                                                                                                                                

(Hint: Use the commentaries in the Mekraos Gedolos Chumashim, along with the Toldos Aharon on the side to find rele-
vant Gemaras and Midrashim) 

1.What possuk in this week’s parsha has eight consecutive words ending with the letters “yud mem”? 
2.Besides for Rachel, who else in Tanach dies in childbirth? 
3.Chamor, the king of Shechem, has a name that can also mean “donkey”. Find five other people in Tanach 
whose names are also names of animals (Bonus: find eight!). 

The Elephant in the room: Animals in the parsha 

Yisroel Dovid Rosenberg (’23)                                                                                                                               
Spaced Out 

 
ל" ר א  ר"-ַויֹאמ  ר ּוֵבין ֵעד  ימּו, ֵבין ֵעד  ַוח ָתשִּ ְברּו ְלָפַני, ְור   ֲעָבָדיו, עִּ

“And Yaakov said to his servants: go before me and put a space between each drove [of live-
stock]” (Bereishis 32:17) 

 
The meforshim discuss the “revach” (space) between these flocks of livestock that Yaakov sends as 
gifts to Eisav. Rashi brings a teaching from Bereishis Rabbah which says that Yaakov gave this in-
struction to make the gift seem larger. Each flock would be sent into view just as the one prior arrived 
at Eisav’s camp. This way, Eisav Harasha would be satisfied with what seemed to be gifts upon gifts, 
rather than just one gift. 
 
Rabbi Avraham Ben HaRambam similarly says that Yaakov simply split the gift to increase the joy of 
the one who received it. However, he doesn’t mention this in relation to Eisav’s wickedness. Shadal 
says that Yaakov wanted to pique Eisav’s interest, and ensure that Eisav would ask the servants who 
it was who sent the livestock. If Eisav didn’t ask after one group, he would likely ask after the next. 
That way, Eisav would know Yaakov sent the gifts, and perhaps begin to calm down.  
 
Ramban mentions a different understanding from Bereishis Rabbah. The space between the flocks is 
representative of the tefillah of Yaakov to Hashem. Yaakov asks Hashem that though his descendants 
may be persecuted by Eisav’s descendants, there should be a respite, a space, for his descendants 
between the times of persecution.  

from harm as a result of his years spent by Lavan, the 
Beis Halevi points out that if this was true, why did 
Yaakov bring up the berachah again now?! The Beis 
Halevi therefore explains that what Yaakov was main-
ly concerned about was not just the threat of physical 
violence from Eisav, but rather, the chillul Hashem 
which could result from it. Even if Yaakov would know 
it was his own misconduct that justified his punish-
ment, this would not be widely known, and he was 
afraid of the mockery of Hashem’s justice system 

which would result. 
 
We should therefore ask ourselves: if we really claim 
to want to follow in the footsteps of Yaakov Avinu, do 
we also have such a “pachad” of causing a chillul Ha-
shem, even if other things in our lives are less than 
perfect? If not, this week's parsha would be the per-
fect time to start trying to.  

 
 

mailto:shemakoleinu@yuhsb.org
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Chumash B’iyun                                                               
Avos and Allusions for their progeny                                                                                                                         

Rabbi Mayer Schiller 

In an atypical introductory paragraph, the Ramban asserts that this week's opening was recorded in order to 
teach several themes. The third and last of these is “an allusion for future generations.” Thus, “everything that 
occurs to our forefather with Esav will continually occur to us with Eisav's descendants." And, it is fitting that 
“we hold fast to the path of the righteous (Iyov 17:9) that we should prepare ourselves for the three items for 
which he (Yaakov) prepared himself: for prayer, for gifts, and for saving by means of war, for flight (if needed) 
and being saved (thereby).” (Bereishis 32) 
This is a dominating theme throughout the Ramban's commentary, that the events of the Avos' journeys and 
other seemingly prosaic aspects of their lives do not of their own accord justify their detailed narratives in Sef-
er Bereishis. Rather, they foretell the future and advise us as to how to react to it. 
The Ramban introduces this yesod in Lech Lecha (12: 6) where he writes, “I will tell you a principle, which you 
should keep in mind throughout all the coming passages, regarding the lives of Avraham, Yitzchak and Yaa-
kov. It is a major principle which our Sages, of blessed memory, mentioned in brief, when they said, 
'Everything that happened to the forefathers is a sign for their progeny' (Midrash Tanchuma, Bereishis 9). 
This is the reason the verses go to such length in recounting the [Avos’] travels, digging of wells, and other 
incidents. One thinking about these stories may think them to be superfluous and without purpose. In truth, all 
of them come to teach about the future, for when an incident occurred to a prophet among the Avos there can 
be understood from it an allusion to something that was decreed to happen to his progeny.” (Note that the Se-
der Olam [21] describes each of the Avos as a navi. Also note that in the Tanchuma Yashan the above quot-
ed aphorism appears in 12 and is attributed to R. Yehoshua of Sakhnin in the name of R. Levi, and asserts 
that this was a “sign given to Avraham.”) 
To mention a few examples of this, the Ramban sees Avroham's descent to Egypt and exit with much wealth 
as a prefiguring of the Jewish people's similar experience at Yetzias Mitzrayim (Ramban Bereishis 12:10), 
Yitzchak traveling to Avimelech in Gerar as a foretelling of the Galus Bavel (Ramban Bereishis 26:1), and the 
exile of Edom is as being linked to Yaakov going down to Egypt, as well as his dealing with Eisav (Ramban 
Bereishis 47:28). 
When Rashi quotes the three pronged method with which Yaakov prepared for his duel with Eisav, he con-
nects the escape of the “remaining camp” (32: 9), with an introductory phrase, “And I will do battle with 
him.” (Rashi ibid.) Yaakov's fight tactics were set up in order to allow the other camp which was not attacked 
to escape. 
It is unclear if the Ramban agrees with this formulation. He leaves these two words hanging, and may well 
see them as a simple survival strategy, which sometimes favors fight over flight. 
In fact, Rabbeinu Bachaya says this explicitly, when he explains the “remaining camp” as the Jewish people 
in exile who must often take flight. “If a king shall arise and he will decree upon us exile or seek to destroy our 
wealth or lives, then another king elsewhere will pity us and gather us in when we flee.” (Bereishis 32: 9) 
In our own case, the Ramban sees the entire attempt to reach out to Eisav as flawed (32: 4). He sees it as 
simply needless, quoting Bereishis Rabbah (75: 3): “It is written, “Like one who grabs a dog's ears (so is a 
passerby who involves himself in a quarrel that is not his)” (Mishlei 26 : 17). The Holy One Blessed be He 
said, 'Esav was already going off on his way, yet you sent messengers to him. . .” 
On this, the Ramban adds, “In my opinion this too alludes to a future event, that we initiated our own downfall 
at the hands of Edom, for the (Jewish) kings of the Second Temple entered into a covenant with Rome, and 
some of them even went to Rome. That was the cause of the downfall at their hands. . .” 
On the other hand, we are well aware that when all seemed lost, R. Yochanan ben Zakai was smuggled out 
of Jerusalem to meet with Vespasian with the goal of convincing him to spare the yeshiva in Yavneh, even as 
the Temple was doomed to destruction (Gittin 56b). This seems to be the method of doron (flattering Vespasi-
an) and escape, against the recommendation of the Ramban.  
What seems to emerge is that the events and actions of our forefathers offer broad foretelling and guidelines, 
but the question of how to apply them to passing events requires further research, reflection and consultation. 
Even the Ramban himself was limited, it seems, to retroactively uncovering links between the Avos and later 
history, rather than foretelling future events from the tales in the Torah. As in much else, we are inspired and 
informed by the stories of the Avos, but not in an absolute, doubt solving manner. Varied and diverse conjec-
tures will result, and it is likely that Divine Providence desires that they should.  



 7 

From The ediTors’ desk                                
What’s In A Name? 

 
One of the most striking stories of this week’s parsha is Yaakov’s fateful encounter with a mysterious man the 
night before his confrontation with Eisav. Yaakov wrestles with this man until sunrise, at which point he finally 
yields and blesses Yaakov. Rashi quotes a Medrash that this man was actually the ministering angel of Eisav, 
who came to fight with Yaakov on the night before he finally faced his brother. The entire story strikes the 
reader as being almost beyond any simple explanation; especially in light of Rashi’s comment, the entire story 
appears uniquely esoteric and deep, beyond our comprehension. However, there is one part of the tale which 
is difficult to understand, even from a peshat perspective. As Yaakov prepares to take leave of the angel, he 
asks him to reveal his name. In response, the malach says “lamah zeh tisha’el es shimi” - why do you insist 
on asking for my name? This answer would appear to be unnecessarily hostile on the part of Eisav’s malach. 
What would be the harm in telling Yaakov his name? Why did the angel respond to Yaakov’s request in such 
a strange manner? 
 
Rav Leib Chasman zt”l, the legendary mashgiach of the Telshe yeshiva, explained that Eisav’s malach was 
not avoiding Yaakov’s question at all; in fact, he was answering it. That is to say, the name of Eisav’s angel 
was, quite literally, “why are you asking for my name”? We often see that the name of something is symbolic 
of its true essence. For example, Adam named the different animals based on their fundamental characteris-
tics. Somehow, this question reveals something deep and elemental about how Eisav operates. What was 
Eisav’s angel hinting at with this statement? 
 
Rav Aharon Feldman shlit”a, Rosh Yeshiva of Yeshivas Ner Yisroel in Baltimore, fleshes out this idea from 
Rav Chasman in a fascinating manner. Every person, Rav Feldman explains, operates with a basic ideology. 
Nobody who is sane acts completely randomly. Everyone has some basic underlying principles which they 
adhere to when they make decisions. True, a person may occasionally deviate from his basic convictions, for 
better or for worse, but in general, everyone will stick to their basic core philosophy. But, if this is so, why do 
we find that people often consistently act in ways which are self-destructive and harmful in the long term? If 
everyone has some sort of basic belief system which defines how they approach life, why would anyone do 
anything foolish? 
 
The answer, Rav Feldman says, is this maalach of Eisav. Eisav’s angel is the corrupter of thought, the funda-
mental factor which allows for ideological inconsistency and ruin. What is this ruinous aspect of Sar Shel 
Eisav? It is this question: lamah zeh tisha’el es shimi? The angel of Eisav causes people to live without intro-
spection, to ignore the cracks in their beliefs and continue living happily with their flawed doctrines. “Why,” 
asks Sar Shel Eisav, “do you want to know your name, to truly understand why you make the decisions that 
you do? It is much easier to simply ignore these questions; if you begin to ask yourself why you do what you 
do, you may find that you want to make changes!” Eisav’s angel debases people by stifling self-introspection, 
and providing a blissful veil of willful ignorance through which people can continue to live without ever truly 
questioning themselves. This is exactly what Yaakov triumphed over in his duel with Sar Shel Eisav. A Jew 
can never fall into this trap of self-assured complacency. We must constantly ensure that everything we do is 
in line with our core beliefs and values. Sar Shel Eisav presents an attractive world, in which we do not need 
to concern ourselves with making sure that all of our actions are lisheim shamayim, for the sake of furthering 
our avodas Hashem. But this is not how a Jew operates. A Jew is constantly assessing and reevaluating him-
self to see what he can do to improve, to make sure that he is keeping in line with his cardinal beliefs.  
 
Deep down, all of us want to grow in our yira’as shamayim and avodas Hashem. But the only way to succeed 
in this process is by facing the Sar Shel Eisav, by denying his pull and holding ourselves to objective stand-
ards of behavior. We must make sure that everything we spend our time on is consistent with what we hold to 
be truly valuable in this world. Otherwise, we are falling in the trap of Sar Shel Eisav. We must be “tishael es 
shimi”, making sure that we are consistent in deed and thought in all areas. 
 
Wishing everyone an amazing Shabbos, 
-Shimi Kaufman 
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cHasidus on the parsha 
Yeshurin Sorscher (’21) 

In this week's parsha, we see that Yaakov sent messengers to his brother Eisav, in an attempt to garner peace with 
him. Rashi says that these messengers were in fact real angels. The Noam Elimelech asks, why did Yaakov feel 
the need to send real angels when regular messengers would have sufficed to fulfil the same mission? Additionally, 
in the message which Yaakov asks the angels to tell Eisav, he says “Thus shall you say,to my master Eisav, thus 
says your servant Yaakov”. The Rebbe asks, why does Yaakov have to say that Eisav is his master and that he is 
Eisav's servant? Obviously if Eisav is Yaakov’s master, then Yaakov is his servant! Why was it necessary to use 
both sides of the relationship, where one would suffice?  
 
The Rebbe illuminates the darkness with a very important yesod which can affect our entire lives. He writes that 
when a righteous person talks with other people, he is in fact accomplishing two things: he is talking to his fellow 
man, and at the same time, he is also communicating with Hashem. The reason he does this is because when the 
prosecuting angel hears the talk between people, he will drop his guard and not try to stop it from happening, since 
speech between people can easily lead to many sins. Thus, when the tzaddik talks, he must choose his words 
carefully, to accomplish these dual purposes. On the one hand, it must be simple so that humans can understand 
it, and on the other hand there must be a special message for only Hashem to understand.  
 
This explains why Yaakov sent real angels; he sent them because the best way to bring a message to Hashem is 
through angels, not because of Eisav. Additionally, the reason why he said “thus shall you say to my master” is be-
cause he wanted them to carry out his message to his real master, Hashem. He was also intending that Eisav un-
derstand the message on it’s simple level, and therefore says that he is Eisav’s servant.  
 
The message for all of us is clear. All of our words have extreme power, and can affect more than we know. Anoth-
er important lesson is that Hashem is listening to everything that we say, and at any moment we can daven to Him, 
and He is listening to our prayers. May we all merit to realize the power of our words.   

Wisdom from the haftorah 
יד ְלֵבית  ְהי ה ָשרִּ ם ַוֲאָכלּום ְולֹא־יִּ ָהָבה ּוֵבית ֵעָשו ְלַקש ְוָדְלקּו ָבה  ֵבר׃ֵעשָ ְוָהָיה ֵבית־ַיֲעֹקב ֵאש ּוֵבית יֹוֵסף ל  ִִּ י ְיהָוה   ו כִּ

“And the house of Yaakov shall be a fire, and the house of Yosef will be a flame, and the house of Eisav will be 
straw; he will light them up and destroy them, and there will be no survivor from the house of Eisav, since Hashem 
has spoken” (Ovadiah 1:12) 
 
The Bobover Rebbe ztz”l asked a question on this possuk based on a famous statement in Sefer Tehillim. The 
possuk (Tehillim 93:4) says “mikolos mayim rabim, adirim mishbirei yam, adir bamarom Hashem” - above the sound 
of the mighty waters, greater than the waves of the sea, is Hashem Exalted on High. The meforshim explain that the 
“water” referred to in this possuk are the nations of the world, which Hashem rules over. The Bobover Rebbe asked: 
if the goyim are compared to water, and the Jews to fire, then would it not stand to reason that the goyim should ex-
tinguish us whenever they attempt to destroy us? After all, when water and fire mix, water remains! 
 
The Bobover answered that indeed, when fire and water are placed together, the fire is put out. However, there is 
one case in which the fire can defeat the water. If the water is placed in a pot, and fire is placed separate from the 
water underneath the pot, then the water will boil and evaporate. So too, the Rebbe explained, when the Jews inter-
mingle and assimilate with the umos haolam, there is no hope for survival, as the water will immediately extinguish 
the fire. However, if we maintain a separation and do not allow ourselves to become mixed in with the rest of the 
world, we will eventually triumph. 
 
Perhaps this is why Yosef specifically is compared to a flame. Yosef spent years enslaved in Mitzrayim, and yet he 
managed to maintain his Jewish identity and ideals in spite of everything. Yosef kept his faith in Hashem, resisted 
temptation, and eventually rose to the top of the society he was in, without ever compromising on his core beliefs. 
Although Yosef was a fire, by keeping his distance and maintaining separation from the water around him, he was 
able to expand the flame of Yaakov for generations. While we may live in a world which is hostile to many of our core 
beliefs, we must make sure never to allow that which distinguishes us from the rest of society to fade away. Only 
then can we ensure that the flame of Yaakov will continue to burn.  
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Halacha hashavuah 
Yosef Weiner (’23) 

At the onset of this week’s parsha, Yaakov davens to Hashem for protection in his faceoff with Eisav. 
Thus, this article will discuss an aspect of tefillah, more specifically nefilas apayim. The Beis Yosef cites 
the Rokeiach, who is of the opinion that nefilas apayim, the resting of the head on the covered arm during 
Tachanun, should not be done in a place without a sefer Torah. He learns this from the possuk in Sefer 
Yehoshua (1:6) that states that Yehoshua fell on his face in front of Hashem’s Aron, thereby teaching us 
that one should only do nefilas apayim in front of an Aron (Sefer Torah). The Beis Yosef writes that if this 
law was based upon mesorah, then he accepts it, but if it is based on the Rokeiach’s logic, then he can 
point out problems with this ruling. However, the Beis Yosef does not say what those problems are (Orach 
Chayim 131:3). The Aruch Hashulchan explains that the Beis Yosef’s question was that the entire idea of 
nefilas apayim is based on Moshe, where the possuk states that Moshe threw himself down before Ha-
shem. In that case, there was no Aron, so how could the Rokeiach say that one does not do nefilas apa-
yim when there is no Aron, when in the very story we learn it from there was no Aron present (O.C. 
131:10). The Taz writes that the Beis Yosef’s response would have been that by the story of Pilegesh Bigi-
vah, the Torah describes that the people did teshuvah before Hashem. The Taz explains that surely this 
does not mean that one can only perform teshuva before an Aron; rather, one can perform teshuvah in 
any place. So too, by nefilas apayim the possuk in Yehoshua is not saying that one can only perform nefi-
las apayim before an Aron (131:5).  
 
Nonetheless, the Rama paskens that nefilas apayim is not performed in a place lacking an Aron and a sef-
er Torah; instead, tachanun is recited without the resting of the head on the arm (131:2). The Mishnah 
Berurah clarifies that when the Rama states that one only conducts nefilas apayim when there is an Aron 
and Sefer Torah, he is not being specific; rather, even if there is no Aron and only a sefer Torah, nefilas 
apayim should be performed (131:11). Furthermore, if one is in a place without an Aron, but he can see an 
Aron in a different room, then he is considered to be in front of the Aron, and should perform nefilas apa-
yim (M.B.131:13).  
 
Rav Hershel Schachter writes that it was the practice of Rav Yoshe Ber Soloveitchik to perform nefilas 
apayim even when there was no sefer Torah (Nefesh Harav p. 134). However, Rav Schachter himself 
does not perform nefilas apayim when not in the presence of a sefer Torah. Nevertheless, when he was in 
the presence of Rav Soloveitchik, he would perform nefilas apayim out of respect for his rebbi.  
 
The Mishna Berurah cites a machlokes regarding whether or not one should perform nefilas apayim in a 
room which has no sefer Torah but which contains seforim. The Olas Tamid and the Shiurei Knesses 
Hagedolah are of the opinion that one should perform nefilas apayim, and the Eliyah Raba and the Derech 
Hachayim write one should not (131:11). The Steipler had the practice to do nefilas apayim even in a room 
without a sefer Torah as long as there were seforim in the room (Orchos Rabbeinu Vol. 2 67). Rav Nissim 
Karelitz likewise had this position, but he adds that the seforim must be in that place on a permanent basis 
in order to perform nefilas apayim (Dirshu Mishnah Berurah footnote 131:17).  
Rav Moshe Feinstein writes that even if there is no Torah currently in the Aron because it is in a safer 
place on the side of the Beis Haknesses, one is still obligated in nefilas apayim, because the Torah is still 
in the shul. Moreover, Rav Shlomo Zalman Aurbach writes that in places that a Torah is only brought on 
Monday and Thursday, but on other days it is stored in a safer location (outside the shul), that one can 
perform nefilas apayim even when the Torah is not present (Dirshu Mishnah Berurah footnote 131:5).  
Rav Yechiel Tucazinsky wrote that the minhag is to perform nefilas apayim in Yerushalayim even in places 
without a sefer Torah, because all of Yerushalayim is considered “before Hashem.” Rav Moshe Feinstein 
added that this is considered the minhag, and all those who come to Yerushalyim should abide by it. Rav 
Shlomo Zalman Aurbach was of the opinion that since the reason for this minhag was because of the ke-
dushah of Yerushalayim, it should only apply to areas within the original Yerushalyim, and not in the mod-
ern additions to the city. Rav Shlomo Zalman does say that the minhag is to perform nefilas apayim every-
where within Yershualayim, and not just in places within the original Yerushalyim. However, Rav Shlomo 
Zalman writes that those who are careful in their ways do not do nefilas apayim outside of the original 
Yerushalyim (Dirshu Mishnah Berurah 131:16). 
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Gedolim Glimpse: Rav Shneur zalman of laidi 
Meir Morell (‘22) 

Rabbi Shneur Zalman Baruchovitch of Liadi (1745 –1812), the “Alter Rebbe” of Chabad chassi-
dus, was born in the small town of Liozna, Polish–Lithuanian Commonwealth (present-day Bela-
rus). He was the son of Baruch, and great-grandson of Rabbi Yehudah Loew, the "Maharal of 
Prague"( for more information on Maharal, see Shema Koleinu, Vol.25, Issue 3).  
He displayed extraordinary talent while still a child. By the time he was eight years old, he wrote 
an all-inclusive commentary on the Torah based on the works of Rashi, Ramban and ibn Ezra. At 
the age of twelve, he delivered a discourse concerning the complicated laws of Kiddush Hacho-
desh, for which the people of the town granted him the title "Rav".  
At age fifteen, he married Sterna Segal, the daughter of Yehuda Leib Segal, a wealthy resident of Vitebsk, and he 
was then able to devote himself entirely to study. During these years, Rav Shneur Zalman was introduced to mathe-
matics, geometry and astronomy by two learned brothers, refugees from Bohemia, who had settled in Liozna. One of 
them was also a scholar of Kabbalah. Thus, besides mastering rabbinic literature, he also acquired a fair knowledge 
of the sciences, philosophy, and Kabbalah. He became skilled in the Kabbalah of the Ari, Rav Yitzchak Luria, and in 
1764 he became one of the main students of the “Groisa (great) Maggid” more formally known as Rav Dov Ber, the 
Maggid of Mezritch, who was the main student of the Baal Shem Tov, the founder of the Chassidic movement. In 
1767, at the age of 22, he was appointed Maggid of Liozna, a position he held until 1801.  
In the course of the Chasidic movement's establishment, Misnagdim (Opponents) arose among the local Jewish 
community. Disagreements between Chassidim and Misnagdim included debates concerning the qualifications for 
knives used by butchers for shechittah, the phrasing of prayers, as well as others. Rav Shneur Zalman and a fellow 
Chasidic leader and mentor of sorts, Rav Menachem Mendel of Vitebsk (or, according to the tradition in the Solove-
itchik family, Rav Levi Yitzchok of Berditchev), attempted to persuade the leader of Lithuanian Jewry, the Vilna 
Gaon, of the legitimacy of Chasidic practices. However, the Gaon refused to meet with them. 
Rav Shneur Zalman endeavored to place Kabbalah and Chasidism on a rational basis. In his seminal work, Tanya, 
he defines his approach as "moach sholet al halev " ("mind ruling over the heart/emotions"). He chose the name 
"Chabad" for this philosophy—the Hebrew acronym for the intellectual attributes (sefiros) of chochmah (wisdom), 
binah (understanding), and da’as (knowledge). According to Rav Shneur Zalman, a man is neither a static nor a pas-
sive entity. He is a dynamic being, who must work to develop his potential talent and perfect himself. 
Both in his works and in his sichos, he indicated “an intelligent and not a blind faith", and assumed an intellectual 
accessibility of the mystical teachings of the Kabbalah. This intellectual basis differentiates Chabad from other forms 
of Chasidism, which were based on the more emotional sefiros of chessed (wisdom), gevurah (strength), and tiferes 
(splendor). 
As Rav Shneur Zalman shared a Hebrew birthday (18th of Elul) with the Baal Shem Tov, Chabad tradition identifies 
them symbolically with the two Great Luminaries of the 4th day of Creation (Bereishis 1:16). The Midrash brings that 
the light of the sun and the moon were initially equal, until the moon became diminished by Hashem. Accordingly, as 
the "Two Great Luminaries" of Chasidism, the Baal Shem Tov corresponds to the sun, and Rav Shneur Zalman to 
the moon before it was diminished. The Baal Shem Tov revealed infinite divine faith, Rav Shneur Zalman drew the 
faith of Chasidic thought down into intellectual grasp. In Likkutei Sichos, the “Rebbe”, Rav Menachem Mendel 
Schneerson zy”a, equates the Chasidic Rebbes followed in Chabad with different sefiros, placing the Baal Shem as 
keser (infinite Divine light), and Rav Shneur Zalman as chochmah (wisdom). Just as the moon reflects the light of 
the sun, so too did Rav Shneur Zalman reflect the immeasurably holy light of Chasidus down to a comprehensible 
level. 
During the French invasion of Russia, while many Polish Chasidic leaders supported Napoleon or remained quiet 
about their support, Rav Shneur Zalman openly and vigorously supported the Tsar. 
While fleeing from the advancing French army, he wrote a letter explaining his opposition to Napoleon to a friend, 
Moshe Meizeles: 
“Should Napoleon be victorious, wealth among the Jews will be abundant. . .but the hearts of Yisroel will be separat-
ed and distant from their father in heaven. But if our master Alexander triumphs, though poverty will be abundant. . . 
the heart of Israel will be bound and joined with their father in heaven. . . And for God's sake: Burn this letter.” 
Some argue that Rav Shneur Zalman's opposition stemmed from Napoleon's attempts to arouse a messianic view of 
himself in Jews, opening the gates of the ghettos and emancipating their residents as he conquered. He established 
a type of Sanhedrin, recruiting Jews to his ranks, and spreading rumors about his conquest of the Holy Land to 
make Jews subversive for his own ends. Thus, Rav Shneur Zalman’s opposition was based on a practical fear of 
Jews turning to the false messianism of Napoleon, as he saw it. Rav Yisroel Hopsztajn of Kozienice,the Maggid of 
Koznitz, also considered Napoleon a menace to the Jewish people,  but believed that after victory over Russia, 
moshiach would arrive.  
In 1797, following the death of the Vilna Gaon, leaders of the Vilna community accused the Chasidim of subversive 
activities to the authorities. The Misnagdim brought charges of Chasidic leaders supporting the Ottoman Empire, 
since Rav Shneur Zalman advocated sending charity to support Jews living in the Ottoman territory of Palestine. In 
1798, he was arrested on suspicion of treason and brought to St. Petersburg, where he was held in the Petropavlov-
ski fortress for 53 days, at which time he was subjected to an examination by a secret commission. Ultimately he 
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was released by order of Paul I of Russia. The Hebrew day of his acquittal and release, 19 Kislev, 5559 on the He-
brew calendar, is celebrated annually by Chabad chasidim, who hold a festive meal and make communal pledges to 
learn the whole of the Talmud; this practice is known as "Chalukas HaShas".  
Chabad tradition tells that in prison, Rav Shneur Zalman was visited by the deceased Baal Shem Tov and Maggid of 
Mezeritch, who told him the reason for his imprisonment. In reply to the question of whether he should stop spread-
ing his teachings, they replied that once released, he should continue with even more dedication. Therefore, in Cha-
bad thought, the 19th day of Kislev is called the "New Year of Chassidus", complementing the other 4 Halachic "New 
Year" dates in the Hebrew calendar.  
In 1800, Rav Shneur Zalman was again arrested and transported to St. Petersburg, this time along with his son 
Moshe who served as interpreter, as his father spoke no Russian or French. He was released after several weeks, 
but was banned from leaving St. Petersburg. The accession of Tsar Alexander I (Alexander I of Russia) to the 
throne,a few weeks later, led to his release; he was then “given full liberty to proclaim his religious teachings” by the 
Russian government. 
After his release, he moved his court to Liadi, in the Vitebsk Region of Imperial Russia. He took up his residence 
there at the invitation of Polish Prince Stanisław Lubomirski, voivode (military leader) of the town. His movement 
grew there immensely, and to this day he is associated with the town. In 1812, fleeing the French Invasion, he left 
Mogilev, intending to go to Poltava, but died on the way in the small village of Pena, Kursk Oblast on 24 Teves, 
5573. He is buried in Hadiach. 
Rav Shneur Zalman, now referred to as the Alter Rebbe or the Baal Hatanya, had 6 children: Rav Dovber (more 
commonly known as the Mittler Rebbe, the second Rebbe of Chabad), Chaim Avraham, Moshe, Freida, Devorah 
Leah, and Rochel. (According to scholars, Moshe converted to Catholicism and died in a St. Petersburg asylum. 
Chabad sources say that his conversion and related documents were faked by the Church, but Belarusian State ar-
chives in Minsk uncovered by historian Shaul Stampfer support the conversion.) 
When Rav Shneur Zalman died, many of his followers flocked to one of his top students, Rav Aharon Halevi of 
Strashelye. He had been Rav Shneur Zalman's closest disciple for over thirty years. While many more became fol-
lowers of Rav Dovber, the Strashelye school of Chassidic thought was the subject of many of Rav Dovber's dis-
courses. Rav Aharon Halevi emphasized the importance of basic emotions in divine service (especially the service 
of prayer). Rav Dovber did not reject the role of emotion in prayer, but emphasized that if the emotion in prayer is to 
be genuine, it can only be a result of contemplation and understanding (hisbonenus) of the explanations of Chassi-
dus, which in turn will lead to an attainment of "bittul" (self-nullification before the Divine). In his work entitled Kuntres 
Hispa'alus ("Tract on Ecstasy"), Rav Dovber argues that only through ridding oneself of what he considered disin-
genuous emotions could one attain the ultimate level in Chassidic worship (that is, bittul). 
Rav Shneur Zalman’s magnum opus was the Tanya, the basis of Chabad thought, based on Kabbalah and teach-
ings of the Maggid, Rav Menachem Mendel of Vitebsk, among others. 
Rav Shneur Zalman is well known for the Shulchan Aruch HaRav, a collection of authoritative codes of Jewish laws 
and customs commissioned by the Maggid and composed at the age of just twenty-one. He edited the Nusach HaAri 
Siddur used by Chabad, by editing textual use and making it applicable for use of the layman (it is referred to as 
“siddur Tehillas Hashem”). He also composed a number of Chassidic melodies. Some accompany certain prayers, 
while others are sung to Biblical verses or are melodies without words. Depending on the tune, they are meant to 
arouse joy, spiritual ecstasy, or teshuvah. His most famous song was the “Niggun Daled Bavos” or “Song Of Four 
Stanzas”. He also wrote Likkutei Sichos on Torah, Shir Hashirim, and Megilas Esther. Among other words were 
Boneh Yerushalayim, Me’ah She’arim, as well as many more. 
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Parsha Summary 

In this weeks parsha, Yaakov begins his return to the land of Cana’an, but is intercepted 
by Eisav and his men. Yaakov appeases his brother with gifts and kind words, and a 
conflict is averted. Yaakov crosses back the night before the meeting to retrieve jugs 
that he had left behind, and gets into a physical conflict with Eisav’s Ministering Angel 
which lasts all night. Yaakov is hurt on his thigh in the fight on the Gid Hanasheh. The 
angel gives him the name Yisroel before he returns to Heaven.  After this encounter, 
Yaakov settles in Canaan. Dinah is kidnapped by Shechem, and Levi and Shimon hatch 
a plot to get revenge by convincing all the men in Shechem to get a bris milah to enter a 
treaty with Yaakov’s family. On the third day of recovery, when the men are the weakest, 
Shimon and Levi kill all of them and retrieve Dinah. Yaakov is not happy with what they 
did, because he fears retaliation from the surrounding nations. He then moves away to-
wards Chevron, but on the way, Rachel dies while giving birth to Binyamin. Yaakov bur-
ies Rachel on the side of the road, at what is now known as Kever Rachel. Yitzchak al-
so dies, and is buried in Ma’aras Hamachpeilah with his wife. 


