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he had brought them into the desert to 
die. They asked why he took them out of 
Egypt only to bring them to a 
wasteland. As readers of the Torah, 

we’ve encountered this situation and 
these claims before. (Shemot 17:1-7) 
Moshe remembered them too, and 
realized with horror that after 
experiencing forty years of miraculous 
living, Bnei Yisrael had not progressed 
even an inch. They were making exactly 
the same mistaken claims as they had 

upon their first baby steps outside of 
Egypt. Moshe, the great spiritual 
teacher, despaired. After so many years 
of instruction, his students had learned 
nothing. This despair led to the 
outburst at Mei Merivah. 
 

But Bnei Yisrael had changed 
drastically. Where the earlier generation 
simply feared death from thirst, the new 
generation complains about an 
undignified and unholy demise (“If only 
we had died… before G-d”). The lack of 
water is the very last thing they mention 
in their list of complaints. And while we 

may presume that the Jews who left 
Egypt complained about leaving out of 
some desire to return there, the new 
generation indicates just the opposite. 
They ask why Moshe brought them out 
of Egypt to bring them to this place (i.e. 
the desert), which has no agricultural 

resources. They are not asking to return 
to Egypt. They are anxious to finally 
arrive at a place where they can build 

their own civilization. The Jews who 
confronted Moshe at Mei Merivah did 
not expect to die of thirst; they knew 
that G-d would provide. But they were 

restless. They sought a life of dignity 
and holiness, and a land of their own. 
 
This tense moment is a ripe pedagogical 
opportunity. G-d tells Moshe to show 
Bnei Yisrael that He sees how they have 
changed. That the staff of a distant 
authority which had symbolized G-d’s 

providence to their fathers could morph 
into the more intimate spoken word. 
Moshe and Aharon, too, stood on the 
cusp of glory. To become teachers par 
excel lence, and transcend the 
l imitations of  the old master 
encountering young, uncomprehending 
students. But Moshe reacted as though 

the present Jews were rehashing the 
complaints of the past. The great 
sanctification of G-d collapsed. In the 
end, that kedushah was attained 
through Moshe and Aharon’s removal 
from leadership. As if G-d said to the 
Jews, “It’s not Me who misunderstands 
you, just My messengers.” 

 
How could Moshe and Aharon not have 
sensed the change in Bnei Yisrael? This 
is a tragic mystery. And one that 
charges us all to look carefully at 
ourselves and those we would educate, 
and see if despite surface appearances, 
there isn’t great spiritual potential just 

waiting to be revealed.  

The failure of Moshe and Aharon at 
Mei Merivah is among the most tragic 
moments in the Torah. A midrash 
explains the story with a parable: 

 
A king told his son’s tutor, “Do not call 
my son a fool.” Once the child angered 
the tutor, and the tutor called him a 
fool. The king said to him, “I 
commanded you not to call my son a 
fool, and you went and called him a 
fool? A wise person does not walk with 

a fool.” So too G-d commanded Moshe 
and Aharon in Shemot 6:13, “Do not 
call my children fools.” Once Moshe 
belittled them at Mei Merivah, G-d told 
them, “I commanded you not to call 
my children fools. Now that you have 
called them fools, a wise person does 
not walk with a fool. Therefore you will 

n o t  b r i n g  [ t h e m  i n t o  t h e 
land].” (Pesikta D’Rav Kahana 14) [In 
Bamidbar 20:10, Moshe called the 
Jews morim. This midrash explains 
morim as a version of the Greek mōrós, 
meaning fool.] 

 
This midrash depicts Moshe as a 
frustrated teacher who impatiently 
d e n o u n c e s  h i s  s t u d e n t s ’ 
incompetence. Why did this happen? 
The midrash conveys Moshe’s 
perspective on the events leading up to 
Mei Merivah. The well which had 

sustained the Jews was gone, and 
thirst was taking hold. The Jews 
fought with Moshe. They alleged that 
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a less observant partner to take his share of money, even if 
it will later be used for inappropriate purposes, as this is 
much lighter than giving untithed food to a less observant 
Jew directly. 
 

This understanding of the Tosefta is expressed in the 
Chasdei David commentary to Tosefta, and is based on 
Rashi and Tosafot to Avodah Zarah 22a. However, Gaonim 
and other Rishonim (e.g. Teshuvot HaGaonim Lik Edition 
#67, and Raavad cited by Ran to Avodah Zarah 22a) 
understand the Tosefta to be saying that when the proceeds 
are pooled, one would have to be concerned about the 

prohibition against assisting sinners, and as a result, one 
would be required to provide the less observant partner with 
tithed produce. (Tosefta K’P’shutah I pg. 273, line 48) 
 

Despite this dispute, perhaps even those authorities who 
prohibit providing the less observant partner with untithed 
produce would admit that in a case where the less 
observant partner is only receiving money, it would be 
impossible to prohibit paying him, even if he might use his 

money to sin. If so, there is no issue in partnering with less 
observant Jews as far as the concern of assisting sinners.  
 

However, Rabbi Uziel (ibid.) does note that for larger-scale 
issues, such as allotment of government funds for 
education, perhaps a Beit Din should use financial penalties 
to discourage sinning with those communal funds.  
 

ediena@torontotorah.com 

In Toronto Torah 10:14 (Miketz 5779), we addressed the 
question of sitting in a government with secular Jews. May 
one engage in a business partnership with a Jew who does 
not follow Halachah? Would there be a problem if money 

received from the observant partner could lead the less 
observant partner to sin in some fashion? What if the 
revenue is pooled and then divided; is that different from 
having the observant partner give funds to the less observant 
partner? [See Rambam, Hilchot Shemitah V’Yovel 8:1-2 
regarding enabling others to sin.]  
 

(Note: This article does not address the issues of Shabbat 
desecration that may arise from such a partnership. For a 

comprehensive treatment of this issue, see Rabbi Yisrael 
Rosen, Business Partnerships with Shabbat Desecrators 
(Hebrew), https://bit.ly/2xDA3xy.) 
 

Rabbi Ben-Zion Uziel (Mishpitei Uziel IV General Issues #9) 
cites Tosefta Demai 6:14, which addresses the case of a 
Jewish-non-Jewish agricultural partnership, but has 
applications for intra-Jewish partnerships. The Tosefta 
implies that an observant partner may allow a less observant 

partner to take untithed produce, provided that this is 
simply the share that the non-observant partner is 
entitled to, as agreed upon beforehand, and it is not an 
external payment from the observant partner. Interestingly, 
Rabbi Uziel further states that this would even be permitted 
if business partners pooled their profits, despite 
acknowledging that this is not the simple read of the Tosefta. 
Rabbi Uziel concludes that it would certainly be permitted for 

Outline 
In Chapter 14, Shimshon’s Philistine 
wife betrayed him, and he left her. Now 

Shimshon tries to reunite with her – but 
his father-in-law has already married 
her off to a Philistine. The father-in-law 
offers his younger daughter to 
Shimshon, but Shimshon prefers to 
take revenge upon the Philistines. He 
ties the tails of 150 pairs of foxes to 
each other, placing a lit torch in each 
knot – and then he releases the foxes in 

Philistine fields. Fields and olive 
orchards are destroyed. (15:1-5) 
 
The Philistines blame the family of 
Shimshon’s wife, and burn them, 
thinking to appease Shimshon. This 
has the opposite effect, angering 
Shimshon, and he attacks the 

Philistines. (15:6-8) Most commentators 
explain that Shimshon had still hoped 
for a reunion with his wife. (Ralbag, 
Abarbanel, Malbim) 
 
Trying a different approach, the 
Philistines demand that the tribe of 
Judah, among whom Shimshon lives, 

turn Shimshon over to them. (Metzudat 
David, Malbim) 3000 men of Yehudah 
come to arrest Shimshon, blaming him 
for rousing the Philistines against them. 
Shimshon complies – and when he is 
handed to the Philistines, he snaps his 
bonds, grabs a jawbone from a donkey 

carcass, and uses it to strike 1000 
Philistines. (15:9-17) 
 
Shimshon is thirsty; he cries out to G-

d for help, lest he “die of thirst and fall 
into the hands” of the Philistines. He 
calls himself a servant of G-d, 
although a midrash notes that G-d did 
not reciprocate by providing this title 
for him. (Sifri Devarim 27) G-d creates 
a spring of fresh water; commentators 
debate whether this was in the 

jawbone (Rashi), under the jawbone 
(Targum), in the place where 
Shimshon threw down the jawbone 
(Abarbanel), or just in the general 
vicinity (Ralbag). [And see Bereishit 
Rabbah 98:13.] (15:18-19) 
 
The chapter concludes by saying that 

Shimshon led Israel for twenty years. 
(15:20) The verse seems out of place; it 
will repeat in 16:31 that Shimshon led 
Israel for twenty years! The Talmud 
Yerushalmi (Sotah 1:8) suggests that 
16:31 will speak about Shimshon’s 
intimidation of the Philistines lasting 
for twenty years after his death. 

However ,  Professor  Yechezke l 
Kaufmann (Sefer Shoftim) notes that 
our verse comes at the height of 
Shimshon’s glory – he has just won his 
greatest battle, and G-d has answered 
his plea for water. The valedictory 
v e r s e  d i v i d e s  b e t w e e n  h i s 

achievements in Chapters 14 and 15, 
and the decline coming in Chapter 16. 
 
Insight 

One of the major themes of Shimshon’s 
saga is Betrayal: 
• Husband betrays wife, and wife 

betrays husband, in Shimshon’s 
marriages 

• Philistine betrays Jew – Shimshon’s 
wife, the attendees at Shimshon’s 
wedding, Shimshon’s father-in-law, 

and Delilah 
• Jews betray other Jews - Shimshon 

in taking a Philistine wife, the tribe of 
Judah in turning over Shimshon 

• Jews betray G-d – Shimshon, in 
taking a Philistine wife, and in telling 
Delilah the secret of his strength in 
Chapter 16 

 
The only party who does not betray 
others is G-d. For all of Shimshon’s 
problematic behaviour, G-d still 
supports Shimshon with miraculous 
strength. When Shimshon pleads for 
water, G-d sends it miraculously. And 
when Shimshon will be held by the 

Philistines in Chapter 16, G-d will 
respond once more. 
 

torczyner@torontotorah.com 
 

Law of the Land: Partnering with Less Observant Jews Ezer Diena 
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Rabbi Chaim David HaLevi was born in 
Jerusalem in 1924. As a child, he 
studied alongside a young Ovadia Yosef 
under Rabbi Ezra Atiyeh and Rabbi Ben 

Zion Uziel in Yeshivat Porat Yosef. He 
also attended the broader “Mizrachi” 
Seminar, and he learned English. In 
1948, Rabbi HaLevi fought in the War of 
Independence in the Tuvia Brigade 
comprised of yeshiva students. After the 
War, Rabbi HaLevi served as Sephardic 
Chief Rabbi Uziel’s personal secretary. 

  
Rabbi HaLevi served in several rabbinical 
roles in his career. He was Chief Rabbi of 
Rishon L’Zion (1951-1972), concurrently 
serving on the Rabbinical Council of the 
Israeli Chief Rabbinate. When Rabbi 
Ovadia Yosef was appointed Chief Rabbi 
of Israel in 1973, Rabbi HaLevi took over 

his position as Sephardic Chief Rabbi of 
Tel Aviv-Yafo and served in that capacity 
until 1997. In 1992, he was an 
unsuccessful candidate for Sephardic 
Chief Rabbi of Israel. 
  
Rabbi HaLevi was a prolific author. His 

major works include Mekor Chaim 
HaShalem, a five-volume synopsis of 
Jewish law; Kitzur Shulchan Aruch Mekor 
Hayyim, a concise version listing 
practical laws, which is studied in Israeli 
schools; and Aseh Lecha Rav, responsa 

dealing with a wide range of 
contemporary issues. In addition, he 
wrote a three-volume work on the Torah, 
and a topical index to the Zohar. Rabbi 
HaLevi received numerous awards, 
including the Rav Kook Prize in 1984 
and the Israel Prize in 1997. 
 

As part of his outlook on the return to 
Israel as part of the ultimate 
Redemption, Rabbi Levi sought to renew 
the practice of blowing shofar in 
Jerusalem on Fridays, and he permitted 
entry to sections of the Temple Mount, 
after proper preparation. He was one of 
the first to establish, in a halachic work, 

the sanctity of Yom ha’Atzmaut and Yom 
Yerushalayim. He saw in them the 
process of Redemption, as the days of 
mourning which occur between Pesach 
and Shavuot begin to be converted to 
days of celebration. At the same time, 
Rabbi HaLevi ruled regarding the peace 
agreement with Egypt that political 

leaders could cede land based on their 
assessment of the good of the nation, 
without rabbinic involvement. 
 
Rabbi HaLevi passed away on 12 Adar 
5758 (March 10, 1998).  

  

Some... argue that G-d’s Torah is incapa-
ble, as it were, of answering new ques-
tions that arise in modern society, as if 
the Torah of G-d does not have a solution 

to social, economic, political, and other 
problems.  
 
In this claim, there is partial truth. Nev-
ertheless, a person is not entitled to 
make this claim unless he has filled his 
belly with Talmud and Responsa. This is 
because the simple truth is that for many 

of the problems that plague modern soci-
ety, a reasonable halachic solution can 
be found in every generation. A person 
who thinks otherwise is nothing but a 
denier of the fundamentals [of faith], for 
one of the foundations of faith is that the 
Torah is from Heaven, and G-d read the 
generations in advance; He foresees and 

looks until the end of all generations... Is 
it possible that His Torah should be inef-
fective in any time period?! There is no 
greater heresy than that! 
 
Nevertheless, we have said that this 
claim contains partial truth. The Torah 
has certain areas where matters are in-

tentionally vague and unclear. There is 
nowhere to find clear instructions for 
operating a political or economic regime. 
Even the section about a king is so vague 
that it led to a dispute between our rab-
bis in the Talmud over whether it is a 
commandment at all, or a dispensation. 
Even though the halachah was ruled 

upon by the great medieval authorities 
that it is a commandment, nevertheless, 
the greatest commentators and philoso-
phers spoke harshly against monarchy 
as a system of government. And this 
commandment does, indeed, come to 
regulate the political regime in a Torah-
observant society. So, why was it given in 

a vague and unclear manner? And this is 
repeated in several spheres of life that 
deal with social and state life. In my 
opinion, this is the strength and great-
ness of Torah, in which there is no clear 
and defined regime, neither political nor 
economic, and for two reasons: 
 

1. By nature, these areas of life can 
change from period to period, and the 
Torah of G-d is eternal, and thus, it in-
tentionally refrained from establishing 
clear and defined boundaries. 

 
2. The Torah did not want to force the nation to behave in their secular life accord-
ing to a particular regime, and left the choice to their discretion in these areas. 

Instead, the Torah gave commandments, which are principles and foundations, 
which can suit any regime in every generation and every form of life, and their pur-
pose is to prevent the negative consequences of any possible type of regime.  

ישנם כאלה... הנוטים לחשוב שאין תורת 
קדשנו יכולה כביכול, לענות על שאלות 
חדישות, המתעוררות בחברה מודרנית. 
בעיות חברתיות כלכליות ומדיניות שכאילו 

 .פתרון לבעיות אלה ודומיהן‘ אין בתורת ד
 

כ, לא היה “בטענה זאת יש חצי אמת, ואעפי
רשאי אדם לקום ולטעון טענות כאלה, אלא 

ס ופוסקים. כי “ אם כן מילא כרסו בש 
האמת הפשוטה היא, שרבות מן הבעיות 
המטרידות חברה מודרנית, ניתן למצוא 
להן פתרון הלכתי סביר בכל דור. החושב 
אחרת, אינו אלא כופר בעיקר. כי הלא אחד 
מיסודות האמונה הוא בתורה מן השמים, 

קורא הדורות מראש צופה ומביט עד ‘  וד 
סוף כל הדורות... היתכן שתורה אשר נתן 
לנו לא תהא יעילה לתקופה מודרנית זאת? 

 .אין לך כפירה גדולה מזאת
 

כ אמרנו שיש בטענה זאת חצי אמת. “ אעפי 
כי יש בתורה שטח מסויים בו הדברים באו 
במתכוין סתומים ועמומים. בשום פנים אין 
למצוא בתורה משטר מדיני או כלכלי ברור. 
אפילו פרשת המלך, באה כה סתומה, עד 
שגרמה למחלוקת רבותינו בתלמוד, אם 
היא בכלל מצוה או רשות. ואף שנפסקה 
הלכה בגדולי הראשונים שהיא מצוה, 

כ גדולי הפרשנים והוגי הדעות, דברו “אעפי
נגד המלכות כשיטת ממשל.  בחריפות 
ומצוה זאת הלא באה להסדיר את המשטר 
המדיני בחברה שומרת תורה, ומדוע ניתנה 
בצורה סתומה ועמומה? ונשנה הדבר בכמה 
משטחי החיים הנוגעים לחיי חברה ומדינה. 
ולדעתי, זו כחה וגדולתה של תורה שאין בה 
משטר ברור ומוגדר, לא מדיני ולא כלכלי, 

 :ושתי סיבות לדבר
 

א. לפי מהותם של שטחי חיים אלה, ניתנים 
‘ הם לשינוי מתקופה לתקופה, ותורת ד 

תורת נצח היא, ונמנעה במתכוין מלקבוע 
 תחומים ברורים ומוגדרים.

 
ב. לא רצתה תורה לכוף את העם לנהוג 
בחייו החילוניים על פי משטר מסויים, 
והשאירה את הבחירה לרצונו החפשי 
בשטחים אלה. אך לעומת זאת, נתנה תורת 
מצוות, שהן בבחינת עקרונות ויסודות, 
אשר יכולות להתאים לכל משטר בכל דור 
ובכל צורת חיים, ותכליתן למנוע את 

 השלילי שבכל משטר אפשרי.



Weekly Highlights: July 13 — July 19 / 10 Tammuz — 16 Tammuz 
 
 

Most of our classes are now on hiatus, but opportunities remain! 

Time Speaker Topic Location Special Notes 

     July 12-13 שבת

After hashkamah R’ Alex Hecht Parshah Analysis Clanton Park  

Before Avot Ezer Diena Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

Tue. July 16     

7:30 PM R’ Mordechai Torczyner Shoftim: Chapter 3 129 Theodore Pl. Men 

Wed. July 17     

10:00 AM R’ Mordechai Torczyner 
Jew of the Future 4: 

Horoscopes, Fortune-Telling 

and Predictive Algorithms 

Yeshivat Or Chaim 
159 Almore Ave. 

 

7:45 PM R’ Alex Hecht Non-Jews in Jewish Law Shaarei Tefillah  

Thu. July 18     

8:30 PM Ezer Diena Gemara Beitzah ediena@torontotorah.com Men, Advanced 

Fri. July 19     

10:30 AM R’ Mordechai Torczyner Kiddushin Yeshivat Or Chaim Advanced 

On Monday, Tuesday, Thursday and Friday, Ezer Diena will deliver the 6 AM and 8:20 AM Daf Yomi at BAYT. 

 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, R’ Aaron Greenberg, Gemara Shabbat—On summer hiatus 

11:00 AM Sunday, Beit Midrash Rotation: Contemporary Halachah: R’ Alex Hecht: Rejecting Patients 
8:30 AM Wednesday, Ezer Diena, Stories and She’eilot 

8:30 AM Friday, R’ Mordechai Torczyner, Parshah 
 

WOMEN’S BEIT MIDRASH for University and Adult Women, at Ulpanat Orot: On summer hiatus  

Seder Boker for Adult Men at Yeshivat Or Chaim On summer hiatus  

Looking Ahead 

9:30-11:30 AM Sunday August 21st - The Fall of Zion: Three Facets 

at Yeshivat Or Chaim, 159 Almore Ave. 
 

Save Sunday September 8th for a Yom Tov 360°! 

9:00 AM to 5:30 PM - History! Halachah! Tefillah! Tanach! Philosophy! 

On Each of Tishrei’s Celebrations 

Introducing Netanel and Eliana Klein! 

Netanel Klein is originally from Elizabeth, New Jersey. An ardent Zionist, he made Aliyah with his 
family at age three, settling in Ramat Gan. Netanel grew up in a Bnei Akiva environment and 
proudly participated in his local Bnei Akiva snif as a madrich and guide to younger chanichim. 
His involvement with Bnei Akiva didn’t stop there, having worked as a madrich at Moshava 
Ennismore for several summers. 
 
Netanel joined the Hesder program at Yeshivat HaKotel, where he learned for a year and a half 
before serving an extended period of two years of combat service in the IDF. As a commander, he 
trained a platoon of new recruits in the Givati infantry division. Upon finishing his army service, 

Netanel spent another year and a half as an avreich at Yeshivat HaKotel, concentrating his 
learning on contemporary halachic topics. 
 
Netanel’s bond with Bnei Akiva led him to meet his wife, Eliana Blanshay, at Moshava 
Ennismore. Eliana graduated from Stern College and will begin her masters in speech-language 
pathology at McMaster University. 
 
Netanel and Eliana will be living in Hamilton, and Netanel looks forward to contributing to the Toronto and Hamilton 
communities and to lending his special warmth and energy to the Bnei Akiva Schools family. Netanel and Eliana arrive 
in mid-August, and may be contacted at nklein@torontotorah.com. 


