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Rabbi Moshe David (Umberto) Cassuto 
(cited in Binah Bamikra of Rabbi 
Yissachar Jacobson, pg. 24), resolves 

this difference by noting that the 
different names refer to different ways 
in which G-d relates with the world. 
Elokim is a universal term which 
identifies G-d as the master of the 
universe and its inhabitants. The 
Tetragrammaton, however, is a more 

intimate name. Not all of the nations 
merit the revelation of G-d alluded to by 
this name. This revelation is reserved 
for the chosen few, namely, the children 
of Avraham. Therefore, argues Rabbi 
Cassuto, the brit bein habetarim refers 
to the unique and close relationship 
which Avraham’s descendants would 

enjoy with G-d, while the brit milah 
relates to a universal role that 
Avraham’s descendants would play 
among the nations of the world.  
 
This interpretation adds an interesting 
layer of meaning to these two 
covenants, but the correspondence 

seems to be backwards. Why is the 
story of the Jewish people’s inheritance 
of the Land, and their interactions with 
other nations, like Egypt, considered 
part of an intimate relationship with    
G-d? And why is their fulfillment of 
milah, a seemingly private act, part of 
their universal role? 

 
Perhaps in these two covenants G-d is 
teaching Avraham (and us) about man’s 
role in effecting change in the world. 
The geopolitical events described in the 
brit bein habetarim are ultimately out of 
man’s hands. Enslavement and 

freedom, conquest and defeat, are 
orchestrated directly by G-d. Avraham’s 
descendants would live through these 

events, which were planned by G-d to 
impre ss  ce r ta in  l e s sons  and 
characteristics upon the nation. This 
unique historical experience, which is 

unknown to any other nation of the 
world, is thus part of G-d’s intimate 
relationship with His people. 
 
Where, then, does man take initiative in 
shaping the world? The brit milah story 
begins with G-d exhorting Avraham to 
“ w a l k  b e f o r e  M e  a n d  b e 

complete.” (Bereishit 17:1) What does it 
mean to walk “before” G-d? Our sages 
(Bereishit Rabbah 30:10) interpreted 
this phrase by comparing it with the 
Torah’s description of Noach walking 
“with” G-d. (Bereishit 6:9) Noach was a 
good man, but he did not take initiative 
in acting ethically and serving G-d. 

Rather, G-d had to guide him through 
the process. Walking “before” G-d 
means taking the preemptive ethical 
step. It means recognizing evil and 
discovering how to confront it without 
explicit Divine instructions. The act of 
the milah symbolizes this process. The 
world as G-d created it is unfinished, 

and it is up to man to perfect it. 
Avraham is commanded to adopt this 
preemptive ethical attitude. It is 
through humbly living and actively 
teaching this lesson that he would 
change the world, becoming the 
spiritual father of a multitude of 
nations.  
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The parshah recounts two covenants 
which G-d made with Avraham. The 
first one, known as the brit bein 
habetarim (the covenant between the 
parts), comes on the heels of 
Avraham’s entry into battle to save his 
captured nephew Lot. In this covenant, 
G-d outlines the boundaries of the 
land of Canaan which will be given to 
Avraham’s descendants. This promise 

comes together with a description of 
what would be the Egyptian exile. 
Avraham’s children would be slaves in 
a foreign land for three generations. 
The fourth generation would return 
and inherit the Land. 
 
The second covenant in the parshah is 

that of brit milah. G-d appears to 
Avraham and changes both his and 
Sarah’s names. The effect of this 
change is to redefine the couple as one 
that would be parents to “a multitude 
of nations”. (Bereishit 17:4) The 
promise of the land of Canaan for 
Avraham’s descendants is reiterated. 

Avraham is commanded to circumcise 
all the male members of his 
household, and he promptly does so.  
 
Comparing these two covenants 
reveals several differences, aside from 
the content of the promises made in 
each. An intriguing difference is the 

discrepancy in the Names of G-d used 
in each story. In the brit bein 
habetarim story, G-d is identified using 
only the Tetragrammaton, the four 
letter name. The brit milah, on the 
other hand, only mentions the 
Tetragrammaton, once at the very 

beginning of the story. In the rest of 
the narrative, G-d is referred to using 
Elo-him. Why the different usages? 
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nature, as there is room for certain leniencies if it is of 
rabbinic nature. 

• If we accept the Heter Mechirah, there is disagreement 
regarding which actions Jewish farmers may perform on 

the non-Jewish fields. Rabbi Eliezer Melamed (Peninei 
Halacha Shemitah V’Yovel 7:5) notes that although 
according to the strict letter of the law, Jews should be 
able to perform all agricultural activities on a non-Jewish 
field, most authorities rule that it is better to be stringent 
and prohibit Jews from planting, pruning, cutting, 

harvesting, and plowing, and that those actions must be 
performed by non-Jews only. 

• Whether a sale of land in Israel violates the prohibition of 
lo techaneim (Devarim 7:2). The Talmud (Avodah Zarah 
20a) suggests that one may not sell land in Eretz Yisrael 
to non-Jews. However, authorities who support the Heter 
Mechirah note that there may be limits on this 

prohibition. Rabbi Kook (Responsa Mishpat Kohen 58, 
Shabbat Ha’aretz Chapter 12) notes two potential 
leniencies: that this ruling applies only to idolatrous 
nations, not to a modern-day Arab, and that it does not 
apply where the non-Jew in question already owns land in 
Israel. 

• Whether or not this sale can be deemed valid if the sale is 
not registered in the Israeli government’s land registry, 

and one or both parties in the agreement might think that 
the sale is not legally binding. However, this particular 
concern was mitigated by a 1979 Knesset ruling, granting 
legal validity to these sales despite their lack of 
registration. 

ediena@torontotorah.com 

According to Torah law, every seventh year of the 7-year 
agricultural cycle is known as “shevi’it” or “shemitah”. In this 
year in the Land of Israel, we are commanded to put all 
farming activities on hold for a full year, and all produce that 

grows in that year is considered to be ownerless. It may be 
picked by individuals in small quantities to eat, but may not 
be sold, or even stored in larger amounts. 
 
As explained by Rabbi Adam Friedmann in Toronto Torah 
10:5, keeping these Shemitah laws in the modern-day Land 
of Israel is a very complicated venture. Access to farms for 
regular picking is limited, the economic consequences to land

-owners (and the country in general) are devastating, and 
beyond that, no land-related work is legally possible, 
crippling the following year’s crops as well.  
 
For over 100 years, the Chief Rabbinate in Israel has 
supported the Heter Mechirah (“leniency of sale”), which 
involves selling the land in question to a non-Jew, as 
explained by Rabbi Avraham Yitzchak Kook in his sefer 

Shabbat Ha’aretz (pub. 1910). In strong opposition to Rabbi 
Kook’s stance, Rabbi Avraham Yeshayah Karelitz published 
many arguments against adopting the Heter Mechirah in his 
Chazon Ish to Hilchot Shevi’it. Many religious Jews and 
kashrut organizations in Israel are still in disagreement 
about this issue.  

 
Among the points of disagreement about the Heter Mechirah: 
• Whether ownership of land in Israel by a non-Jew excludes 

it from the rules of Shemitah. 
• Whether Shemitah nowadays is of biblical or rabbinic 

Summary 
In our chapter, two paths from earlier 
in the book of Yehoshua come to a 
head:  

• The invasion of Yericho: In Chapter 2, 
Yehoshua sent spies to the city of 
Yericho, and the spies reported back 
that the residents were intimidated by 
the invading Jews; 

• Entry into Israel: In Chapters 3-5, the 
Jews crossed the Jordan, celebrated 
their roots with circumcision and the 

korban pesach, and ate of the fruit of 
the land. Then, a Divine being visited 
Yehoshua with an encouraging 
message regarding their upcoming 
battles. 

 
Chapter 6 features the miraculous 
conquest of Yericho by the newly 

“Israeli” nation, as G-d instructs the 
Jews to circle the city for six days, with 
kohanim carrying the Aron and with the 
sounds of the shofar. On the seventh 
day, which may have been Shabbat 
(Bamidbar Rabbah 14:1), they were to 
circle the city seven times, and then 
blow the shofar – and the walls would 

collapse. 
 
The Jews followed these Divine 
instructions, and the walls indeed 
collapsed. The invading army saved 
Rachav, who had saved the lives of the 

spies in Chapter 2. Although Rachav’s 
house is described as being “on the 
wall”, commentators suggest that only 
part of the wall collapsed (Radak), or 

that her house only lost its outer wall 
(Abarbanel). 
 
Yehoshua declared that the spoils of 
Yericho were to be off-limits; 
authorities differ as to whether this 
was Yehoshua’s personal decision, or 
whether it was at Divine instruction. 

[See Radak, Abarbanel.] Some explain 
that this initiative was meant to 
demonstrate rejection of Canaanite 
idolatry, or to consecrate the spoils as 
a tithe. Alternatively, it may have been 
a statement that we were not worthy of 
the spoils, particularly as the war was 
fought on Shabbat. [See Bamidbar 

Rabbah 14:1.] 
 
Finally, Yehoshua declared that the 
city was never to be rebuilt; Rambam 
suggests he intended the ruins to be a 
memorial for the miraculous victory. 
(Moreh Nevuchim 3:50) Yehoshua 
placed a curse upon anyone who 

would rebuild it; this was fulfilled in 
the time of King Achav, centuries later, 
in Melachim I 16. We do find a 
functioning city of “Yericho” earlier in 
Tanach; some suggest that the ban 
was only against re-building the entire 

city. [Minchat Chinuch 465:1; and see 
Malbim to Shoftim 3:13.]  
 
The Walls 

Collapsing Yericho’s walls was surely 
militarily effective as well as 
intimidating for the Canaanites, but we 
may also see an important lesson for 
the Jews in this Divine tactic: Do not 
turn Israel into a country of walled 
cities.  
 

Of course, Jerusalem was walled; we 
cannot condemn all walls. Still, walled 
cities increase our confidence in our 
defenses, eliminate passage by 
outsiders, and block our access to the 
land, and all  three of  these 
characteristics can be negative. 
Confidence in our defenses can reduce 

faith in G-d; eliminating outsiders can 
convert our society into Sdom 2.0; and 
separation from the land can reduce 
our sensitivity to the sanctity of the 
Land of Israel. The crumbling of 
Yericho’s walls warns us not to fall into 
these traps. [For more on the issue of 
walls and urban/agricultural society, 

see Rabbi Samson Raphael Hirsch to 
Vayikra 25:34.]  
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Based on an article by Russell Levy 
Born in 1235 in Barcelona, Rabbi 
Shlomo ben Aderet (Rashba) was one of 
the primary students of both Rabbi 

Moshe ben Nachman (Ramban) and 
Rabbeinu Yonah. In his younger years, 
Rashba was a merchant, but he 
ultimately left business for the 
rabbinate. As Rabbi of the main 
synagogue in Barcelona, Rashba led 
Spanish Jewry for more than 50 years. 
Rashba was well versed in Roman law, 

Spanish common law, and economics; 
this enabled him to lead the Jewish 
communities of the Spanish provinces 
and to serve as their representative to 
the greater Spanish community. As a 
prominent leader of the Jewish people, 
Rashba successfully defended the 
community in theological debates with 

Christians (Shut HaRashba 4:187). 
 

Rashba wrote prolifically; more than 
3000 of his teshuvot are still extant. He 
received requests for halachic guidance 
from all over the Jewish world. This is 
likely due in part to the geographic 
centrality of Barcelona, relative to major 
Jewish centres of the time - Portugal, 

France, Germany, Turkey, North Africa, 
Italy, and Israel. Also, Barcelona was 
itself a prominent Jewish community.  
Rashba also wrote halachic tracts; two of 
his most famous are Torat haBayit and 
Avodat haKodesh. Torat haBayit has 
been preserved in two versions, one long 

and the other short, both of which are 
usually printed together. 
 

The turn of the Jewish millennium in 
5000 (1240) created much messianic 
fervor in the Jewish community. Rashba 
ensured the unity of the Jewish 
community by combating false messiahs, 
most prominently Nissim ben Avraham 
and Avraham Abulafia when they 

appeared in the latter half of the 13th 
century (ibid. 1:548). 
 

Rashba vigorously defended Rambam 
against his detractors, but he disagreed 
with Rambam’s approach to general 
philosophy and the philosophy of 
Judaism. Indeed, Rashba, as part of the 
Beit Din in Barcelona, forbade those 
under thirty from learning secular 

philosophy and the sciences. 
 

Rashba passed away at the age of 75, in 
1310. Among Rashba’s works are his 
novellae on the Talmud, Torat HaBayit, 
Avodat HaKodesh and Sha’ar HaMayim. 
His most renowned students were Rabbi 
Aharon haLevi (Ra’ah), Rabbi Yom Tov al

-Asvilli (Ritva) and Rabbeinu Bechayye. 
afrieberg@torontotorah.com 

  Regarding biblical law, we follow the 
stringent position, as [the existence of 
multiple views is like having] a doubt 
concerning a biblical law. Regarding rab-

binic law, we follow the lenient position, 
as is found in the first chapter of Avodah 
Zarah (7a). One who relies on the lenient 
position regarding biblical law, trans-
gresses. He is among those about whom 
it is said “its stick directs it” (Hoshea 
4:12), as we have said. However, if there 
is a rabbi in their place who has taught 

them, they follow his words. This is [seen 
in the case of] the difference between the 
land of Israel and the land of Bavel re-
garding a certain fat on the innards – 
these prohibit eating it and those permit 
it. One may even eat it in secret in Bavel, 
if he plans on returning to be counted 
among the people of his place [Israel], 

even though it is a biblically forbidden fat 
according to those in Bavel.  
 
In Rabbi Eliezer’s region, they would cut 
wood [on Shabbat] to make charcoal to 
make the knife [for circumcision], and 
the sages did not protest as they were 
acting like their teacher. And in the 

chapter Kol HaBasar (Chullin Chapter 8, 
116a) it says, “Levi visited the town of 
Yosef Rishba. They served a head of fowl 
cooked in milk. He did not eat, and said 
nothing. When [Levi] returned to Rav, he 
said, “Why didn’t you excommunicate 
them?!” He replied, “That is the town of 
Rabbi Judah ben Beteira. I thought per-

haps he expounds like Rabbi Yossi the 
Galilean’s opinion, who says ‘poultry 
meat is excluded [from the prohibition of 
meat and milk] for it does not produce 
milk.’” And so too in many cases. In a 
similar way, people who have accus-
tomed themselves based on one of the 
great authorities, [such as] the places 

where they act in all their actions based 
on the laws of Rif z”l, and the places 
where they always act based on Ram-
bam’s code - they have made these great 
ones their teachers. However, if there is a 
sage worthy of ruling, and he sees a proof 
to forbid what they permitted, he can 
forbid it, for this [deceased figure] is not 

actually their teacher, and if they were to 
act differently than their actual teacher 
in his place, it would be lessening the 
honor of their teacher in his place… In a 

place where there are two equal ones, they follow the strict one regarding biblical 
law, but only if it is one against one. However, it if is two against one, we follow the 
majority. And if a student worthy of issuing halachic rulings agrees with the posi-
tion of the lenient one, perhaps they may follow his leniency because he agrees with 

the ruling of the lenient one and then it is majority against an individual.  

בשל תורה הולכין אחר המחמיר דהוה ליה 
כספיקא דאורייתא ובשל סופרים הולכין 
אחר המקל וכדאיתא בריש פרק קמא 
דעבודה זרה )דף ז(. ומי שסומך על המקל 
בשל תורה עובר. וזה מאותן שנאמר עליהן 

אבל ‘.  )הושע ד( ומקלו יגיד לו כמו שאמר 
אם היה רב אחד במקומם ולמדם הן 
הולכים אחר דבריו. זהו חלוקת ארץ 
ישראל ובבל בתרבא דאיתרא דאלו אוסרין 

‘ ואלו מתירין ואוכלין. ואוכל בחשאי אפי 
בבבל אם דעתו לחזור ולהמנות עם אנשי 
מקומו ואף על פי שהוא חלב דאורייתא 

 לדברי בני בבל.
 

והנה במקומו של רבי אליעזר כורתין עצים 
לעשות פחמין לעשות אזמל. ולא מיחו בידם 
חכמים לפי שהן עושין כדברי רבם. ובפרק 
כל הבשר )דף קטז( אמרינן לוי איקלע לבי 
יוסף רישבא. איתיאו ליה רישא דטוסא 
בחלבא ולא אכל ולא אמר להו ולא מידי. כי 
א  ל ליה אמאי  מר  דרב א אתא קמיה 

יהודה בן ‘  תשמתינהו. אמר ליה אתריה דר 
בתירא הוה ואמינא דילמא דרש להו כרבי 
יוסי הגלילי דאמר יצא בשר עוף שאין לו 
חלב. וכן רבים. ומן הדרך הזה כל שנהגו 
לעשות כל מעשיהם על פי אחד מגדולי 
ל  כ ת  ו ש ע ל ו  ג ה נ ש ם  ו ק מ ב ם  י ק ס ו הפ
מעשיהם על פי הלכות הרב אלפסי זכרונו 
כל  לעשות  ו  ג ובמקומות שנה לברכה 

ל והרי “ ם ז “ מעשיהם על פי חבור הרמב 
עשו אלו הגדולים כרבם. ומיהו אם יש שם 
אחד חכם וראוי להוראה ורואה ראיה 
לאסור מה שהם מתירין נוהג בו איסור. 
שאין אלו כרבם ממש דבמקום רבם אילו 
ם  רב בכבוד  יקלו  ו  כדברי יעשו שלא 

ובמקום שיש שנים שוים   …במקומו.  
שהולכין אחר המחמיר בשל תורה דוקא 
בשהם אחד כנגד אחד. אבל אם שנים הם 
כנגד האחד הולכין אחר הרוב. ואם יש 
תלמיד חכם ראוי להוראה ורואה דברי 
המקל בזה אפשר שיעשה בקולו מפני שהוא 
מסכים כהוראתו עם המקל והם רבים כנגד 

 היחיד.



Weekly Highlights: October 20— 26 / 11 Cheshvan — 17 Cheshvan 

Time Speaker Topic Location Special Notes 

     Oct. 19-20 שבת

SHABBATON AT BAYT: CAN ORTHODOXY AND LIBERALISM COEXIST? 
Friday 5:50 PM, Ezer Diena, Parshah & Kugel: Free Speech, Free Will? 

 

Friday 8:45 PM, R’ Mordechai Torczyner, Oneg at 30 Theodore Pl. “Through You the World Shall Be Blessed?” 
 

 

Hashkamah Dvar Torah, R’ Elihu Abbe: A Balanced Non-Judgmentalism 
 

8:50 AM, Ezer Diena, Pre-Shacharit Parshah: Idol-Smashing and Pluralism 
 

 9:30 AM, R’ Elihu Abbe, Minchat Chinuch: Responsibility for the Vulnerable 
 

No-Frills Dvar Torah, Ezer Diena: Pharaoh, Sarah and Gender Equality 
 

JLIC Minyan Dvar Torah, R’ Alex Hecht: Individuality vs. Conformity 
 

 

5:00 PM, Ezer Diena: “929” Shiur: Religious War and Peace 
 

5:00 PM, R’ Mordechai Torczyner, Hebrew Shiur: Can There Be a Liberal Jewish State? 
 

Seudah Shlishit, R’ Elihu Abbe: Loving Humanity: The Halachic Process 

5:15 PM R’ Alex Hecht Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

Sun. Oct. 21     

10:00 AM to 
11:20 AM 

Mrs. Michal Horovitz 
 

R’ Alex Hecht 

The Sound of Silence 
 

Why did Avraham Care? 

Midreshet Yom Rishon 

Bnai Torah 
For women 

Light Refreshments 

Mon. Oct. 22     

8:30 PM R’ Elihu Abbe Mental Health #2: OCD Shomrai Shabbos Men 

Tue. Oct. 23     

1:30 PM R’ Mordechai Torczyner Yeshayah: Chapter 2 Shaarei Shomayim  

7:30 PM R’ Mordechai Torczyner Yehoshua: Chapter 10 129 Theodore Pl. Men 

8:00 PM Ezer Diena Tzurat haDaf 101, Week 1 BAYT Men; Rabbi’s Classroom 

Wed. Oct. 24     

10:00 AM R’ Mordechai Torczyner 
Israel’s Chief Rabbis 2: 
R’ Mordechai Eliyahu 

Beth Emeth 
torontotorah.com/

chiefrabbis 

7:30 PM R’ Alex Hecht 
Controversies of the  

20th Century 
Shaarei Tefillah New Series! 

7:30 PM Ezer Diena Ripped from the Headlines BAYT Rabbi’s Classroom 

8:00 PM R’ Elihu Abbe The 7 Habits, Week 1 Shaarei Shomayim New Mini-Series! 

Thu. Oct. 25     

1:30 PM R’ Mordechai Torczyner Book of Shemuel: Chapter 2 49 Michael Ct. Women 

8:30 PM R’ Elihu Abbe Gemara Beitzah eabbe@torontotorah.com Men 

Fri. Oct. 26     

10:30 AM R’ Mordechai Torczyner Kiddushin Yeshivat Or Chaim Advanced 

For University Men, at Yeshivat Or Chaim 
10:00 AM Sunday, Rabbi Aaron Greenberg, Gemara Shabbat 

11:00 AM Sunday, Contemporary Halachah: R’ Mordechai Torczyner, “The Sinning Patient” 
8:30 AM Monday, R’ Elihu Abbe, Midrash on the Parshah 

8:30 AM Friday, R’ Mordechai Torczyner, The Book of Yeshayah 

For University and Adult Women, at Ulpanat Orot 
9:30 AM Tuesdays, Mrs. Eliana Abbe: Sefer Devarim 

9:30 AM Thursdays, Mrs. Eliana Abbe: Tefillah 

Seder Boker for Adult Men with Rabbi Moshe Yeres! 
10:00 AM to Noon, Mondays/Wednesdays - Masechet Megilah and Eim haBanim Semeichah 

10:00 AM to Noon, Tuesdays/Thursdays - Parshanut on Parshah and Pninei Halachah 


