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In His Mercy, Rav Ezra Bick

p. xviii-xxi: The Shekhina is revealed in accordance with human awareness. Indeed, the very
concept of creation entails that these attributes are manifest in the world through the means of man’s
actions. Before creation, God lacked nothing — in the absolute sense, He was the King and Judge,
compassionate and good, mighty and great — and so will He continue to be when nothing exists at all.
Creation signifies the decision of the absolute God to reveal Himself through relative attributes — to be not
only the King, but King over a people; to be not only compassionate, but to be a compassionate ruler of




the Earth; to be not only God, but to be our God and us His people. Without human recognition, then, a
given attribute cannot be manifested in the world...

When the Gemara states that God’s covenant with Benei Yisrael ensures that the Thirteen Attributes will
not “return empty-handed,” it does not mean that if we do our part by reciting the list, God will do His by
granting forgiveness. Our part of the “bargain” is much deeper than that. Declaring the Thirteen Attributes
— recognition of God’s names of compassion — directly results in their manifestation in the world. Indeed,
the Almighty appears to the same degree to which man calls His name.

When we read these Attributes of Mercy, the Shekhina’s manifestation must, by necessity, take the form
of mercy. In fact, the will of the Shekhina to reside in the lower world requires that we call out the
Attributes of Mercy, for the very presence of these divine names in the mouths of humans constitutes the
presence of mercy in the world.

According to what we have said, we are the ones who determine the nature of God’s presence in the
world. If we do not call out in the name of God, He will not be present! This statement, upon reflection, is
truly astounding. Can a human banish the divine King of Kings from his throne? Do we control, as it were,
the presence of the King? As R. Yohanan tells us, “Had the verse not been written, it would have been
impossible to say it!” It would indeed be impossible to say such a thing had God Himself not informed us
that this is in fact the case!

In fact, the concept of man’s ability to draw the Divine Presence into the world is so implausible that God
could not simply relate it verbally to Moses — He had to demonstrate it. Even if man is the chariot of the
Shekhina, the actual descent of the Shekhina onto that chariot must come from God. We can express our
readiness to serve as the chariot by proclaiming God’s attributes, and we may crown God and thereby
establish His kingship. But the remarkable merging of the King of Kings — whom even the highest reaches
of the heavens cannot possibly contain — with the lower world, the four cubits of man, is possible only
because God bestows His Shekhina upon the world.

Until Moses personally withessed God calling out the Attributes of Mercy, he could not imagine any
person doing so. Who stands in front of the congregation, wrapped in a tallit, calling out the names of
God? Who leads them in bringing down the Shekhina? “The Almighty wrapped Himself as a shali’ah
tzibbur...” The human shali’ah tzibbur who leads the Selihot does not ask God to appear, but rather
substantiates the Shekhina.

“Any time Israel sins, let them perform this service before Me...” We are instructed to perform this very
service, but not simply by repeating the formula. In a standard prayer service, we stand on one side,
facing God. During Selihot, in contrast, we stand not opposite the Shekhina, but rather amidst the
Shekhina; we are surrounded by It and bring about Its manifestation in our midst. God Himself is situated
at the head of the congregation forming the chariot; He does not listen to this prayer service, He is
present within it. Had the verse not been written, it would have been impossible to say such a thing!

“HaShem descended in a cloud and stood with him there, and he called out with the name of HaShem” —
God called in His own name. When we call in His name and establish His presence, He calls His name,
and is thus revealed. The mention of God’s name in our mouths constitutes the manifestation of the
Shekhina in the world.

p.1:  The general intent required when reciting the Thirteen Attributes is willingness to serve as the
“chariot” for the Shekhina’s revelation. However, the precise meaning that we discover for each name




adds an additional requirement of intention, not only regarding the meaning of the words, but also in
terms of consciousness and awareness. We must comprehend what facets of God’s presence we are
bringing down into the world.
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RavEzraBick:  -There are not two textual sources for the middot. My intention was that
there are two revelations which are the source of the middot. One is the historical
incident described in Ki Tisa, where God appeared to Moshe and disclosed the thirteen
attributes. The second is Sinai, meaning as part of the Torah given to Israel through
Moshe at Sinai.

The fact that God spoke to Moshe on a given day does not make the content part of
Torah.

One of the crucial differences between the revelation at Sinai and at the nikrat hatzur is
public vs. private, open vs esoteric.

In this case, unexpectedly, the contents of the revelation are not identical, as the 13
middot end before the end of the verse, which also changes the meaning of the phrase
"nake (lo yinake)".

| hope that clarifies the point.

AS: -I believe you are saying that the words as written (including "lo yinake") is the
public revelation of the Torah - Sinai.

However, the narrative of the revelation "b'nikrat hatzur" tells us that historically a
private revelation occurred (possibly even simultaneously - a different perspective),
which is the 13 midot, ending with "v'nake"?

RavEzraBick:  -Correct. We are speaking of a double revelation of the same verse.

R’ Samson Raphael Hirsch, Shemos 33-34
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12 Whoever sets out to translate and explain the contents of verses 12-23

must tread more carefully than at any other section of the Torah. For
here we are led to the extreme limit of man’s knowledge of God. The
area that lies beyond this limit is intimated to us so that we should
know that we cannot grasp it with the measure of knowledge granted
to us for our life on earth. How, then, in our attempt to understand
and interpret these passages, can we not be filled with trepidation lest

we overshoot the mark of truth and stray from the straight path? Hence
we shall attempt to render only the plain meaning of the text, according
to the context.

Y% 91K NR 7R, By the mission given and explained to Moshe
in verse 1 et seq., he and the entire people — so it seems to us — were
relegated to the indirect and hidden mode of God’s guidance, which
would guide them from afar, just as it guided the patriarchs and their
descendants until the exodus from Egypt.

God promised: J8n Y *nnvwn, to enable them to take possession
of the Land, but He imposed on Moshe the whole task of leading the
people and guiding it to this goal — and beyond. He thereby left Moshe
entirely to his own resources, to his innate powers of intellect and action.
This is indicated, we believe, by Moshe’s statement: DX Ny RY NRY
v nbwn Mwx. You have indeed told me that You will send before me an
angel, to overcome the forces that oppose us from without, but You
have not told me what You will send with me, to help me lead the
people from now onward. You have thereby left me to fend for myself.

DW2 THYT DR ANRY. By entrusting me with such a mission, You
have indicated that You have singled me out — me personally — from
among the rest of mankind, for Your special purposes. *’¥3 1 nX2n D31
And you have thereby indicated that by my whole life until now I have
shown that I am not entirely unworthy of finding favor before You and
of attaining from You a proper spirit and sound understanding (see
Commentary, Bereshis 6:8). For by entrusting me with such a mission,
to be carried out purely by the strength of my own personality, You
have led me to believe that You have found me worthy of being equipped
with all those spiritual qualities that I will require to accomplish such
a mission.

73 7nYY. And now, if I am to be able to lead this people in the im-
mediate future according to my own insight, I need a dimension of
knowledge that I still lack. I need insight into 31 3297.

It does not say 3971 [“Your way”] nor %377 [“Your ways”] but 3277

This form [combining both singular and plural] signifies the diversity
of God’s ways in their unity.

Moshe says: I still lack the understanding of how, in all the diversity

of your various ways, You always pursue only one purpose. Clearly, You
hfave changed the way in which You guide this people. Yet You have not
given up Your original plan for Your people, and surely You pursue
Your original purpose, albeit in a different way. But I am still in need
of this insight, to recognize the unity of Your ways amidst their diversity.
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ty. This unity which is realized

of ized in

every aspect 'of God’s diverse Ways — even as the seven colors of the
geg’tmm unite to form one single ray of light — is called “>aw” = )iC)
od’s goodnes.s, as In "1 39 1v27 N Ry non (Tehillim 25:7). ,
hap:n.v, goobd, 1shess<}elnt1ally a relative concept. It is that which leads to

pIness, but this happiness depends on the
. t character

who is to attain happiness. B
. Bly letting 2w by pass before Moshe, God intended that Moshe
:h ould beholc.i the whole diversity of the phenomena which demonstrate
€ one consistent goodness of God to all His creatures, particularly

man. The diversity of human nature, resulting from the moral freedom
with which man is endowed, is matched by the diversity in the ways of
Providence, which educate man for his own well-being. In every instance
it is the same well-being and the same goodness. The ordinary person
sees diversity full of contrasts and contradictions. Moshe will see the
unity in the diversity, the sublime harmony of diverse sounds; and not
only will he grasp, understand and know it; he will behold it: b3 9°ayx
0 by 2w,

Simultaneously, God will explain to him, in words, what he beholds:
1% 11 ow3a NRIP

This phrase (139% 'm owa *nx77) could be taken in the same sense
that it is taken in the account of the patriarchs: 1 owa xp — i.e., to
summon people in the Name of God. God will teach Moshe how to
put into words what he beholds, to enable him to proclaim God’s Word
to human beings. Indeed, in Rosh Hashanah 17b, the fulfillment of this
promise (below, 34:6-7) is described as follows: x1pn &bnbx 1mw ) ox
11780 770 AwnY 1% ARIM MY MYYD 17ApR qUYNIY Tobn IRY WOR X 20D,
God taught Moshe how human beings are to proclaim the Name of
God when standing before Him in prayer.

However, in all those passages where the meaning of 1 owa & is
summoning people in the Name of God, owa and 1 are joined together
by the accentuation; whereas here and below (34:5), owa is joined to
x1p, forming a verbal phrase, to which " is added as a complement.
Accordingly, here 0% 1 ow2 *nx P means: I will proclaim God before
you by His Names — i.e., I will proclaim God’s Names before you. God
said: I will make the whole diversity of My consistent goodness pass
before you, and every nuance of this diversity will be clarified to you
most distinctly by one of God’s Names.

"33 °nam. 1 will conduct Myself with nn and o*nnn before your
very eyes. Your eyes will behold how God’s attributes of m»n and o»n9
manifest themselves in various forms, depending on the character traits
of the individual to whom these attributes will be directed. I will show
you not only how the unity of My goodness manifests itself in the
diversity of m¥n, onn, and so on, but also how each one of My attri-
butes manifests itself in various forms, according to the various char-
acter traits of the people addressed. You will come to know the indi-
vidualized character of My providence.

This individualized character of Divine providence — that the forms
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of God’s jn vary according to the personality of pn> 7wx nx, and that
the forms of His o»nn are adapted to the personality of onv qwx nx —
is precisely what eludes the mortal mind. Man can with difficulty com-
prehend the matter in general, but the individual aspect remains an
enigma to him. That is why we are so prone to error in judging the
ways of God. Where it seems to us to be a case of 1% ¥y P12 or ywn
12 L), we may be mistaken in our judgment of who is really a p13
and who a yw9, and we are in no position to be certain whether, in a
given case, 12 ¥1 or 12 2w. For only the most profound insight into the
individuality of a human being would enable us to determine what in
truth is ¥7 or 2w for him.

Considered from this perspective, both of the opinions cited in
Berachos 7a can be correct. According to *ov ", the solution to this
problem [ 1% ym p>13] was given to Moshe. According to 7x» ~, the
solution remained a mystery even to Moshe. Even if God showed him
the solution to the problem by demonstrating to him the individualized
aspect of His providence, as it says: 331 X WX nX *nim, one can still
maintain that human insight — even that of a man like Moshe — is
not sufficient to judge every instance of Divine providence by that stand-
ard.

The promise made here and its fulfillment (below, 34:6-7) are sim- "'

ply a response to Moshe’s first request — 7977 nx X3 »sy>1. This is clear
from Tehillim 103:7-8, where God’s revelation to Moshe (below, 34:6)
is indicated by the words " mynb 1977 yo1iv.
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6—7 "3 X2 1930 %Y /1 939" is the fulfillment of the promise %3 97ayx "R
P87 /1 DW3 NRIPY TI0 Yy *2w (above, 33:19; see Commentary there).
1977 AR K1 >, “teach me to recognize the unity in the diversity
of Your ways” — this was the content of Moshe’s first request. God
grants him this request, both on the level of the second request, *xm,
and on the level of the first request, »y*1n. God accedes to his request
on both levels. 12y is God’s response to »xm, and X" is His response
to "y 7.

Moshe’s search for the unity in the diversity of God’s ways was
prompted by the serious incident [of the golden calf], in which God
let Moshe experience the diverse ways of His governance. Moshe now
sought the key to understanding their unity.

The order of events was as follows: First, God decreed complete
destruction (%581 — above, 32:10) on the people whom He had deliv-
ered npmn 7°21 %173 123 (above, 32:11) so as to fulfill with them His sworn
promise to the patriarchs (above, 32:13). Then God allowed them to
exist — and that is all (om™ — above, 32:14). He then announced
(above, 32:33-35) that He would continue to guide them and care for
them indirectly (730% 72> *3x%n), and would educate them directly — by
bringing them suffering — so that they should mend their ways (>n7pp
pnxwn onvy); but that anyone who persisted to sin would be completely
cut out of God’s plan for the education of mankind (7o nnnR). After
the people began to grieve and to show signs of complete remorse
(above, 33:4), God correspondingly intended to improve His relationship
to the people (7% nwyx m» 7y — above, 33:5), and of this they were
then assured (above, 33:17).

In all these variations of God’s relation to man, what stands out is
the nobility of God’s personal nature — i.e., His nature as One possessed
of moral freedom. This in striking contrast to all other powers, which
are bound to the rule of nature, and which human delusion has raised
to the status of world-gods; and this in contrast to all those abstractions,
the product of confusion and distortion, by which philosophers have
tried to divest God’s essence of all reality.

Moshe sought the unity in all this diversity. He dared to try to
directly comprehend this unity at its true source by beholding the per-
sonal nature of God, to gain insight into the unity of the ways of God’s
governance, which derive from that nature.

This a priori understanding of God’s ways was denied him. But the
Divine unity in all the diversity of His rule, and the diversity that em-
anates from this unity — this God intended to show him and to com-
municate to him, and this is the content of the vision and assertion in
verses 6 and 7.

Exactly what Moshe saw is not made known to us, but we do have
here a record of the words, the “Names,” by which the vision he beheld
was explained to him, and of these we can try to attain some under-
standing.




“In our unredeemed world, where we encounter things we cannot understand, while we know
there is one God — with much more than two names — it is only at the end of time that we will
truly say “atah echad ve-shimkha echad.” (R’ Menachem Penner, The Friday Night Amidah,
p.60)

p. xiv: God’s presence in this world depends on human initiative. The revelation of the Divine Glory is
carried upon a human “chariot.” In other words, the Shekhina resides in the space that human beings
make for it. In the context of prayer, this means that the Almighty is revealed to the same degree to which
people call out to Him...

The nation’s decleration of loyalty creates the king’s kingship, for if the nation does not acknowledge his
kingship, by definition he is not a king.

p. xvii: The midrash suggests (Bereshit Raba 39:16) that this is what it means to “call in the name of
God,” as Abraham did upon arriving in Eretz Yisrael — “He caused the name of God to be called in the
mouths of people” by leading them all to honor the name of God. “Calling in the name of God” does not
mean speaking to Him, but rather establishing His existence and presence in the world. It is not a means
of bringing about the Shekhina’s presence, but rather the presence itself.

Rabbi Dr. Meir Soloveichik (May 22, 2016)

Based on 1ty*7x a0 T o

1M NniT NN

“Rambam’s notion that a king's job is to expand his heart...

The fact that they choose to marry, that is what makes a |nn and n's> a king and queen. Because it is
expanding one's life beyond one's self that defines the 7'm; and, therefore, this pledging at a wedding to
live one's life for someone else, that is what makes them royal. And, if expanding our lives to embrace
others is royal, then that is because that is precisely the nature of n"apn's royalty...

71 MY 7'M TR L7 1¥9N2 nWYl NY7 ,R101 'Y 7D DIVA ) WR DY IR
n"apn only became a king because He made room in His world, room in His Divine Life, for others...
n"apn became a king by allowing his people, and by allowing humanity, to come into existence. What
made n"apn a monarch is that although utterly self-sufficient, He was not satisfied to live an existence all
alone; and He therefore, purely out of love, brought the world into being...

The great mystery of nixny according to the Rav 7"xr...

A king in Judaism is defined by his presence among the people.

MDY=NId'MN

The King resides in the midst of the people. He is always close to His subjects and accessible to them...
Everyone and everybody may approach the King... Each may ask for help.

God's nix'7n is synonymous with the n1ow. His choosing to dwell among us... His presence dwells among

us.... That is the essence of God's royalty.”

10
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p. xii-xiii: After presenting the Thirteen Attributes, God said to Moses, “Behold, | make a covenant:
| shall perform wonders in view of your entire nation...” Normal prayer does not guarantee a response;
some prayers indeed return “empty-handed.” But a prayer involving a covenant implies mutual
responsibility and a commitment between the Almighty and the Benei Yisrael, and hence demands a
response — even if that response must take the form of “wonder.” God’s covenant ensures that the prayer
of the Thirteen Attributes will always be effective.

Thus, during times of supplication and intense prayer, such as the Yamim Nora’im (the Days of Awe), we
recite Selihot as part of the process of repentance. At a time when we plead for mercy, we perform the
service that God assured Moses will always be effective — the recitation of the Thirteen Attributes.

This enigmatic passage raises a nhumber of questions, however. R. Yohanan comments that there is
something about the Torah’s description of this event that is so unimaginable that were it not for the
special permission granted by the Scriptural account, we would not be able to articulate it ourselves —
“Had the verse not been written, it would have been impossible to say it.” What is so astonishing about
God'’s revelation here?

Furthermore, according to R. Yohanan, “God wrapped Himself as a shali’ah tzibbur and showed Moses
the prayer service” — God revealed the Thirteen Attributes, which are essentially a prayer, by presenting
Himself as a hazan leading the congregation in their recitation. The opening line of the narrative —
“‘HaShem passed in front of him and called” — is not an introduction of what God said to Moses, but rather
a visual demonstration of what the Jewish People should do when they pray. But in what sense does a
list of God’s attributes constitute prayer or supplication? After all, we have nothing here but a list of names
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and descriptions of God! This is certainly not a prayer in the normal sense, as it entails no request or
petition. How can such a “prayer service” bring about atonement, let alone guarantee it?

Indeed, the Thirteen Midot HaRahamim themselves are not so novel as to be unmentionable. The
astounding idea revealed in this narrative relates to the Thirteen Attributes as a prayer service recited
before the Almighty. Had God Himself not demonstrated the possibility that the Thirteen Attributes serve
as a medium of prayer through which we achieve atonement, we would have been unable to imagine it on
our own. But what, indeed, is the secret to the power of this unusual “prayer”? And if a simple recitation of
the Attributes is effective, why was a special demonstration necessary to teach Moses how to perform the
service properly?
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p.108: Although this concept is illustrated most clearly by God’s attribute of kingship, it is not limited to
kingship. All of God’s attributes exhibited within the world (as opposed to their absolute aspect) are
dependent on the world and on the acts of people. If no one turns to God, then He is absent. If no one
calls on His name, then His name is not found, and He is not present. While God, in His absolute
transcendence, is wholly independent of the world, His presence in the world is dependent on a vehicle,
on someone who will bear His honor and glory. The sages describe Abraham as having “mended the rift”
because he “called on the name of God” in a world where God had previously been absent. As
paradoxical as it may sound, the absolute and supremely transcendent God is dependent on our blessing
when He relates to this world.

My master and teacher, R. Yosef Dov Soloveitchik z*, explained that this is the meaning of the formula of
all berakhot. “Blessed are You, our God, King of the world” means that we indeed add power and glory to

the presence of God by discovering Him and recognizing Him in the X 7109 T7 719 D*70N
world. In the act of prayer, we turn to God to receive everything from the

One who needs nothing from us, but from whom we need everything. N7TA IR I I TN w01 D1
That very act itself becomes an act of giving to God, of increasing His NWAT TN TN TRN
presence and glory, of adding to His holy name. Indeed, Psalm 104

opens, “Barekhi nafshi et HaShem” — My soul, bless God” — and
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immediately continues, “HaShem my God, You grow very great; You are clothed with beauty and
majesty.”
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“...sanctifying the Name is 78w 12 qim2, “among the Jewish people.” Since these ceremonies are
devarim she-bi-kedushah, matters of sanctity, they must be enacted among the Jewish people, like the
more formal Kiddush Hashem. A minyan is the smallest representative grouping of the entire people.” (R’
Gidon Rothstein, As If We Were There, p.109)

p.110: The very recitation of the Thirteen Attributes of Mercy is a magnification and a sanctification of
God’s name in the world that He created. Without the creative sanctification of the Selihot, without the
element of covenant, we have no more than a list of names and attributes. Only by reciting them as God
recited them before Moses in the cleft of the rock, when He wrapped himself like a shali’ah tzibbur, does
one endow them with the significance of prayer.

p.111: According to our explanation, the Bah’s approach is clear. The covenant of the Thirteen Attributes
of Mercy constitutes the enthronement of God. If God is our King, He rules over us, and if He is a merciful

and gracious God, the His divinity is revealed over us in that manner. The only way to recite the Attributes
without being involved in a davar shebikedusha would be to intend that God not reveal Himself to us as a

merciful and gracious God — and that is certainly an implausible intent for one reciting Selihot!




HaShem HaShem

p.3: The Gemara could have simply intended that “HaShem, HaShem” is one attribute that indicates
that God continues to show compassion even after sin, just as He treats one compassionately before he
sins. “HaShem, HaShem” would imply, “I am God - | have not changed.”

If the persistence of this attribute after sin constitutes an independent attribute, we should seemingly add
a second attribute to all the other Midot as well.

The simple meaning of the divine name of Havaya (literally, “Existence”) relates to the notion that God
gives existence to the entire universe; all of existence comes from Him. This is true not only in the sense
of historical creation, but also in the sense that the very concept of existence is possible only on the basis
of the will and power of God. Nothing exists independently of Him; there is nothing whose existence is
possible without the will of God. The very word “existence” can denote only God Himself or His Will.

p.4: When someone gives his friend something he does not deserve, he has performed an act of

kindness. When existence was given to nothingness, when everything was given to non-existence, this
was the greatest act of kindness possible... God’s creation is thus infinite kindness. Thus, “The world is
built through kindness.”

A 7109 U9 P19 07NN

p.5: As it is not a response to any previous
reality, the attribute of Havaya relates equally to 'DN2 NINK [DN DY N12' TON D71V 'NINK 1D
every reality...

Every other attribute is based upon the attribute of Havaya, the Almighty’s will that there exist a reality
outside of Himself. Only after we understand that God lends things existence do we note that everything
in existence receives to a different extent, in accordance with what it deserves...

By definition, sin opposes the divine will, and God’s will that there be existence does not include that
which runs in opposition to His will. Thus, the existence of sin contradicts and annuls the creative act of
the first attribute of Hesed. A world with sin — a world in opposition to God’s will — cannot continue to exist
by His will.

Thus, “l am He before a person sins, and | am He after a person sins.” The second Havaya is a new
attribute of Havaya, which includes even a world of sin. To put it more sharply, this is the attribute of
Havaya that gives existence to everything, including sin itself. After sin, a person must be created anew,
and God must sustain this new existence — an existence with sin.

p.6: The recitation of the first name of Havaya requires a sense of being entirely dependent upon the
divine will, as existence has no meaning other than the will of God, who, in His kindness, grants life to all
living things... The attribute of Havaya after sin is predicated on the fact that God wants the world even
after sin; that He continues to give existence to a world that operates in opposition to His will... When we
utter the second Havaya in the Selihot recitation, we essentially ask the Almighty to support our sinful
existence, to become a participant in the sin. What gall it takes to make such a request! Indeed, as R.
Yohanan said, “Had the verse not been written, it would have been impossible to say such a thing!”

p.7: The Gemara defines the second attribute to mean, “I am He before a person sins, and | am He
after a person sins and repents.”...




R. Yohanan’s intent, | believe, is that the Aimighty tolerates sin in anticipation of teshuva. “| am He after a
person sins” because he will repent at some point in the future...

The faith in the rehabilitative ability of evil, the faith in the sinner, is the added Attribute of Mercy of the
second Havaya.

p.9: This understanding has an important consequence for the way a person must recite Selihot. When
reading the second attribute, one must do so with a willingness to repent; one cannot recite the second
attribute while denying the possibility of teshuva.

E-I

p.13: It appears that Tosafot establish two concepts here, both of which complicate our puzzle. First,
they identify the term “E-I” as a reference to strength and power, leaving us to wonder why this quality
ranks among the Thirteen Attributes of Mercy. Second, Tosafot claim that this quality is most clearly
manifest through God’s provision of food to His creatures.

p.15: Divine strength is demonstrated through phenomena that appear to us as unusual, impressive,
and awesome. We do not recite the blessing “shekoho ugevurato maleh olam” over common phenomena,
such as normal rainfall and ordinary winds, because we do not experience God'’s strength through them.
When we witness lightning and fierce storms, on the other hand, the manifestation of divine strength is
forced onto our awareness.

p.16-17: In the two cases in the Torah when these attributes are articulated — after the sin of the
golden calf and the sin of the spies — Moses seeks to avert the nation’s utter destruction. The people are
threatened not with punishment, not even with death, but rather with the divine response of “I shall
destroy them in an instant,” the complete cessation of existence. Such annihilation does not signify
strength; it is a natural consequence of sin. The mercy invoked in the Thirteen Attributes prevents this
natural consequence...

Punishment entails the sinner’s continued existence despite his sin; this requires strength, as God must
intervene to disrupt the natural condition, whereby sin equals nonexistence. When we speak of God’s
strength, we refer to the exertion of strength to oppose and overturn the natural process that God Himself
established in creating the world.

This is illustrated in the second berakha of the Amida prayer, which Hazal call “gevurot,” “strengths.” The
phenomena noted in the berakha do not fit our ordinary conception of that quality. There is no mention of
demonstrations of power or awesome might. In fact, a study of the berakha reveals that all of the
phenomena it lists share one property — the reversal of a process that has already taken hold of a person.
First, God is described as “somekh nofelim,” who “supports the falling.” When a person falls, he is seized
by the force of gravity, which naturally draws him towards the ground. But the Almighty intervenes to halt
the process, because He is “rofeh holim” (“healer of the sick”). A person is taken prisoner, without any
possibility of escape — but he suddenly goes free, because God is “matir asurim” (“releaser of the
bound”). The natural process flows in one direction, and God’s might, His strength, overpowers it and
sends it in the reverse direction. Gevura is an exhibition of overcoming.

p.19:  When one asks for compassion with the divine name of E-l, invoking the attribute of Strength, he
must be aware of the magnitude of the strength required. He requests not merely that a certain attribute
should be employed, but that a divine attribute should be suspended. In order to have mercy, God must
restrain His own attributes and overpower His goodness...
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An important component of God’s strength is its temporary nature, and we must remember this when
submitting a plea with this attribute in mind. It is meaningless to ask for continued existence in a state of
sin, to ask goodness, “Accept me as | am now, in my present state, without judgment and without
discrimination.” This would be not a request for compassion, but rather a request for indifference. God’s
permanent condition is one of goodness sustaining goodness; the use of “strength” signifies special effort,
something out of the ordinary, an internal struggle, as it were, and assurance of this struggle’s end must
therefore accompany any request for it.

p.20-22: Strength must only be employed in order to achieve something new, to create instead of
maintaining the status quo or actualizing the potential of what already exists. The divine decision to create
a world outside of Himself and to achieve an objective outside of His perfection — regardless of the
imponderable reason for that decision — requires the use of strength. Divine strength is creativity —
creation ex nihilo, the creation of a world that had no existence whatsoever in that which preceded it...

The Akedat Yitzhak distinguishes between two different kinds of nature: a “blind” nature, the familiar laws
of physics, and an “intelligent” nature, the laws of reward and punishment, According to the first system,
fire burns both the flesh of the righteous and the flesh of the wicked; according to the second system, fire
consumes the wicked, but never harms the righteous. Accordingly, the reward of the righteous and the
punishment of the wicked do not come from God ex nihilo, but rather grow out of the natural order,
“something from something.” We are not amazed by the fire produced from a match, and we similarly
should not react with surprise upon seeing the death for the wicked and life for the righteous.

The laws of “blind nature” are the four basic elements of the Greeks, the four basic forces of modern
physics, Newtonian mechanics, or the laws of quantum physics. The laws of “intelligent nature” are the
Thirteen Attributes of Mercy: “Havaya Havaya, Mighty, Merciful and Gracious, Longsuffering, and
Abundant in Mercy and Truth.” The continued existence of the tsaddik does not require the exercise of
strength because it follows from “intelligent nature;” it is the existence of the rasha that requires creation
ex nihilo, as it contradicts those very laws...

When we call the name of E-I, we say that the world is deficient; it cannot exist according to the original
system of creation. The world — at least my small world — does not justify itself and does not warrant its
continued existence. It requires the exertion of power from the outside, and additional creation.

Imagine a person purchases a new watch. After a bit of abuse, the watch stops functioning, and he
returns to the watchmaker. The watchmaker explains that the watch is not defective, but its internal power
source has been damaged. In order to function, it must be attached to a source of electricity; it cannot
operate without power from an external source. This is precisely the situation of a person who sins. He
has no basis for his continued existence, and thus requires additional power from an outside source —
that is, from God. This is not because the human being is defective, but rather because by sinning, he
has destroyed his internal power source. After sin ruins the divine creation, we must turn to the Creator —
whose creation was destroyed due to no fault of His own — and ask that He provide that which is missing,
to send a current of power that will enable us to exist.

p.22: Itis possible to make such a request because of God’s covenant — “Had the verse not been
written, it would have been impossible to say such a thing.” The Almighty wrapped Himself as a shali’ah
tzibbur and said, “I continue to create; | am the power source for the world, and not only its initial Creator.

The attribute of E-l includes three levels of strength — the strength to overcome creation, the strength to
overcome the divine good, and the strength to create a constantly renewed existence, wherein the
present does not have the power to ensure the existence of the next instant.
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p.23: This is the meaning of the verse that Tosafot cited: “The lion cubs roar for prey, and to request
their food from E-I.” The lion cubs are strong, the kings of the animal world; they naturally — by justice —
prey on the lamb. But sometimes, their power does not suffice to secure their prey, and they then ask to
receive it from God, from outside the natural realm and the power latent within it. This is the attribute of
Strength — the strength required to suspend the system of justice in the world and to grant kindness.

Havaya, the first of the Thirteen Attributes, teaches that, “The world is built through kindness.”
Havaya, the second attribute, teaches that, “The world of sin is built through kindness.”

E-l the third attribute, teaches that, “The world of sin is built and sustained through the strength of the
good to suspend justice.”

Rahum and Hanun

p.26: Havaya and E-l relate to all existence indiscriminately, simply by virtue of the fact that something
exists and God wants it to exist; they do not take into account any specific creature. In contrast to this
concept of general existence, Rahum relates to specific individuals, to each person on his own. At a
certain point, the first attributes do not suffice — and it is then that the attribute of Rahum comes into play.

p.27: The compassionate God takes into account all kinds of “mitigating” factors.

p.28: Rahum entails the introduction of rational considerations that warrant pitying the sinner instead of
punishing him. When claims in his defense fail to spare him, one is left with no option other than a plea to
God invoking Hanun, which is not based on logical claims...

We may thus summarize the first five Attributes as follows: Havaya gives existence to the world in
accordance with the divine will, but when sin occurs, the initial will can no longer sustain existence. The
second attribute of Havaya then dictates that God creates the world anew, for He wills the existence of
the world even if it contains sin. But the existence of sin itself must then be sustained, and therefore the
attribute of E-I “forcefully sustains even the sin itself. But the sin endures, so the attribute of Rahum
assesses each creature and finds a reason to have compassion on some due to special circumstances,
in accordance with the rules of compassion. But there are sinners for whom all the justifications run out;

they are sentenced even after compassion is invoked. They deserve
punishment until another attribute arises: “For when he cries out to Me,
| shall listen — for | am gracious.” The Almighty grants an “undeserved SN 1IN 1D TYAWE IR PYXY D DRI
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gift” to one who cries out to Him, and pardons his offense even without
the justifications advanced by the attribute of Compassion.

p.30-31: The human cry affects my heart because | sense myself in his cry. His cry reminds me —
against my will — of what we share in common, and his pain therefore arouses my own pain. The cries of
another person awaken the identification | sense with every other human being.

Indeed, this reflects an element of weakness; this response is based on my own suffering that results
from sharing in another’s suffering. But this “weakness” is a good quality, as it stems from sensitivity. This
is a basic human quality — we sympathize with those with whom we identify...

Can something similar be said about the King of the universe? | believe that we can indeed say that the
Almighty identifies with His creatures for two reasons. First, He identifies with His creations because He
created them; He invested effort into their existence. Second, and more important for our purposes, He
identifies with human beings because they were created in His image and form, betzelem Elokim.




Because man is created in His likeness, God not only has an interest in man, He is committed to a
partnership with him.

The term tzelem (“image”), with respect to anything created, refers to the plan according to which
something was made. The tzelem is the model, the work plans and technical specifications that describe
the ideal which the item is intended to achieve. If a person is created in the “image of God,” the human
being has no other ideal or limiting specification other than God Himself. Every other creation is defined
by its existence — a dog can never be anything more than a dog. But the human being is defined in the
present through his potential in the future, and his potential is Godly — it is limitless...

The Almighty identifies, as it were, with the person who sins and now finds himself in distress, because
He identifies Himself, as it were, as the potential outcome of man’s existence It would be a vile sin and
insane hubris were a man to see himself as God, but nothing prevents God, whose gaze encompasses
the infinite, from seeing Himself in Man — “Had the verse not been written, it would have been impossible
tosayit”

p.33-35: Of course, as Tosafot write, it is only “kivyakhol” that God senses a person’s pain, and
‘kivyakhol” that He cannot bear to see someone’s suffering. Whatever the true, metaphysical explanation
is, however, the basic concept is that of identification, knowing, a sense of oneness. “The Almighty
wrapped Himself as a “shali’ah tzibbur’ — when we recite the Thirteen Attributes of Mercy, the Almighty is
alongside us, the worshippers, and not on the other side, as the one listening to the prayers. God is part
of the tzibbur, part of our community, for the recitation of Hanun because this is the attribute that equates
us with Him, as it were. This attribute works because He does not judge our suffering, but rather shares in
it: “/mo Anokhi vetzara”— “| am with him in distress” (Psalms 91:15)...

If this is the correct understanding of Hanun, then it requires special intent as one recites this attribute in
prayer. As we have noted, each attribute must be accompanied by an awareness on the part of the
worshipper, based upon his role as the “chariot” bearing that divine name. According to the approach
proposed here, one who recites the name of Hanun must cry out from suffering and torment, presenting
before God the suffering in the world in a manner that arouses identification. Thus, the worshipper must
also identify with the suffering; he must feel it, “know” it, and truly sense why God is “compelled” to
alleviate the pain of the sufferer.

When a person declares that God is “Rahum”, he says: “Look at the mitigating circumstances that arouse
compassion toward my personal situation.” But when he declares, “Hanun,” he says: “True, | have
nothing to justify a lightening of the sentence. But please, our Father, it hurts me! It hurts!”

Erekh Apayim
p.37:

R. Shmuel bar Nahman said in the name of R. Yohanan: It does not say here Erekh Af, but rather
Erekh Apayim; He delays His anger with the righteous and delays His anger with the wicked.
(Ta’anit 2:1)
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p.39-40: Onkelos similarly translates Erekh Apayim as “Rahik Ragiz,” “Distances Fury,” and this is,
indeed, the simple meaning of this attribute. But what do we mean when we say that God distances His
anger? How can we understand the concept of “distance” in the context of a divine attribute?

The Yerushalmi answers this question through the use of an allegory:

A king had two harsh legions. The king said: If they live with me in the city, then when the citizens
anger me, they [the legions] will rise against them. Instead, | will send them far away, so that if
the citizens anger me, by the time | send for them [the legions], the citizens will appease me and |
will accept their appeasement.

Similarly, the Almighty said: Af [Anger] and Hema [Rage] are two destructive angels. | will thus
send them far away so that if Israel angers Me, by the time | send for them and bring them, Israel
will repent and | will accept their repentance.

p.41: The attribute of Erekh Apayim is similar to the second attribute of Havaya, which the Gemara
states applies “after repentance.” We can beseech the attribute of Havaya even before repenting because
there is an expectation of ultimate teshuva. Similarly, Erekh Apayim acts before a sinner repents, but only
because of the expectation of repentance.

p.43:  When we proclaim that God is Erekh Apayim, we beg Him to delay that response, to grant us the
right to live amidst the anger and fury until teshuva is achieved. “You, my Father and King, are angry, and
| accept this and acknowledge the reason for this anger. My existence was intended to serve as an image
of God, and | betrayed this purpose. Yet, amidst this anger, | hang my hopes on the opportunity You will
grant me to appease You, for You are Erekh Apayim.”

p.46: The Yerushalmi’'s image of “distance” between God and His legions expressed this quality of
anger. Although anger is one of God’s attributes, it is nevertheless a “distant” attribute, one that the
Almighty utilizes only after the “near” attributes have failed to achieve the desired resuilt...

The “distance” explains the basis of the delay; when God enlists the services of an alien element rather
than expressing grace from within the internal divine good, the response is slower because it pains God,
as it were, to use this method. If the Almighty brings me near, that is kindness; if He pushes me away so
that | can eventually draw near, that is justified and ultimately good, but it entails releasing the forces of
evil and destruction.

p.47: The attribute of Anger is not possible until it becomes necessary.

p.48: Teshuva can eliminate the anger, (or, in the Yerushalmi’'s words, can “appease”) after mercy
succeded only in delaying it. Therefore, the attribute of Erekh Apayim, in the mindset of the worshipper,
must include an existential feeling of God’s smoldering anger — and the glimmer of hope for teshuva.




Rav Hesed

p.50:  Rashi explains Beit Hillel’s metaphor: “Tilts toward kindness: Since they are equally balanced
[between sins and merits], He tilts the decision toward merit, and they do not descend to Gehinom.” The
Gemara’s formulation is based on the image of a set of scales with two arms, one holding a person’s
merits and the other containing his demerits. In the case of the beinoni, the two sides are perfectly
balanced, without one weighing down the other. In such a situation, according to Beit Hillel, the Almighty
employs the attribute of Rav Hesed and forcefully tilts the scales down to one side.

p.56: If not for God’s help, one could not succeed in committing any transgression. If | can prevent an
act of sin, but instead stand by and do nothing, then | bear a certain degree of responsibility for the
results. Not only does the Almighty not prevent my wrongdoing, but He actually takes an active role in it
by giving me the strength to commit the act and sustaining the natural laws that allow such actions to
occur. Hence, He bears part of the responsibility for my actions, which in turn relieves me of part of the
responsibility.

p.58: At the time that | call out in the name of Rav Hesed, | call to God to bear responsibility for the
world’s substandard condition, to share in the accountability for my wrongful acts. At that moment, the
individual foregoes his free will to some extent, returning to that true, primordial point when everything
existed solely by His word. And then the scales tilt in favor of kindness.

Emet

p.61: Our world is based upon the precise opposite of the absolute world of God. The added value of
the created world is rooted specifically in the value of temporal development. In fact, one can plausibly
claim that God created the world in order to achieve the value of process.
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p.66-67: The sensitive ear can hear the close association that exists between the attribute of Truth
and the attribute that precedes it — Rav Hesed. In the expression, “Rav Hesed veEmet,” the word “Rav”
modifies both attributes — Hesed and Emet — and the phrase combines these two attributes together to
some extent. Thus, we should refer to the attribute that follows Rav Hesed not as “Emet,” but rather as
“‘Rav Emet.” The attribute of “Rav Emet” is precisely the midrash’s inference from
the verse, “Truth shall grow from the earth.” Emet is an absolute, zealous, and
uncompromising attribute. Rav Emet, however, is the attribute of Increasing Truth, NNXN YIXN NNX
truth that grows, rises, and emerges, and that from the outset bears relative
degrees of more or less. Truth is an attribute of strict justice, but Rav Emet is an attribute of hesed. Emet
is such a harsh attribute of justice that it not only sentences the sinner to annihilation, it also would
prevent the possibility of man’s creation in the first place. Rav Emet, in contrast, is such a great attribute
of hesed that it not only causes God to tilt the scales of the beinoni toward a favorable judgment, it also
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justifies the existence of the wicked, as it finds value even in the state of evil as the ground from which
good can develop in the future.

Notzer Hesed LaAlafim

p.71: In his commentary, Rashi explains, “Notzer Hesed — that which the person performed before
Him.” According to Rashi, the hesed described here refers not to the Kindness of the Almighty, but rather
the kindness of the human being. When a person performs kindness, God “preserves” it.

p.75: If we consider that the value of life lies not in the results of one’s progress, but in the progress
itself, in the ascending towards God, as we explained in the previous attribute, what happens to that
goodness, that reflection of God'’s perfection, once the deed is done and accomplished? The value of an
act lies in the movement, in the ascent, the process of improvement and drawing closer to perfection.
Since the divine image and the chariot of the Shekhina are sustained through the person’s ascent
towards perfection, the moment he stops moving, nothing remains of the value of movement, even if he
rests on a high level.

p.77: Butin God’s mercy, this is not what happens. God is Notzer Hesed — He makes my hesed grow
for thousands of generations. God looks upon us from a dynamic, process-oriented perspective, so that |
equal more than what | am in the present. God, who exists beyond time, views me not as a static
creature, but rather as a complete stream of past leading to the future, and my value is thus infinite. From
the perspective of Notzer Hesed LaAlafim, | have the value of kedusha and Shekhina; I am a human
reflection of perfection.

p.79: The value of progress is not merely the value of my life as an individual, but rather my value as
part of the history of Am Yisrael, the value of the life of a nation. The movement that began during the
lives of the patriarchs has not yet ended. Even if the process is temporarily at rest, and even if the
process sometimes regresses in the lives of individuals, from the broader perspective encompassing the
lives of the patriarchs to this very day and beyond, the overall direction is one of progress and growth,
toward Shekhina and perfection. So long as | remain part of this process and have not abandoned it — as
long as my life is devoted to continually drawing close to the Almighty and sanctifying His name in the
world — yesterday’s kindness still exists today and still retains its value.

p.80: When we recite “Notzer Hesed LaAlafim,” we must understand and commit ourselves to join the
generational chain, to sense that we continue the project begun by our patriarchs. We are not trying to
use our “connections,” but rather to invoke our continuation of their path. This means not simply
preserving the values of our patriarchs, but advancing them, continuing the forward movement and
progress. One who appeals to the attribute of Notzer Hesed LaAlafim claims to be not a fixed good
reality, but rather a reality that may be bad, but which improves. This improvement has value as part of
the great progression that encompasses all of human history.

Noseh Avon VaFesha VeHata’a

p.85:  Until now, as we have emphasized on several occasions, the purpose of the Attributes of Mercy
was to sustain the individual, to grant the sinner the possibility of existing despite his sin and annul, or at
least mitigate, his punishment. Although sin affects the person’s connection and relationship to God, the
God of Mercy has the power to overcome the damage to the relationship and continue sustaining the

individual. In the context of the first nine attributes, the discussion revolved around the
person — his life, his existence, and his ability to stand before God. Now, however, the
focus has moved from the person — the one who committed the sin — to the sin itself...
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We need God’s kindness to immunize us, to prevent the harmful effects of the sin from destroying our
lives. In the previous attributes, the sinner’s only interest is survival; he does not address reparation. It is
only at this point that the process of teshuva has at last begun to unfold.

p 86: An intentional sin is evil, and hence it damages the Good. The world, both the world as a whole
and the person’s internal world, is the handiwork of the Almighty and embodies the divine good. Sin is
evil; it is a reality of evil, and its existence damages the divine goodness. Evil and sin damage and ruin
goodness itself. The world is less good than it was, and even the person himself, as a complete world of
his own, is less good.

p.87: While avonot adversely affect the divine good, pesha’im adversely affect divine kingship. One
who intentionally commits a sin — and certainly one who sins inadvertently — does not infringe upon God’s
kingship, because he had no intention to rebel against divine authority. His intent was not to oppose the
rule of the King of the world. But some people go farther, transgressing in order to rebel, to protest God’s
rule. Every pasha also includes an avon — but not every avon includes a pasha.

Shegagot are not evil by nature, because the transgressor had no intention to do evil, and certainly not to
rebel. The act may be the same, but there is clearly a difference, for in the absence of evil intent, no harm
is caused to God’s goodness or His kingship.

Obviously, we would prefer that God forgive our sins altogether, but this is not up for discussion at the
moment. At this point, the sinner is not trying to save himself, but rather to prevent the harmful effects of
his sin. He therefore asks God to make his sins like shegagot, thereby preventing the metaphysical
impact of his wrongdoing.

p.89-90: He “bears avon” — and goodness cannot truly be harmed; He “bears pasha” — and His
kingship cannot be undermined to even the slightest extent...

Just as willful violations have a harmful effect on goodness and acts of rebellion affect divine kingship,
unintentional sins affect a person’s soul, the reflection of sanctity within him. Shegagot ruin the divine
image within a person. The soul of a sinner is a soul that has taken ill. God, in His kindness, may
disregard the sin, and it may not have a negative effect on the world because it was committed
accidentally, but the person nevertheless suffers from the very presence of sin within his character, from
the destructive influence that sin wields upon the soul...

If the Almighty joins the person’s soul with the Divine Soul above, if He once again blows a fresh soul of
life in man’s nostrils, then man will be renewed as a new living creature. The soul itself will retain its
purity, unharmed and unaffected by the sin.

p.91: We were created to be independent, capable of making decisions autonomously, with the ability
to pollute and ruin, to destroy and to detract from the world — but in the hope that we instead will choose
to build and purify, to improve and become holy. Noseh Hata’a is the response to an illness, and it
signifies a retreat from the purpose of creation. If a man is immunized from the consequences of his
actions, he loses responsibility for his actions, and it follows that he loses the significance of his free will.
Nevertheless, in order to be able to choose and become holy tomorrow, one must be purified today...

God does not allow goodness to be corrupted, divine kingship to be humbled, or the soul from God above
to be polluted. God transforms the intentional sin and the act of rebellion into a shogeg, and even the
shogeg — the inherent, negative impact of every sin — He eliminates. This final stage is not expressed in
the Gemara’s discussion in Yoma, but is implicit in the verse; after God bears the avon and pesha as
though they were just as a hata’a, He bears the hata’a itself. The sequence is therefore arranged from
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avon to hata’a, because the person’s soul is the last item repaired, First God repairs goodness, followed
by kingship and then, finally, the human being.

p.93: There are two stages in the Thirteen Attributes, reflected in the division in the Torah between two
verses. From “HaShem HaShem” through “Rav Hesed VeEmet,” we deal with the evaluation, the
weighing of the person’s merits against his demerits, and how the scales will be turned in his favor. The
essence of these attributes relates to the power of goodness to overpower evil. When we reach Notzer
Hesed LaAlafim, a new verse begins — and with it a new stage in the process of divine mercy. The
essence of the attributes at this stage is dealing with evil itself, neutralizing and repairing it. The attributes
of Noseh Avon VaFesha VeHata’a continue this second stage: “Do not just keep me alive, but also cure
me. Do not only preserve existence, but preserve the completion of goodness, divine kingship, and the
soul.”

VeNakeh

p.95:  The phrase “nakeh yenakeh” would mean, “He shall surely cleanse,” and the phrase “venakeh lo
yenakeh” means, “He shall surely not cleanse.”
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p.96-97: Accordingly, there appear to actually be only twelve Attributes of Mercy, and the
recitation of the Attributes in the framework of the Selihot service clearly differs from the simple meaning
of the verse. By including the word “VeNakeh,” we not only abridge the verse, but actually reverse the
meaning of the word! We transform “venakeh lo yenakeh,” which means that God will certainly not
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cleanse the sin entirely, into “VeNakeh,” that God will cleanse the sin. How could Hazal create an
attribute in direct opposition to what is written in the Torah?

This is not only an exegetical-textual question, but a halakhic one as well. The Gemara teaches that “we
do not parse any verse that Moses did not parse” (Berakhot 12b; Ta’anit 27b). We are not permitted to
divide verses in the Torah differently than they are traditionally read. Certainly, then, we may not read a
verse in a manner that directly contradicts its true meaning!..

The original source of the Attributes of Mercy is a verse in Parashat Ki Tisa, and thus constitutes part of
the revelation of the Torah, which was given at Mount Sinai. That verse indeed presents only twelve
attributes of mercy, which were bound by a strict limitation — “venakeh lo yenakeh.” The Attributes of
Mercy can in no way erase the sin entirely. But we find another revelation of the Attributes of Mercy, one
which occurred not in the public, overt revelation of God to Benei Yisrael, but rather in the nikrat hatzur
(“cleft of the rock”), in hiding, with covered face, an intimate secret conversation of the Holy One with His
trusted servant whom He favored, and to whom He disclosed His hame. When God revealed the
attributes to Moses in the nikrat hatzur, He revealed an additional attribute — the thirteenth attribute. This
attribute is hidden and even denied in the Torah. But in this revelation at the nikrat hatzur, God did not
speak to Moses “face to face, as a man speaks to his fellow,” but rather “wrapped Himself like a shali'ah
tzibbur,” covering his face and head, as it were, and called out the Attributes. When we recite Selihot, we
do not cite a verse from the Torah, but rather reenact the vision revealed to Moses, regarding which God
said to Moses, “They shall perform this service before Me and | shall forgive them.” “This service” —
meaning, from “HaShem, HaShem” through and including “VeNakeh.” It is indeed forbidden to cite verses
in a distorted form; here, however, in the Selihot service, we do not quote a verse from the Torah given at
Sinai. We rather recreate the encounter at the nikrat hatzur.

Hazal themselves noted that these two revelations essentially contradict one another (Yoma 86a):

R. Elazar says: It cannot say “venakeh,” because it already says, “lo yenakeh,” but it cannot say
“lo yenakeh,” because it already says, “nakeh.” How is this possible? He cleanses those who

repent and does not cleanse those who do not repent.

In the Gemara’s presentation, the troubling contradiction is not
between two different verses or even two parts of the same
verse, but rather between the two different revelations of the
Almighty’s attributes — God is both nakeh and lo yenakeh. The
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Gemara resolves this contradiction by pointing to repentance as

the determining factor — “He cleanses those who repent and
does not cleanse those who do not repent.” Repentance leads to the revelation of the thirteenth Attribute
of Mercy, VeNakeh, from amidst the attribute of Justice, “nakeh lo yenakeh.”...

The Attributes of Mercy enable existence in the current condition of a sinner who has yet to repent so that
teshuva can eventually be achieved... The Attributes of Mercy allow the world to exist despite the
occurrence of sin.

p.98: Existence with sin, an existence in which | breathe, walk, eat and live, but find myself distant from
God, without friendship, without dialogue — this is not existence at all. The twelve attributes guaranteed
existence, but an existence of sin, of alienation and distance.

p.99: God’s mercy tolerated the sin and enabled Benei Yisrael to continue to move forward, but the sin
itself was not completely cleansed. Thus, “on the day of My accounting, | shall make an accounting.” As a
result, only His angel would accompany the people, as God cannot bond with sinners: “For | shall not go




up [to the Land] in your midst” (ibid. 33:3). Moses responded, “If your countenance does not go, do not
take us up from here” (ibid. 33:15). Such an arrangement is worthless in Moses’ eyes. Even if Benei
Yisrael are allowed to continue towards Eretz Yisrael, even if the original plan remains in place despite
the sin, Moses is unwilling to accept an arrangement in which God is not personally involved.

p.100: Only when a person feels that he cannot exist at a distance and attempts to draw close to God, is
it revealed that he is, in fact, correct — man indeed cannot live distant from God. Only then must the
Divine Attributes of Mercy provide a solution for his existential problem.

Thus, repentance is not a precondition for the attribute of VeNakeh, but rather reveals it and brings it into
reality. In the world of teshuva, there can be neither justice nor mercy without the cleansing of sin.

p.101: We demanded existence with God’s love. VeNakeh therefore appears in God’s revelation of His
attributes to Moses after Benei Yisrael have done teshuva.

p.102: In order for VeNakeh to exist at all, there must first be an existential need for divine closeness.
Only then does the attribute of VeNakeh emerge from the midst of the nikrat hatzur.
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The Torah describes the process of Hashem revealing the secret of the Thirteen Middos in step-
by-step detail. What is the significance of the process: Hashem standing together with Moshe,
Moshe calling out Hashem’s Name, and then Hashem responding with the Thirteen Middos? Why
is the process of the revelation so important that we repeat it every time we say the Thirteen
Middos in selichos?

Why was our formal tefilah of Shemoneh Esrei established in a standing position? Why do we not
prostrate, kneel, or just fall trembling before Hashem in prayer? Where do we get the audacity to
stand upright before Hashem in prayer?

GILUY SHECHINAH THROUGH TORAH

The first Giluy Shechinah at Har Sinai was tied to the Torah, and the dizzying knowledge that we
are hearing the Words of God. The Rav in the shiur entitled “Giluy Shechinah In Our Times”
explained that the Giluy Shechinah that we experienced at Har Sinai continues to this very day
each time we learn Torah. Every Krias HaTorah is a reenactment of our first meeting with
Hashem at Har Sinai. Each time we learn the Torah it should be as exciting as the day on which it
was given. Torah brings the Shechinah close to us, and the relationship with the Shechinah that
we experience through Torah is one of joy and wonder.

SECOND LUCHOS GIVEN THROUGH TEFILAH

This Giluy Shechinah of Torah was eventually clouded by the Chet Ha’Egel, the Golden Calf.
When Hashem gave Am Yisrael the second Luchos, it did not have the glorious display of the
Words of Hashem, His Torah. Rather, Moshe is instructed to carve out the second Luchos, in the
midst of his tefilah. It is not a coincidence that this happened now, because the Thirteen Middos
define a new way to relate to Hashem. After sin we relate to Hashem through tefilah.

GILUY SHECHINAH THROUGH TEFILAH

The Rav describes two levels of relating to the Shechina in tefilah. “There is a strange dialectic
which is again displayed in berachos, which begin in the second person (nochach) and end in the
third person (nistar.) The use of the second person indicates the desire of Knesses Yisrael, full of
love, to draw close to their God, almost like the closeness of yesh b’yesh, like near equals. It is an
intimate conversation of a relationship of | to Thou.” ... “When “Hu”, meaning “He”, the third
person form, displays itself, then the intimate relationship is batel, the connection is broken, and
the friendship has descended.”

Possibly, the two relationships are reflected in the two ways positions we use for prayer. When
we pray bent over, as in tachanunim, we relate to Hashem in a distant relationship. The
connection is broken, and so we have nothing left but to prostrate ourselves and beg for mercy.
By contrast, our formal tefilah of Shemonah Esrei was established to be said while standing; it is,
in fact, referred to as the Amidah. This indicates that we are relating to Hashem as a near equal.
In this tefilah the individual is allowed to propel himself into the Heavens and come right before
the Shechinah. As the Rambam says regarding the tefilah of Amidah, “One should focus his eyes
below, as if he is looking down on earth, and his heart turned above, as if he is standing in the
Heavens.”

How do we have the audacity to speak to Hashem this way? The source for tefilah b’amidah may
be the description of the process by which the Thirteen Middos were given. Moshe and Hashem
stand together, and there is a beautiful description of Hashem wrapping Himself in a talis as if He
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is our Shaliach Tzibbur. This is a clear example of Hashem allowing “the desire of Knesses
Yisrael, full of love, to draw close to their God almost like the closeness of yesh b’yesh”.

This also explains why the tefilah here is referred to as Moshe “calling in the Name of Hashem”.
When you call to someone, you eliminate the distance between the two of you. When tefilah is
referred to as “calling in Hashem’s name” it is indicative of the closeness of the relationship. This
is why Chazal viewed the introductory lines as so difficult; how do we approach Hashem.

The great gift that was bestowed on Moshe was not just the words of the Thirteen Middos.
Rather, it was the process by which the Thirteen Middos were given that explains how Hashem
allows us to stand upright in prayer, to come close and pray — k’vayachol — with Hashem, instead
of just to Hashem. This is why it is so critical that we repeat the process by which the Thirteen
Middos were given each time. It is only because of this detailed and unprecedented description of
Moshe standing with Hashem and calling out His name that we are now allowed to do the same.

THE DIALECTIC IN KEDUSHA

The Rav also describes how we see this same dialectic — our two relationships to Hashem — are
reflected in the kedusha which we recite every day. First, we describe the kedushah as seen by
Yeshaya Hanavi where the Shechinah is seen as joining with man “ X' ...wIT X1 AT 98 0T K1
ITIAD yIXn '72”. Here we state that Hashem is so close that He fills the whole earth with His kavod.
But, in the next stanza we retreat and declare “inijznn 'n 12> 72", Now we are saying that
Hashem is distant, He is in His hidden place, removed from our plane of existence. Those who

organized the Kedusha further ask “Imia> nippn n'x”, “where is the place of His kavod?” Hashem is
everywhere, yet, we ask where He is, since He is hidden from us.

THE DIALECTIC IN OUR DAILY TEFILAH

The same dialectic applies to our daily tefilah. We start praising Hashem in Pesukei D’Zimrah,
then we continue expressing our commitment and belief in Krias Shema and its Brachos. Finally,
we stand before Hashem in the Amidah, feeling tremendous closeness. In nusach sefard, after
the Amidah, they recite the description leading up to the Thirteen Middos and then the Thirteen
Middos. We have achieved our ultimate goal; a closeness to Hashem.

But immediately after attaining this goal of closeness to the Shechinah, we withdraw. We note
our insignificance, and fall before Hashem in Tachanun, for we see He is still distant from us.
This dialectic may have also been evident to Moshe. When the Thirteen Middos were revealed
to Moshe, his immediate reaction after praying with Hashem was to fall and bow before
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p. xxiii: Thus, “a covenant has been made with the Thirteen Attributes that they do not return empty-
handed.” If the recitation of these Attributes would not achieve their desired goal of bringing God’s
presence into the world — if man would make himself a chariot for God’s presence but would receive no
response — there would be no alternative way of revealing the Shekhina. The world would be void of the
Shekhina, which would negate the entire purpose of creation. Indeed, God established this covenant with
Israel after the sin of the golden calf, and it thus clearly pertains to the world’s continued existence even
after sin.
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The emotional state of one reciting the Thirteen Attributes

differs from that of a person in prayer, who feels weak and HN'Y O I’ 1971 OV 1 Y7 n79M
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helpless, broken and crushed — “A prayer by an impoverished man as he is faint” (Psalms 102:1). One
who reads the Thirteen Attributes, in contrast, prepares himself to serve the role of a chariot for the
Shekhina, to be the royal throne of the King of kings. On the one hand, this role expresses the greatness
of man, who possesses the power to bring God’s presence into the world; this is a majestic event, the
crowning of the Almighty. On the other hand, it requires that the individual is no longer his own; he has
entirely devoted himself to serving God by being His bearer in the world.
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Chatzos - 12:54 am

Alos HaShachar - either 3:35 am or (72 minutes before sunrise) 4:11 am
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