The Burning Bush

The Jewish People’s Hidden Love for Hashem
I wanted to share with you some ideas of drush of Rav Soloveitchik zt”l regarding the burning bush
. The Torah writes (Shemos 3,2) that there was a “labas aish b’toch ha’sneh,” “there was a fire from within the bush.” And the Torah continues, “ha’sneh bo’er ba’aish v’ha’sneh ei’ne’nu u’chal,” “and the bush was burning but the bush was not consumed.” So it seems that the pashut pshat is that on the inside of the bush, there was a flame- one could say at the heart of the bush there was a flame- but on the outside of the bush, it looked like any other bush in the midbar. And that was Moshe’s question: how could it be that the fire does not spread from the inside to the outside?
The Torah writes (3,7) the double language of “ra’oh ra’i’si.” The Midrash there (3,3) writes that when the Jews were in Mitzrayim, Hashem saw how they would develop in the future, and that is the meaning of the language of ra’oh ra’i’si. ‘Ra’i’si’ implies just the past, ‘ra’oh’ implies the future. The Midrash writes that Hashem said “Moshe, you only see B’nei Yisroel now, but I see what they will be like in the future.” You, Moshe, only see their present low level of ruchniyus
, but I see that in the future they will accomplish great things.
The message of the burning bush was that Hashem was saying to Moshe, ‘you only see the chitzoniyus of B’nei Yisroel, and yes, at a superficial level, they do not seem to deserve to be saved.’ On the outside, they are not ‘on fire’ in their Avodas Hashem. But Hashem is saying to Moshe through the symbolism of the burning bush that in the p’nimiyus of every Jew there is a burning fire, an ahava mesuteres, the burning love that every Jew has for Hashem. In the future, that hidden love will express itself with the wonderful ruchniyus accomplishments of B’nei Yisroel. Therefore, they deserve to be saved. The Rav is explaining that this famous idea of the ahava mesuteres is being hinted to in the symbolism of the burning bush.
The Rav said that we find an expression of this in the language of the Haggadah. We say in the Haggadah “avadim ha’yi’nu l’Paroh b’mitzrayim,”  “we were slaves to Paroh in Mitzrayim,” but we never find the possessive form ‘avdei Paroh ha’yi’nu,’ ‘we were the slaves of Paroh in Mitzrayim.’ Why? Because in our essence, in our p’nimiyus, we were never slaves of Paroh himself. This is in contrast to the language we find in the Hallel where we say “hallelu avdei Hashem” – we are the servants of Hashem in our very core. 
This is actually a major yesod in Judaism, that every Jew has a hidden love for Hashem. This idea was made famous by the Ba’al HaTanya (Ch. 15). The Tanya (Ch. 15) explains that this is the yesod of a famous Rambam at the end of chapter 2 of Hilchos Geirushin. There are certain mitzvos which have to be done willingly, mei’ratzon, and if the person does not want to perform the mitzvah, then the halachah is “kofin o’so ad she’omer rotze ani,” “force him to do the mitzvah until he says ‘yes, I want to do it.’” At first glance it is very difficult; he does not really want to do it, he only says rotze ani because he does not want to get beaten up, so how can this be a correct fulfillment of the halachah? The Rambam explains that deep down every Jew wants to serve Hashem, and a person had a ‘pseudo-personality’ which takes over. The yetzer hara takes over and convince him not to do the mitzvah. Therefore, when we force him and he eventually says rotze ani, that statement of rotze ani is an expression of his true inner will, and therefore it is a fulfillment of the halachah of doing the mitzvah mei’ratzon.

The Rav would often quote this yesod, and he developed it further
. For example, the Rambam writes (Hilchos Teshuva 7,5) that the Torah had already guaranteed that in the end all B’nei Yisroel will eventually do teshuva. How do we know that all the Jews will eventually do teshuva? We know that there is a yesod of bechira chofshis, free choice, so how can the Rambam write that eventually all Jews will do teshuva? The answer is that this assumption is based on this hidden love for Hashem that every Jew has. It is natural for a person to return to his shoresh and tevah. A Jew’s spiritual shoresh is this hidden love for Hashem. Therefore, it is only a matter of time until every Jew eventually finds Hashem. This might be the pshat in that striking Rambam.
Goyim believe in the philosophical concept of ‘tabula rasa’, and it is true for the goyim, but regarding the Jew it is not true. We are not a blank slate, we have this hidden love for Hashem within us, within our neshamos! 
Where does this ahava mesuteres come from? What is the source? Here the Rav was mechadesh the following idea. The Gemara writes at the end of the third perek of Niddah that when the baby is in the mother’s womb, he is taught the whole Torah, and then as he enters the world, the malach comes, taps him on the lip, and he forgets everything. The obvious question is, what is the point of learning the whole Torah if you are going to forget it afterwards? The Rav explains that we have to say that even when the baby forgets, an imprint still remains, and therefore when a person learns Torah, he is not learning something completely new and outside of himself, but rather he is rediscovering that which was already imprinted on his neshama. This imprint of kol ha’Torah kulah, the Rav explained, is the source of the ahava mesuteres. This is where it comes from. Deep down, every Jew has learned kol ha’Torah kulah, and therefore deep down every Jew has this inner love for Hashem. 
The Rav maintained that this beautiful idea of ahava mesuteres of the Tanya became a part of the Jewish people from the very beginning: we were a nation that on the outside did not seem to be so good, but internally, we still had our connection with HaKadosh Baruch Hu, as reflected in he fire within the bush . 
Each one of us should work on finding, rediscovering that ahava mesuteres that we have for HaKadosh Baruch Hu, and each one of us should therefore try to serve Hashem even better and return to our original state of closeness to Hashem.
Good Shabbos,

B. Ginsburg.
� Mipninei HaRav p. 360-361


� We find this idea earlier as well. The Torah (2,14) writes “a’chen no’da ha’davar,” and Rashi there explains that Moshe now understood that B’nei Yisroel have done aveiros for which they deserve punishment. Their present level of ruchniyus was not strong.


� See Nefesh HaRav p.72-75





