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Kiddush Hachodesh and Kiddush Hazman
In this week’s parsha we have the mitzvah of “hachodesh hazeh lachem”, the mitzvah of kiddush hachodesh. This is actually the first mitzvah given to Am Yisrael as a nation. Rav Soloveichik zt”l would like to explain
 that this mitzvah represents the idea that the Jewish people have the koach, the ability, to be mekadesh the zman, to sanctify time. Bais Din has the ability to create real kedusha in the world. The Torah gives a date for the Yomim Tovim- Pesach, Succos, and Shavuos. However, Bais Din decides on which day the Yom Tov will fall, Bais Din has the authority to decide when Rosh Chodesh will be, and based on when Rosh Chodesh falls out, then the date of the month is established, and that determines when the Yom Tov will occur two weeks later. This is why in our davening we say “mekadesh Yisrael v’hazmanim”. Hashem is mekadesh Yisrael, and then Hashem, along with B’nai Yisrael are mekadesh the Yomim Tovim. We play a role in being mekadesh the Yomim Tovim. The Rav explained that it does not say “mekadesh Bais Din, v’hazmanim.,” rather mekadesh Yisroel v’hazmanim.” Why? The Bais Din Hagadol served two functions
. One is to be similar to the Supreme Court, the final arbiter of certain halachic shailas. And two, in certain areas the Bais Din Hagadol would act like the House of Representatives, as the representative of Am Yisrael. When B’nai Yisrael was mekadesh the chodesh, the Rav explained, they were acting on behalf of all of Klal Yisrael, and that is why we say “mekadesh Yisrael v’hazmanim”.

The truth is this is very important. Why is kiddush hachodesh the first mitzvah in the Torah? I have seen the following explanation. When Bais Din is mekadesh the Chodesh, they are actually creating real kedusha. As explained above, Bais Din decides when Yom Tov will occur. If for example, in a certain year, Rosh Chodesh Nissan could fall on either a Tuesday or Wednesday. And a Jew was planning on eating a bread sandwich on the third Tuesday morning of Nissan. Who decides whether that would be muttar or ossur? Not Hashem, but rather Bais Din! If Bais Din declares Rosh Chodesh on Tuesday, then it would be prohibited because the third Tuesday would be Pesach. If Bais Din, however, declares Rosh Chodesh on Wednesday, then it would be permitted.  This is a powerful idea. Bais Din has the authority to create Kedushas Hayom. So too, when a Jew performs any mitzvah, he is creating real kedusha. Kedusha, ruchniyos, lasts forever. When a person performs a mitzvah, the impact, the schar, is forever. Each moment in time becomes an opportunity to generate nitzchiyus. Therefore, as opposed to time being the enemy, time is our friend. We control time. Every moment of time is a chance to produce nitzchiyus that will last forever. Therefore it is fitting that the first mitzvah given to us is the mitzvah that most powerfully expresses the idea that human beings can create kedusha in the world. 

We mention zechiras yetziyas mitzrayim on Rosh Hashana and Yom Kippur as well. L’chorah, what does Yitziyas Mitzrayim have to do with Rosh Hashana and Yom Kippur? The Rav explained
 this is the idea. Rosh Hashana and Yom Kippur are yomim tovim which have dates in the Torah, but again, on which day the date falls out depends on the declaration of Bais Din regarding kiddush hachodesh. Bais Din plays a role also in the establishment of the kedusha of Rosh Hashana and Yom Kippur, and therefore, we mention zechiras yetziyas mitzrayim on Rosh Hashana and Yom Kippur as well.

The Rav went further. Why is it that we received this mitzvah of kiddush hachodesh in conjunction with leaving Mitzrayim? The answer might be as follows
. A slave lacks time awareness. A slave has no control over his own time. The Rav explains various dimensions that are part of the time experience: retrospection, anticipation, and appreciation. Anticipation “is man’s projection of visions and aspirations for the future. Appreciation embraces the present as precious possession, as inherently worthy.” The Rav explains that a slave lacks this. 
Time awareness is the singular faculty of the free man, who can use or abuse it. To a slave it is a curse or a matter of indifference. It is not an instrument which he can harness to his purposes. The free man wants time to move slowly, because presumably it is being employed for his purposes. The slave wants to accelerate time because it will terminate his oppressive burdens. Not being able to control time, the slave grows insensitive to it.

The Rav explains this is why a slave is patur from mitzvos aseh she’hazman grama, because he lacks time consciousness. Therefore, it fits beautifully that as we were becoming free men and leaving Mitzrayim, and we were achieving this newfound sense of time appreciation and time consciousness, specifically at that point we were given the mitzvah of kiddush hachodesh. At that point we were given the opportunity and the obligation to be mekadesh the zman. Time becomes an instrument which we can harness for our purposes. The ability to be mekadesh the Chodesh, the ability to be mekadesh time, comes along with our freedom from slavery, and therefore, we received this mitzvah in conjunction with Yetziyas Mitzrayim.

Our challenge is to use our freedom properly. As the Rav explains, a Jew is supposed to use his time as an instrument, to harness it for mitzvos and kedusha. A person should fill his day with productive uses of his time- Torah, avodah, chesed, productive exercise, making a parnassah, developing strong relationships with friends, etc... This is one of the lessons of Yetziyas Mitzrayim and one of the lessons of this week’s parsha. It is our obligation and our challenge to be mekadesh our time in our everyday lives just as the Bais Din Hagadol is mekadesh the Chodesh. 

Good Shabbos, 

B. Ginsburg
� See Divrei Harav p. 272, 293, and 308


� See Kovetz Chiddushei Torah p. 52-56 where the Rav develops this idea at length. See also Shiurim L’zecher Abba Mori z”l p. 137-138. 





The Rav used this yesod to explain the minhag that the Shaliach Tzibbur holds the Sefer Torah when he announces the Rosh Chodesh on Shabbos Mevorchin. I am including the Rav’s beautiful explanation.  





The Rav’s approach to this minhag really reflects his approach to minhagim in general. The Rav spent an inordinate amount of time in shiur explaining minhagim quoted in the Shulchan Aruch. The idea is as follows: The Rav took it as axiomatic that every minhag in Klal Yisroel is based on something in the halachic world. We do not just have “ceremonies” in Judaism; everything we do is a fulfillment or an echo of a fulfillment of some mitzvah. Therefore, the Rav would try to find the halachic basis for minhagim. What exactly are they based on? The Rav would spend much time in shiur discussing this.





Rav Schachter often points pout that the Rav based himself on the Gra. Nearly every time the Shulchan Aruch or the Rama quotes a minhag, the Vilna Gaon cites a Gemara or a Rishon as the basis for the minhag. It is not a din, it is a minhag; and still, the Gra looks for a source for the minhag. The assumption of the Gra is that legitimate minhagim are grounded in the halacha. Based on this yesod of the Gra, the Rav developed his approach to minhagim. 





I wanted to mention one example of this approach. (See Nefesh Harav p.48, n.17, Shiurim L,zecher Abba Mori z”l, p. 137-139 and Eretz HaTzvi, p.13, footnote 4.)





The custom is that when we announce the New Moon, the shaliach tzibbur takes the Torah and holds it as he proclaims the upcoming month. Why?  Just before the shaliach tzibbur declares the new month, he says the tefillah of “mi she’asha nissim.” The last phrase of that tefillah is “chaverim kol yisroel.” What is the significance of saying that particular tefillah immediately prior to declaring the new month? The Rav explained as follows. Am Yisroel as a nation has a mitzvah to declare the new moon. Am Yisroel fulfilled the mitzvah through the Bais Din HaGadol. The Rav developed at great length that the Bais Din HaGadol really had two functions. One was similar, l'havdil, to the Supreme Court. That is the one we are more familiar with. The Bais Din HaGadol paskened all of the most difficult sha'alos. The other role of the Bais Din HaGadol is that it acted, l'havdil, similar to the House of Representatives. For some mitzvos, the Bais Din HaGadol represented Am Yisroel. The mitzvah of Kiddush Hachodesh is one example. The Bais Din HaGadol declared the New Moon. But when they did that, they were performing the mitzvah on behalf of Klal Ysiroel. 


	


This is reflected in our davening. On shabbos we say, “Baruch ata Hashem mekadesh ha’shabbos.” On Yom Tov we say, “Baruch ata Hashem mekadesh Yisroel v'hazmanim.” Shabbos is kadosh from Hashem, from the zman of ma'aseh B'reishis. On yom tov, however, we play a role in the kedushas yom tov. Yom tov is based on the date of the Jewish calendar, and the New Moon is based on the declaration of the Bais Din HaGadol. Therefore, the Bais Din HaGadol plays a role in generating the kedusha of yom tov. The language of the bracha is “mekadesh Yisroel v'hazmanim.” Why? Because the Bais Din HaGadol is acting on our behalf. Hashem is mekadesh us, B'nei Yisroel, and then we, through the Bais Din HaGadol, play a role in being mekadesh the yom tov as well. So even though the Bais Din HaGadol is the one who declares the new moon, the language of the davening is “mekadesh Yisroel v'hazmanim.” 


	


The Rav developed many proofs for this principle. When we declare the New Moon nowadays, this is an extension of the old halacha that the Bais Din HaGadol would declare the New Moon.





Rav Sadya Gaon writes that Am Yisroel is a nation based on the Torah. The Torah is the spiritual glue that binds Am Yisroel together as a nation. The shaliach tzibur, as he is declaring the new moon, is acting on behalf of Klal Yisroel as a whole. Therefore, the Rav explained, the chazan recites the tefillah of  ”Chaverim kol yisroel.” First he declares that he is acting on behalf of Klal Yisroel.  And he also holds the sefer Torah.  Why?  The chazan is showing that he is expressing himself on behalf of all of Klal Yisroel by holding onto the Torah which is what binds us together as a nation. By holding onto the Torah, he is showing that he is announcing on behalf of Klal Yisroel when he declares the new moon. 





This is one of many, many minhagim for which the Rav developed very beautiful and deep explanations.








� Divrei Harav p. 308


� See Reflections of the Rav p. 203. 






