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Is the traveler obligated in the mitzvah of Succah when he’s on the road? Must he find a Succah 
to eat and sleep in when he arrives at his temporary quarters for the night? If he cannot find a 
Succah must he build one? These questions are addressed by the Gemorah in Succah (26a). The 
Meiri quotes a dispute about the nature and scope of the exemption from Succah granted to 
travelers, and adopts the view that the traveler enjoys a far-reaching exemption despite the fact 
that he is not on his way to do a mitzvah. We will attempt to understand the opinion of the Meiri. 
We will begin by analyzing the nature of mitzvah obligations in general and the mitzvah of 
Succah in particular. 

Many mitzvot require an object and an action performed with that object. Such mitzvot entail a 
dual obligation. First, one must do whatever necessary to obtain the object, be it the etrog, 
shofar, matzah, etc.; second, one must implement the mitzvah act with the object.  

The question arises: are these two obligations equal in status, or is the obligation to perform the 
mitzvah-act primary, whereas the obligation to acquire the object is secondary? To formulate the 
problem in conceptual terms, is the obligation to obtain the object an essential part of the 
obligation to perform the mitzvah and hence of equal weight, or is the essence of the mitzvah the 
action itself and the obligation to obtain the object of lesser status?1 

We can answer this question by investigating the halachot that apply to situations of exemption. 
In the domain of mitzvot in general, halacha operates with a variety of exemption rules. How do 
these exemptions apply to the two obligations described above? Do they apply in the same way 
to both obligations, or is there a difference between the two?2  

                                                 
1 The Tzlach (Psachim 3b) claims that one who is “far away” before the obligation of Korban Pesach arrives is not 
required to “come close” before the moment of obligation. The Minchat Chinuch (Mitzva #5) disagrees and claims 
that certainly one is required, even before the obligation of Korban Pesach arrives, to “come close” so that he be 
included in Korban Pesach. He writes, “Would anyone entertain the possibility that one need not acquire a lulav or a 
shofar before the holiday so that he can perform the mitzvah in its proper time?” It is possible that the Tzlach would 
concede that one is absolutely obligated to acquire a lulav in advance of the Chag as an essential ingredient of the 
mitzvah of lulav. However “kiruv makom” in the case of Korban Pesach is a condition that produces this mitzvah and 
one is not required to actively guarantee that the condition necessary to generate a mitzvah-obligation be fulfilled. 
However both the Tzlach and the Minchat Chinuch might agree that the obligation to obtain a lulav is secondary to 
the primary obligation of “netilat lulav”. 
2 I believe we can demonstrate the difference between the two obligations with the following example. Insofar as the 
first obligation often involves financial expenses [i.e. “chovat mamon”], whereas the second involves a physical act 
[i.e. “chovat ha’guf”], a poor person may, under certain circumstances, be exempt from obligation to purchase the 
object – i.e. a lulav - but if he has one, he is obligated to implement the mitzvah act of “netilat lulav”. 
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It is this issue that lies at the heart of the matter regarding travelers on Succot.  

Travelers, “holchei drachim” who are on the road but not for the sake of a mitzvah, but rather for 
a “reshut”, are exempt from Succah while they are travelling. This is clear from the braita: 

The Rabbis taught: Those travelling during the day are exempt 
from Succah during the day and obligated at night; those 
travelling during the night are exempt during the night and 
obligated during the day. Those who are on their way to 
perform a mitzvah are exempt both during the day and at night. 
Sukkah 26a 

לדבר [תנו רבנן הולכי דרכים 
 פטורין מן הסוכה -ביום ] הרשות
הולכי דרכים . וחייבין בלילה, ביום

,  פטורין מן הסוכה בלילה-בלילה 
 -הולכין לדבר מצוה . וחייבין ביום

 . פטורין בין ביום ובין בלילה
 סוכה דף כו עמוד א

 
It is explicit in the braita that the traveler is exempt from dwelling in a Succah as long as he is on 
the road. But what is his status when he arrives at a way-station, say at an overnight inn? It is 
clear that he is required to dwell in a Succah, but how is he meant to find one? And if he cannot, 
must he build one? 

The mitzvah of Succah entails a dual obligation. First, one must build his own Succah or obtain 
permission from his friend to use his Succah; second, once he has a Succah, he must fulfill the 
mitzvah-act of dwelling in the Succah. If we grant the possibility suggested above, namely, that 
there is a difference between the primary obligation to perform the mitzvah-act and the 
secondary obligation to organize the object of the mitzvah, the law of the traveler – while resting 
at his way-station - may be understood in a new light. The Halacha establishes that the traveler is 
exempt from obtaining a Succah yet still remains obligated to dwell in one. What this means in 
practice is that the traveler would be required to dwell in the Succah if there was one 
immediately accessible to him, but would not be obligated to expend energy on finding a Succah 
or on building one himself.  

The Meiri addresses this issue: 

Some say that those travelling for a purpose other than a mitzvah are 
obligated in the mitzvah of Succah when they retire at night even to build 
a Succah, for [if one would argue that they are only obligated to sit in a 
Succah] if one is accessible to them, then even one who is on his way to 
perform a mitzvah is obligated since dwelling in a Succah which is 
accessible will not undermine the fulfillment of the mitzvah he is on the 
way to perform. 

 שהולכי דרכים יש אומרים
לדבר הרשות חייבים בשעת 

אף לעשות סוכה חנייתם 
 שאם בסוכה מצויה מתחילה

אף לדבר מצוה כן כל שאין 
 .בטול אצל המצוה בכך

 

 
The logic of this opinion is clear. The braita distinguishes between the traveler and one who is 
on his way to perform a mitzvah and presents a sliding scale. Whereas the traveler has a limited 
exemption which only applies as long as he is on the road, the “mitzvah-traveler” enjoys a total 
exemption that applies even when he settles down for the night. But clearly even the “mitzvah-
traveler” is not exempt from the second obligation, i.e., the act of dwelling in the Succah if doing 
so entails no effort on his behalf and will not detract from the performance of his mitzvah. The 
principle which states that “one who is involved in a mitzvah is exempt from a second mitzvah” 
does not negate the second obligation entirely but rather establishes a priority for the complete 



12 
YESHIVA UNIVERSITY • SUKKOT TO-GO • TISHREI 5771 

fulfillment of the first mitzvah. Granted we cannot require that the “mitzvah-traveler” run 
around trying to find a Succah, nor that he expend the major effort necessary in building a 
Succah. That would impinge on his ability to fulfill his mitzvah. But if there is a Succah there in 
front of him, surely he would be obligated to dwell therein. Conceptually, we can say that while 
he has the obligation of the mitzvah-act of dwelling in the Succah (to the extent that doing so will 
not interfere with the performance of his mitzvah), he is exempt from the obligation to obtain a 
Succah. The non-mitzvah traveler on the other hand, with his limited exemption, is obligated to 
obtain a Succah when off the road and at rest, which will likely mean that he must build one. 

The Meiri disagrees with that opinion, and presents a different opinion: 

In our opinion one who is on his way to perform a mitzvah is exempt 
from the act of dwelling in the Succah even if doing so entails no effort 
on his behalf, i.e. even if he has simple access to a Succah. The traveler, 
on the other hand, although obligated to dwell in a Succah if he has 
access to one there at his inn, is not required to expend energy to try to 
find a Succah and certainly is exempt from making the effort of building 
a Succah.  

אנו מפרשים שלדבר מצוה 
אף בסוכה מזומנת להם כן 

ולדבר הרשות אין שם חיוב 
אלא בשיש שם סוכה במקום 

חנייתם לא שיהו חייבים 
 לעשותה מתחלה

 

 
Thus with regard to the non-mitzvah traveler, the Meiri establishes a difference between 
obligation a) to “obtain” the mitzvah object, i.e. the Succah, and obligation b) to implement the 
mitzvah-act, in this case the act of dwelling in the Succah. The traveler is exempt from a) but not 
from b). By contrast, one who is on the way to perform a mitzvah is exempt from both a) and b). 
Therefore even if he has simple access to a Succah he need not dwell there. 

In sum, the Meiri, like the anonymous first opinion, is operating with a sliding scale. Since the 
mitzvah-traveler is exempt from both obligations, the non-mitzvah traveler must be exempt from 
one of the two obligations, namely the obligation to build a Succah.  

Why does the Meiri exempt the mitzvah-traveler from dwelling in the Succah even if a Succah is 
easily accessible? Apparently the Meiri operates with a different definition of the rule that “one 
who is involved in a mitzvah is exempt from another mitzvah.” This rule is more than just a 
technical one designed to grant priority for the first mitzvah. A rule of this nature can be derived 
from svara (logic) and needs no scriptural source. Yet the Gemorah (Succah 25a) derives this 
principle from the passage in the parsha of Kriat Shma “and when you go on your way”- this 
exempts one who is on the way to perform a mitzvah. This rule establishes a new halachic 
exemption (“p’tur”) that completely suspends the obligation of the second mitzvah as long as 
one is involved in the first. Hence it matters not whether the second mitzvah will interfere with 
the first.  

It would seem, however, that this interpretation of the Meiri is incorrect. In an earlier paragraph, 
the Meiri defines the nature and scope of the principle that “one who is involved in a mitzvah is 
exempt from another mitzvah”. He writes: 

The principle that “one who is involved in a mitzvah is 
exempt from another mitzvah” only applies if engaging 

בעוסק במצוה שפטור מן כל שביארנו 
 פירושה שבעוד שהוא עוסק בה או המצוה

שאי טרוד בה פטור ממצוה אחרת המזדמנת לו 
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himself in the second mitzvah will undermine the 
fulfillment of the first mitzvah or impede its execution. 
But if one can fulfill the second without hindering the 
first, the principle does not apply.  
Meiri Succah 25a 

כ במניעתה של זו או "אפשר לו לעשותה אא
 אבל כל שהוא מקיים מצוה ובקיומה בעכובה

יכול לעשות אחרת המזדמנת לו שהוא חייב 
 בה לא נאמר בזו שפטור עליה

 .מאירי מסכת סוכה כהבית הבחירה ל
 
It is explicit in the words of the Meiri that he accepts the anonymous first opinion with regard to 
the definition of the principle of “one who is involved in a mitzvah is exempt from another 
mitzvah”, namely, that this is a rule of priority and not a new Halacha of exemption from the 
second mitzvah. How then can the Meiri say that one who is on the way to perform a mitzvah is 
exempt from Succah even if he has easy access to a Succah? 

We conclude, therefore, that the exemption from the mitzvah of Succah of one who is on the 
way to perform a mitzvah is not merely an application of the general rule that “one who is 
involved in a mitzvah is exempt from another mitzvah”, but rather is a special halacha with 
regards to the mitzvah of Succah. This is based on the principle of תשבו כעין תדורו, namely, that 
“one dwells in his Succah just as he would dwell in his home”. Indeed in his interpretation of the 
braita quoted above, Rashi writes: 

Travelers are exempt from Succah because one dwells in 
his Succah just as he would dwell in his home, hence just 
as he would not hesitate to leave his home to travel for 
business, so too during the days of Succot he is not 
required to restrain himself from travelling. 

 -הולכי דרכים ביום פטורין מן הסוכה ביום 
,  כעין ישיבת ביתו-ב בסוכות תשבו דכתי

כשם שכל השנה אינו נמנע מלכת בדרך 
 כך כל ימות החג שאינו יום טוב לא -בסחורה 

 .הצריכו הכתוב למנוע
 
The Meiri does not limit the principle that “one is required to dwell in his Succah just as he 
would dwell in his home” to the nature of the act of “dwelling” excluding situations of rain in the 
Succah, extreme cold, etc., but rather expands it to produce a פטור גברא, an exemption status for 
the individual. This exemption applies to one who is on his way to perform a mitzvah and 
extends beyond the scope of the universal principle that “one who is involved in a mitzvah is 
exempt from another mitzvah”, applying even when dwelling in the Succah will not undermine 
the fulfillment of the first mitzvah or impede its execution3.  

Although the  גבראפטור  that applies to one who is on his way to perform a mitzvah does not 
apply to the non-mitzvah traveler, nevertheless he still enjoys a new status of exemption. This 
exemption applies to the obligation to obtain the object, i.e. to find a Succah or build one. As we 
have suggested, the obligation to perform the mitzvah-act is primary and cannot be relieved 
without a complete פטור גברא, whereas the obligation to obtain the object is of a lesser status and 
more disposed to exemption. The Meiri postulates a sliding scale. Anyone on the road – for 
whatever purpose - is subject to the exemption of “one dwells in his Succah just as he would 
dwell in his home”. In the case of one who is on his way to perform a mitzvah, where the  פטור
 applies, the exemption is complete and extends even to the act of dwelling in the Succah. In גברא

                                                 
3 Compare this approach of the view of the Meiri to the Rav’s analysis of the position of the Rambam as presented in 
Ha’rerei Kedem, Vol. I, page 177, par. ע בזה"אלא דצ . 
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the case of a traveler for a “reshut” where the complete פטור גברא is lacking, the exemption is 
limited to the obligation to obtain the object of the mitzvah, but does not extend to the act of 
dwelling in the Succah. Hence, the non-mitzvah traveler will only be required to dwell in the 
Succah should he find one readily accessible4. 

The principle that “one dwells in his Succah just as he would dwell in his home” applies to the 
non-mitzvah traveler on the road. This principle applies whenever the individual would 
normally leave his home to embark on a journey for whatever the purpose. The strict opinion 
taken by a number of Poskim [see Shut Yechaveh Da’at, 3:47] with regards to tourists, who travel 
on Chol HaMoed for pleasure, is not reflected in the approach we have taken in the 
understanding of this sugya. 

Succah and Yishuv Eretz Yisrael 
We find two mitzvot in the Torah which are defined by the act of dwelling (“yeshiva”), dwelling 
in the Land of Israel (yeshiva b’Eretz Yisrael), and dwelling in the Succah (yeshiva b’succah). 
The similarity between the two extends beyond the basic obligation of an act of dwelling; a 
certain quality of “yeshiva” is required.  

As a general rule, we are obligated in mitzvot despite the difficulties and hardships one must face 
in their fulfillment. Yet, in the case of the obligation to live in Eretz Yisrael, we find a number of 
exemptions that result from adverse conditions, such as eking out a living, finding a marriage 
partner or a Torah teacher, and the inability to honor one’s elderly parents who cannot settle in 
Israel. It seems that the mere act of dwelling in the Land is insufficient to fulfill this 
commandment. A particular quality of “yeshiva” is necessary. The dwelling must lend itself to 
joy and contentment.  

With regard to the command to dwell in a Succah, we find a similar phenomenon.  המצטער פטור
 One who suffers from discomfiture is exempt from this mitzvah. Apparently the quality .מן הסוכה
of “yeshiva” required is one of contentment conducive to joy. 

Both these mitzvot of dwelling require joy and contentment not merely to beautify the mitzvah, 
but as part of their very nature. We would suggest that in both cases the essence and goal of the 
mitzvah is a close relationship to Shechina. The Land of Israel is the Land of Shechina. And the 
schach under which one dwells in his Succah represents the protection of the Shechina. It is for 
this reason that the Zohar calls the shade provided by the schach צילא דמהימנותא, symbolic of the 
clouds of honor that protected the people of Israel in the wilderness. 

                                                 
4 The Levush (Levush HaChur, OC 640:8) rules that travelers are only obligated at night if they reach a place where 
a succah already stands. According to the Levush the traveler need not build a succah, "because there is no greater 
trouble and pain than this, to obligate him to build a succah in the field or amongst the gentiles." The view of the 
Levush should not be identified with that of the Meiri. Whereas the Levush is operating with the concept of 
"mitzta'er," the discomfort exemption, the Meiri is not. The Meiri integrates the Halacha of the traveler with that of 
one who is on his way to perform a mitzvah and compares the two “peturim”. For the Levush, the question will be 
“what constitutes "mitzta'er"? This question is irrelevant to the Meiri. 
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 As the Rav zt”l pointed out, whenever we find the concept of “simcha” in the Torah it is always 
associated with “lifne HaShem” (standing before God). One who dwells in the presence of 
HaShem experiences genuine joy.  

It is for this reason that a traveler is exempt from “yeshiva b’succah”. Had the halacha prohibited 
him from leaving the Succah to embark on his journey, he would feel confined by the walls of the 
Succah and would be lacking the sense of joy which is conditional to the fulfillment of this 
commandment. 

 




