
Speech for ז"תשס מצורע-תזריע פרשת  
Blood Lust 

This week, the country and the world found itself once again, 
shocked, sickened and horrified by the carnage inflicted by a single, 
disturbed young college student, who single-handedly perpetrated the 
single worst mass-murder on a collage campus in American history. 
For what? Why did he do it? Well, from his NBC video, it seems that he 
did it mostly, ñTo go out in a blaze of glory.ò  

While the Virginia Tech slaying might be the ñsingle worst in 
American history,ò it is far from an isolated incident even this year. We 
have etched the name Columbine into our collective memory. And we 
remember the terrible shootings of ten Amish girls in schoolhouse in 
Pennsylvania. But do we remember the four killed at a church event in 
Brookfield, Wisconsin? Or the six postal employees killed last year in 
Goleta, California? Or the nine killed by a high-school student in 
Minnesota? At what point do isolated incidents become a trend, 
representative of a larger, more deep-seated problem? To any casual 
observer, we are well past that point. 

America is sick. Weôve been racked by senseless mass 
murders too many times to think that these are isolated incidents. Yet, 
in the aftermath of the latest incident, the incomprehensible murder of 
thirty-one students and faculty at Virginia Tech University this week, I 
feel that we fail to ask the right question. We want to know whether 
there are too many guns in America, or perhaps not enough. We ask 
whether to blame the security that failed to prevent this massacre, or 
the university officials, whose two-hour delay in releasing information 
might have cost innocent lives? But we donôt ask the most important 
question: why is this happening to us? Why is this happening most to 
America? Why us? And the answer ï one answer ï is that weôre sick. 
We have an illness, and an addiction. And until we acknowledge that 
addiction, the symptoms of that illness will only continue to get worse. 

˰˧˶ˤ˸-˰˶ˣ˴ˬ is all about disease; not the medical disease that 
you cure with a visit to the doctor and a bottle of pills, but a pervasive, 
invasive disease that manifests itself in unusual ways. And, when 
someone develops symptoms of ˸˰˶˴, our response is immediate and 
severe:  

˪˓̕-̡̌ ˰˒ɣ ˑ̘ ˒s  ˶ˑ̅ ˍ˞  ˧ːˬ ˋ˧ ,˞˓ˬ ˋ˦ ˏ˧--̐ˢ ˞ːˬ ˓˦˞  :˟ː̅ ː˧  ˡ˓l ˓̌ , ˳̐˥ˏˬ
̡˟˓̅ ̡ˬ ˢˑˮ ˍ˥ ˒̗ ˒˪. 

All the days the plague is in him he shall be 
unclean; he is unclean; he shall dwell alone; 
outside the camp shall he dwell. 

We put him in isolation. Why do we isolate him? Rashi, quoting the 
Midrash explains:  

ˣ˸˷˞˪ ˷˧˞ ˭˧˟ ˰˶ˢ ˭ˣ˷˪˟ ˪˧ˡ˟ˢ ˞ˣˢ ,ˣ˶˧˟˥˪ ˫ˡ˞ ˭˧˟ ,
ˣ˟˷ˣˬ ˢˮ˥ˬ˪ ˳ˣ˥ˬ ˨˩˧˲˪ˣ. 

He ï through his slander, divided between a man 
and his wife, and man and his friend. For this 
reason, he must dwell outside the camp. 

In a way, this is something that we can appreciate. In fact, it seems 
fair. Itôs retributive justice ï s ˡˬ ˡˠˮ˩ ˢˡˬ. In the words of the Gemara 
in ˢ˦ˣ˯: 

 ˡˡˣˬ ˫ˡ˞˷ ˨˶ˡ˟ï ˣ˸ˣ˞ ˫˧ˡˡˣˬ ˢ˟ 
In the manner that a person measures ï that is 
how he is measured. 

Sounds good ï but itôs not. Retributive justice doesnôt work, and itôs 
immoral. Put simply, ñTwo wrongs donôt make a right.ò Even though the 
Torah says ˭ ˧˰ ˸˥˸ ˭˧˰ ï ñan eye for an eye,ò we all know that we donôt 
take that verse literally. So why then do we inflict such a literal 
punishment on the ˣ˴ˬ˰˶ ? Sure he caused division between others. But 
how will putting him in isolation rehabilitate him? If weôre so upset 
about the pain and anguish he caused his neighbors, why should we 
be happy to cause him that very same pain of isolation and loneliness? 
 The ˨ ˣˮ˧˥ˢ ˶˲˯ explains that we misunderstand what the 
Gemara means when it speaks about ˢˡˬ ˡˠˮ˩ ˢˡˬ. It has nothing to 
do with an eye for an eye. Thatôs not how God works. Rather,  ˡˠˮ˩ ˢˡˬ
ˢˡˬ has everything to do with the way the world operates, and 
everything to do with what happened in Virginia this week. Says the 
Chinuch, 

 ˨˲˧ˢ˪ ˣ˞ ˫ˡ˞ˢ ˢ˷˰ˬ ˧˲˩ ˧˩ï ˪ˣˬˠˢ ˸˪˟˵˪ ˭˩˸˧ , ˧˩
ˣ˧˷˰ˬ ˢ˷˰˧ˣ ˣ˧˸ˣ˟˷˥ˬ ˪˩ ˫˧˷˧˷ ˭˧ˮ˰ ˣ˸ˣ˞˟ ˫˪ˣ˰˪ ,

˨˲˧ˢ˪ ˣ˞ ˢ˩˶˟ˢ ˣ˧˪˰ ˨˷ˬ˸ ˷ˬˬ ˣ˸ˬˠˡ˟ .
For corresponding to the actions of a person or 
visa-versa, he is prepared to accept its result; for 
in the very manner that a person places his 
thoughts and performs his actions, in this very 
same way either blessing, or the opposite will 
follow him. 

We isolate the ˰˶ˣ˴ˬ not as a punishment. Rather, his very nature is to 
divide: between friends, relatives, husbands and wives. So, the natural 
response to his nature follows in kind. Itôs a natural consequence of his 
behavior. He reaps what he sews. ñIn the very manner that a person 
places his thoughts and performs his actions, in this very same way 
either blessing, or the opposite will follow him.ò 

Whatôs true for individuals is equally true for countries and 
cultures and societies. x ˸ˣ˞ ˫˧ˡˡˣˬ ˢ˟ ˡˡˣˬ ˫ˡ˞˷ ˨˶ˡ˟. We are reaping 
what we sew ï and we wonder why itôs happening when itôs right under 
our noses. We ï all of us ï are addicted to violence. We love blood. 
From the movies we view to the television shows that we watch to the 
books that we read to the sporting events we attend, we want blood. 
Just some examples:  
Å The highest-grossing movie in America this past weekend, 
Disturbia, (rated PG-13), features intense and graphic peril and 
violence, decayed bodies and some other very grisly images 
Å First-person shooter games are growing category of video 
games in which players move through different worlds, basically 
shooting and killing hundreds of times during a single game 
Å The media inundates us with news of murders, killings, 
bombings and other various forms of actual violence on a daily, if not 
hourly basis 
Å Hockeyfights.com attracted 800,000 visitors to its website 
last month. The USA Today quoted the sites creator David Singer as 
saying, ñFans like that part of the game.ò Heôs right. We do. 
Å From 24 to the Sopranos to CSI to the various flavors of Law 
and Order, television networks flood the airwaves with murder ï both 
implied and explicit ï and we watch. 

Letôs make no mistake about it: America is addicted to 
violence. But calling for bans and limits and ratings and laws wonôt 
address the problem. Companies sell violent video games because we 
buy them. Studios produce slasher movies and TV shows because we 
watch them. Hockey players fight because we pay them to. And 
newspapers lead with blood because we buy them. Why would we ask 
the government to limit our access to something that we clearly want? 
 The real question ï the harder question is: why are we 
addicted to violence? What do we find so appealing about a movie 
about the wanton murder of teenagers in a forest? What do so many 
find so compelling about a video game that allows us to assume the 
role of mass-murderer? Why do we love blood so much? 
 When we see an act of violence, it gives us a rush ï a sense 
of excitement and danger and exhilaration, almost like a drug. But in 
order to get that same rush, that same high the next time, you canôt 
take the same dose. You have to take more. So forty years ago, all we 
needed was the Three Stooges. An eye-poke here, a bop on the head 
there, and we felt that rush. Today, the Three Stooges is tame ï even 
lame. Now we can only get our rush from watching Jack Bauer torture 
terrorists on Twenty Four. 
 But, like all drugs, the rush we get from watching, glorifying 
and recreating violence has a side effect. It dulls us to real violence. In 
a 2003 press release, the APA ï the American Psychological 
Association declared: ñChildhood Exposure to Media Violence Predicts 
Young Adult Aggressive Behavior, According to a New 15-Year Study.ò 
ñChildren who identify with aggressive TV characters and perceive the 
violence to be realistic are most at risk for later aggression.ò 
 Can we change American society? Not today we canôt. But 
we can change our homes, and we can change our families and our 
children. Do I think that our children will grow up to follow in the 
footsteps of Cho Seung-Hui, God forbid? I donôt think so. But the 
Chinuch said it best: ñin the very manner that a person places his 
thoughts and performs his actions, in this very same way either 
blessing, or the opposite will follow him.ò Do we want our kids to get 
their emotional rush ï their excitement and adrenaline -- from a culture 
of violence and aggression? Do we really want our kids to grow up 
addicted to death, killing and murder? Do we really want them to get a 
rush out of a movie that features a man in a mask using a chain-saw to 
murder innocent people, or a video game that allows them to kill, maim 
and murder in all its gory, glorious, graphic detail? 

Or do we want them to get that rush from a great hit on the 
baseball field, or the feeling of accomplishment after theyôve worked 
hard and aced a test or finished a project, or the rush of energy that 
they get at an NCSY shabbaton, dancing like crazy with their friends? 

If all of this is so obvious, how then can we be so surprised ï 
so shocked ï when an imbalanced young man, who has watched 
thousands of murders on television and in the movies, and killed 
literally thousands and thousands of people on his computer screen ï 
simply loses the ability or the will to distinguish between whatôs 
imaginary and whatôs real? Is it really all that surprising? 


