Meseches Taanis- Daf Yud Beis through Daf Yud Ches
· Mishna- If these taanesim pass and you still weren’t answered, Beis Din is gozer another 3 fasts on the tzibbur. You can eat and drink while it’s still day, and it is forbidden to work, bathe, anoint, wear shoes, and have relations. And we lock the bathhouses. 
· If these taanesisim pass and you still weren’t answered, Beis Din is then gozer another 7 fasts on the tzibbur, for a total of 13 fasts. This set of fasts are in addition (more than) the previous fasts, for during these fasts we blow the shofar and lock the stores. On Monday we open the stores close to the time of darkness (to give people a chance to buy food for after the fast) and on Thursday the stores are open because of kavod shabbos.

· If these taanesim passed and you still weren’t answered, one should decrease business dealings, building, planting, eirusin, nesuin, and greeting other people, (and we treat you) like a person who scorned G-d.

· The individuals (who we saw earlier are the Rabanan) continue to fast until Nissan departs. If Nissan departs and then it rains it is a siman kellalah, as it says (in Sefer Shmuel) “Is today not the wheat harvest? (it’s hard to harvest if it’s raining)”
· Gemara- Q: I understand all the other the other taanugim why they are ossur, because they have pleasure, bathing, anointing, and relations all have pleasure, but melacha is tzaar, so why is it ossur? 

· A: R’ Chisda said in the name of R’ Yirmiyah bar Abba, the pasuk says “Sanctify a fast day, call a gathering, gather the elders.” It has to be like Atzeres, just like Atzeres there is an issur melacha, so too on these taaneisim there is an issur melacha. 

· Q: But how can you compare it to Atzeres, where the yom tov starts at night, so maybe these taaneisim should also start at night?

· A: R’ Zeira said, to me the words of R’ Yirmiyah bar Abba quoting the pasuk were explained- “Gather the elders”- it has to be comparable to the gathering of elders, just as the gathering of elders is by day, so too the fast is by day.

· Q: Why don’t we say it starts in the afternoon?

· A: R’ Shisha the son of R’ Iddi said, this supports R’ Huna who says they gather in the morning.

· Q: What did they do?

· A: Abaye says- From the morning until midday they would investigate matters of the town (see Rashi), from that point on, the first quarter of the afternoon they read from the Torah and the Haftorah and the last quarter of the day they requested for rmercy, as the pasuk says “And they stood on their platforms, with the book of the Torah of Hashem their G-d a quarter of the day and for the other quarter they confessed and bowed to Hashem their G-d.”
· Q: Why don’t I say that the order is reversed?

· A: Don’t think that, for the pasuk writes “And to me gathered all those who feared the word of the G-d of Israel for the trespass of the exile” and it writes “And in the afternoonI got up from my fast and I spread my palms to Hashem.”

· Rashi’s- [This section DOES NOT contain all the Rashi’s, I only out in here those Rashi’s I felt were extremely important, or basic to understanding peshat of the Gemara. Please remember that technically speaking you are responsible for every Rashi, what I put here is just an assumption of what is likely to be on the tests.] 

· Rashi- Miayninan Bimilei Dimasa- The townspeople would investigate into their deeds with regards to the actions of the people of the city, if there was theft amongst them, and would try to ameliorate the situation. 

· Rashi- Uviminchas Haerev Kamti- You see from here that for the last half of the day you request for mercy until evening. The implication is that for the first half of the day they were investigating matters pertaining to the townspeople.

· Rashi- Kamti Mitaaneisi- Not to say that Ezra fasted until mincha and then he ate, rather it means to say he afflicted himself and tears his clothes, and when I tear my clothes and my coat I davened that I should be answered.
· Gemara- Rafram bar Pappa said in the name of R’ Chisda: Any fast which was instituted because of aveilus- for example, Tishav Biav, and certainly an actual avel, is forbidden from bathing in both hot and cold water. But if the fast was instituted because of pleasure (to forbid pleasure), for example a regular taanis tzibur, then with hot water it is forbidden to bathe but with cold water it’s mutar.

· R’ Idi bar Avin said we also learnt this in a mishna- And you have to lock the bathhouses.

· Abaye said (to him- Rashi’s girsa is VIamar Leh Abaye, and Abaye said, and not to him) and if bathing in cold water is forbidden it should have said we stop up the rivers! (Rashi-And since that’s obviously impossible it must be that bathing with cold water is mutar!)
· R’ Shisha the son of R’ Idi said- Father, this was the question of our mishna. Let’s see, we learnt that it’s forbidden to bathe, then why do we need to say we lock the bathhouses?
· A: Rather don’t we see from here that with hot water it’s ossur to bather but with cold water it’s mutar?

· Should we say that this is a proof to the following statement: Anyone who’s obligated to tovel in the mikveh can tovel in a normal fashion whether on Tisha Biav or on Yom Kippur.

· Q: What are we discussing?

· Suggestion: If you want to say hot water, is tevilah with hot water mutar, but hot water is mayim sheuvin (drawn water) and you can’t tovel with it?! Rather we must be talking about cold water, and only those who are chaiiv to tovel can bathe in cold water but one who is not can not?

· A: No, R’ Chana the son of R’ Ketina says this ruling was only needed for the hot springs of Teveriah. (see Rashi)

· Q: If that’s true, look at the Seifa- R’ Chanina Segan Hakohanim says- It is sufficient for the Beis Hamikdash to lose one tevilah a year. (It’s sufficient not to bathe on Tisha Biav to mourn the loss of our beloved Temple.) And if you’re allowed to bathe in cold water, so then bathe in cold water, why is it totally ossur?!

· A: R’ Papa says- We are not talking about a place where cold water is not common.

· Rashi- Kol Chayvei Tevilos- Those who are chaiiv in teveilah include a niddah and a woman who just gave birth.

· Rashi- Ela Lav Bitzonen- And only those who are chaiiv to tovel can bathe in cold water, because there is a mitzvah that one should tovel himself at the proper time.

· Rashi- Lo Nitzricha Ela Lichamei Teveriah- And therefore only those who are chaiiv to tovel can bathe in the hot springs of Teveriah (for that is not naturally flowing water and is not considered mayim sheuvin), but others cannot, but in cold water they could.

· Rashi- Veim Isa- And if it’s true that everyone is allowed to bathe in cold water, why then does the gemara go on to bring this statement of R’ Chanina Segan Hakohanim in response to the Tana Kama? Granted that you can’t tovel in hot water out of kavod hamikdash, but you could still tovel in cold water. Rather it must be that even in cold water it’s ossur to bathe, and that’s what R’ Chanina meant when he said “Liabed”- to lose out a day of bathing in memory of the mikdash.

· Rashi- Amar R’ Papa- Really we’re talking about the chamei teveriah, and when R’ Chanina said that it’s fitting to lose out a day of toveling in hot water as a zecher lamikdash he was talking about a place where cold water is not common.
· Gemara- Come and hear (a proof), when they said it’s ossur in melacha, they only said it by day, but at night it’s mutar. When they said it’s ossur to wear shoes it was only said in the city but on the road it’s mutar. What’s the case? When you go out on the road put on your shoes, when you enter the city take them off.
· And when they said it’s ossur in bathing they only said that applies to your entire body, but your face, hands, and feet is mutar.And so too you find by a menudeh (a person put in cherem) and an avel.
· Q: Isn’t this referring to all the taanugim? And with what are we discussing? If you say with hot water, is it mutar to wash your face, hands, and feet, but R’ Sheishes said that an avel is not allowed to even dip his finger in hot water? Rather aren’t we talking about cold water?

· A: No, really we’re talking about hot water, and that which you asked that you find the same applies by a menudeh and an avel, that’s referring to the other taanugim (not bathing, see Rashi.)

· Rashi- Kisheamru Ossur Bimilaacha- By a taanis tzibbur it was only said by day but at night it’s mutar to work. From here it implies that on the night of Tisha Biav it’s mutar to do work and the nullification of work is only during the day, but we don’t publicize the matter.

· Rashi- Vichein Atah Motzei Biminudeh Viavel- This is our girsa- With what are we discussing? If you say with hot water, is it mutar, but R’ Sheishes said an avel cannot even dip his finger in hot water? Rather must we be discussing cold water, and aren’t they discussing all the taanugim? That which you taught and so too you find by a menudeh and an avel it refers to every taanug and even bathing. And you see from here that on a taanis tzibbur it’s forbidden to bathe your entire body even in cold water, and it’s a refutation on Rafram bar Pappa.

· Gemara- Come and hear (a proof) that R’ Abba HaKohen said in the name of R’ Yose HaKohen there was an incident and the sons of R’ Yose the son of R’ Chanina and he washed in cold water all 7 days?

· A: Over there it was a case where his aveilus overlapped. For it was taught- If your aveilus’s overlap, if your hair grew long you can use a razor to cut it, and launder your clothing in water. R’ Chisda says with a razor but not with scissors. With water, but not dirt or sand.

· Rashi- Shetichafuhu Aveilav- Where the periods of aveilus overlapped with one another, like the gemara taught that both of R’ Yose’s sons died, and therefore it was permitted for him like we find by his hair.

· Rashi- Meikeil Bisaar- His hair grew very long.

· Rashi- Uvisaar- You can only use a razor with a shinui.

· Rashi- Neser- It’s land (dirt) or a stone.

· Rashi- Bineser Vichol- These things are used to clean.

· Gemara- Rava says- It is permitted to bathe in cold water all 7 days, just like meat and wine. (Rashi- Even though meat and wine are pleasurable they are mutar to an aveil, so is bathing in cold water.)

· Q: We have a baraiisa that says- A bogeres (a girl who has physically matured) is not allowed to make herself look disgusting during the days of aveilus of her father (see Rashi). The implication is that a naarah (a girl who has not physically matured) is allowed to make herself look disgusting. Aren’t we talking about bathing, and with what are we discussing? If you want to say we’re talking about hot water, is it true that a bogeres can’t make herself look disgusting, but R’ Chisda said- An avel is not allowed to dip his finger in hot water? Rather aren’t we talking about cold water?
· A: No, we’re talking about painting the eyelids and braiding the hair.

· Should we say that this is a proof? For R’ Abba HaKohen said in the name of R’ Yose HaKohen an incident happened and the sons of R’ Yose the son of R’ Chanina died and he bathed in cold water all 7 days?

· A: They said, over there it’s where his periods of aveilus overlapped, for we learnt if his periods of aveilus overlapped, if his hair grew long he can shave it with a razor and he can launder his clothing in water. R’ Chisda said with a razor but not with scissors, with water but not with dirt, sand, or ohol (a substance used to launder clothing.)
· Another version: Rava says an avel is ossur to bathe with cold water all 7 days. Why is this any different than meat and wine? For meat and wine it’s to calm the avel’s anxiety (but bathing is not for anxiety.)
·  Should we say that this is a proof? A bogeres cannot make herself disgusting. The implication is that a naarah can make herself disgusting.
· Q: With what are we discussing? If you want to say with hot water, is a bogeres really allowed, but R’ Chisda said an avel can’t even dip his finger in hot water? Rather we must be discussing cold water?

· A: No, we’re talking about painting your eyelids and braiding your hair.

· R’ Chisda says- Our mishna proves that an avel is not allowed to do laundry all 7 days, and the halacha is that an avel is not allowed to bathe his entire body neither with hot nor cold water all 7 days, but his face, hands, and legs, with hot water is ossur but with cold water is mutar, but to anoint, even a small amount is ossur. But if it’s to remove filth then it’s mutar.

· Rashi- Ein Habogeres- A bogeres is a girl who has grown 2 pubic hairs, she is not allowed to make herself look disgusting, rather she must adorn herself so that possible shidduchim will jump at the chance to marry her. The implication is that a naarah, who is not yet fit to marry, she is permitted to make herself disgusting, because she has a chiiuv of aveilus. And a ketanah is not chayeves whatsoever.

· Rashi- Bimei Eivel Aviha- 1) Even if aveilus befalls her father that one of his sons die OR 2) that her father actually died, even though she is michuyeves in aveilus she is not allowed to make herself look disgusting.
· Rashi- Zos Omeres- [Our mishna proves] from the fact that we established the baraiisa as talking about painting your eyelids and braiding your hair, ipso facto the same din applies to laundry.

· Gemara- Q: What is the seder hatefillah on a taanis?

· A: R’ Yehuda led R’ Yitzchak his son and darshined: If an individual accepts on himself a taanis he davens the tefillah of a taanis (aneinu).

· Q: And where does he say it?

· A: Between the bracha of Geulah (Rieh Vianyeinu) and Refuah (Refaeinu).

· Q: R’ Yitzchak asked based on a baraiisa: Can an individual cause a bracha to be instituted on its own? (Can the fact that an individual accepted a fast on himself cause chazal to establish another whole bracha just for him?)
· A: Rather R’ Yitzchak said you say it in the bracha of Shomea Tefilah. And so did R’ Sheishes say that you say it in the bracha of Shomea Tefillah.

· Q: The gemara asks a question based on a baraiisa: There is no difference between a taanis yachid and a taanis tzibbur except that a yachid says 18 brachos and the tzibbur says 19 brachos? (see Rashi) What is the definition of a yachid and of a tzibbur? If you want to say that it means an actual individual and tzibbur means the shliach tzibbur, these supposed 19 brachos that you claim the tzibbur should say is really 24 brachos?! Rather isn’t it saying that there is no difference between a yachid who accepts on himself a taanis yachid and a yachid who accepts on himself a taanis tzibbur except that this one davens 18 brachos and this one davens 19 brachos, so you see from here that an individual can in fact cause a bracha to be established because of him?

· A: No, really I could tell you that tzibbur means the shliach tzibbur, and that which you asked that the shliach tzibbur davens 24 brachos, not 19, we’re talking about the first 3 fasts, where there are not 24 brachos.

· Q: Are there really not 24 brachos by the first fasts, but we taught that there is no difference, there is no difference between the first three fasts and the middle three fasts except that in the first three you’re allowed to do work and in the last three you are not allowed to do work, implying that in regards to saying 24 brachos they are equal?!

· A: The tana left something out of his list of differences (namely the 24 brachos).

· Q: What else did the tana leave out that would justify him leaving this out? (A tana would not just leave one thing off his list, there must be something else lacking on that list.) And furthermore, we taught that there is no difference (implying that the difference listed there is the one and only difference!)

· A: 1) The tana is talking about issurim on a taanis but not the tefillos of a taanis.

· A: 2) In the middle fasts as well we don’t say 24 brachos.
· Q: Is it true that in the middle fasts we don’t say 24 brachos, but we learnt in a baraiisa there is no difference between the second set of three fasts and the last 7 fasts, except that in the last 7 fasts we blow the shofar and we lock the stores, the implication is that for every other matter they are the same?!

· And if you’re going to say that’s it’s true and the tana left something out, but we taught that there is no difference. 

· Q: And is it logical that when we said there is no difference we were being specific, but we left out the teivah? (You see there were other things left out!)
· A: If it’s because of the teivah, (if you think that because the teivah is left out therefore it’s an incomplete list) that’s not considered being left out, because we taught things done in private but we did not teach things done in public. (see Rashi)

· R’ Ashi- Our mishna is also precise like this, for we taught what do these fasts have over the first ones? Only that in the latter fasts we blow the shofar and lock the stores, but for everything else they are equal. 

· And if you’re going to say that it’s true, the tana left something out, but we taught what do these (fasts have over these), and is it logical that when we said what do these fasts have over the earlier ones that we were being specific, but we left out the teivah!
· If your claim is based on the fact that the teivah was left out, that’s not called being left out because it was taught in the second perek. (Rashi- When the tana in the second perek taught that the on the last set of fasts you take out the teivah, the implication is that you do not do so on the first two sets of fasts, therefore it was not at all necessary to mention the case of the teivah here at all.)
· Now that you are using this logic then the 24 brachos is also not considered being left out, because it was also taught in the second perek.

· Rashi- Milei Titzinah- Blowing the shofar and reciting the 24 brachos, which are done in shul, are considered bitzinah.

· Rashi- Bifarhesya- This refers to bringing out the aron to the public square.

· Gemara- What was the conclusion of that case? (Rashi- In terms of where a yachid says aneinu for a taanis yachid)

· R’ Shmuel the son of Sasretai says, as did R’ Chiya the son of R’ Ashi in the name of Rav: Between Rieh Vianyenu and Refaeinu. And R’ Ashi in the name of R’ Yanaai the son of R’ Yishmael says in Shomea Tefilah. And the halacha is that he says it in Shomea Tefilah.

· Gemara- One baraiisa taught- Nursing and pregnant woman fast the first fasts but not the last ones.
· Another baraiiasa taught They fast the last and not the first.

· A third baraiisa- They don’t fast on either set of fasts.

· R’ Ashi said Take the middle set of fasts in your hand, for it answers everything. (Rashi- Meaning, they fasted the 3 middle fasts. They didn’t fast the last 7 fasts because they were not able to last through 7 fasts, and they did not fast the first 3 because the wrath of Hashem was not yet that strong.)

· Gemara- Q: With what would they cry out?

· A: R’ Yehuda says with the shofaros. R’ Yehuda the son of R’ Shmuel the son of Sheilas in the name of Rav said by saying aneinu.

· Originally the gemara thought that each opinion was mutually exclusive (if you held shofar you didn’t hold aneinu and vice-versa.) But we learnt: We do not declare less than 7 fasts on the tzibbur, on which we have 18 shofar blows (Rashi- where we have another 6 brachos to shemoneh esrei, for a total of 24, plus 3 blasts) and the siman (mnemonic) for remembering this is Yericho. (Rashi- About which shofaros are written. Another version, the mnemonic means that for this reason they blow the shofar, so that the people should call out the same way they called out by Yericho via the shofaros.) And Yericho had shofaros, so seemingly that refutes the opinion that says it was aneinu!
· Rather, everyone agrees that a shofar is called calling out, when do they argue? By aneinu, one shita holds it is considered calling out and one shita says it is not. 

· According to the opinion that the crying out is aneinu it certainly extends to shofaros, but according to the opinion that the crying out is the shofar, but it is not aneinu.

· Q: But we learnt that for other types of gathering punishments, such as scratching (Rashi- like a person scratching against a wall because he had boils), locusts, flies, wasps, mosquitoes (Rashi- they get in your eyes and nose), sending snakes and scorpions, they did not blow the shofar but they cried out.  
· It sounds like from the fact that crying out is done with your lips (mouth) that the blowing is done with the shofaros. In reality, it’s a machlokes tanaaim, for we learnt- For the following we blow on Shabbos: On a city that was surrounded by an army, a city that was heavily flooded, or a boat which is shaking in the water and will eventually drown. R’ Yose says that we cry out for help but not as a formal form of crying out. 

· Q: With what are we discussing? If you want to say with shofaros, is it mutar to blow shofar on shabbos?

· A: Rather it must be referring to aneinu, and aneinu is indeed called a blowing. Indeed you see from here that aneinu is called a blowing.

· Rashi- Vilo Litzakaah- We don’t cry out with tefillah on shabbos because we are not so sure that our tefillos will be answered, so you see that a verbal crying out is called a blowing. From my Rebbi I heard another pesahat: When we said you cry out for help and we use the loshon of masriin, which implies with a loud voice, and R’ Yose said that every family member should cry out for a general help to the world at large.

· Gemara- In the days of R’ Yehuda Neisah there was a tzaar happening to klal yisrael. He was gozer 13 fasts and they were still not answered. He thought to establish more fasts, but R’ Ami said to him don’t we say that you can’t trouble the tzibbur too much.
· R’ Abba the son of R’ Chiya the son of Abba said: R’ Ami said this for himself. (Rashi- R’ Ami himself did not want to fast any additional fasts.) Rather this is what R’ Chiya the son of Abba said in the name of R’ Yochanan: This was only taught (that there is a limit as to how many fasts one can impose) when fasting for rain, but when you’re fasting for some other calamity you continue fasting until you’re answered from Hashem. We also learnt like this in a baraiisa: When they said to fast 3 and 7 fasts that was only said by rain, but by other calamities you continue fasting until you’re answered.

· Q: Should we say this is s a refutation on R’ Ami?

· A: R’ Ami could tell you that in reality it’s a machlokes tanaaim, for we learnt we are not gozer more than 13 fasts on the tzibbur because we don’t want to overly trouble the tzibbur, this is the opinion of Rebbi. Rabban Shimon the son of Gamliel said this is not the reason, rather the time of the time of the rain has passed. (Rashi- The reason we don’t impose so many fasts is not because of the issue of troubling the tzibbur, rather because after 13 fasts the zeman for rain will have already passed and henceforth there will be no more need to fast and pray for rain.)

· The people of Ninveh sent the following to Rebbi: In our case, where we even need rain in the summertime, to what are we compared, are we like a taanis yachid or like a taanis tzibbur? Should we treat it like a taanis yachid and insert our plea for rain in shomea tefillah or should we treat it like a taanis tzibbur and insert our plea for rain in the bracha of Barech Aleinu? 

· He sent them the following response: You are like individuals and you should say it in Shomea Tefillah.
· Rashi- Uvishomea Tefilah- We request for rain in shomea tefillah like an individual who requests his personal needs in shomea tefillah, for we said we make requests in Barech Aleinu even f or a yachid because it is the time of the tzibbur. But for other matters we make our request in shomea tefilah and not barech aleinu, like the gemara in avodah zarah and berachos, in the hava amina it says to pray for a choleh in the bracha of Refaeinu, but in the maskana it says pray for them in Shomea Tefillah.
· Q: The gemara asks based on a baraiisa: R’ Yehuda says when is there such a thing as an order of fast days? Only when the years are fixed properly (Rashi- that the harvest is in Nissan and the sowing in Cheshvan and not the other way around) and Klal Yisrael is settled in their land (Rashi- that this is the minhag of Eretz Yisrael), but nowadays everything goes according to the years (Rashi- if you need rain for that particular year), according to the place (Rashi- like Ninveh, which always needs rain), and everything goes according to the time (Rashi does not have this girsa for the rain has not yet fallen.)

· A: Our mishna goes against Rebbi, Rebbi is a tanna and can argue on our mishna.

· Q: What was the conclusion as to when one inserts his plea for rain?

· A: R’ Nachman says in Barech Aleinu. R’ Sheishes says in Shomea Tefillah and the halacha is we say it in Shomea Tefillah.

· On Monday you can open the stores close to evening, and on Thursday they can be open all day out of kavod shabbos.
· Q: They asked him: How was it taught? Is it that the stores are only partially opened on Monday towards evening, but on Thursday they are partially opened the entire day out of kavod shabbos, or do we say that on Monday they are partially opened and on Thursday they are opened completely the entire day? (Rashi- The reason on a fast that we only partially open the stores is that we don’t want people to be in tzaar that they see food yet they can’t eat it. Do we say that on Thursday we open the stores completely out of kavod shabbos or do we only partially open it?)

· A: Come and hear: For it was taught in a baraiisa: On Monday you can partially open the store towards evening, but on Thursday you can completely be opened out of kavod shabbos. If the store owner has two doors he should lock one and keep the other open, but if he has a bench by one of those doors he can open it normally and does not have to be concerned. (Rashi- [The bench helps to keep the door open because] now the store is not open to reshus harabim, and if it’s open it’s not so visible.)
· If these fasts passed and it still hasn’t rained one should decrease in business, building, and planting.

· We learnt: Binyan- is a building of simcha and netiah is a planting of simcha.

· Q: What is considered a building of simcha?

· A: One who builds a chuppa house for his son.

· Q: What is considered a planting of simcha?

· A: To plant an avurniki of kings. (Rashi- 1) An avurniki was a tree planted in a king’s honor when he was born, and was used as part of his throne when he became king. 2) It was a tree planted in a garden for the king to stroll by and relax in the shade.)

· You should decrease in greeting your friend.

· We learnt: For learned people/ trustworthy people you should not greet, but if an am haaretz (an unlearned person) greets you, you may return the greeting with a heavy lip (gruffly) and with a heaviness of head (in a reserved manner).

· And they sit wrapped like aveilim and like those who are excommunicated for scorning G-d until there is mercy on them from shamayim.
· R’ Elazar says: A prestigious person is not permitted to fall on his face unless he is answered like Yehoshua bin Nun, for the pasuk says “And Hashem said to Yehoshua ‘Get up and go’, why are you falling on your face?”

· Rashi- Rashai Lipol Al Panecha- A prestigious person may not fall on his face and degrade himself in front of the tzibbur, for if he is not answered he will be degraded, this is what I heard, unless he knows for a fact that he is a tzadik like Yehoshua that he will be answered. 

· Gemara- And R’ Elazar said: A prestigious person is not allowed to don sackcloth unless he knows he will be answered like Yehoram ben Achav, for the pasuk says “And it was when the king heard the words of the woman and he tore his clothing and he was passing by the wall and he saw the people and behold the sackcloth was on his flesh.

· Rashi- Ela Im Kein Nanaeh- Yehoram was a rasha, but he was answered because he fasted over the famine in his days.

· Gemara: And R’ Elazar said” Not everyone is answered with tearing their clothing and not everyone is answered with falling on their face. Moshe and Aharon with tearing their clothing and Yehoshua and Kalev with falling on their face. Moshe and Aharon with tearing their clothing, for it writes “And Moshe and Aharon fell on their faces.” Yehoshua and Kalev with falling on their faces, for it writes “And Yehoshua bin Nun and Kaklev ben Yefuneh tore their clothing.
· Q: R’ Zeira and some say R’ Shmuel bar Nachmani asked: If the pasuk had written Yehoshua then it would have been like you said, but now that it writes “ViYehoshua” you must say that he did both ripping and falling on his face. (Rashi- Because the vav by Vayipol connects to the previous topic and shows that Yehoshua did both.)
· And R’ Elazar said: [When klal yisrael will be redeemed] not everyone will greet them standing up and not everyone will greet them bowing down. Kings with standing up and nobles with bowing. Kings with standing up- for it writes “So said Hashem, the Redeemer of Yisrael and its holy one, to the sould that was degraded, to the rejected of nations, to those ruled by servants. Kings will see your geulah and stand.” And nobles with bowing, for it writes “Nobles, and they will bow.”
· Q: R’ Zeira and some say R’ Shmuel bar Nachmani asked: Had the pasuk said Visarim (and the nobles) and they will bow then it would have been as you said, but now that it writes “Sarim (nobles) and they will bow” they did both, they stood up and bowed. 

· R” Nachmna bar Yitzchak says: I also say that not everyone will have light in olam haba and not everyone will have simcha in olam haba. Tzadikim will have light, and the straight will have simcha. The tzadikim will have light, for it writes “Light is sown for the tzaddik” and to the straight simcha, for it writes “And for the straight of heart, simcha.”

End of the Second Perek

· Mishna- Q: What is the order of the day on a taanis?
· A: They take out the aron to the center of the town, and they put ashes on top of the teivah, and on the head of the nasi and the av beis din.Then everyone else puts ashes on their own heads. 
· The eldest one amongst them said words which subdue the heart to do teshuva. [He said] Our brothers, it does not say by the people of Ninveh that Hashem saw their sackcloth and their fasting, rather and Hashem saw their deeds that they had repented from their evil ways. And in Navi it says “Tear your clothing and not your heart.”

· When they would stand to daven, they would send down, as the chazzan an older person who was familiar with the text, and he had sons, and his house was empty (see Rashi) so that his heart should be whole in tefillah. And he would say before them 24 brachos, the regular 18 of every day and he would add on six brachos, and they are: Zichronos and Shofaros, plus four capital Tehilim, beginning with “El Hashem Batzaratza Li Karasi Vayaneini” “Esa Einay” “Mimamakim” and “Tefilah Liani Ki Yatof”. R’ Yehuda says he does not have to say zichronos and shofaros, in their place he’ll say “When there was a famine in the land, and there was a plague in the land, the word of Hashem to Yirmiyahu regarding the droughts.”
· And he said conclusions to each of these brachos. On the first bracha he said “He who answered Avraham at Har HaMoriah should answer them and listen to their cries this day. Blessed are you Hashem, redeemer of Yisrael.

· The second bracha: He who answered our forefathers by the Yam Suf He should answer them and hear their cries this day, Blessed are You Hashem who remembers that which is forgotten. [Zichronos]
· The third bracha: He who answered Yehoshua in Gilgal, He should answer them and listen to our cry this day, Blessed are You Hashem who hears the sounds of the shofar. [Shofars]

· The fourth bracha: He who answered Shmuel at Mitzpah, He should answer them and listen to their cries this day, Blessed are You Hashem who hears the cries.
· The fifth bracha: He who answered Eliyahu at Har HaCarmel, He should answer them and listen to their cries. Blessed are You Hashem who hears the prayers.

· The sixth bracha: He who answered Yonah inside the whale, He should answer them and hear their cries this day, Blessed are You Hashem who answers at the time of distress.

· The seventh bracha: He who answered David and Shlomo his son in Yerushalayim, He should answer them and hear their cries this day. Blessed are You Hashem who has mercy on the land.

· There was an incident in the days of R’ Chalafta and R’ Chanina ben Tradyon that one went in front of the aron and he completed the bracha and he did not respond amen afterwards.

· The chazzan would say by each bracha the Kohanim should blow tekios, then he would say along with it the conclusion of the first bracha.
· Then he would say the Bnei Aharon should blow teruos and would conclude with the second bracha. (they would recite these brachos without concluding with amen.)

· When the matter came to the Chachamim they said we are not noheg like that except in the Eastern Gate and Har Habayis. (see Rashi)

· The first three fasts, the anshei mishmar fasted but did not complete the fast and the people of the father’s house (see Rashi) did not fast at all.

· The second three fasts, the anshei mishmar would fast a complete fast and the people of the father’s house would fast but not complete the fast.
· The last seven fasts, they both fast complete fast. [All this] is the opinion of R’ Yehoshua.

· The Chachamim say: The first three fasts, neither of them fast at all.

· The second three fasts, he anshei mishmar fast but do not complete the fast, and the people of the father’s house do not fast at all.

· The final seven fasts, the anshei mishmar fast a complete fast, and the people of the father’ house fast but do not complete the fast.

· The anshei mishmar can drink wine by night but not by day, and the people of the father’s house cannot even drink at night.

· The anshei mishmar and the anshei maamad cannot take a haircut nor can they do laundry, but on Thursday it’s mutar because of kavod shabbos.

· Anything which is written in Megilas Taanis that you may not have a hesped on that day, the day before it’s also ossur to have a hespe, but the day after it’s mutar. R’ Yose says that even the day after is ossur.

· Any day about which it says you may not fast, the day before and after you may fast. R’ Yose says the day before you cannot fast but the day after is mutar.

· You cannot impose a fast on the tzibbur from the outset (meaning the first set of fasts) on Thursday so as not to inflate the price in the market. (see Rashi), rather the first three fast is Monday, Thursday, Monday, and the middle three fasts is Thursday, Monday, Thursday. R’ Yose says: The same way that the first set of fasts cannot begin on a Thursday, so too the other sets of fasts cannot begin on a Thursday.

· You cannot impose a fast on the tzibbur on Rosh Chodesh, Chanukah, and Purim, but if you started the sets of fasts before these dates then it’s mutar to continue fasting on these days. This is the opinion of Rabban Gamliel.

· R’ Meir said: Even though Rabban Gamliel said you don’t stop, he would agree that you do not have to complete the fasts. And the same applies to Tisha Biav that falls on Erev Shabbos. (in this case  you do not have to fast the entire day)

· Rashi- Eifer Makleh- Using this type of ash is even more degrading than regular ashes.

· Rashi- Kevushin- These are words that penetrate the heart and stir you to do teshuva.

· Rashi- Uvikabalah- Why is the pasuk from Yonah not considered to be divrei kabalah, yet the pasuk from Yoel is? A: The pasuk in Yoel is a direct commandment to the people to be careful of their deeds and to do teshuva, therefore it is classified as divrei kabalah. But the pasuk from Yoanh inly teaches you this lesson in passing, therefore it does not qualify as divrei kabalah.

· Rashi- Birchova Shel Ir- It’s the center of the city where the people would daven on fasts days and where the anshei mamad would daven.

· Rashi- Viragil- The chazzan has to be fluent in reading the tefillah, for any chazzan who makes a mistake, it is a siman ra (a bad sign) for the congregants.

· Rashi- Uveiso Reikam- It implies that he is poor and does not have sufficient food in his house. The gemara gives another peshat in beiso reikam- his body is clean of sin and that no bad name went out about him because of an aveira he committed.

· Rashi- Al Hasheniyah- Even though goel yisrael is one of the brachos of shemoneh esreh and is not one of the additional six brachos of a fast day, it was merely coming to add on to the zichronos, that’s why we end off with zocher hanishkachos.

· Rashi- Umi Shenanah Es Avoseinu Al Yam Suf- Therefore we say it in zichronos because Klal Yisrael were forgotten in Mitzrayim for many years and they gave up hope of being redeemed and Hashem remembered them and redeemed them, for it writes “And I remembered my bris.”
· Rashi- Uvishofaros Haya Omer Mi Sheana Es Yehoshua BaGilgal- Since he was answered with shofar’s in Yericho, and that was when Klal Yisrael was still in Gilgal.

· Rashi- ViEliyahu Bihar HaCarmel/ Mimei Hadagah- Every kapital of Tehilim corresponds to each of the people mentioned here.

· Rashi- Ushlomo- He was answered when the aron was brought into the Kodesh Hakodashim. Or, it was referring to the famine in the land, therefore we conclude He who has mercy on the land for they are praying over Eretz Yisrael. And Tefilah Liani is referring to the pressing need for rain.

· Rashi- Ela Bishaar Mizrach Uvihar Habayis- Meaning, when there was a beis hamikdash, when they davened by har habayis they went in by the eastern gate because they didn’t answer amen in the beis hamikdash. And don’t say that we’re not noheg to blow shofar only in the mikdash, because you blow shofar outside the beis hamikdash also
· Rashi- Vilo Mashlimin- Because these fast are not so chamur. And the gemara explains maybe the burden of the work on the people of the father’s house that they would be working during the day and they are coming to assist them, and if they are fasting they will not have the strength to work.
· Rashi- Anshei Bies Av- The mishmar was divided into seven fathers’ house corresponding to the seven days of the week.

· Rashi- Anshei Mamad- These were the kohanim, leviim, and yisraelim who would daven over the korbanos of their brothers that it should be accepeted and they will stand there during the avodah, for how could a korban be brought if the owner is not there.

· Rashi- Mutarin Lishtos Yayin- This was not said regarding a taanis, rather it was mentioned because it mentioned the anshei mishmar. 

· Rashi- Baleilos- We don’t have to be concerned that maybe the avodah is too much for them, for we see that as night approaches the number of korbanos decrease significantly. They are also not fitting to do the avodah because of drunkenness. 
· Rashi- Anshei Beis Av Asurin Bein Bayom Ubein Balayla- Since the entire night they were bringing up the parts and the limbs of the animal that were taken off from on top of the mizbeach. Or else, they would do at night any avodah that was not completed during the day, but they did not need the help of the anshei mishmar for the anshei beis av were able to turn over the pyre on their own.

· Rashi- Assurim Lisaper Ulichabes- The issur only sets in that week in which they are working, but before then they are allowed to get a haircut etc.

·  Rashi- Uvachamishi- On the Thursday of their watch they were also allowed to take a haircut out of kavod Shabbos. Most people take a haircut On Thursday as opposed to Friday because of the tircha involved. 

· Rashi- Kol Hakasuv Bimegilas Taanis Dilo Limispeid- There are certain days listed here where you cannot fast, and there are certain days that are more chamur on which you cannot even give a hesped. 

· Rashi- Shelo Lihafkia Es Hashearim- When the shopkeepers will see that people are buying food for two meals on Thursday, one for after the fast and one for Shabbos, he will think that a famine had come and he will raise the prices significantly. But where the fasts start on Monday, he knows they are only buying food because of the fasting.
· Rashi-Birashei Chadashim- For Rosh Chodesh is called a moed.

· Rashi- Viim Hischilu- If you started fasting from before we don’t make you stop for these days, because granted they are called a moed, but they are not yimei mishteh visimcha.

· Gemara- What is the order for a taanis, you bring out the teivah etc., this implies that you take it out, and do all these procedures even during the first set of fasts.
· Q: But there is a baraiisa that contradicts this: During the first two sets of fasts the people go into the shul and daven like they do the rest of the year, and only during the last seven fasts do they bring out the aron to the town square and put ashes on its top and on top of the nasi and the av beis din, and everyone else put it on their own heads. R’ Nassan says they brought out eifer makleh (a more degrading type of ash) 

· A: R’ Pappa says: Our mishna was also referring to the last seven fasts.

· Tosfos- Vinosnin Eifer Al Gabei- And that ash is the root of a person, for the ash is a remembrance of the akeidah, and the akeidah is the main factor that led to the continuation of klal yisrael.
· And the Nasi puts the ashes on his head. And then we taught that each one puts ashes on his head.

· Q: But is that really true, but we learnt Rebbi said: Something of prestige (Rashi- For a stam mitzvah and not for something bad) you begin with the oldest, and something of kellalah you begin with the youngest. Something of prestige you begin with the oldest, for it says “And Moshe said to Aharon and Elazar and Itamar” (this was the order of prestige), and for a kellalah we begin with the youngest, for it was said that at first the nachash was cursed, then Chava was cursed, and then Adam [so why by a taanis does it not go in descending order of greatness?]
· A: In reality it’s giving more chashivus to them, for the people say to them “Come forward in your chashivus and pray for mercy on our behalf.”

· Each one puts the ash on his own head. Q: Why don’t the nasi and the av beis din also put the ashes on their own head, why does someone else have to do it?

· A: R’ Abba from Keisari said: Being embarrassed on your own is not nearly as bad as being embarrassed by someone else.

· Q: And where do they put the ashes?

· A: R’ Yitzchak says, in the place of the tefillin shel rosh, for it says “To place for the mourners of tziyon ash under their place of glory.”

· Rashi- Lamisbayesh Laacherim- For there is more agmas nefesh (if others are embarrassing you), but other people, who are not so chashuv, it’s sufficient that they put the ashes on their own heads.

· Rashi- Pear Tachas Eifer- You see that you put it in the makom tefillin, which is called a pear. And the tefillin shel rosh is put in the place on the head by the soft spot. (The soft spot is actually the maximum height that your shel rosh can be up on your head, the minimum height is the front of your hairline.)

· Gemara- The gemara gives a mnemonic- Rechov, Teivah, Visakim, Eifer, Eifer, Kevurah, and Moriah.
· Q: Why, on a taanis, do we go out to the town square?

· A: R’ Chiya bar Abba says: We say: We cried and are not answered in private, but now we degrade ourselves publicly.

· Reish Lakish says: We say: Our galus should be a kapparah for us?

· Q: What’s the difference between these two shitos?

· A: The difference is when they are driven out from one shul to another. 
· Q: And why do they bring the teivah out to the town square?

· A: R’ Yehoshua ben Levi says: We say: We have a private kli and it has become degraded because of our sins.

· Q: And why do we don sackcloth?

· A: R’ Chiya bar Abba says: We say: We are considered like animals.

· Q: Why do we put a degrading type of ash on top of the teivah?

· A: R’ Yehuda ben Pazi says: It means to say “I am with you in this tzarah (Hashem says He is with us in our time of need).”

· Reish Lakish says: “In all their troubles He is in trouble.”

· R’ Zeira says: At first when I saw the Rabanan put the ash on top of the teivah my whole body shook.

· Q: And why did each person put ash on his head?

· A: It’s a machlokes R’ Levi bar Chama and R’ Chanina: One says: We are considered before you like ash. And one says to remember the ashes of akeidas Yitzchak.
· Q: What’s the difference between the two shitos?

· A: The difference is regular ash. (Rashi- Regular ash is not a zecher for the akeidah, but we can still be considered like ash before Him.)

· Q: Why did they go out to the cemetery?

· A: It’s a machlokes R’ Levi bar Chama and 
R’ Chanina: One says: We are considered before you like dead. One says: So that the meisim should beseech Hashem for mercy on our behalf. 

· Q: What’s the difference between the two shitos?

· A: The difference is the grave of a goy. (Rashi- We can still be compared to a meis, but we can’t beseech them for mercy.)

· Q: What’s Har Hamoriah?

· A: It’s a machlokes R’ Levi bar Chama and R’ Chanina: One says: A mountain where instruction went out to Klal Yisrael (Rashi- the Torah). On says: The mountain from which fear went out over the goyim. (Rashi- Because the goyim heard of the great and awesome things Hashem did for Klal Yisrael and they will be afraid. Another peshat is that Har Hamoriah is Har Sinai and there is a fear of the goyim because from there the Torah was given.)

· Tosfos- Yotzin Liveis Hakevaros- From here we have the minhag in all places to go to the cemetery on Tisha Biav, for Tisha Biav is a taanis tzibbur, the same way we do because of the lack of rain.
· The eldest amongst them would say words that would penetrate the heart. We learnt: If there is a zaken, he says these words. But if not, the chacham says it. And if there is no chacham, a man of stature says it (Rashi- A person who can speak words that penetrate people’s heart.) [They say] Our brothers, sackcloth and fasting is not the cause, rather teshuva and good deeds are the cause. For we find by the people of Ninveh that it doesn’t say And Hashem saw their sackcloth and their fasting, rather “And Hashem saw their deeds that they had returned from their evil ways.”

· “And they donned sackcloth, man and animals”, what did they do? They tied down the animals and their children separately. They said before Him: Master of the Universe: If you don’t have pity on us we won’t have pity on them. 
· “And they called to Hashem forecefully”- What did they say? They said before Him: Master of the Universe: One who is sad (depressed) and one who is not, a tzaddik and a rasha, who is pushed aside before who? (Rashi- Seemingly the tzaddik was pushed aside before the rasha.) 
· “And each man will return from his evil way and from the theft that is in his hand” What does it mean and from the theft that is in his hand? Shmuel says: Even if they stole a beam and they built a mansion they took down the whole mansion and returned the beam to its owner. 

· R’ Adda bar Ahava says: A person who has an aveirah in his hand and he does teshuva, but he doesn’t actually return the gezeilah, to what is he compared? To a person who is holding a sheretz in his hand, for even if he tovels in all the waters of the world, the teveilah will not be effective. But once he throws away the sheretz, as soon as he gets into 40 seah of water immediately the teveilah is effective, for it says “And one who admits to his misdeeds and leaves will be pitied.” And it says “We raise our hearts to our palms, to G-d in heaven.” (Rashi- When you do teshuva make sure your palms are clean.)
· When they would daven they would send a zaken before the teivah, to be the chazzan. We learnt: Even though there is a chacham or a zaken there you should only send down to the teivah one who frequently davens for the amud.
· [Q: Who is considered ragil?] A: R’ Yehuda says: If he has young children and does not have the means to support them, and he works in the field (and therefore he especially needs rain) and his house is empty, and he was proper as a child (this will be explained later), and he is humble, and he is pleasing to the people, and he has a sweet and melodious voice, and he is an expert in reading Tanach and to teach medrash, halacha, and agada, and he is an expert in all the brachos. When the Rabanan heard this baraiisa they set their eyes on R’ Yitzchak bar Ami.
· Q: The cases of having young kids and having nothing to support them and an empty house are one and the same?
· A: It means his house has to be empty from aveiros. (Rashi- That there is no theft in his house.)

· And his youth was proper. Abaye said: This is one who does not have a bad name go out about him during his youth.

· “My inheritance was like a lion in the forest, she gave her voice against me, therefore I hated her.” What does it mean “She gave her voice against me”?

· A: Mar Zutra bar Toviyah said in the name of Rav and some say R’ Chama said in the name of R’ Elazar: This refers to an improper shliach tzibbur who goes to lead the davening anyway.

· And he says before them 24 brachos, the 18 of every day plus the six of a fast day. These supposed six brachos are in reality seven, for we learnt: On the seventh bracha you say “Blessed is He who has mercy on the land.” R’ Nachman bar Yitzchak says: What does the seventh bracha mean? The seventh from the lengthy brachos (but the bracha of goel yisrael is actually part of shemoneh esreh), for we learnt: In the bracha of goel yisrael we lengthen (to include extra tefillos for a taanis), and at the conclusion we say “He who answered Avraham at Har Hamoriah should answer them and hear their cries this day. Blessed… redeemer of Yisrael. And they respond after him amen. And the chazzan of the shul syas afterwards “Sons of Aharon, blow tekios.” And then he says, “He who answered our forefathers on the Yam Suf, should answer them and listen to their cries this day. Blessed… who remembers that which is forgotten. And they answer amen. And the chazzan says to them “Bnei Aharon, blow teruos.” And the same went for each bracha, with one the chazzan said blow tekios, and the next one he would say blow teruos.

· When does this apply? (Rashi- That you respond amen) outside the beis hamikdash, but not in the mikdash, for one does not answer amen in the mikdash. And from where do we know that you don’t answer amen in the mikdash? For it says “They got up and blessed Hashem their G-d, from the world until the world, and Your glorious name will be blessed and will be exalted over every blessing and praise.” I might have thought that only at the end of all the brachos do we say a praise (amen), therefore the pasuk tells us otherwise “that He will be exalted over every blessing and praise” for each and every bracha give him praise (answer amen).
· What do we say in the mikdash? A: “Blessed is Hashem G-d, G-d of Yisrael, from the world until the world. Blessed… the redeemer of Yisrael. And they respond after him “Blessed is His name the honor of his kingship forever.” And the chazzan of the shul says to them “Kohanim, sons of Aharon, blow a tekiah.” And then he goes back and says “He who answered Avraham at Har Hamoriah, He should answer them and hear their cries this day. Blessed is Hashem G-d of Yisrael, who remembers that which is forgotten. And they answer afterwards “Baruch Shem…” And then the chazzan of the shul says to them “Kohanim, sons of Aharon, blow a teruah etc.” And so too by every bracha, with one he said “Blow a tekiah” and with one he said “Blow a teruah” until he finished all of them. And so R’ Chalafta in Tzipori and R’ Chananya ben Tradyon in Sichni practiced like this, and when the matter came before the Chachamim, they said we are not noheg like this except in the Eastern Gate and by Har Habayis.
· And some say it’s like we learnt: He would say before them 24 brachos, the regular 18 brachos of every day, plus the six of a taanis gives you 24. Q: Where do we say those additional 6 brachos? A: Between the bracha of Rieh Vianyeinu and Refaeinu, and we lengthen the mention of geulah. And they answer amen to each and every bracha, and that’s how they were noheg outside the beis hamikdash, but in the mikdash they said “Blessed is Hashem G-d of Yisrael from the world until the world. Blessed… the redeemer of Yisrael, and they would not respond amen. Q: Why do you need all this? A: Because you can’t say amen in the mikdash. Q: And from where do we know that you can’t say amen in the mikdash? A: For it says “Get up, bless Hashem your G-d from the world until the world, and you will bless his glorious name, and He will be exalted over every blessing and praise”- for each and every bracha, give praise. 

· The rabanan taught: On the first bracha you say “Blessed is Hashem G-d of Israel, from the world until the world, Blessed is the redeemer of Israel, and they answer him “Baruch Shem…” And the chazzan says “Kohanim, blow a tekiah.” And then he says “He who answered Avraham at Har Hamoriah, He should answer them and hear their cries this day.”
· On the second bracha he said “Blessed is Hashem G-d of Israel from the world until the world. Blessed… who remembers that which is forgotten. And they answer “Baruch Shem…” And the chazzan says “Kohanim, blow a teruah.” And he says “He who answered our forefathers by the Yam Suf He should answer them and hear their cries  this day.” And they would do a tekiah, teruah, tekiah. And so too each and every bracha, for one they said blow a tekiah, and for the next they said blow a teruah, until all the brachos were finished. And this is how  R’ Chalafta from Tzippori and R’ Chananya ben Tradyon from Sichni were noheg. And when the matter came before the Chachamim, they said we only practice like that by the Eastern Gate and Har Habayis.

· R’ Yehuda says that you do not need to say zichronos. R’ Ada from Yaffo said: What’s the reason for R’ Yehuda? A: For we only recite zichronos and shofaros on Rosh Hashana, Yovel (Rashi- the Yom Kippur of Yovel), and during a war (Rashi- There is din of blowing shofaros and trumpets before a battle, but Rashi says I don’t know where the din comes from of saying pesukim to accompany those blowings.)

· On the first bracha they said: He who answered Avraham at Har Hamoriah… We learnt: There are those who exchange crying out with Eliyahu and tefilah with Shmuel. It’s good by Shmuel it writes tefillah and tzeakah, but by Eliyahu it writes tefillah but not tzeakah? A: When it says “Answer me, Hashem, Answer me” refers to tzeakah.
· On the sixth bracha you say “He who answered Yonah”… On the seventh one he says “He who answered David.” Let’s see, Yonah came after David and Shlomo, so why do we mention him first? A: Because we need to conclude with “He who has mercy on the land.” We learnt: They said in the name of Sumchos: “Blessed… who lowers those who are high (arrogant).

· Rashi- Divaei Limechtam- At the end of each bracha you conclude with “Blessed… who has mercy on the land.” And for this reason we conclude in this manner, with David and Shlomo, who davened for Eretz Yisrael. Or because they established/laid the foundation for the beis hamikdash, which is the main part of the land.

· Gemara- The first three fasts the anshei mishmar fast but do not complete the fast. The rabanan taught: For what reason did they say that the anshei mishmar can drink wine by night but not by day? A: Maybe the workload will be too heavy on the anshei beis av, and they will come and assist them. 

· Q: For what reason did they say that the anshei beis av cannot even drink by night? A: Because they are always involved in the avodah. From here they said: Any Kohen who recognizes his mishmar and his father’s mishmar, and he knows that his father’s house is established there, he cannot drink wine that entire week. (Rashi- The guy knows from which mishmar he came, from Yehoyariv or Yedaya etc. The reason you can’t drink wine is that we have to be concerned that maybe the beis hamikdash will be rebuilt and if they are drunk, and it’s there week to serve, they will not be capable of doing the avodah.) However, if you don’t know your mishmar or your father’s house and you know that your father’s house is fixed, then he cannot drink wine the entire year. (Rashi- In this case he knows the week he needs to work, but he doesn’t know the specific day he needs to work, then he can’t drink wine the entire week misafek. But if he doesn’t know that his father’s house is established he is allowed to drink wine the entire year, and we do not have to be concerned about the beis hamikdash being rebuilt and them doing the avodah on that day.) Rebbi says: I say you can never drink wine, but what should I do, for the takanah has corrupted. [It’s not practical to make such a takanah seeing as the beis hamikdash has not yet been rebuilt.] (Rashi- If we should be concerned of the beis hamikdash being rebuilt then it should always be ossur in all cases, for we have to be concerned that the order of the mishmaros are changed, and maybe they will all have to help with the inauguration of the Beis Hamikdash. But what can I do, for the Beis Hamikdash has not be rebuilt in many years, and this takanah forbidding wine would not bode well for klal ysirael. And we do not have to be concerned for the beis hamikdash being rebuilt.) Who do the Kohanim hold like that they can drink wine? Like Rebbi.
· The anshei mishmar and maamad cannot get a haircut or do laundry, but on Thursday it’s mutar because of kavod shabbos. What’s the reason? So that they should not enter the mishmar looking disgusting. (Rashi- And they shouldn’t wait until one day during the mishmar to get a haircut, rather they’ll do it before that week starts.)

· The rabanan taught: A king gets a haircut every day, a kohen gadol every erev shabbos, a regular kohen every 30 days. What’s the reason for a king? R’ Abba bar Zavda says: The pasuk says “Your eyes should behold a king in his glory.” What’s the reason for a kohen gadol? R’ Shmuel bar Yitzchak says: Since there are new mishmaros every week. (Rashi- Every week a new mishmar came in and would see the kohen gadol so he needed to be well groomed.) Where do we know a kohen hedyot from? We make a gezeirah shava of “Perah Perah” from Nazir. It writes here “And their heads they cannot shave, and they cannot let their hair (tresses) grow (Pera)” and it writes there “They are holy he must let his hair (tresses) grow (Pera)”, just like over there it’s 30 days, so too here it’s 30 days.
· Where do we know that a nazir itself is 30 days? R’ Masnah says: Where do we know that stam nezirus is 30 days? The pasuk says “Yihyeh” which in gematriya is 30. R’ Papa said to Abaye, maybe this is what the torah means that you shouldn’t let it grow at all? He said to him, had the torah written “They shall not grow tresses” then it would have been like you said, but now that it says “And tresses they shall not grow” it can be a tress of hair but you can’t let it grow continuously. 

· Q: Even nowadays the issur should apply?

· A: It’s similar to the issur against drinking wine, just as the issur against drinking wine is only when the kohanim enter  the beis hamikdash, but when they are not they can drink, so the same applies here by growing your hair. 

· Q: But we learnt in a baraiisa: Rebbi says: I say Kohanim can never drink wine, but what can I do because the fact that he can drink wine is a result of his disruption from doing the avodah. According to whom do Kohanim drink wine nowadays? Like Rebbi. The implication is that the Rabanan say it’s ossur. Why? The temple should be speedily rebuilt, and we require a kohen who is fitting to do the avodah and [if he drinks] we won’t have that. But concerning hair, you could cut the hair right away.

· Q: But fo drinking wine also, you could go to sleep and sober up, like Rami bar Abba, for Rami bar Abba said: Walking a mil and sleeping even a little sobers a person up. Wasn’t the following said: R’ Nachman said in the name of Rabbah bar Avuha: This was only taught where you drank a reviis, but if you drank more than a reviis certainly traveling is bad for him and the effects of sleep make him even more intoxicated.  
· R’ Ashi says: Those who drink wine posil the avodah the Rabanan said are posul nowadays, but those who go in with their heads uncovered, who are not posul to do the avodah, the Rabanan were not gozer.

· Q: And the following are chaiiv misah (Rashi- Bidey Shamayim): Those who are intoxicated and those who go in with their heads uncovered. I understand intoxication, for it is explicitly written “You cannot drink wine nor intoxicating beverages”, but where do we know about going in with your head uncovered? 

· A: For it writes “And their heads they may not shave and they may not grow tresses” and afterwards it writes “And wine no kohen may drink when he enters the inner courtyard.” And those with their head uncovered are compared to those who are intoxicated: Just as those who are intoxicated are chaiiv misah, so too those with their head uncovered are also chaiiv misah
· Q: And based on this, just as one who is intoxicated posils the avodah, so too one whose head is uncovered posils the avodah?

· A: No, they are only compared in regards to misah but not in regards to posiling the avodah.

· Q: Ravina said to R’ Ashi: Before Yechezkel said the issur to work in the Beis Hamikdash with your head uncovered, where did we know it?

· A: R’ Ashi said to him, but according to you, that which R’ Chisda said: This thing (Rashi- A kohen without a bris) we d not learn from Moshe, but we know it from Navi. “Every stranger, uncircumcised of heart and flesh, shall not come into my Temple.” Before Yechezkel who said it? Rather, it was a halacha limoshe misinai, and Yechezkel hinted to it.

· Any day written in Megillas Taanis that you cannot give a hesped, the day before is ossur, the day after is mutar. The Rabbis taught: On these days you may not fast and some of them you may not give a hesped. From the first of Nissan until the 8th the korban tamid was established. Therefore you cannot give a hesped on those days, from the 8th until the end of Pesach the festival of Shavous was established, therefore you cannot eulogize on these days. (Rashi- The korban tamid has to be brought from funds raised by the tzibbur by the machatzis hashekel. The tzedukim argued on this and claimed that the tamid had to be given by individuals. They based their claim on the pasuk “Es Hakeves Haechad Taaseh (in the singular)”. The Chachamim said that a different pasuk “Es Korbani Lachmi Leishai Reiach Nichochi Tishmiru (in the plural)”. After debating from the first to the 8th of Nissan, they Chachamim prevailed and set up these 8 days as minor yomim tovim.) We said: From the first of Nissan until the 8th we established that you cannot give a hesped, why do we have to say from Rosh Chodesh, say from the second of Nissan, and the first is ossur anyway because it’s rosh chodesh and it’s a yom tov. A: Rav says: We only need it to forbid the day before. Q: Why not just learn that the day before is the day before Rosh Chodesh, which is a dioraiisa, and a dioraiisa doesn’t need a support from elsewhere, for we learnt: The days written in Megillas Taanis the days before and after are ossur in either fasting or hesped, but shabbos and yom tov is ossur before but it’s mutar afterwards. Q: What’s the difference between the two? A: These are dioraiisa and do not need to be supported, these are dirabanan’s, and need to be supported.
· It was said: From the 8th of Nissan until after Pesach we have a seven day yom tov that we can’t have a hesped. Why do I have to say until the end of the yom tov, just say until the yom tov and the moed itself is a yom tov and therefore it’s ossur? A: R’ Papa says: Like Rav said: It was only needed to forbid the day before, so here too it was to forbid the day afterwards. Like whom does this go like? A: Like R’ Yose, who says both before and after is ossur. If so, on the 29th of Adar also, why do we single out the day before the day the korban tamid was established? 
· Q: Let the issur of fasting and eulogizing come out from the fact that it’s the day after the 28th (which is also a yom tov), for we learnt: On the 28th of Adar, good news came to the Jews that they would not be removed by the government for studying torah. For once there was a gezeirah agains the Jews not to learn torah and not to give a bris to their kids, and to violate shabbos. What did Yehuda ben Shmua and his friends do? They went to a Roman matron by whom the nobles frequented and she said to them “Go out and protest at night” so they went out and protested at night, and they said “Heavens, are we not brothers, are we not the children of one father, are we not the children of one mother, why are we different than any other nation that You decree upon us harsh decrees?” Because of this the Romans abolished the decree and that day was made a yom tov? 
· A: Abaye said: We only needed to say that Rosh Chodesh Nissan is a yom tov when the month of Adar is a full 30 days. (Rashi- For in this case the day before the first of Nissan is the 30th, not the 29th.)

· R’ Ashi says, you could even say that we are discussing a 29 day month, and any case where the day afterwards is ossur in a taanis it is mutar in a hesped, but since this day is thrown between two yomim tovim it becomes like a yom tov itself and it’s even ossur in giving a hesped. 
· We said that from the 8th of Nissan until the end of Pesach the day of Shavous decided upon and therefore they are yamim tovim and you cannot give a hesped on those days. Why do I have to say from the 8th day, just say from the 9th, and the 8th itself is ossur because it’s the day the korban tamid was agreed upon?

· A: Since if something were to happen that would cause the Rabanan to abolish the first 7 days as a yom tov, the 8th day would still be a yom tov for it is th first day on which the day of Shavous was decided.

· Now that you have come to this conclusion, then the 29th of Adar as well, since if something were to happen that would cause the Rabanan to be mivatel the 28th of Adar, the 29th would still be ossur, for it was the day before the day the korban tamid began to be established.

· It was said: R’ Chiya bar Asi said in the name of Rav: The halacha is like R’ Yose, and Shmuel says the halacha is like R’ Meir.
· Q: Did Shmuel really say this? But we learnt: Rabban Shimon ben Gamliel said: Why does Megillas Taanis write the words Behon (on them) twice? 

· A: To tell you that fasting and eulogizing are ossur before but not after.

· Tosfos- Rav Amar Halacha KiRabbi Yose…- Q: Since we said the halacha follows R’ Yose, how can we fast before Purim? If you’re going to say because Megillas Taanis is no batul, nevertheless in regards to Chanuka and Purim it is not batel? A1: When we said that it’s not batul in respect to Chanuka and Purim, meaning to say their dinim to make them considered a yom tov and not to fast on them. For the days before them, however, the dinim are batul. A2: The day before Purim is no longer considered a Yom Tov, for even though it is the day before Purim, since that day is nullified in regards to fasting and eulogizing, we do not restore this status despite the fact that it is the day before Purim.
· Gemara- Q: And Shmuel said the halacha follows Rabban Shimon ben Gamliel? (and not R’ Meir)

· A: Originally, Shmuel thought since there is no tanna who is a as lenient as R’ Meir, he said the halacha is like R’ Meir. But once he heard that Rabban Shimon ben Gamliel is even more lenient he said the halcha goes like him.

· Also Bali said in the name of R’ Chiya bar Abba in the name of R’ Yochanan: The halacha goes like R’ Yose. R’ Chiya said to Bali: I will explain to you R’ Yochanan: When did R’ Yochanan say the halacha goes like R’ Yose? That was only in regard to not fasting. (but for hesped’s he follows R’ Meir.)
· Did R’ Yochanan really say this (Rashi- that the day before is ossur like R’ Yose)? But R’ Yochanan said the halcha follows the stam mishna, and we learnt: Even though they said we push back kerias megillah but not forward, still fasting and eulogies are mutar on the days to which we push it back.

· Q: When is this allowed? If you’re going to tell me it’s people who usually read on the 15th but are now reading on the 14th, is it really mutar (to fast and eulogize)? But it writes in megillas taanis: The 14th and 15th of Adar are the days of Purim and you can’t give hespeidim on those days. And Rava said: This was only needed to forbid the other day (the day on which you are not reading the megillah). Maybe you’ll tell me it’s referring to a case of people who normally read on the 14th and this year they read it on the 13th (and on the 13th they can eulogize), but the 13th is Yom Nikanor (so it’s ossur to eulogize on that day.) Maybe you’ll tell me it’s referring to people who normally read on the 14th and this year read on the 12th (and the 12th is mutar to eulogize), but the 12th is Yom Turyanus (so it’s ossur to eulogize on that day). Rather musn’t it be that we are referring to people who normally read on the 14th and this year they read on the 11th, and yet we taught that it’s still mutar in hesped and taanis?
· A: No, really we can even be talking about people who normally read on the 14th who this year read on the 12th. And as to that which you asked, that’s it’s Yopm Turyanus, the Chachamim eventually nullified Yom Turyanus, because Shemaya and Achiya his brother were killed on that day. For we see that R’ Nachman decreed a fast on the 12th of Adar. The Rabanan said to him: Isn’t it Yom Turyanus? He said to them: Yom Turyanus itself was nullified because Shemaya and Achiya were killed.

· Q: Why don’t we say that the 12th of Adar is ossur anyway because it’s the day before Yom Nikanor?

· A: R’ Ashi said: Now that Yom Turyanus itself is batil, should we reinstitute it as a day of issur of hesped just because it’s the day before Yom Nikanor.

· Q: What is Yom Nikanor and what is Yom Turyanus?

· A: For we learnt: Nikanor was a Greek governor, and every day he would wave his hand against Yehuda and Yerushalayim and he would say “When it will fall into my hand I will trample it!” And when the Chashmonaim prevailed and defeated the Greeks, the Chashmonaim cut off Nikanor’s big thumbs and toes, and hung them by the gate of Yerushalayim, and they said: “The mouth that spoke arrogantly and the hands that waved against Yerushalayim, will be avenged.”

· Q: What is the Yom Turyanus? 

· A: They said: When Turyanus wanted to kill Lulyanus and Papus, his brother, in Ludkia, (Rashi- These are the Harugie Lod. The king’s daughter was found dead, and they said we are going to kill all the Jews unless the murderers step forward. So Lulyanus and Papyus lied and said they murdered her so as to save the Jewish people.) he said to them “Let your G-d come and save you from my hand the same way He saved Chananya, Mishael, and Azaryah from Nevuchadnezzar.”  They said to him “Chananya, Mishael, and Azaryah were complete tzadikim, and they were fit to have a neis happen for them, and Nevuchadnezzar was a proper king through whom it was fitting for a neis to be performed. But that rasha (you) are a commoner and a neis is not fitting to be brought about through you, and we are not tzadikim either for we have a committed a crime which warrants death (Rashi- In a Jewish Beis Din.) And if you don’t kill us, Hashem has many executioners and many bears and lions in his world who could encounter us and kill us. But Hashem did not put us into your hands except that we should eventually be avenged from your hand!” Nevertheless, he killed them right away. They said about that incident that no one moved from there until two officers from Rome came and split open Turyanus’s head.
· You can’t start a set of fasts from Thursday nor from Rosh Chodesh. But if you started before hand you can fast on these days. Q: What is considered starting before that point? A: R’ Acha- three fasts. R’ Assi- One fast.
· R’ Yehuda said in the name of Rav: These are the words of R’ Meir in the name of Rabban Shimon ben Gamliel.(That you brake a fast before nightfall if it’s Rosh Chodesh, Chanuka, or Purim.) But the Chachamim say: You have to complete the fast. Mar Zutra darshined in the name of R’ Huna: The halacha is you have to complete the fast.
