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Halachos of Geirim Rabbi Aryeh Lebowitz

II.

General Introduction. On the 2w or of nwaw it is customary
to read mn n»m. Much of the 7% provides the framework for
the laws of mi. While many people focus on the details of
the conversion process, in this essay we will discuss the
issues pertaining to the status of a person who has completed
his conversion process. In what respects is he to be
considered like a regular Jew and when is he treated
differently than one who was born Jewish.

Interacting with converts. Throughout the 77n we are
warned many times to treat a convert with heightened
sensitivity and love. In the words of Rabbi Eliezer
Waldenberg, “countless statements of "in speak of the great
value and heightened sense of love [that we must have for
converts]... to expound in detail on all of these statements of
%"m would require an entire separate book”. At a minimum,
there are three specific nmyn where the torah issues explicit
warning to deal more carefully with a convert. Additionally
there is one 191 where the torah seems to devalue the
convert:

A. The ("7 75971 P9 my7 oY) 0"ann writes that when one loves a
convert he is in fulfillment of two distinct positive
commandments: the me» to love each and every Jew, and
the mx» to love a =a. Additionally, we are told that a"apn
loves o3, and equated our responsibility to love o with
our responsibility to love God Himself.

1. In this respect the (737 772w w277 n2wna) o"ann writes
that the obligation one has toward converts
actually exceeds the obligation one has toward his
parent. While one has an obligation to honor and
fear his parents, there is no obligation to love a
parent. After all, it is possible to honor, fear, and
accept the authority of a person who one does not
love. Yet, the Torah requires that our treatment of
o must reflect a sense of love. The mxn) Mrna o0
(xo>n explains that the 23 has earned this love. After
leaving his nation and his family out of a love for
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truth and a rejection of falsehood, the convert can
reasonably expect that we act toward him with
extreme kindness.

B. The (w1 77 xy°¥» X21) XMy records that one who verbally

abuses a convert is in violation of three separate
prohibitions. The x-» explains that it is hypocritical for a
Jew to mock a convert because of the dictum: 5%x 72w om
Tan? mxn (one should not mock his friend regarding a
blemish that he possesses himself). Since we were all o
in o1¥n we are in no position to look down upon those who
are currently in that position.

1. The (X>n mzn) Twn nmn  questions who these
prohibitions apply to. Should we only assume that
the =3 himself is included or perhaps the 770 even
deals stringently with one who verbally abuses the
children (or grandchildren) of a =a. While the nmmn
7rn does not marshal proof in either direction, he
reasons that the prohibition should only include the
verbal abuse of one who does not have relatives
within the Jewish community. Thus, as soon as he
is halachically related to his parents (i.e. a second
generation 22) he is considered like any other Jew
in this regard.

. A final area where a convert must be treated with

heightened sensitivity is in the area if issuing court
judgments. The (2> 73%7 ' P9 7730 MdYa) 0"amn writes that
while one is always prohibited from issuing a corrupt
judgment (form the pwo: vowma Hw wyn x9), there is an
additional prohibition in doing so against a convert (from
the poo: =3 vown nun XYL).

. There is one area where the 1597 does not demand that we

treat a convert with greater sensitivity, and even demands
that we are less sensitive to the convert. The 77 nvn) mwn
(» states that all Jews (other than a freed slave) take
precedence over a convert in receiving charity funds or
redeeming them from captivity. The pa9 o1y nann n1397) 0"an
(r 1091 'n codifies this 73%m.
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Honoring ones parents. One of the greater challenges that
a convert faces upon joining our ranks is balancing his
relationship with his biological family. On the one hand %"
teach us that »n7 791w jvp> anw 73 — a convert is no longer
related to his previous family. On the other hand, emotionally
it is difficult for one to completely sever his relationship with
his biological family. If one were to act in an insensitive
fashion toward his old family it may reflect poorly on our
religion as a whole.

A. Not cursing/honor. The (x> 75%7 1 P19 o™mn nd%7) 0"amn

writes that a convert may not curse or hit or humiliate his
parents, because doing so will give the impression that his
level of obligation has actually decreased since he became
a Jew. Instead, the o"a»n writes, one must treat his parents
with “a small measure of honor”. The 0 nv7 7)) W MW
(v 7vo ¥ cites this ruling of the a"a» but omits the notion
of “a small measure of honor”. The commentaries on the
n"am struggled to find a source for this ruling of the o"an.
The x does not make mention of these prohibitions
toward a parent. A number of suggestions have been
made to determine the source of the o"anA:

1. The (ow) mwn oo writes that the n"a»n based his
ruling on a (2> 797 nn) xmx, which explains that the
only reason the rabbi prohibited a convert to marry
his biological relatives (although they are not
halachically related) is that if it were permitted,
people would assume that those relationships that
used to be prohibited to him have now become
permitted to him. As such, the impression that
would be given is that with his conversion, the -
has diminished his halachic status xa My xow)
(°p awytp?  aan awvipn. Similarly, exempting  a
convert from ox1 ax 2> would give the impression
that his former obligations are no longer binding
because his status has been diminished.

a. Rav Moshe Feinstein 5"sr 'a p5m 7"y awn max n"w)

(p 1m0 rejects the mwn no3’s explanation of the
n"amn for the following reason. A non-Jlew is
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prohibited to have sexual relations with
relatives. It is thus readily understood that if
those same relationships were not prohibited
for him as a Jew people would get the
impression that his halachic status has
diminished. However, a non-Jew has no
obligation to honor his parents. Therefore,
exempting a convert from oxy a8 T2° should not
lead anybody to the conclusion that his
halachic status is diminished.

2. %R 7py 21 (commentary to ke o 7Y Ty W)
explains the o"an’s concern differently. We are not
worried that people will think his halachic status
has been diminished. After all, even as a non-Jew
he had no halachic obligation to honor his parents.
The concern, however, is on a practical level. The
0"am1 is merely saying that since it is the accepted
practice for a gentile child to honor his parents
(although there is no halachic requirement to do
so) it looks bad if he stops honoring his parents
when he becomes Jewish.

a. Rav Moshe Feinstein takes strong issue with
this interpretation of the 2"a»n as well. The
n"am’s practice throughout his -90 is to cite
noon from other sources without attributing
them to their original source. Whenever the
0" develops a novel law without an earlier
source, he is careful to introduce the 7257 with
the term "% nx~". If %X 72°py 21 is correct that
there is no precedent for this 1o%1, the o"ann is
veering significantly from his normal style.
Additionally the language of the a"an1 ynxe x5w"
"mop AwITPY 7mn awTPn wa would be imprecise if
he only means that it was “normal” for a
gentile to honor his parent rather than a
halachic obligation to do so.

3. In addressing the source of the o"a», Rav Moshe
Feinstein suggests that although gentiles do not
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have a formal obligation of oxy ax 7%, they are
required to have basic positive character traits
such as 2wn nwon. Jew and non-Jew alike are
expected not to be 2w »w>. Even nwxai ox, who did
not have the status of a Jew was taken to task for
not expressing 2wn noa (in complaining about his
greatest gift: mn). The notion that there is an
aspect of ox1 ax 7> that is based on the
requirement of 2wn noi, can be proven from a well
known mwn in xyx» X132 noon. The mwn teaches that
one should return his rebbe’s lost article before
returning his father’s lost article because his father
brought him into this world, but his rebbe brings
him into the next world. Implicit in the mwn’s ruling
is that the extent to which one must honor his
father or rebbe depends entirely on what they have
done for him. The conclusion we must draw is that
ox1 a8 T2 has an element of 2w o,

a. With this approach, Rav Moshe explains the
precise language of the o"ann when he writes
that a convert must have "5 nxpn" for a
parent. The exact parameter of "n2> ngpn" is the
amount of honor that would not involve n»s>
7w, which a gentile is also halachically
obligated in. While this is a legitimate
obligation, there is no explicit mx» in the 70 to
this end (see 1:1> oma7 0"a%), which leads the
0"ann to use the vague terminology of 1y xow"
"T9R AWITRY N0 AWITRR R2 XITW.

B. Visiting a sick parent. Rav Moshe Feinstein was asked
about the permissibility of a convert visiting a sick
biological parent. The parent had requested to see her
child and grandchild before she died. The mother and
daughter had not been in contact for twenty years, but
they both were interested in renewing acquaintances. A
number of possible leniencies were suggested:

1. The person asking the question of Rav Moshe
thought to permit this visit based on the notion of
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MY i xaw. The (:r a7 perrp) xna allows a convert to
inherit his parent lest the financial loss encourage
him to rejoin his old religion. Similarly, argued the
questioner, forbidding a woman to visit her ill
mother may turn her away from a Jewish way of
life. A convert is somebody who has already put
their lives through one major upheaval, and may
be more likely than another person to do it again.

a. Rav Moshe remained unconvinced by this
argument. He suggests that we may
distinguish between one who has a financial
interest in returning to their old faith (where
5" were clearly concerned) and a case where
there is only an emotional difficulty with
Judaism, but no draw to the old faith.

2. Despite rejecting the logic of the questioner, Rav
Moshe supports the notion that this woman should
be permitted to visit her biological mother. Rav
Moshe suggests the following considerations in
issuing a lenient ruling:

a. The very fact that people will view a stringent
ruling as evidence that the torah is unethical is
reason enough to be lenient. The n2%7 allows
and even requires that we visit sick gentiles,
support the gentile poor, and bury the gentile
dead to preserve peace (7w *>77 *10n).

b. Additionally, as we have mentioned, the a"am
rules explicitly that a convert must still have a
small measure of honor for their biological
parents. Although the v 1n>w does not record
a requirement for converts to honor their
parents, there is no indication that there would
be any prohibition for them to honor their
parents.

c. Finally, Rav Moshe argues, a refusal of a
request to visit the parent may be considered
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the equivalent of “cursing and hitting” the
parent, which is explicitly forbidden by the 1w
M. After all, the n9%1 is concerned that one
who does not fulfill the requests of a dying
person (van ow) may worsen their condition,
and ultimately kill them. Thus, refusal to visit
may be considered far worse than merely
“cursing and hitting”.

C. Mourning for deceased parents. The '2 9 %ar nob7) o"an
(x 7977 and the (7 pwo ww o av7 30) w mw rule that a

convert should not observe the laws of mourning (i.e. sit
shivah) for his biological parents, even if the parents
converted along with the children. Although this view is
not unanimously held by the onwxa (see »>7wn cited by x"m
av 7"w1), we who consider all max to be only rabbinically
required, certainly subscribe to this view (‘7 p"o ow 7"w).

1. Rav Moshe Shternbuch 0 '® P51 nmamam mawn n"w)
(7970 was asked about a boy whose grandmother
had undergone a reform conversion. Since the
conversion was halachically unacceptable both he
and his mother realized that they were not Jewish.
As a result they each went through an orthodox
conversion privately. Upon the mother’s passing,
the boy wanted to observe the laws of mourning.
Rav Shternbuch ruled that although there is no
obligation for him to mourn his mother, he is
permitted to do so in order to retain the dignity of
the family. The entire conversion was quiet and it
would prove to be terrible embarrassing if people
would see that he is not sitting nvaw for his mother.
As precedent for allowing m>ax when the dignity of
the family is at stake, Rav Shternbuch cites the
opinion of the 2o onn (cited in anw 10 w1 723Wn "nd)
who permits a family of a suicide victim to mourn
even though from a strictly halachic perspective,
they are exempt from mourning. Although >"m
expressed a general concern that people should not
be given the impression that a woman who is a
convert was born Jewish, considering the

. Thiis article & others are available from our Torah Libeary ai hitp:iforah. bsrw.ong
Halachos of Geirim - Rabbi Aryeh Lebowitz Page 7 of 20



g

Wooowere \ )

circumstances Rav Shternbuch felt that there is
ample room to be lenient in this case. However,
Rav Shternbuch cautioned, the boy is only
permitted to observe m%ax, but may not accept any
of the leniencies of mrix. Thus, he must recite m>ona
and put on 7p»sn during the period before his
mother’s burial.

D. Prayers/w72. Rav Ovadiah Yosef ('o 10 " p%n ny7 mn n"w)
was asked whether a convert may pray for the recovery of
their ill biological parent who is not Jewish. Additionally he
was asked if the person were to die, may the deceased’s
Jewish biological child say v for them.

1. In terms of the issue of praying for their recovery
Rav Ovadiah cites the ruling of 20 av7 737v) MW IIOW
(') 9°vo mp that one may not aid an 7371 gmav 72w who
is dying unless there is a concern that refusal to
help the person will strain relations between Jews
and gentiles, possibly leading to a dangerous
situation for the Jews. However, there is strong
halachic precedent for doctors to treat gentile
patients. No less an authority than the o"a» himself
treated Muslim patients on a daily basis. The logic
for this leniency is that the prohibition only applies
to one who is an idolater, but a gentile who
believes in one God may be treated by a Jewish
doctor, even in the absence of sociological
concerns. The o"am’s view is that Muslims are not
considered to be 771 amav s7aw. Additionally, in the
view of :30 77 710 Mpoin, even Christians are not
considered to be idolaters. While gentiles are
certainly required to believe in God, there is
considerable debate amongst leading halachic
authorities whether a gentile may believe in
additional gods or forces that “aid” God - such as a
trinity. Even if one maintains that gentiles are not
permitted to believe in more than one God, the
very fact that the parent requests the prayers of
the Jewish child may indicate a willingness on the
part of the parent to accept the fact that the one
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Jewish God is the only one who can answer
prayers.

a. Finally, Rav Ovadiah adds that one may
certainly pray that the gentile do nawn and
decide to observe a halachically acceptable
lifestyle (full observance of the m °12 mun vaw)
and continue to do so in good health. The xn
(> 77 n1>12) records that when a group of wicked
people were bothering =xn "33, his initial
reaction was to pray for their deaths.
However, his wife 712 correctly pointed out to
him that it would be wiser to pray that they do
mawn and go on to live productive lives. The
same may be argued in our case of the
convert praying for a parent with errant
beliefs.

2. In the event that the parent should perish, Rav
Ovadiah suggests that the child may still recite vp
for them. The fact that the parent may have been
wicked should not stop the child from saying w1p.
After all, 79»n .7 prayed for the soul of his wicked
son oPwar (> A7 7w moow). [We may add that the
primary custom of reciting v»p was instituted
specifically for parents who were not great oopx
and need all of the help they can get in xa7 o%w.]
The fact that they are not considered to be related
to each other should not stop the child from saying
v1p, as it is already common practice that when
one does not leave any relatives who can say v 1p
for them, people who are completely unrelated say
vp for them.

IV. Performance of nux». The (r 73%7 20 P79 X2 "ok M%) o"amn
states clearly that anybody who has undergone a halachically
viable conversion has a full status of a Jew. Thus, he is
completely obligated in all mitzvos as any other Jew would
be.
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A. Are oz _included in nm2vw? In addition to each Jew’s

personal obligation in nmen, we are also required to see to
it that our fellow Jews fulfill mx» properly. " popularized
this concept with the term 2 ar 02w e 92, As applied in
a halachic context this concept teaches that one who has
already fulfilled a particular mx» may repeat the
performance of the mitzvah in order to allow another Jew
to fulfill their obligation. The most common practical
application of this concept is one who has recited vip in
shul on naw, but then recites vvp a second time at home
for the benefit of those family members who have not yet
fulfilled their obligation. The onwx~ debate the status of oo
as it applies to this concept of maw:

1. The (v 77 Pwyrp > 77 771) X states that having oo
in Y% 9> has a negative effect on the rest of the
nation. The omwxa offer various interpretations for
this statement:

a. Rashi (@w nam) writes that their general
ignorance about the intricacies of nmyn causes
punishment to befall the nation as a whole.

b. Additionally, there is a practical concern that
when there are people who aren’t sufficiently
familiar with the nmzn, other Jews may learn
from their errant ways.

C. (:v 71 rvrp) nvown writes that the presence of
o3 makes our lives more difficult in that we
are held to a much higher standard of
treatment 1van® o P2 when dealing with s
than we are when dealing with people who are
born Jewish. In fact the 7mn warns us no fewer
than twenty four times regarding the
treatment of oma. It is nearly impossible to
interact with a =3 and avoid violation of the
prohibition to treat him respectfully as any
slight to his honor will constitute the violation
of a prohibition.
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d. mooin also cite the opinion of =x7 o77ax 2"n who
suggested that the difficulty in having o in
our midst lies not in their mistreatment of nnn
but in their particular scrupulousness in the
performance of nmn. Since the o™ show a
much higher level of interest and care in
performing nnen, the lack of excitement and
care that most Jews show becomes more
apparent in contrast. It would be better for the
Jews to never have o in their midst so that
the contrast will never be so evident.

e. Finally, »"v~ cites those who explain that since
all Jews are responsible to see to it that their
fellow Jews observe nmun, and are held
accountable when they fail to do so %xw> 97)
(72 o1 o, the presence of om who don't
perform nmxn properly can have a negative
effect on the rest of “x-w %> who are held
accountable for his behavior. However, >"un
flatly rejects this approach based on a passage
in the 15 77 w0 noon xma. The x-ny states that
Jews became accountable for each other’s sins
at »»o 71 where this accountability was accepted
by the 603,500 Jews who were present.
Considering the absence of om: at °»o 173, »"vn
argues, converts as a whole were never
included in maw.

2. There would seem to be various halachic
ramifications to the idea of >"wn that a =2 is not
included in nmay. For instance, if a 732 were a vpin %yl
who blew =mw in shul on the morning of mwsa wx
and then wanted to blow the =ow again for
somebody who had not yet heard “ow nypn, he may
be unable to aid the second person in fulfilling their
obligation. After all, generally speaking one who is
not obligated in a myn cannot be xxm another
person who is obligated in the mun. Similarly,
somebody who is only obligated rabbinically in a
mxn cannot be xwwm somebody who is obligated
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biblically in a mx»n. The only reason one who has
already blown -=mow and is therefore no longer
obligated in the mz» may be xwm somebody who
has not yet heard the 19w is through the concept of
maw. If another Jew has not fulfilled his mun,
anybody included in ma7y is considered lacking in
his own mxng orp and may therefore be xxm the
person who has not yet fulfilled his mxn. If a 21 is
not included in naw, he should lack the ability to
be xxm somebody else in nzn once he has fulfilled
the men himself.

a. Rav Moshe Shternbuch ' P51 manam mawn n"w)
(207 1m0 writes that perhaps one can suggest an
approach that would allow o3 to be xuwm
others in nxn»n even after they have already
fulfilled the nmx» themselves. Rav Shternbuch
suggests that the exclusion of o1 from niw
relates to the concept that 51p »px 8% o ap -
oy are not considered part of the same
community as the rest of “xw» %95, This idea is
only applicable to the community. As a
community we would not get punished for the
actions of o™, nor would they get punished for
our actions. Yet, as individual members of %%
% they would be responsible to ensure our
performance of nmx» as we are responsible to
ensure their performance of nmn.  This
distinction between n27v qua community and
mav qua individual may allow us to accept the
wvrn of »"wn that o1a are not included in niaw
(on a communal level) yet may still be xxn
others in nn that the 13 himself has already
performed (on an individual level). Based on
this distinction, Rav Shternbuch explains a
comment of vk Xpy "11 in his glosses to the
MW nw. The (Rva »°0) 7227 "7 writes that one
who davens in shul on Friday night may not be
able to be xx1n his wife in vy7» when he comes
home from shul. After all, one can fulfill his
biblical obligation of vvp through the davening
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itself, while his wife who has not davened 2mwn
is still obligated in xn>wm wrp. The only
mechanism that such a person would have to
be xwm his wife is the concepts of maw.
However, the (n»>12) w"xn tells us that women
are not included in ma27y. In disagreeing with
this 7227 9137, 228 72°pY 721 suggests that the w"xA
never intended to exclude women from maw
entirely, only to exclude them from nmaw in
mizn that they are personally not obligated to
perform. Thus, women would be included in
may relating to the mun of wirp, solving any
problem with her husband reciting vyrp for her
on Friday night. One can question the
assertion of =»x x2pv "21 on the grounds that
women were not included in the count of
603,500 Jews who accepted naw at »ro 7. This
would seem to imply that they are not included
in any of the nmgn, not just those that they
aren’t obligated to perform. However, based
on Rav Shternbuch’s assertion =»x x2°py °21 may
be readily understood. It is true that women
were not included in ma7y of the community at
10 91. However, they are still included in niaw
on an individual level. 2xx 73p°y 27 merely adds
that even on an individual level, women are
only included in ma7y for those nmun that they
are obligated to perform.

B. 1271 5. In order to fulfill the obligation of 127 »» a man
must have at least one son and one daughter. If a 23 had
children before converting, and subsequently converted
along with his children (and according to some even if the
children did not convert — v p"o 'x 12°0 ¥"aR ppn npon) he has
fulfilled the mxn of a1 1o (R 0 “1wn 28 v"w). The question
begs itself, though, why should the actions performed
while he was a gentile serve to exempt him from nmn as a
Jew? After all if the man would have blown -ow as a
gentile he would certainly be obligated to repeat the nvpn
after his conversion?
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1. To amplify this question the jax > points our )
(.n2 77 mwn wr1? 128 that according to the mwn wxn) X
(m> 77 of one were to go temporarily insane on the
first night of nos, and consume 3» during his lapse
of insanity, he would be required to consume
another n1 of 7¥» as soon has he regains a sound
mind and reasoning. The x-m explains that the
actions he has done while exempt from the mx» (as
a mow) cannot allow him to fulfill his obligation
when he is obligated in the me». Thus, it seems
quite unusual that a 13 would be in fulfillment of the
mxn of 11 1o based on the children that he had
when he was not obligated in the mz» (as a »1).

2. The (7-» mx '® myn) 70 nman suggest that the nature
of the obligation of 12119 is fundamentally different
than the obligations of other nmyn. Whereas in order
to fulfill the mxn of =.ow one need only blow the ~ow
and he has completed the mzn, when it comes to 1o
1 actually having children does not signify the
completion of the mz»n. There is in fact no mun to
make children, only to have children. Each moment
of a person’s life there is a new obligation of 171 1s.
If he has children he has fulfilled this obligation. If
not, he has not fulfilled this obligation. The 7wn nmn
proves this understanding of 1 Mo from the fact
that one who had children who have since perished
is still obligated in the mxn of 1271 1o,

C. pma non2. The (7-7 nvmr no 10 o»n nX) wr nm writes that one
can question the logic behind the 7377 that one can recite
mmn nota for seventy two minutes after eating a meal. On
the one hand one may view the obligation of yma n>7a as
relating to the actual eating of the food, and the time
cushion just allows for some lapse between the action that
generates the obligation of pma no1a and the fulfillment of
the obligation. On the other hand, it could be argued that
the obligation of nmn noma is not generated by the eating,
per se, but by the subsequent feeling of satiation that
comes as a result of the eating. The time that one has in
between the eating and the bentching is not a poon at all,
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because as long as one is satiated he is generating the
obligation in pmn noma. The nrn xpo1 between these two
possibilities, suggests the wx 1, is a case of a 13 who had
a large meal immediately before his conversion. If the
actual eating generates the obligation of ;wni noma, he has
eaten when he was a gentile and no obligation could have
been generated. If, however, an eating inspired feeling of
satiation generates the obligation of nma no1a, even the =i
who ate prior to conversion would be obligated as the
feeling of satiation extends beyond the time of conversion.

D. m%2n. The Jewish liturgy is laden with recitations that

reference our forefathers. As a result, o have always
questioned the proper nou for the various m»sn. Can a
utter the phrase "max “poxy 1wPHR"?

1. The 7"n x"» o102 mwn states that a 2 does not recite
the o>°2 nwae upon bringing his first fruits to the
wipna 02 because the axp includes the phrase -wx"
"1% nn% wmar’ 7 vawl. However, (X9 77 X7n2 X22) Moon
argue that we do not pasken like this mwn. Instead
we assume the position of g7 ' taken in the »nhuw
to be correct. nm» ' maintains that a 23 may
rightfully refer to apyn pny» ommax as his own
forefathers because God had made o71ax into the ax
o o — the father of all humanity. Indeed, the
0" in a letter to = 772w 120 (G 100 2"anan n"W)
rules explicitly that phrases such as “phx1 wpox"
"2 92 WR" "MI9720 WwR" IR MR NwTR WR" "MmaR
"PMARY 2°01 AwYY" "DMNn PIRD ANRKIY" "PMaR IR nnnw"
may all be recited by a convert. As a matter of %7,
the (7 7°vo v¥p 0 n"KR) 1w oW rules that a =+ may
recite nmn nona complete with the phrase  yoxn 9"
"IMARY NONITY.

E. 2°%> n»aw. When one purchases utensils from a non-Jew,

even if they were never used before, he must immerse the
utensils in a mpn. Contemporary opo® have debated the
obligation of a =3 to immerse all of his utensils after his
conversion. After all, these utensils have gone from the
property of a gentile to the property of a Jew. The leading
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opon, however, are somewhat divided on this issue,
mostly because we do not find an explicit statement
requiring a 71 to immerse all of the utensils he had owned
previously anywhere in medieval halachic literature.

1. o9 n?avw 790 cites the author of “xwwn ow as having
stated in the name of his father (author of the -1ax
an1) that when a person converts the 772w of the
convert himself can count for the utensils as well.
This is a very enigmatic statement and does not
seem to be supported by strong halachic proofs.

2. ™ 737w 'm P9 ’NOYID N oo cites the  7"v) nwn nvy n"w
('a mx 70 10 as having ruled that a convert need not
immerse his utensils because there has not been a
transfer of possession directly from a non-Jew to a
Jew. In his view, when a person converts all of his
possessions become ownerless (Wpo7) and after the
conversion the =3 subsequently reacquires his
possessions from =pon. The difficulty with this
approach is that there seems to be little proof to
the notion that a convert’s possessions become
apon1 upon his conversion.

3. Rav Moshe Shternbuch (vnn:x nwaim mawn n™w) and
Rav Shmuel Wosner (ax:7 »%17 vaw n"w) both conclude
that a convert must immerse his utensils before
using them. They point out that there is no
requirement for any sort of “sale” to take place in
order to obligate o9 n°av as the very source in the
torah for o9 n>av relates to taking o°% from non-
Jews as spoils of war. Rav Shternbuch does add,
though, that perhaps one should not recite a no12
on such a o5 n»av in deference to those o°pow who
maintained that 7%°2v is not required at all.

F. =m». As we have mentioned previously, when a person
converts they are considered as if they have just been
reborn. Their relatives are no longer considered to be
related to them. Even if parents converts along with their
children, they are not considered related to each other.
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One of the problems that may arise from this 7297, is that
it would become extremely difficult for a normal family to
function post-conversion while observing laws of 7. In
order to address this concern, the opow have taken
different approaches:

1. 1ow HR9¥2 21 (70 200 '7 pon anona Hxa n"w) suggests that
while intuitively one may feel that there should be
no reason to prohibit ™ between a biological
parent and child, as there is no chance that their
7 will result in any sexual activity, nevertheless
we do not have the ability to alter laws of the torah
based on what seems logical. Rabbinic laws on the
other hand can often be assessed and we may
come to the conclusion that "y &% x1 °x7 502" - the
rabbis never intended their prohibition for this
circumstance. As such, Rav Stern concludes,
whenever the situation of 7 is a xn» 7 (i.e. one
man with one married women) the prohibition
would apply even with o3 who are biologically
parent and child. When, however, the situation is
one of a1 m (i.e. the woman is not married or
there is an additional man or woman in the room)
one may assume that the rabbis would not have
extended the prohibition to people who are
biologically, if not halachically, parent and child.

2. Rav Moshe Shternbuch (wwn:x namm mawn n"w)
suggests a more lenient ruling in this case. First,
Rav Shternbuch points out that in the very
institution of 7, even on a xn»w7 level, we see
that exceptions were made in cases where the
practical concern is minimal. For instance, although
a brother and sister cannot live alone together,
they may have mm with each other from time to
time. Similarly when a woman’s husband is in the
city the torah permits her to be alone with another
man, as she fears her husband finding out about
anything that would occur between the two of
them. Clearly, the torah only prohibits 7 in
situations that may lead to further inappropriate
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activity. Furthermore, Rav Shternbuch argues, the
73 is not considered to be completely unrelated to
his parents. As we have mentioned before, when it
comes to the mxn» of 1211 179 the biological connection
is enough to consider the parent to have fulfilled
his mx»n through this child. It stands to reason that
for a no%1 such as mm the torah would follow the
biological relationship, which guarantees fewer
sexual temptations, rather than the halachic
relationship that would indicate a prohibition.

Positions of Authority. The (2w 77 Purp) X derives from

the verse Tnx 29pn ..7°n 7% own ow that any position of
appointed authority over the people can only be filled nx 2991
and cannot be filled by a 7. The mwn 1 P79 7005 Nrawna wI0) 2"
(n writes that when the Jews reassured T%»1 o™ik that he was
their brother and was worthy of the throne in spite of the fact
that he was a -3, they had committed a terrible sin. The 2"am
(7"n X"p oa%n moon) stresses that a convert may not even be
appointed to positions involving a minimal amount of
authority, even if he is appointed in charge of the spring of
water from which the local fields are irrigated. The T 7w
(001 10 w7 7)) rules that while a 13 may not serve as a judge
for cases involving people who were born Jewish, he may
serve as a judge for other o1, Nowadays, the issue of a king
never comes up and the issue of a judge comes up only
rarely. However, the notion of a prohibition in appointing a -
to a position of authority is certainly relevant.

A. Rav Moshe Feinstein (2 100 '7 %0 a7 77 qwn MR n"w) was
asked about appointing a 2 to a position as a rebbe, a
mashgiach, or even a 72w wxy. Rav Feinstein did not
believe it appropriate to bring a proof from ybhvaxy mvaw
who were o3 (the nvawvn even tell us that there were
certain words in the Hebrew language that they could not
pronounce because they were not born Jewish) because an
exception to the normal rules may have been made for
them (mvw nx1m) due to their status as the indisputable
greatest onon »non of their generation. This may have been
no different than 7ma7 who in spite of being a woman was
permitted to become a judge over all of Israel due to a
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mw nxn. However, Rav Moshe writes, we have an
obligation to look for leniencies in all questions that
involve drawing a = closer to us. Therefore, we may
suggest the following lenient arguments:

1. The position of a n2w>n wxy is no greater a position
of authority than any boss over his workers.
Certainly a 73 may be a boss. The only prohibition
is when the =1 is put into a position where he will
have control over other people to force them to do
something that they do not wish to do (such as a
mashgiach in a restaurant). Fundamentally,
anybody who comes to a naw is doing so in order
to learn torah. The n2wn wxy merely facilitates that
learning, and is not considered to be in a position
of 71w. The 71w we speak of in relation to a Rabbi
relates to the honor we must accord him and not
any actual authority that he has over us.

2. Furthermore, Rav Moshe argues, the prohibition is
only in appointing a 73 to a position of authority. If
no appointment is necessary either because he
takes it on his own or it is self evident that he
should be in that position (as may have been the
case with %ax vaw and nma7) there is no
prohibition for the -3 to be in the position of
authority.

a. This idea is similar to what the (rxn mxn) 70 nmn
suggests in relation to the appointment of a
queen. We may not appoint a woman to be a
Ton because the pwoo states "1on 7%y own ow"
which >"m understand to be telling us x5 "
"moon. Yet, the n nmin suggests, it is possible
that if the king dies and he has no sons, his
daughter may inherit the throne so long as she
isn't appointed to the throne.

B. Rav Herschel Schachter has reported that when the
question came up whether Yeshiva University should allow
a 1 to attend their n>mo program, Rav Soloveitchik pointed
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out the above-cited mooin in PP noon which quotes 2
ax1 omar. The very title of »a1 for a convert implies that one
may ordain a convert regardless of what one thinks he
may use that ordination to do professionally.

A : who reverts back to his old religion. The 0 av7 77) v"w
(2 9°vo non writes that a =3 who has reverted to his old ways
and has “converted out” of Judaism is still viewed by the 7591
to have the full status of a Jew. If he were to marry a Jewish
woman the marriage is binding. The (x P9 782 10K N377) 2"
adds that this is true even if it was later revealed that the
convert had ulterior motives in converting. This is why both
nwnw and v remained married to their wives even after it
became apparent that there were ulterior motives to their
conversions. The (:2 77 mM>2) Xy suggests that while a born
Jew who is known to violate one particular prohibition is not
automatically suspected of wrongdoing in all areas of torah, a
convert who regularly violates one mitzvah is suspected of
not properly fulfilling any nmg» and cannot be trusted at all.
Interestingly, the 2o"a»» and 7w 9w do not codify this
statement as n>9n even though it does not seem to be
disputed in the xna.

Conclusion. The life of a Jewish convert is a most

complicated, difficult and rewarding one. In this essay we
have begun to scratch the surface of some of those
complexities. The underlying theme in all of the rabbinic
literature on the subject is that we must treat o with
heightened sensitivity, and accept anybody who has had a
proper conversion into the Jewish community with open arms
and with our full support.
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