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Might, Right and the Fear of G-d Rabbi Baruch Weintraub 

understand why they would oppose 
Pharaoh’s decree, and the only question 
is how were they able to muster the 
courage to follow through on their 

wishes. The explanation for their 
courage may be, as a midrash (Shemot 
Rabbah 1:15) suggests, the inspiration 
they saw in Avraham’s deeds. “For they 
said: Avraham our father opened an 
inn, and fed those who came by, even 
they were uncircumcised. For us, not 
only must we refrain from feeding the 

babies, but must we even kill them? 
Rather, we will give them life.” 

 

Egyptian Midwives 
However, a second approach to the 
midwives’ identity makes their ability to 
hold out against Pharaoh’s orders more 
puzzling. According to this alternative 

approach, the midwives were not 
Hebrews but Egyptians, for, as 
Abarbanel asks: “How could Pharaoh 
trust the Hebrew women to kill their 
own children?”  

 

In this view, the act of these two women 
was not only extremely brave, but also 
deeply moral. Being among the first 

“Chasidei Umot Ha’olam” (Righteous 
Among the Nations), they demonstrated 
commitment to values and kindness to 
complete strangers, in the face of grave 
danger. But lacking direct inspiration 
from Avraham, how did their fear of G-d 
become firm enough to withstand the 
pressure from Pharaoh? 

 

When we look back at Bereishit, we find 
that “the fear of G-d” is not only 
attributed to Avraham (see Bereishit 
22:12), it is also expected of the rest of 
the nations. We learn this from 
Avraham’s retort to Avimelech, “There is 

no fear of G-d in this place, and they 
would kill me because of my wife.”(ibid. 
20:11) And as the disguised Yosef says 
to his brothers, “Do this and live; I fear 

G-d.” (ibid. 42:18) In both instances, the 
fear of G-d, or the lack thereof, plays a 
crucial part in establishing one’s inner 
moral compass. Without it, kings can 
take a married woman for their sheer 
pleasure, murdering the husband for 
convenience; they can abuse foreigners 
who come into their land in any way 

they desire. In short, without the fear of 
G-d might becomes right.  

 

When Pharaoh gave the midwives his 
cruel order regarding the Hebrew 
infants, he was trying to dictate to them 
not only practical instructions, but also 
an ethical perspective. Explicitly or 

implicitly, he was trying to convince 
them that as Egyptians they must see 
the Hebrews as enemies, and, 
consequently, they must transition from 
life-givers to life-takers. However, the 
midwives feared G-d; they were armed 
with the strongest moral compass, one 
which even the all-powerful king could 

not overpower.  

 

And so, while the name of this specific 
Pharaoh fell into oblivion, the names of 
the two women, who proved to be so 
much stronger, is preserved in our 
Torah forever.  
 

bweintraub@torontotorah.com 

In accordance with its name, our 
parshah makes use of the mentioning 
and omitting of names to underscore 
its central message. A list of names 

opens the parshah – but includes only 
the names of Yaakov’s children before 
omitting all others: there is a new king 
in Egypt, there is a man from the 
house of Levi who marries a woman 
from the same house, etc. This lack of 
names serves to emphasize the two 

names that are mentioned – those of 
Shifra and Puah. The naming of the 
two women who dared to disobey the 
Egyptian ruler conveys the message 
that these two women had strong 
personalities, enabling them to stand 
firm where others gave up on values, 
ideas and their very identities. 

 

What was it that gave Shifra and Puah 
the strength to resist Pharaoh and to 
withstand a test which many 
throughout history completely failed to 
pass? 

 

The Torah gives a short answer: “And 
the midwives feared G-d, and they did 
not do as the king of Egypt had spoken 

to them. Rather, they gave life to the 
boys.” (Shemot 1:17) We find two main 
ways to understand the context of “G-d 
fearing” here.  

 

Hebrew Midwives 
One approach – that of Rashi, 
Rashbam and others – holds that the 
midwives were Hebrews; they feared 

the G-d of Avraham, Yitzchak and 
Yaakov. Consequently, Pharaoh’s 
assault against the Hebrew people was 
a direct attack on themselves.  

 

If this is correct, it is easy to 
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• Broad nationalism: Another approach is to assert that 
there is value in recognizing a fundamental Jewish 
nationalism which is more basic than any group’s 
particular religious persuasion. In this view, the unity of 

the Jewish people is itself a critical achievement. This 
approach is taken up strongly by Rabbi Shlomo Teichtal 
in his work Em haBanim Semeichah. [See in particular the 
final chapter, and chapters 3:56-63.] He argues that 
Jewish unity, regardless of beliefs, is critical to our 
protection from danger. He also stresses that this unity is 
an essential component of the final messianic redemption. 

 

• Postmodern approach: A final possibility is to adopt a 

posture of “Live and let live”. This position is taken by 
Rabi Shimon Gershon Rosenberg (Rav Shagar). He argues 
that in postmodern culture, we are skeptical of any real 
truth and are therefore predisposed to recognizing a 
plurality of truths. In this context, Rav Shagar feels that 
the believing Jew has no need to justify the secular Jew 
within his religious worldview. Everyone should be left to 
live their own lives. It is up to G-d to decide on the 

makeup and continuity of the Jewish people. [See Faith 
Shattered and Restored chapter 3.] 

 

This list is only partial, but it underscores the importance 
that this question has had and does have in Religious 
Zionist thought. 
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Religious Zionism’s commitment to the broader Jewish 
population in general, and settling the land of Israel in 
particular, consistently brings the movement into close 
contact and cooperation with non-religious Jews. This is as 

opposed to other groups within Orthodoxy that have 
traditionally distanced themselves from this type of contact. 
What place does the secular Jew hold within a Religious 
Zionist’s philosophical outlook? Over the years, different 
thinkers have proposed varying approaches to this question: 
 

• Enabling the spiritual: Rabbi Hillel of Shklov makes a 
remarkable statement in his eighteenth century Kol HaTor, 
which records the thoughts of his teacher, the Vilna Gaon, 

about the concept of “Mashiach Ben Yosef”. He notes the 
possibility that Mashiach ben Yosef engineers a physical 
redemption which lays the groundwork for the spiritual 
redemption provided by Mashiach ben David. In this sense, 
secular Jewish society plays a critical role in a broader 
spiritual redemption. [For more on Kol HaTor, see Rabbi M. 
M. Kasher’s work, HaTekufah HaGedolah.] 

 

• Latent spiritual potential: Rabbi Avraham Yitzchak Kook, 
among others, emphasizes the latent spirituality in secular 
Jewish thought. In his essay HaDor, for example, he 
presents the work of the secular Haskalah writers as 
providing an important counterpoint to an Orthodox 
establishment which had failed to react to the spiritual 
needs of the generation. The secular perspective thus 

represents mischanneled feelings which may really be 
spiritual in nature. 

Neveh Tzedek is one of the oldest 
neighbourhoods in Tel Aviv. It was 
established in 1887, twenty-two years 
before the founding of “Achuzat Bayit”, 

which is today the city of Tel Aviv. 
 

In 1868, the walls of the old city of Yafo 
(Jaffa) were demolished, due to the 
overcrowding of the city. The first new 
Jewish neighbourhood built beyond 
those walls was Neveh Tzedek. The 
“Ezrat Yisrael” association, with the aid 
of Aharon Shloush, a leader of the local 

Sephardic community, created the 
neighbourhood with the goal of 
providing less expensive homes, and 
improved living conditions, for the 
poorer residents of Yafo as well as new 
immigrants. Remaining near Yafo, the 
residents would receive a better quality 
of life, and fresh air, while living close to 

the sea and the port which served as 
the main entrance to the Land of Israel. 
The neighbourhood flourished in the 
early 20th century, becoming a much 
sought-after address. 
 

The name of the neighbourhood is 
drawn from Yirmiyahu 31:22, “So 
declares G-d, Lord of Hosts, the G-d of 
Israel: They will yet say this in the land 

of Judea and in its cities, when I restore 

their captives: May G-d bless you, 
home of righteousness [neveh tzedek], 
holy mountain.” 
 

Early residents of Neveh Tzedek 

included Rabbi Avraham Yitzchak 
Kook; author S. Y. Agnon, who 
described the neighbourhood in his 
book, T’mol Shilshom; author Yosef 
Haim Brenner, among the pioneers of 
modern Hebrew literature; and award-
winning artist and author Nachum 

Gutman, who was born there. 
 

Over time, additional neighbourhoods 
were added: Neveh Shalom, Achvah, 
Ohel Moshe. After the Arab riots of 
1921, in which 47 Jews (including 
Brenner) were murdered, and 140 
w e r e  i n j u r e d ,  B r i t i sh  H i g h 
Commissioner Herbert Samuel 
incorporated these neighbourhoods, 

joining them with Tel Aviv. This 
arrangement remains to this day. 
 

Because of their location between Yafo 
and Tel Aviv, these neighbourhoods 
were on the front lines in the War of 
Independence between the Jews in Tel 
Aviv and the Arab forces in Yafo. They 
suffered many casualties, and the 
buildings were left in ruins. After the 

State of Israel was established, the 
neighbourhoods became a temporary 
home for new immigrants. Many of the 
immigrants left for permanent housing, 

and the area suffered from neglect. 
 

In the 1980’s, a new generation 
discovered the old neighbourhood, 
renovated parts of it, and campaigned 
to preserve its history. Plans to 
demolish the local buildings were 
abandoned, although some new, taller 
buildings had already been built in one 

end of the neighbourhood. 
 

Today, this area is considered one of 
the gems of Tel Aviv, blending 
preservation of history with urban 
renewal. Aside from art galleries and 
murals, Rokeach House is a museum of 
the area’s history, there is a Nachum 
Gutman museum, and more. The area 
is quite popular and attracts many 

tourists for its beauty, its proximity to 
the sea and to Old Yafo, and its 
proximity to the Museum of the IDF 
and Independence Hall, among other 
sights.  
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The Zionist Idea: The Place of Secular Jews Adam Friedmann 

Israeli Landmarks: Neveh Tzedek Yaron Perez 

 והורשתם את הארץ וישבתם בה )במדבר לג(
Marking the State of Israel’s 70th Year! 
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Rabbi Meir Simchah HaKohen was born 

in 1843 in a village near Vilna, and he 
was educated in Bialystok. Upon 
marrying his wife Chaya, he moved into 
his in-laws’ home and was supported by 
his wife’s work. In 1883, after years of 
rejecting offers of rabbinic positions, he 
accepted the role of Rabbi of Dvinsk for 
the “Mitnagdim”, serving alongside Rabbi 

Yosef Rosen (the “Rogatchover Gaon”), 
who led the Chassidic community. 
  
In 1906, after the passing of Rabbi 
Avraham David Rabinowitz (the Aderet, 
father-in-law of Rabbi Avraham Yitzchak 
HaKohen Kook), the rabbinate of 

Jerusalem was offered to Rabbi Meir 
Simchah. He declined, agreeing to the 
request of his community to remain in 
Dvinsk. That same year, one Shlomo 
Yehudah Algazi-Friedlander came to 
Hungary claiming to have discovered two 
tractates of the Jerusalem Talmud, 
Bechorot and Chullin, which had been 

lost for centuries. Rabbi Meir Simchah, 
along with the Rogatchover Gaon, Rav 
Dov Ber Rothner and the Gerrer Rebbe, 
proved that these “newly discovered 
editions” were clever forgeries. For more 
on this episode, see http://
www.aishdas.org/rygb/Y-Kodashim.pdf 
and http://www.printingthetalmud.org/

flashpaper/59.pdf. 
  
Rabbi Meir Simchah remained in Dvinsk 
throughout World War I, and passed 
away there in 1926. His lone child, a 
daughter, predeceased him. It is reported 
that at his wife’s funeral, Rabbi Meir 
Simchah declared, “Within the year I will 

join you,” and so it happened. 
 
Rabbi Meir Simchah authored two well-
known works: the Or Sameach 
commentary on Rambam’s Mishneh 
Torah, and Meshech Chochmah, a 
posthumously published commentary on 

the Torah. In Meshech Chochmah, Rabbi 
Meir Simchah summons an array of 
rabbinic writing, ranging from 
midrashim, Talmud and Zohar to 
medieval biblical commentaries. Rather 
than satisfy himself with explaining a 
verse, he tends to use the verses and 

their commentaries to develop broad 
philosophical ideas with diverse 
applications. 
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For the prophecy of all of [the prophets] 
was via signs and wonders, and anyone 
who believes [solely] based on signs has a 
flaw in his faith, unless [the prophet who 

performs the sign] is endorsed by a 
prophet who is known to be a valid 
prophet, as in the case of Elisha, who 
was endorsed by Eliyahu. The only 
reason [to believe a sign at all] is that the 
Torah said to believe a prophet who 
presents a sign or wonder, just as it 
instructed to believe witnesses even 

though there is no guarantee that they 
always testify truthfully… 
 
Moshe was not like this, for all Israel 
heard G-d speak with Moshe face-to-face, 
and all of them attained the level of 
prophecy and saw how G-d spoke with 
him. Therefore Shemot 19:9 said, 

“Behold, I am going to come to you in the 
thick of the cloud, so that (the nation will 
hear when I speak with you), and they 
will also believe in you forever”… 
 
But if so, how could G-d command that 
they always believe in Moshe? “All is in 
the hands of Heaven, except reverence 

for Heaven” (Berachot 33b), and how 
could [Moshe’s prophetic] knowledge 
compel his choice? Perhaps Moshe could 
later choose, G-d forbid, to add to Torah 
on his own! It must be that G-d removed 
from Moshe freedom of choice in entirety, 
and he remained compelled, like angels… 
 

But all Israel, who were not worthy of 
such a level and a prophetic encounter, 
but only experienced it in order to uphold 
the religion – lest some sower of 
confusion come contradict one point via 
sign or wonder – they needed to ascend 
to that high level to hear the voice of G-d 
speaking from within the fire… But 

afterward, they returned to free choice, 
without which their existence would have 
no purpose… 
 
And regarding Yehoshua… We have 
found it stated (Makkot 11a), “‘And 
Yehoshua wrote these things in the book 
of the Torah of G-d.’ (Yehoshua 24:26) 

These are the last 11 verses in 
Deuteronomy, and the portion of the 
cities of refuge was stated via him, and 
therefore it said ‘And he spoke’ because 
this was Torah”… Therefore, G-d 
removed free choice from him as well, 
entirely, as from Moshe, lest he remove 
an element of Moshe’s Torah, G-d forbid.  

שנבואת כולם הוא על פי אות ומופת, וכל 
או   , דופי בלבו  יש  ן באותות,  המאמי

י נביא מוחזק לנביא, כמו “ שמוסמך עפ 
י אליהו. רק שהתורה אמרה “ אלישע ע 

להאמין לנביא שמראה אות ומופת, כמו 
י שאינו מן “ שציותה להאמין לעדים, אעפ 

 ההכרח שתמיד יעידו אמת... 
 
 
 
 
 
 
 

, שכל ישראל שמעו  לא כן משה רבינו
ה מדבר למשה פנים אל פנים, וכולם “שהקב

ה “ הגיעו למעלת הנבואה וראו איך הקב 
הנני ” מדבר עמו. לכן אמר )שמות יט, ט(:  

בא אליך בעב הענן בעבור ישמע )העם בדברי 
 “...עמך( וגם בך יאמינו לעולם

 
 
 
 

שיאמינו לעולם במשה, ‘  ואם כן, איך צוה ד 
א   ת ” ה א ר י מ ץ  ו ח ם  י מ ש י  ד י ב ל  כ ה

)ברכות לג, ב( ואין הידיעה מכרחת “  שמים 
זה  יבחר משה אחר  הבחירה?! ושמא 
 , ן כרחי על  ו  ! להוסיף מדעתו חלילה, 

ת שלל ממנו הבחירה לגמרי, ונשאר “ שהשי 
 מוכרח כמלאכים... 

 
 
 

אבל כל ישראל שהמה לא היו ראוים 
 -למדרגה ונבואה כזו, רק כדי לקיים הדת  

שלא יבוא שום מבהיל להכחיש דבר אחד 
על ידי אות ומופת, הוכרחו לעלות למעלה 
רמה כזו לשמוע קול אלקים מדבר מתוך 

כ, הלא שבו לבחירה, שאם לא “ האש... אח 
 כן אין תכלית תו בברייתם...

 
 
 
 

והנה יהושע... מצאנו שאמרו במסכת מכות 
ויכתב יהושע את הדברים ” דף יא, א:  

)יהושע כד, כו( “  האלה בספר תורת אלקים 
אלו אחד עשר פסוקים שבמשנה תורה,   -

ופרשת ערי מקלט נאמרה על ידו. ולכן אמר 
מפני שהיה תורה... לכן גם ממנו “  וידבר ” 

ת הבחירה לגמרי כמו ממשה “ שלל השי 
 שלא ישלול חלילה דבר מתורת משה...
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Weekly Highlights: Jan. 6 — Jan. 12 / 19 Tevet — 25 Tevet 

Time Speaker Topic Location Special Notes 

     Jan. 5-6 שבת

Fri. 4:20 PM R’ Jonathan Ziring Parshah and Kugel BAYT  

After Hashkamah Adam Friedmann Parshah Analysis Clanton Park  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT  

Motzaei, 6:30 PM Yaron Perez Parent-Child Learning Shaarei Shomayim Not this week 

Sun. Jan. 7     

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT  

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

Mon. Jan. 8     

8:30 PM R’ Mordechai Torczyner 
Hair and Halachah 1: 

Kosher Shavers? 
Shomrai Shabbos, 

Upstairs 
For men 

Tue. Jan. 9     

1:30 PM R’ Mordechai Torczyner Nechemiah Shaarei Shomayim  

7:30 PM R’ Mordechai Torczyner Yehoshua: Failure 129 Theodore Pl. For men 

Wed. Jan. 10     

10:00 AM R’ Mordechai Torczyner 
Game of Thrones: Persia 
Week 1: Achashverosh 

Beth Emeth 
Fee. Register at: 

torontotorah.com/persia 

2:30 PM R’ Jonathan Ziring Exploring Bamidbar 32 Timberlane Ave. For women 

8:00 PM Adam Friedmann Why do we do that? Shaarei Tefillah  

8:00 PM Yaron Perez הפרשה ואני Shaarei Shomayim Hebrew 

Thu. Jan. 11     

1:30 PM R’ Mordechai Torczyner Shoftim 49 Michael Ct. For women 

Fri. Dec. 12     

10:30 AM R’ Jonathan Ziring Melachot of Shabbat Yeshivat Or Chaim Advanced 

For University Men, at Yeshivat Or Chaim 
11:00 AM Sunday, Rabbi Mordechai Torczyner, Do I Need a Kosher Shaver? 

8:30 AM Monday, Rabbi Jonathan Ziring, Nefesh haChaim 
8:30 AM Friday, Rabbi Mordechai Torczyner, The Book of Yeshayah 

 

For University Women, at Ulpanat Orot 
9:30-11:30 AM Monday, Mrs. Elliezra Perez, From Rachel Imeinu to Racheli Frenkel 

9:30-11:30 AM Tuesday, Mrs. Ora Ziring, Shabbat 
9:30-11:30 AM Wednesday, Mrs. Ora Ziring, Contemporary Halachah 

9:30-11:30 AM Thursday, Mrs. Elliezra Perez, Parshah in the Eyes of Chassidut 

One popular custom is to sponsor a sofer (scribe) to write a 
Torah, and then lend it to a synagogue or school. (Rosh, 
Halachot Ketanot to Menachot, Sefer Torah 1) However, some 

contend that this is inappropriate; one must keep his Torah. 
This may be deduced from the Rambam’s statement that if the 
king loses his Torah, he must write replacements for his 
normal Torah as well as his royal Torah. (Mishneh Torah, 
Hilchot Melachim 3:1) However, Minchat Chinuch (613:5) 
notes that there are sources which indicate that once the 
Torah is written, the mitzvah is complete and there is no 
obligation to retain the Torah. 
 

To be continued… 
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(continued from last week) Historically, a Torah was written 
not only for use for the public Torah reading, but also for 
one’s personal study. Indeed, per Sefer haChinuch women 

are exempt from writing a Torah scroll because they are not 
commanded to study from it. Because of the value of 
learning from such a scroll, Rabbi David ibn Abi Zimra 
emphasized that it would be ideal to fulfill the practice of 
sh’nayim mikra (preparing the weekly Torah reading by 
learning it twice in the original text, and once in translation) 
with one’s Torah scroll. (3:529, and this is recorded in 

Mishneh Berurah 285:2, Minchat Yitzchak 9:19) However, 
some contend that who has other texts available should use 
them, treating the Torah with respect by reserving it for 
occasions when it is necessary. (Perishah Yoreh Deah 270) 

The 613 Mitzvot: #613 – Writing a Torah, Part 2 Rabbi Mordechai Torczyner 


