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Work for It! Rabbi Mordechai Torczyner 

It empowers the Sages, whose 
supersession of the prophets is 
acknowledged in a talmudic observation 
(Bava Batra 12a), “The scholar is 

greater than the prophet.” Further, 
Divine aid is not entirely cut off; a sage 
may occasionally be privileged to Divine 
aid. (Bava Batra 12a-b) So it is that a 
scholar who has reached his wits’ end 
may suddenly find his capacity 
mysteriously augmented. (For more on 
this, see Ramban and Chatam Sofer to 

Bava Batra 12a, and Maharitz Chajes to 
Berachot 3a.)  
 
At the same time, we are unmistakably 
abandoned, for the vistas open to a 
thoughtful sage are more limited than 
those to which a prophet can aspire. 
The Zohar (Mishpatim pg. 116b) 

observes that scholars are capable of 
philosophizing regarding the Shechinah 
itself, while the prophet reaches a stage 
at which he falls upon his face and can 
see no more, but this is not a sign that 
the scholar is truly greater than the 
prophet. The prophet must withdraw 
his gaze because he is exposed to 

fantastic wonders which the scholar will 
never come close to apprehending.  
 
For our own good 
One  r e ason  f o r  th i s  pa r t i a l 
abandonment may be seen in a note 
authored by Rabbi Chaim of Volozhin 
regarding his mentor, the Vilna Gaon: 

“The heavens wished to give him, 
without any work or exhaustion, 
c e l e s t i a l  s e c r e t s  v i a  an ge l i c 
messengers… He did not raise his eyes 
to this. It was close to him, and he 
distanced it. I heard from his mouth 
that angelic messengers often rose early 

to his door, desiring to convey to him 
secrets of Torah without any work, and 
he did not turn his ear to them at 
all.” (Introduction to Safra d’Tzniuta)  

 
The Vilna Gaon understood that we are 
not meant to accept free gifts; that 
which comes to us without labour is, in 
the terminology of the Zohar, nahama 
d’kisufa, bread of shame. As Adam and 

Chavah were instructed to work in Eden 
despite its Divine bounty, so we are 
meant to draw our insights from the 
strain of our minds, not from prophetic 
communication. [Perhaps this is why we 
tend to feel greater satisfaction with the 
fruits of our labour than with the gifts 
we receive from others, as noted in Bava 

Metzia 38a.]  
 
Our ancestors, standing on the edge of 
the Jordan River, were nudged from the 
nest like a young bird pushed forth by 
her mother. Despite the aspect of 
abandonment, this was also a grant of 
independence critical to achieving our 

purpose. Expanding this idea further, 
we may say the same for the gift of Free 
Will which is mentioned several 
sentences subsequent in our parshah 
(Devarim 30:19). Certainly, our religious 
lives would be more productive if G-d 
were to take charge, but we are meant 
to work for our greatness. And as with 

scholarship, the one who works for 
personal purification is promised Divine 
aid. (Yoma 38a) In both our studies and 
our general religious lives, may we merit 
to struggle and to be rewarded with 
Divine assistance, and to earn a ketivah 
vachatimah tovah.  

 
torczyner@torontotorah.com 

Nearly two thousand years ago, Rabbi 
Yehoshua battled Rabbi Eliezer 
regarding a question of halachah. 
Rabbi Yehoshua defended the view of 

the assembled authorities, but Rabbi 
Eliezer summoned a celestial voice, 
which declared, “Why do you quarrel 
with Rabbi Eliezer? The law always 
follows his view!” But Rabbi Yehoshua 
dismissed the heavenly interloper, 
citing our parshah (Devarim 30:12) to 
declare, “Torah is no longer in the 

heavens.” In the end, Rabbi Yehoshua 
emerged victorious. (Bava Metzia 59b)  
 

Per Rabbi Yehoshua, after G-d taught 
Moshe all He wished to convey, no 

n o v e l  m e s s a g e s  c o u l d  b e 
communicated to humanity. All 
innovation and application must now 
come from the beit midrash. In 
general, we tend to view this evolution 
positively; we no longer need to ascend 
to the heavens in order to ascertain 
the Divine will. Har Sinai is in our 

hands! From another perspective, 
though, the assignment of Torah to 
humanity alone is a horrifying 
abandonment which threatens the 
very veracity of our transmission of 
Torah. On an earlier occasion G-d 
attempted to distance Himself from us, 
and Moshe dramatically denied G-d 

permission, declaring, “If You are not 
going with us, do not move us from 
here!” (Shemot 33:15) Why, then, was 
Moshe not troubled in our parshah? 
And why did G-d close off the heavenly 
source of authentic wisdom?  
 

Empowerment and Abandonment 
In truth, the declaration that Torah 
has left the heavens is both 
empowerment and abandonment.  

OUR BEIT MIDRASH 
 

ROSH BEIT MIDRASH  RABBI MORDECHAI TORCZYNER 
 

SGAN ROSH BEIT MIDRASH  RABBI JONATHAN ZIRING 
 

AVREICHIM    ADAM FRIEDMANN, YARON PEREZ 
 

CHAVERIM NADAV GASNER, MICHAEL IHILCHIK, JAY KARON, ARIEL KELMAN, BJ 
KOROBKIN, AVISHAI LIGHTSTONE, COBY LYONS, ZACK MINCER, KOBI NAUENBERG, 
RONI PEREZ, JOSH PHILLIP, AARON ROSENFELD, MORDECHAI ROTH, DANIEL SAFRAN, 
URIEL WEISZ, BARUCH WISE, YECHIEL ZOBERMAN 
 

WOMEN’S BEIT MIDRASH  MRS. ORA ZIRING, MRS. ELLIEZRA PEREZ 

Find our upcoming shiurim on-line at 
www.torontotorah.com 



Visit us at www.torontotorah.com & www.facebook.com/torontotorah 2 

state which would lack a clear Jewish identity; instead, the 
goal of a Jewish state should be to address the ethical and 
spiritual needs of the nation. The Jewish state must be a 
national Jewish home and refuge, promoting Jewish identity 

through national ideals and language. In addition, it should 
be a spiritual and ethical beacon for the world. 

 

Toward this end, Ahad ha’Am sought to establish a cultural 
centre which would first prepare teachers and leaders. 
These educators would then travel in the Diaspora to spread 
the national message and the Hebrew language, to elevate 
the spirit of the nation, to fend off assimilation, to 

strengthen tradition and to prepare people for aliyah to 
Israel. The process would require generations, leading to the 
establishment of a proper Jewish state. 

 

Despite his estrangement from faith, Ahad ha’Am drew on 
classic Torah in his writings. In one example, in his Shalosh 
Madreigot essay on the importance of pride in our Jewish 

identity, he drew on the Kuzari for support. In his Bein 
Sh’tei haSe’ifim he took the side of Rabbi Akiva against Ben 
Petura in their classic talmudic debate about two people 
with a single bottle of water in the wilderness. And the world 
of Torah has not left Ahad ha’Am behind, either; this may be 
best seen in the popularity of his classic observation, “More 
than Jews have kept Shabbat, Shabbat has kept the Jews.”  
 

yperez@torontotorah.com 

“This Satan, the ‘I’ of the individual and the sect, dances 
among us in everything we do for our nation, and it 
extinguishes the love of the nation on the rare occasions that 

it surfaces, for it is stronger.” (Ahad ha’Am, Lo zeh haderech) 

 

Biography 
Asher Zvi Ginsberg, who would take the pseudonym “Ahad 
ha’Am” (“one of the people”), was born to a chassidic family in 
Ukraine in 1856. In his childhood, he excelled in yeshiva and 
was viewed as a prodigy; he continued to study philosophy, 
the sciences, languages and more. As a young man, he 
abandoned his chassidic upbringing, and ultimately 

distanced himself entirely from religious faith.  

 

Ahad ha’Am became an active secular Zionist in his 30’s, and 
he went on to publish essays on Zionism throughout his life. 
He was among the founders of secular Zionism, with a 
philosophy that viewed Judaism as a cultural identity. He 
moved to Israel in 1922, and he settled in Tel Aviv; he passed 
away in 1927. 

 

Philosophy and Goals 

Ahad ha’Am claimed that the central problem facing the 
Jewish nation is not “the crisis of the Jews” but “the crisis of 
Judaism”. Exile has corrupted our culture, introducing a 
focus on personal happiness rather than creation of a model 
society. Further, the unifying forces of the past no longer 
compel Jews to retain a Jewish identity. As a result, the 
greatest threat to Jewish survival is not the external foe, but 
assimilation. In his view, Herzl was mistaken in pursuing a 

In the year 1700, Rabbi Yehudah 
HeChasid (the later Rabbi Yehudah 
HeChasid, not the author of Sefer 
Chasidim) and three hundred of his 
students arrived in Jerusalem from 
Poland. They came to Israel intent on 
quickening the coming of Mashiach 
through settling the land and mystical 
practices. Rabbi Yehudah died shortly 
after the group’s arrival in Israel; this 

greatly dispirited many of his followers. 
However, a number of them stayed in 
Jerusalem and sought to build up a 
community there. They bought the 
courtyard next to the synagogue of 
Rabbi Moshe ben Nachman (Ramban), 
which had been closed by the Ottoman 
Empire in 1589 because of Muslim 

incitement. On this site, they began 
building a synagogue for their new 
Ashkenazi community.  
 
Unexpected costs forced the Jews to 
take on serious debts from local 
lenders. Unable to repay the loans, the 
community was forced to cease work on 

the synagogue in 1721, when angry 
debtors burned it down. The site 

remained desolate for about 150 years, 
during which time it came to be known 
as “Hurvat Rabbi Yehudah HeChasid,” 

or “the Ruin of Rabbi Yehudah the 
Pious.” 
 
At the turn of the 19th century, a group 
of students of the Vilna Gaon, known 
as the Perushim, came to Israel. They 
were spurred by the teachings of the 

Gaon, who had attempted to move to 
Israel himself, though unsuccessfully. 
This group sought to rebuild the 
ruined synagogue. They quickly found 
themselves mired in legal red tape. 
First,  they had to secure a 
dispensation from the Ottoman empire 
to absolve the Jewish community of 

the loans which had stopped the 
original building. They also needed 
separate permission to rebuild the 
building. Only in 1850, after pleading 
with three different colonial powers, 
were the necessary decrees secured 
and construction begun, finishing in 
1864. 
 

From 1864 until its destruction in 
1948, the Hurva synagogue was widely 

considered the most beautiful and most 
important synagogue in Israel. It was 
the site of the installation of the Chief 
Rabbis, both local and national, as well 

as the centre of Jewish life in 
Jerusalem. The synagogue was the last 
outpost of Jewish resistance in the Old 
City during the 1948 Israeli War of 
Independence, and the Arab Legion of 
Jordan blew it up to show that they 
now controlled the Jewish Quarter. 
After Israel re-took the city in the Six 

Day War, great debate ensued about 
how exactly to rebuild the destroyed 
synagogue. After ten years of deadlock, 
a 16-meter-high stone arch was built 
on the site in 1977, showing how high 
the bottom of the original stone dome of 
the synagogue had been. In 2000, the 
Israeli government announced its plan 

to rebuild the synagogue exactly as it 
had been before the Jordanian 
destruction, assigning the project a 
budget of 28 million shekels. The 
project was completed, and the building 
re-opened in 2010.  
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The Zionist Idea: The Philosophy of Ahad Ha’Am Yaron Perez 

Israeli Landmarks: The Hurva Synagogue, Jerusalem Adam Friedmann 
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Adapted from a biography  
by Rabbi Yair Manas 

 
Rabbi Joseph B. Soloveitchik (1903-93; 

known to many as “The Rav”) was born 
into a family of highly accomplished 
Torah scholars. Grandson of Rabbi 
Chaim Soloveitchik (the Brisker Rav) and 
son of Rabbi Moshe Soloveitchik, the Rav 
spent his early years learning in the 
traditional Eastern European system. 
His great intellect, however, did not go 

unnoticed, and he also received private 
tutoring in Talmud and other subjects to 
supplement his studies. 
 
In 1926, the Rav entered Friedrich 
Wilhelm University of Berlin, ultimately 
graduating with a doctorate in 
philosophy in 1932. Rabbi Soloveitchik 

was one of the pioneers in bridging the 
Eastern European world of Jewish 
learning and modern Western thought. 
Upon completing his doctorate, the 
newly married Rabbi Soloveitchik moved 
to Boston, Massachusetts, where he 
served as Chief Rabbi and pioneered 
many aspects of his community’s 

growth. 
 
In 1941, the Rav’s succeeded his 
deceased father as a Rosh Yeshiva of 
RIETS (Yeshiva University’s rabbinical 
seminary) while also retaining his Chief 
Rabbi position, regularly traveling 
between Boston and New York. In 

addition to those responsibilities, the 
Rav taught Jewish Philosophy in the 
Bernard Revel Graduate School and 
served important leadership roles in the 
Rabbinical Council of America and 
Mizrachi. His legacy as a leader of 
Modern Orthodoxy is marked by his 
meticulous dedication to halachah, as 

well as his passionate synthesis of 
religious and secular thought. 
 
In his lifetime, the Rav published only a 
few books. Since his death, many of his 
manuscripts have been published as 
books, many of his lectures have been 
transcribed in book form, and numerous 

works have been produced summarizing 
and analyzing his thoughts on a variety 
of issues in Talmud, Halachah, and 
philosophy. Shiurim L’Zecher Abba Mari 
is a collection of the lectures Rabbi 
Soloveitchik gave on the yartzheit of his 
father, and was published in his lifetime.  
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What is added by the concept of a crown 
[of Torah]?  
 
The common denominator of priesthood 

and kingship is that these crowns are 
given only after being anointed with the 
anointing oil. Both the High Priest and 
the King are identified as the anointed 
ones of G-d. There is one result of 
anointing – the sanctification of the 
person. The appointment of the High 
Priest and the King introduce a new inner 

sanctity which radiates glory and 
awakens personal intensification in the 
person… In light of this we understand 
the phrase “the crown of Torah” as one of 
the three crowns with which the Jewish 
people were crowned. A crown means the 
elevation of the person, personal 
intensification. Torah purifies and 

sanctifies and gives a necklace of grace to 
a person… 
 
The uniqueness of [Torah study at] night 
[which earns the crown of Torah] relates 
not to the fulfillment of [the duty of] 
study, but rather to the worship of the 
heart through Torah [study]. One cannot 

say that there is a preference of [fulfilling] 
the commandment to “meditate [in 
Torah]” by learning at night, for the verse 
says “and you shall meditate on it, day 
and night,” and equated the obligation to 
study during the day to that at night….  
 
However, regarding the status of learning 

as worship of the heart, based on “’to 
worship Him’ – worship Him through his 
Torah,” these times are different. Night is 
better than the day. Thus, we understand 
the Rambam’s words when he writes, 
“Even though there is a commandment to 
learn during the day and night” – based 
on the commandment of “and you shall 

meditate on it at day and at night” – 
nevertheless, “a person does not learn 
most of his wisdom,” and does not merit 
the crown of Torah except at night… 
“Arise and sing at night” – the song of 
Torah – that is worship of the heart. “At 
night song is with me, a prayer to the 
living G-d.”  

 
Only after explaining the concept of the 
crown of Torah, of worship of G-d 
through Torah, did the rabbis state of 
night that this time has a special 
connection to worshipping G-d, as the 
verse in Psalms says, “A song of ascents. 
Now bless the Lord, all you servants of 

the Lord, who stand nightly in the house 
of the Lord.” The servants of G-d – at 
night.  

 מה מחדש מושג הכתר?
 
 

והנה המכנה המשותף בכהונה ובמלכות 
הוא כי כתרים אלה ניתנים רק לאחר 
משיחה בשמן המשחה: בין כהן גדול ובין 

תוצאה ‘.  מלך משוחים ונקראים משיחי ד 
אחת למשיחה, והיא קידוש הגברא. המינוי 
לכהן גדול ולמלך מחדש קדושה פנימית 
המקרינה תפארת ומעוררת התעצמות 
אישית באדם.... לאור זה אנו מבינים 

ח   נ ו מ ה ” ה ר ו ת ר  ת ת “  כ ש ל ש מ ד  ח א כ
הכתרים שנכתרו בהם ישראל. כתר פירושו 
עליית הגברא, התעצמות אישית. התורה 
 מטהרת ומקדשת ומעניקה לוית חן לאדם...

 
 
 
 
 
 
 

הסגוליות של לילה משתייכת לא לקיום 
לימוד כי אם לחובת עבודה שבלב על ידי 
תורה. אי אפשר לאמר שישנו הידור מסויים 

ללמוד בלילה, כי הלא “  והגית ” במצות  
“ והגית בו יומם ולילה, ” הכתוב אומר,  

והשווה חובת לימוד היום עם חובת לימוד 
 הלילה... 

 
 
 
 

אולם ביחס לחלות לימוד בתורת עבודה 
עבדהו   –ולעבדו  ” שבלב על פי ההלכה,  

נחלקו העונות: לילה עדיפא “  בתורתו, 
ם שכתב “ מיום. לכן אנו מבינים דברי הרמב 

 –“  אף על פי שמצוה ללמוד ביום ובלילה ” 
מכל   –“  והגית בו יומם ולילה ” מכח הציווי  

ואינו “  אין אדם למד רוב חכמתו ” מקום  
 .… זוכה בכתרה של תורה אלא בלילה 

זוהי   –לרנה של תורה  “  קומי רני בלילה ” 
ובלילה שירה עמי תפלה לא”   ;עבודה שבלב 

 “ ...ל חיי-
 
 
 
 
 
 

רק לאחר שביאר ענין כתר תורה, והוא 
ה על ידי תורה, הביא מאמרי “ עבודת הקב 

ל בנוגע ללילה, שכן לזמן זה זיקה “ רז 
ד  לעבודת  ,  מיוחדת  כמבואר בפסוק ‘

שיר המעלות הנה ברכו  :בתהילים )קלד:א( 
‘ העומדים בבית ד ‘  כל עבדי ד ‘  את ד 

 בלילות.‘ עבדי ד“ בלילות.



established that the tithes should be distributed or eliminated 
by the eve of Pesach of the fourth year and the seventh 
(shemitah) year; some rule that the deadline is actually the 

afternoon of the sixth day of Pesach. (Rambam, Mishneh 
Torah, Hilchot Maaser Sheni 11:7; Minchat Chinuch 607:5) 
Either way, the text of viduy maaser should be recited on the 
afternoon of the seventh day of Pesach. (Hilchot Maaser Sheni 
11:3; Minchat Chinuch 607:5, 11) 
 

According to Rambam (Hilchot Maaser Sheni 11:4), this 
mitzvah applies even when there is no Beit haMikdash. 
Raavad disagrees, contending that viduy maaser must be 
performed inside the Beit haMikdash. Sefer haChinuch sides 

with Rambam that viduy maaser may be done anywhere, but 
he still rules that viduy maaser is not performed when there is 
no Beit haMikdash; perhaps this is because in the absence of 
a Beit haMikdash, we cannot use the maaser sheni tithe 
properly in Jerusalem (Chazon Ish Demai 2:6).  
 

torczyner@torontotorah.com 

We are commanded to distribute various tithes from Israeli 
produce to kohanim, levites and the needy, as well as to 
bring an additional maaser sheni tithe to Jerusalem and eat 

it there. Not all of the tithes apply every year, but in the 
course of three years we encounter all of the tithes. Devarim 
26:12-15 instructs us that after the third year, we recite a 
text declaring that we have distributed all of the tithes 
properly, or at least we have removed them from our homes; 
this is the mitzvah of viduy maaser. Sefer haChinuch lists 
this as the Torah’s 607th mitzvah. 
 

The viduy maaser declaration is simply a declaration, in any 
language, of the appropriate verses in Devarim 26. One 

might wonder why we make such a declaration at all. Sefer 
haChinuch suggests that the Torah recognizes that we take 
our speech seriously, and it harnesses the authority 
invested in our word to ensure that we will tithe properly. 
 

The Torah does not specify a date for viduy maaser, saying 
only to perform it “at the end of three years”. The Sages 

The 613 Mitzvot: #607 - Giving Our Word Rabbi Mordechai Torczyner 

Weekly Highlights: Sept. 16 — Sept. 22 / 25 Elul — 1 Tishrei 

Time Speaker Topic Location Special Notes 

     Sept. 15-16 שבת

After Hashkamah Adam Friedmann Parshah Analysis Clanton Park  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

After minchah R’ Mordechai Torczyner Gemara Avodah Zarah BAYT Simcha Suite 

Motzaei Shabbat Pre-Selichot    

10:30 PM Adam Friedmann An Intimate Encounter Bnai Torah  

11:15 PM R’ Mordechai Torczyner 12-Step Teshuvah Shaarei Tefillah  

12:15 AM R’ Jonathan Ziring The Midnight Song Aish Thornhill  

12:30 AM Adam Friedmann An Intimate Encounter Clanton Park  

Sun. Sept. 17     

8:45 AM R’ Jonathan Ziring Responsa BAYT Hebrew 

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Third Floor 

9:00 AM Adam Friedmann Learning to Forgive 
Clanton Park 

Breakfast Served 
Members Only 

10:00 AM to 
11:20 AM 

R’ Jonathan Ziring 
R’ Mordechai Torczyner 

“G-d Is My Light” 
Kapparot: Should I? 

Midreshet Yom 
Rishon at BAYT 

For women; 
Refreshments served 

Mon. Sept. 18    

7:00 PM Adam Friedmann Great Jewish Thinkers Terraces of Baycrest Open to the public 

Tue. Sept. 19     

11:30 AM R’ Mordechai Torczyner Ribbit Yeshivat Or Chaim Advanced 

Thu. Sept. 21 Rosh HaShanah, Day 1    

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

Fri. Sept. 22 Rosh HaShanah, Day 2    

Before minchah R’ Jonathan Ziring Daf Yomi BAYT Rabbi’s Classroom 

For University Men, at Yeshivat Or Chaim 
11:00 AM Sundays, Contemporary Halachah, Rotation of Rabbis—This Week: Adam Friedmann 

8:30 AM Mondays, Nefesh haChaim with Rabbi Jonathan Ziring 
 

For University Women, at Ulpanat Orot 
9:30-11:30 AM Monday, Rabbi Aaron Greenberg, Topic: Elul 

9:30-11:30 AM Tuesday, Mrs. Ora Ziring, Topic TBD 


