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Burning Pharaoh’s Wagons Yisroel Meir Rosenzweig 

Philistine forces and, upon defeating 
them, burns the idolatrous 
paraphernalia that they had abandoned 
in the heat of battle. (See Targum, 

Rashi) The midrash is reflecting David’s 
act onto Yehudah in Egypt. 
 

While Rabbi Einhorn notes the 
connection between Yehudah and David 

HaMelech in Shmuel II 5:21, he doesn’t 
expand upon this link. Perhaps, 
however, by reflecting on the thematic 
parallels between the story of Yehudah 
and David, we can derive several 
lessons about the roles and 
characteristics of leaders. A few 
parallels are: 

 In each, the leader emerges as others 
unite behind him to face a crisis. The 
brothers united around Yehudah’s 
leadership as they faced the danger of 
losing Binyamin to the viceroy of 
Egypt, just as the tribes of Israel 
united around King David to lead 
them into battle against their 

enemies. 
 Each leader’s heroism allows those he 

is responsible for to move past the 
underlying conflict and bring it to a 
meaningful resolution. Yehudah’s 
struggle was the product of the 
tension created by the sale of Yosef 
and the pain it caused Yaakov. His 

heroism leads to Yosef’s revelation to 
his brothers and the subsequent 
unification of all of Yaakov’s family in 
Egypt. Similarly, by bringing peace to 
Israel, David is able to bring the Aron 
HaKodesh to Jerusalem, allowing the 
Jews to understand the inherent 
connection between the monarchy of 

man and G-d.  
 Both Yehudah and David are known 

as the paradigmatic baalei teshuvah, 

presented as those who can 
successfully learn from their 
mistakes, rather than as those born 
flawless.  

 

There are certainly other parallels, but 
it is perhaps the third that is most 
important in understanding the 
character of a leader. This midrash’s 

comments do more than resolve the 
inconsistency regarding who sent the 
wagons to transport Yaakov. It 
communicates who Yehudah was, or 
more accurately, who he had become 
through his life experiences. Rabbi 
Jonathan Sacks notes the contrast 
between Yehudah’s “selling out” against 

Yosef, “Let us sell him to the 
Yishmaelim” (Bereishit 37:27), and his 
absolute refusal to commit the same 
wrong against Binyamin during his 
interaction with Yosef in Egypt. Clearly, 
Yehudah was a changed man. It seems 
he now stands up for what is morally 
right, even in the face of tremendous 

consequences for his own well-being, as 
opposed to his previous selling of Yosef. 
The quality is seen here, as well as in 
the story of Tamar. This courage would 
later be exhibited by King David as well. 
 

Yehudah’s qualities elicit Yaakov’s 
blessing for Yehudah: “Yehudah, [as for] 
you, your brothers will acknowledge 
you. Your hand will be at the nape of 
your enemies, your father’s sons will 
prostrate themselves to you… The 
[royal] sceptre shall not depart from 

Yehudah… and to him will be a 
gathering of peoples.” Yehudah’s 
reformed morality transformed him into 
a true leader, setting the stage for the 
future Jewish monarchy.  
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One can almost imagine the scene as 
Yosef’s brothers arrive back in 
Canaan, greeting their father. The 
Torah dwells on the seemingly 

mundane detail of their mode of 
transportation: wagons. (Bereishit 
45:19, 21, 27; 46:5) The most common 
explanation (Bereishit Rabbah 94:3, 
cited by Rashi) is that Yosef was 
proving to Yaakov that he was alive by 
alluding to the final piece of Torah they 
had learned together before Yosef’s 

disappearance – the laws of eglah 
arufah. However, immediately 
preceding this idea, the midrash 
includes a perplexing line. “’And he 
saw the wagons [that Yosef had sent].’ 
The wagons that Pharaoh had sent to 

carry him had idols carved into them. 
Yehudah stood up and burned them. 
The tribe of Yehudah was taught to 
burn idols.” 
 

In his comments on this midrash, 
Rabbi Zev Wolf Einhorn notes that the 
Torah is ambiguous as to who sent the 
wagons. We are told that Pharaoh sent 
them (Bereishit 46:5), but when they 
actually arrive by Yaakov, we are told, 
“He saw the wagons that Yosef had 
sent” (ibid 45:27). What happened to 
the wagons that Pharaoh had sent? 

This midrash is solving the problem by 
suggesting that Yehudah destroyed the 
first wagons in order to eradicate the 
idols that were carved upon them, 
forcing Yosef to send new ones.  
 

Yehudah alone is named as the one 
responsible for this act. Perhaps, 
Chazal attribute this to Yehudah 
specifically because his descendant, 
David HaMelech, would later do the 
same. In Shemuel II 5:21 (see also 
Divrei HaYamim I 14:2), David battles 
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Book Review: Shaarei Kedushah HaShalem 

desirable spiritual traits, and by having a precious and 
elevated soul we will merit to receive goodness. The 
benevolent G-d wishes to benefit His nation. And it is our 
glory and beauty to have mercy on one who has worked for 

us, to give him of our own as kindness, aside from any 
salary we have agreed to give him. This is logical, and there 
is no need to discuss this at length.” 
 
Rabbi Shimshon Raphael Hirsch (Commentary to Devarim 
15:12) identifies a powerful social message in this mitzvah: 
“This mitzvah has great meaning, and especially regarding a 
person upon whom the court has decreed slavery in order to 

re-pay the debt of his theft. This mitzvah completes the 
general picture of a caring and concerned humanity, which 
Divine law applies even for the criminal. (See Commentary 
to Shemot 21:2.) This law applies even for the criminal who 
lacks means, whose lack of means caused him to be sold for 
temporary slavery in order to pay the debt of his theft. This 
criminal will not be returned to himself empty-handed. The 
one who was a master until now is instructed to act toward 

him with brotherly love, and to outfit him with a small 
supply of assets to enable him to find an honest livelihood. 
In the Jewish regime of the duty of tzedakah and law of 
tzedakah, the community can tell itself with a settled 
conscience that no one in its midst is dragged into crime 
due to strained circumstances.”  
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Normally, the Torah licenses employees to interrupt their 
employment at any time; we are slaves only to G-d. However, 
the Torah does not prohibit a Jew from selling the right to his 
labour, forfeiting the possibility of cancellation. This may 

happen when a thief cannot pay for his theft, or when an 
indigent person cannot support himself or his family. The 
Torah places significant limits on the slave owner’s rights, 
and it institutes a range of protections for the dignity and 
safety of the slave. [For more on this, see Toronto Torah 1:36-
37, addressing Sefer haChinuch 42-45 and 344-348.] 
 
In addition to the rules governing slavery itself, Devarim 

15:12-15 declares, “When your Hebrew brother or sister is 
sold to you, he shall work for you for six years, and in the 
seventh year you shall send him away from you, free. And 
when you send him away from you, free, you shall not send 
him empty-handed. You shall surely give to him from your 
sheep, and from your granary, and from your winepress; that 
which G-d has blessed you with, you shall give to him. And 
you shall remember that you were a slave in the land of 

Egypt, and Hashem your G-d redeemed you. Therefore, I 
command you this today.” Sefer haChinuch counts this as 
two mitzvot: Give to the slave when freeing him (Mitzvah 
482), and do not refrain from giving to him (Mitzvah 481). 
The Torah’s term for these gifts is ha’anakah. 
 
Sefer haChinuch (482) notes the benefit this mitzvah 

provides for a holder of slaves: “We will acquire precious and 

Shaarei Kedushah HaShalem 

Rabbi Chaim Vital 
Barzani, 5765 
 

The Premise of the Book 
Rabbi Chaim Vital argues that the goal 
of the prophets of Israel was to bond 
with the Will of Hashem. Their lives 
were spent in pursuit of a connection 
with the Divine, and through their 
pursuits,  they merited  Divine 

inspiration or ruach hakodesh. Their 
practices were passed down through 
the generations until the sages of the 
Mishnah and Talmud, who were called 
perushim (separate ones), who would 
use these same modes of meditation. 
The most famous example recorded in 

the Talmud is the “four who entered the 
orchard” (Talmud Chagigah 14a). These 
practices take tremendous effort and 
exertion, and after many generations, 
people despaired of their abilities and 
the practices were largely abandoned.  
 
Recognizing a growing hunger and 

thirst for the inner wisdom of Torah, 
Rabbi Chaim Vital, the top student of 
both Rabbi Moshe Cordovero and Rabbi 
Yitzchak Luria, pursued the teachings 
and practices of achieving ruach 
hakodesh. In Shaarei Kedushah, he 
“reveals a handbreadth and conceals a 

thousand cubits” (Introduction), but 
opens the door for anyone who is truly 
interested in taking the necessary steps 
to experience the levels of Divine 

revelation available to the human 
psyche. Indeed, he writes that 
everything he has written down has 
been tested for effectiveness, before 

inclusion in the book. 
 
The Book 
Shaarei Kedushah is divided into four 
parts, each divided into “gates”, as 
follows: 
 Part 1: A description of the practices 

of piety and separation which bring 
a person to ruach hakodesh. This 
includes manners of performing 
mitzvot and recognizing the result of 
failing to do so. 

 

 Part 2: Provides rebuke, and focuses 
on the reward and punishment for 
our actions. It finishes with a section 
on the importance of repentance and 
confession and how they enable the 
desired attainment. Rabbi Vital 
includes sample texts of confession 
that can be used as a starting point 

to one’s own personal confession.  
 

 Part 3: This section begins with a 
very brie f  summary of  the 
Kabbalistic understanding of 
creation. It serves as a framework for 

t h e  r e s t  o f  t h e  ch a p t e r , 
understanding how ruach hakodesh 
“works” ,  di f fe rent leve ls  o f 
attainment, and the various 
experiences that our prophets and 
sages had. It also describes the 
nature of humanity and the natural 

impediments one will face along 
one’s journey. 

 

 Part 4: This part has historically 
been left out of published editions. 
The first three sections are 
academic, but the goal of the book is 
the practice. The fourth part 
includes various meditations, 
visualizations and preparations 

through which one can attain levels 
of prophecy. 

 
Using the Book 
In Part 2, Gate 2, Rabbi Vital quotes a 
midrash (Eliyahu Rabbah 9) explicitly 
stating that the practices in Shaarei 
Kedushah are for everyone: Jews and 
non-Jews, men and women, slaves and 
servants. However, the success that a 
person will experience will be 
commensurate with one’s actions and 
behaviour.  
 

Like any book of mussar (character 
development), Shaarei Kedushah 
wants us each to become our best 
selves. However, while most mussar 
books consider achieving sanctity the 
desired end, Shaarei Kedushah views 
it as a means to the attainment of 
prophecy. The step-by-step practical 

guide is a feature that elevates Shaarei 
Kedushah into a class of its own.  
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613 Mitzvot: Mitzvah 481-482: Gifts for a Freed Slave Rabbi Mordechai Torczyner 

Rabbi David Ely Grundland 



Torah and Translation 

Divine Payback for Suffering 

The Dubner Magid, Ohel Yaakov, Vayechi 

Translated by Rabbi Baruch Weintraub 

Biography 
 

Rabbi Yaakov Kranz 

“The Dubner Maggid” 
 

Rabbi Baruch Weintraub 

Visit us at www.torontotorah.com 3 

Young Yaakov was born to the Kranz 
family in 1741, in what is now called 
Belarus. Little is known about his early 
years. At the age of eighteen, Yaakov 

married and moved to his father’s in law 
house in Mezritch, which is now part of 
Poland. There, Yaakov became a tutor for 
young boys, and from time to time he 
delivered parshah-based sermons for the 
local Jewish population. The sermons 
were given in Yiddish, and included 
many stories and vivid parables, for 

which he became famous. The simple 
people loved him, and he was made into 
a permanent “Maggid” (preacher).  
 

After a few years, Rabbi Yaakov’s father 
in law was not able to support him 
anymore, and the salary offered to him 
by the Mezritch community was not 
enough to sustain his family. Rabbi 

Yaakov began to wander among the 
Polish Jewish communities, eventually 
settling down in Dubno, which is now 
part of Ukraine. There he preached for 
eighteen years, gaining a wide reputation 
as a lucid and eloquent speaker. In those 
years he became known as the Dubner 
Maggid, and this name stuck even when 

he moved, toward the end of his life, to 
Zamość.  
 

The Dubner Maggid was mainly famous 
for his parables, and his unmatched 
ability to simplify and demonstrate the 
subtlest Torah concepts and lessons. He 
was acknowledged by the different 
streams of his contemporary Jewish 
world – from Hasidic Rebbeim to the 

Vilna Gaon. The latter even asked the 
Maggid to inspect and rebuke him when 
necessary, and the letters exchange 
between them were recorded. It is told 
that Moshe Mendelson called him “The 
Hebrew Aesop”.  
 

The Maggid passed away at the age of 
63, in 1804; his yahrzeit is this coming 
Tuesday, the 17th of Tevet. 
 

While no books by the Maggid were 
printed while he was still alive, a 
treasure of manuscripts was found by 
Rabbi Avraham Dov Ber Flahm, forty 
years after his passing. Some of these 
were ready for print, and Rabbi Avraham 
edited and published them. The 
manuscripts led to five books: – four 
commentaries on Torah, Nach (Prophets) 

and the Haggadah, and another of 
general moral teachings. 
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“And Yaakov lived in the land of Egypt 
for seventeen years.” (Bereishit 47:28) It 
seems it would have been appropriate to 
just write the general number, “And 

Yaakov lived for one hundred, etc.” and 
nothing more [omitting “the land of 
Egypt”]. The explanation I prefer is… 
that in His Kindness He completes a 
person’s early life, and according to his 
suffering and pain He will give and add 
to his late life, even double, to complete 
what they lack… 

 
That is what happened with Yaakov, 
that in his late days his life was 
completed for all of the days of his life 
which had been loaded with the burden 
of events and misfortunes, from Yosef, 
Shimon and Binyamin and the like, and 
this lack was filled in his days in Egypt. 

And that is, “And Yaakov lived in the 
land of Egypt, etc.”… 
 
Following this consistent rule, we must 
believe that a day will come, and He will 
want us as a father wants his son, and 
will complete our days with the benefits 
we have lacked…  

 
We will understand it by a parable: a 
rich man lost his wife, and in his city 
was one woman, a woman of strength 
and fame, who had ben engaged in 
business since her husband had died. 
Although she had nothing of her own, 
she borrowed money on credit. He 

wanted to marry her, and he called to 
her and spoke to her heart, saying, “I 
will not take anything from you, but 
before our marriage we need you to be 
clean of debt, such that no one should 
have your signature [to sue you].” Then, 
he went, secretly, to her lenders, and 
gave them counsel and schemes to 

collect from her easily and quickly. 
When the woman heard about this, she 
came to him and said, “If that is how 
you behave today, what are you going to 
do after our marriage?” He told her, 
“Don’t you see that I do not intend to 
harm you with all my dealings with you, 
G-d forbid, but rather all of my deeds 

stem from my great love for you, and 
from my will to marry you and rejoice 
together soon?”  
 

The message is as we have said: In human eyes it seems that G-d intends to pain 
and hurt us with the events that befall us – the famine and pain - G-d forbid. But 
that which is known to be true in the heart of our nation is that these are means for 
the growth of future good, G-d willing, and that is why He is diligent to bring them, 

blow after blow, in order to hasten the good coming from them.  

עשרה ”  יעקב בארץ מצרים שבע  יחי  ו
)בראשית מז, כח(. הלא מהצודק היה “  שנה 

ויחי יעקב מאה ” שיאמר אך מספר הכללי  
ולא יותר. והקרוב אצלי בזה הוא... כי ‘”  וכו 

ממדת טובו יתברך למלא ולהשלים ימי 
צער  י  חי לכל בהם  ים,  נ האדם הראשו
ומכאובי המקרים יתן ויוסיף לו באחרית 
 ימיו מנה אחת אפים להשלים כדי חסרונם...

 
ועל דרך זה עצמו היה הדבר ביעקב אבינו 
עליו השלום, שבאחרית ימיו נמלאו כל ימי 
חייו מה שהיה מעומס בהם בנטל המקרים 
ומשא היגונות והצרות מיוסף ושמעון ובנימין 
וכמוהם, ונשלם החסרון הזה בימים שהיה 

ויחי יעקב בארץ מצרים ” במצרים. וזהו  
 ‘”...כו
 

ואחר הכלל הנאמן הזה, עלינו להאמין כי עוד 
היום יבוא והוא יתברך כאב את בנו ירצנו 
 וימלא ימינו בטובות הנעדרות מאתנו...

 
אבל נבין הענין במשל: עשיר אחד מתה עליו 
אשתו, והיה בעירו אשה אחת גברת חיל 
להלל מאד, אשר מעת מת בעלה היה עסקה 
במשא ומתן. אף כי לא היה לה דבר משלה, 
לקחה סחורה באמנה ובהקפה. ותיטב האשה 
בעיניו לקחתה לו לאשה, ויקרא אליה וידבר 

הלא אנכי לא אקח ממך ” על לבה לאמר  
מאומה, אך על כל פנים מהצורך שתהיה 
נקיה מבעלי חובותיך הנושים בך מחיר 
סחורתם ולא תהיה חתימת ידך יוצא מיד מי 

והיה הולך בלט אצל בעלי החובות “  לתבוע, 
הנושים בה והיה נותן להם עצות ואפני 
תחבולות איה איפה יפרעו ממנה קל מהרה. 
ויהי בהתוודע הדבר אל האשה באתה אליו 

אם ככה אתה עושה לי ” ותדבר לו לאמר  
“ כהיום, מה תעשה עוד עמדי אחר הנשואין? 

הלא לך לב לדעת כי אין כוונתי ” אמר לה,  
במעשי להרע עמך חס ושלום, בלתי כל מה 
שאני עושה עמך כיום הוא אך מפאת רוב 
אהבתי אותך, וכי שוקד אני למהר לקחתך 

 “אלי לשוש בשמחתנו.
 

הנמשל הוא מה שאמרנו, כי כפי ראות אנוש 
ה חושב בהמקרים “ בעיני בשר ידומה כי הקב 

העוברים עלינו עצמיית הרעב והכאב חס 
ושלום אבל המאומת בלב אומתנו הוא 
שהמה העילות והאמצעיים לצמיחת קרן 

ה אשר על כן שוקד יתברך “ הטוב העתיד אי 
להביאם מכה אחר מכה עבור למהר ולהחיש 

 הטוב הצומח מהם.



Weekly Highlights: Dec. 26 — Jan. 1 / 14 Tevet – 20 Tevet 
 

Many of our classes are on hiatus this week, but opportunities remain! 

Time Speaker Topic Location Special Notes 

     Dec. 25-26 שבת

8:50 AM R’ Jonathan Ziring Parshah BAYT SImcha Suite 

After Hashkamah Yisroel Meir Rosenzweig Midrash Rabbah Clanton Park  

Before minchah R’ Jonathan Ziring Daf Yomi BAYT  

After minchah R’ Mordechai Torczyner 
Gemara Avodah Zarah: 

In the Shadow of Idola-Tree 
BAYT  

6:30 PM R’ David Ely Grundland Parent-Child Learning Shaarei Shomayim Not this week 

Sun. Dec. 27     

7:30 AM R’ David Ely Grundland Gemara Pesachim Shaarei Shomayim  

8:45 AM R’ Josh Gutenberg Contemporary Halachah BAYT Not this week 

8:45 AM R’ Jonathan Ziring Hosheia BAYT Hebrew 

9:15 AM R’ Shalom Krell The Book of Shemuel Associated (North) Hebrew 

Mon. Dec. 28     

9:30 AM Mrs. Ora Ziring Women’s Beit Midrash Ulpanat Orot Not this week 

7:30 PM Beit Midrash Night at Yeshivat Or Chaim and Shaarei Shomayim Not this week 

Tue. Dec. 29     

10 AM to Noon Mrs. Ora Ziring Women’s Beit Midrash Ulpanat Orot Not this week 

1:30 PM R’ Mordechai Torczyner Iyov Shaarei Shomayim Not this week 

Wed. Dec. 30     

6:15 AM R’ David Ely Grundland Gemara Pesachim Shaarei Shomayim  

8:00 PM Yisroel Meir Rosenzweig Contemporary Halachah Shaarei Tefillah Not this week 

Thu. Dec. 31     

1:30 PM R’ Mordechai Torczyner Yehoshua 49 Michael Ct. Not this week 

Fri. Jan. 1     

9:30 AM to 
10:30 AM 

R’ Mordechai Torczyner 
Using Deadly Force 
Against a Terrorist 

BAYT 
University students 

Light breakfast 

1930), Chancellor sent a 90-page dispatch to the Colonial 
Office, pinning the blame for Arab violence on the growth of 
the Jewish community, and disenfranchisement of the Arab 
population. He lobbied for restrictions on Jewish immigration 

and land acquisition. 
 
One result of Chancellor’s diplomatic push was that Zionist 
groups focused their efforts on purchasing land for contiguous 
enclaves. Another result was the 1930 Passfield White Paper, 
limiting Jewish immigration and proposing institution of a 
legislative council with an Arab majority. [See Toronto Torah 
7:5.] While the vision of a Jewish homeland was re-asserted in 

a letter by British Prime Minister Ramsay MacDonald to 
Chaim Weizmann in 1931, Chancellor’s message would be 
revived in the 1939 British White Paper, under Prime Minister 
Neville Chamberlain.  
 

torczyner@torontotorah.com 

17 Tevet is Tuesday 
 

In the years following the 1917 Balfour Declaration, in 
which the British government endorsed creation of a Jewish 
homeland, violent protests grew. Sir John Robert Chancellor 

became the third High Commissioner of the British Mandate 
in Palestine in 1928, and during his term, in August 1928 
and again in August 1929, Arab populations engaged in 
widespread pogroms against Jewish communities in 
Palestine. 
 
Chancellor formed the opinion that the violence occurring 
on his watch was largely due to the growing Jewish 

population, and its vision of statehood. Frustrated, 
Chancellor wrote to his son that Jews are “an ungrateful 
race”, while Arabs are “like children, and very difficult to 
help.” (Evyatar Friesel, Through a Peculiar Lens: Zionism and 
Palestine in British Diaries) On 17 Tevet 5690 (January 17, 

This Week in Israeli History: 17 Tevet 5690 (1930) 

Lord Chancellor’s Damaging Dispatch 
Rabbi Mordechai Torczyner 


