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Dear Friends,

It is my sincere hope that the Torah found in this virtual sefer may serve to enhance your Sukkot
experience. We have designed this edition not only for the individual studying alone, but even
more so for conversations around the Sukkot holiday table.

It is fitting and fortunate that the edition of the To Go series for Sukkot, when commandments
and customs implore us to embrace all Jews and recognize that each Jew is a contributing
member of Knesset Yisroel, is dedicated in memory of Mr. Irby Cooper by his loving family. Mr.
Cooper’s work on behalf of the Baron Hirsch Synagogue in Memphis and the Margolin Hebrew
Academy with its Cooper Yeshiva High School for Boys was both his love and labor. His
pioneering spirit built Memphis into a makom torah, a place where Torah is still accessible to all.
As students of the Memphis community, products of his vision, build homes in communities
around North America and Israel, we recognize that we are all beneficiaries of the seeds he
sowed. May his memory continue to be a blessing.

Chag Sameiach,

Rabbi Kenneth Brander
The David Mitzner Dean, Yeshiva University
Center for the Jewish Future
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Z.eh Hakadosh
Baruch Hu

Rabbi Zevulun Charlop

Special Advisor to the President on Yeshiva Matters

Probably the most popular and well known midrash relating to the daled minim, the four species
that we take on Sukkos is the one that defines and distinguishes the wholeness of the Jewish people
in its distinct and possibly at times disparate parts: even as the esrog has taste and fragrance, taam
vareyach, so too are there Jews who combine Torah, identified with taste and maasim tovim, good
works, identified with fragrance. The lulav refers to those Jews who have taste, Torah, but want for
maasim tovim, fragrance. Others are likened to hadasim, to myrtles. They have maasim tovim but
are not necessarily learned in Torah. Finally, we have the willows, the aravos, which have neither
taste nor fragrance.

And the midrash wonders, how does HaKadosh Baruch Hu relate to these human willows, without
taste or fragrance?

What does the Holy One Blessed Be He do with or to them?
He can’t destroy them! Instead, He ‘ties them all together
into one congregation and they atone for each other.” And if
you do this, at that very moment, I am uplifted!

ROR WK R 77287 272 W 73" 7
I DAR AR 0910 WP 7"2p0 R
TNIX T2 2NOWY oK 1R ¥ 19X 171901

T19VND CIR YW

Vayikra Rabbah 30:9 w:? 7127 KM

But the question remains, how and why do we need the aravos altogether? They have no Torah,
they have no maasim tovim. What do they add or contribute? On the contrary, they may diminish
from the wholesomeness and sanctity of the others, separate or united.

The answer, it seems to me, is provided two midrashim earlier, in anticipation almost, which
astonishingly denominates each of the four species and each on its own as the Holy One Blessed
Be He, even the lowly and undistinguished aravos.

What in the world does the midrash mean when it proclaims of each of the minim, including the
aravos, individually, Zeh Hakadosh Baruch Hu, this is the Holy One Blessed Be He.

For me, this midrash is a startling articulation of one of the loftiest and essential teachings of
Torah, of Yiddishkeit, that all Jews - and in a real sense all humanity - in different ways, whatever
their station and whoever they be, share at bottom the breath of Hashem, the tzelem Elokim, the

! Reprinted with permission from RIETS Rabbinic Alumni's CHAVRUSA Magazine, Tishrei 5771, September 2010
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image of God, that He infused into Adam Harishon at the very inception of Creation. And, it is this
truth which was self evident to the Founding Founders of these United States and speaks to the
overriding splendor of the American democracy and sets it altogether apart from the French
Revolution that followed.

The American Revolution was defined and took its strength from the Declaration of
Independence which proclaims in that elegant and vaulting cadence that “We are endowed by our
Creator with certain inalienable rights.” With their invoking of the Borei Olam Hakadosh Baruch
Hu, the Creator, these giants who “brought forth on this continent, a new nation, conceived in
Liberty, and dedicated to the proposition that all men are created equal,” projected the ultimate
truth about all of us, that the tzelem Elokim — the irrepressible and undying spirit of Hakadosh
Baruch Hu — reposes securely, inextricably and eternally in us and our descendants.

Murbiyos

Near the end of the 1973 Yom Kippur War, when literally and miraculously, victory was snatched
from the jaws of defeat but which unfortunately brought in its wake massive casualties, my father,
Rabbi Yechiel Michel Charlop zt'l shared with me on the Hoshanah Rabbah of that year, as the war
was winding down and our enemies were on the run, that he now understood more fully the

mishnah in Sukkah (Sukkah 45a).

How was the mitzvah of aravah accomplished? There DRWITR 11ONY TP DPD TXD 727V MK
was a place below Yerushalayim called motza. The awn 7PURYM av? PTI RYIM XN
agents of the beis din would descend there and collect >TE2IMN POPIN PRI 727 2w NN
murbiyos of aravah and would erect them at the sides of TN 72399 POIDD WK NN
the altar, with their tops bent over the altar...

The Gemara (Sukkah 45a) describes these murbiyos, as very tall willows, which surrounded the
mizbeyach on Hoshanah Rabbah and around which seven hakafos were made.

My father asked, why did they particularly choose aravos? They should have surrounded the
mizbeyach with the beautiful esrogim or the imposing lulavim, or the sweet smelling and comely
hadasim instead.

It was in the context of the heavy and heartbreaking casualty reports that he sensed a new
understanding of murbiyos — the aravos of Hoshanah Rabbah. While it is true that the talmidim of
the Yeshivot Hesder who served in Tzahal sustained, early on, possibly the greatest losses certainly
in relative proportion to their numbers. This was owing to the fact that they chose to stay at their
posts, to man the border on Yom Kippur, so that their less observant comrades could go home for
the Holy Day.

Nonetheless, it was clear that the vast majority of those who died al Kiddush Hashem, protecting
and defending Eretz Yisrael against the sneak, brutal and sweeping onslaught of the enemy, were
the less lettered and less devout Israeli soldiers. My father noted that they may have been perceived
in some quarters as the aravos of our people — no taste and no fragrance. However, the truth of
the matter was that in all likelihood without their sacrifices, we could not have emerged victorious
in those dark days. Without them, heaven forefend, there may not have been a State of Israel today.
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On Hoshanah Rabbah, a day likened to Yom Kippur, it was the aravos which adorned the
mizbeyach, because their human representations were closest to the mizbeyach. They proved to be
the korbanos, the sacrifices, which saved the day. In the conglomerate of the Jewish people they
were surely not an unimportant component. Therefore, no less of them do we declare zeh
HaKadosh Baruch Hu.

Having said all this, however, as bnei Torah and maaminim b’nei maaminim, we must know that no
less than the heroic soldier on the battlefield, in different and possibly in profounder ways, Talmud
Torah and yiras Shamayim cannot be trumped. This truth should never be lost on us.

One of the premier commentaries, the Atzei Yosef found in editions of the midrash, understood the
inclusion of the aravos among the daled minim from a different vantage point. With their failings
and all — without taam and reyach — it was the aravos who surprisingly wanted to be at one with
the esrogim, the lulavim and the hadassim. That in itself is a mighty saving grace.

Avaryanim

The authors of the Yom Kippur machzor deemed it appropriate to open the Kol Nidrei service
with a special plea to the beis din shel maalah, the tribunal above and the beis din shel matah, the
tribunal here on earth, to allow the avaryanim, loosely translated as sinners, to pray with the
congregation. Indeed it can and should be construed as a call of welcome to them.

I often wondered why the word avaryan for sinner was chosen and not the more common posh’im
and chot'im, words or forms of these words which abound in the machzor? It seemed to me that
avaryan was deliberately selected over its more familiar synonyms because it also resonates the
word ivri, which is a highlight of Maftir Yonah, which we read as prelude to Neilah. Most of us are
familiar with the story of Jonah the prophet who was fleeing from the Almighty who put upon him
an urgent, awesome, charge to preach teshuvah to the forsaken metropolis of Nineveh, which
otherwise stood imminently to be destroyed. Jonah apparently for some reason not altogether
clear to us, took flight on a ship which in time was met by a furious storm which threatened to
break his ship apart, burying crew and passengers in the deep oblivion of the sea.

When his fellow voyagers asked Jonah, the stranger among them, who they properly suspected is
the cause of their impending misfortune, “who are you and where do you come from?” Unafraid he
says Ivri Anochi, I am a Hebrew, even as he is running away from G-d.

Avaryanim was the word chosen for sinners because of its cognitive similarity to ivri. We don’t
force the aravah to be bound up with the other more committed kinds. In fact, the aravah, as
distanced as he is from the many hallowed perspectives of our faith, nonetheless wants to be part
and parcel of the Jewish people and to show himself before the Almighty at least once a year. His
Jewish tzelem Elokim is still alive and pulsating and is witnessed to the fact that he is not, heaven
forefend, sundered from his roots, from klal Yisrael. And in this sense, it can be said of this aravah
zeh Hakadosh Baruch Hu. He is a posheya or a choteih perhaps, but he proclaims ivri anochi, and
therefore he is called an avaryan.
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Vat’chasreihu me’at m’Elokim, v’chavod v’hadar
te’atreihu

But there is another concept, certainly no less majestic than tzelem Elokim, and probably another
understanding of tzelem Elokim, that tzelem Elokim not only applies to the moral and ethical
imperatives which ought to distinguish him from other inhabitants of the universe, but gives
nearly literal meaning to David’s soaring conception of who man is when he proclaims,

When I behold Your heavens, the work of Your fingers, the 0P2219) T TOVILN Wyn THY ARIN 7D
moon and the stars which You established. What is man
that You are mindful of him and the son of man that You
think of him? You have made him slightly lower than
Elokim and have crowned him with glory and honor.
Tehillim 8:4-6 -7:n 299N

"D DTN T WM " VA TR0 WY
2771 79291 DTN LY T REN ITR9N
AR

I don’t believe that ever before in human history has this psalm been more understood and felt as
in the last 25 years, and increasingly in the last five to ten years. The psalm introduces the notion of
va'tchasreihu me’at me’Elokim, of man being slightly less than Elokim, with ki er’eh shamecha,
ma’aseh etzb’osecha, yareyach v'chochavim asher konantah, When I behold Your heavens, the work of
Your fingers, the moon and the stars which You established ...

Buckminster Fuller, the noted architect and iconoclast who died several years ago observed, “Until
I 'was 28, we knew only about our own galaxy. In 1923, Hubble discovered another galaxy. Since
then we have discovered 2 billion beyond that.” And I might add that in the years since, even
millions and possibly billions more. Amazing! But that is exactly what Chazal told us nearly two
millennia ago in Brachos (32b) and specifically in the explanatory note that appears in the Artscroll
edition of the Talmud (note 23), which invokes Chazal’s understanding centuries ago of the
vastness of the universe.

The Gemara, undoubtedly taken from some ancient Mesorah that was handed down from
generation to generation, pictures for us a hierarchy of galaxies with the names ligyon, rahaton,
karton and gostera, telling us the precise number of stars attached to each of these galaxies. Artscroll
computes or attempts to compute their total number: “Ligyon, rahaton, karton and gostera are titles
for different officers [taken apparently from Roman military parlance] (Rashi), proceeding in a
hierarchy from the higher to the lower levels (Ben Yehoyada). Each “officer,” representing a
system of stars or other heavenly bodies, controls numerous lower-level “officers” and their
“divisions” beneath them, and so on. The lowest level “officers,” the gosteras, numbering in the
hundreds of millions (12x30x30x30x30x30), each has attached to it several billion stars (365
thousand myriad). This amounts to quadrillions of stars.”

A talmid of mine through a strange happenstance was in the same car with Garrett Reisman, the
only Jew to have lived on a space station for 90 days. He returned to earth a little over two years
ago. And our talmid, upon learning that he was Jewish, asked if he had placed a mezuzah on the
space station, not really expecting a positive answer. He was surprised when Reisman told him, “I
did in fact affix a mezuzah on one of the posts of the space station.”
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At the same time, only in the last few years, the GPS has become part of us, it goes wherever we go.
It can direct billions of people to billions of destinations instantaneously. It can tell a billion people
at the same time all around the globe with absolute precision, how they can get to their
destinations. And if any of them or all of them, for that matter, make a wrong turn, it will
immediately change directions in a second for those billion people. Wherever you are, whether in
China or Timbuktu or the Bronx, the itinerary will be changed; it knows exactly where you are.

In the last few years we have seen the Hadron Collider, which hopes for the first time to move at
speeds faster than the speed of light. Theoretically it would take us back in time. We have reached a
pass in history when we can think of going back in time. It is axiomatic in Judaism that the closer
one gets to the past, the closer you come to ma’amad har Sinai, the closer you come to Hashem.
Chadesh ya’meinu k’kedem. It’s uncanny that the word Hadron, which is an acronym of scientific
terms and parts that comprise this collider, is hadron, which means returning or going back.

Only a short while back, in the August 11,2010, New York Times Blog Opinionator exclusive
online commentary from the Times, Garry Gutting, a noted philosopher of our day, wrote a biting
critique entitled, “On Dawkins’ Atheism: A Response,” and attempted to demonstrate that the
scientific assertions that Dawkins made and the so called proofs that he conjured, were actually
vulnerable and indeed could not stand the test of rigorous philosophical analysis. Without going
into the itinerary of his thinking, Dawkins rejects Hashem’s omniscience, and, not least of all, His
ability to manage billions of people all at once.

Today the GPS can do it, so can the Almighty. We have reached an age where before things could
only be ascribed to Elokim. Today, we are me’at me’Elokim.

Science, it has been recently reported, stands on the threshold of penetrating man’s mind and the
dreams of man as well to know what he is thinking — day or night, awake or asleep.

Arim Gedolos U’Vetzuros BaShamayim:
The Vilna Gaon and the Torah Temimah

The recent advance of science can also complicate or clarify biblical exegesis. The Torah tells us in
Parshas Devarim (1:28) and then repeats word for word in Parshat Eikev (9:1) that in the
upcoming battle against the seven nations who then held sway in Canaan-Eretz Yisrael, they would
come against a formidable opponent whose cities are fortified to the heavens, arim g'dolos
uvetzuros bashamayim. Rebbe Ami (Chullin 90b) wondered: How can there be cities in the
heavens? The whole idea is preposterous! Therefore we derive from these pesukim that dibra
Torah b’lashon havai - b’lashon guzma - that the Torah from time to time uses exaggeration to make
apoint. The Sifrei, interestingly enough makes a similar comment about hyperbole, but uses the
verse in Eikev, not that of Devarim, as its proof.

The Vilna Gaon notices this anomaly and wonders why the authors of the Sifrei would use Eikev as
the proof verse, when the pasuk first appeared earlier in Devarim? As a general principle, Chazal
cite the first time the proof verse appears. Why in this instance does the Sifrei pass over the verse in
Parshas Devarim and goes to Eikev? The Gaon therefore emends this midrash and leaves it with a
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different text, girsa, altogether, whereby the Sifrei mentions first the pasuk in Devarim and then
adds “that it can also be found in Eikev.”

However, the Torah Temimah (Devarim 1:28) demurred from the Gaon’s revision and said that
Chazal, purposely cites the verse in Eikev deliberately skipping over its first mention because in
Devarim the words were uttered by the meraglim, the notorious spies who searched the land of
Canaan and brought back an altogether depressing and evil report about that land and are
explicitly called liars by our Sages. How can you derive a teaching, says the Torah Temimah, from
liars? So therefore, they skipped over that verse, went to Eikev, for there it was Moshe Rabbeinu
who proclaimed arim gedolos u’vetzuros BaShamayim.

On the surface the Torah Temimah’s answer seems to be a brilliant reposte to the Gaon’s concerns.

However, in light of recent discoveries, how can we say that the pasuk in Devarim originally
emanated from Moshe obviously speaking in Hashem’s name? Hashem is simultaneously haya,
hoveh v'yihiyeh at once and knows that there would be arim betzuros bashamayim. Unless the pasuk
refers specifically to cities on earth whose towers rise literally into the endless expanse of heaven,
precisely because they are endless, the Gaon’s fixing of the text would not be problematic.

Having said all this, it is still only me’at m’Elokim. But me’at is hardly less than before and He remains
approachable yet unbridgeable.
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The First Night of
Sukkot: Is This Night
Different?

Rabbi Joshua Flug

Director of Torah Research, Yeshiva University's Center for the Jewish Future

Why is this night different from all other nights? This question, usually associated with the first
night of Pesach, is not a question we would expect our children to ask on the first night of
Sukkot. They might inquire about the holiday of Sukkot in general or about the idea of sitting in
a sukkah. However, there is no event on the first night of Sukkot that would elicit a question
about the unique nature of the meal in the Sukkah on the first night of Sukkot as opposed to all
other meals that are eaten in the Sukkah. There is one exception: if it rains on the first night of
Sukkot. A child may remember from previous years or may have learned in school that if it rains,
there is no obligation to eat in the Sukkah. So if it does rain on the first night of Sukkot, the child
may wonder why we delay our meal waiting for the rain to stop and if the rain keeps on falling,
why we put on our raincoats and start our meal in the Sukkah. The answer to the child’s
question: this night is different from all other nights.

There is a unique obligation to eat bread in the Sukkah on the first night of Sukkot. One of the
main applications of this obligation relates to rain on the first night of Sukkot. Yet, a further
analysis of this obligation can provide us greater insight into the unique character of the first night
of Sukkot as well as a deeper understanding of the mitzvah of living in the Sukkah. [Any discussion
about the first night of Sukkot applies in the Diaspora to the first two nights of Sukkot. For
presentational purposes, this article will refer to this obligation as an obligation of the first night. ]

The Mitzvah of Living in the Sukkah

The Torah states that we must live in the Sukkah for seven days:

You shall live in the sukkah for seven days. All 12W° DRI AITRA 95 27 NYAW 12wn N302
citizens of Israel shall live in sukkot. .No02
Vayikra 23:42 21232 RIPM

How does one define “living” in the sukkah? Are there specific activities that one must perform
in the sukkah in order to be considered “living” in the sukkah? Rambam (1138-1204) describes
the mitzvah as follows:
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How does one fulfill the mitzvah to live in the sukkah? One
should eat, drink and dwell in the sukkah all seven days,
during the day and at night, the same way one lives in one’s
home the rest of the year. All seven days, one’s house should be
temporary and one’s sukkah should be permanent as it states
“You shall live in the sukkah for seven days.” How is this
accomplished? One’s nice utensils and nice tablecloths should
be brought to the sukkah ... it is prohibited to eat outside of
the sukkah all seven days unless one eats a small amount,
approximately the size of an egg. One may not sleep outside of
the sukkah, even a nap. One may drink water and eat fruit
outside of the sukkah, but one who is stringent and doesn’t
even drink water outside of the sukkah is praiseworthy.
Rambam, Hilchot Sukkah 6:5-6

W L9102 TWOT NIXA X 7Y
nYaw 95 72102 77 MW Yo
XITW 7170 702 pa ora pa o
nYaw 921 ,7Iwn MR IRW2 1N°22 17
DR ORI NP2 DR QTR W 20
NYaw 12wn NI102 ARIW YR N0
MINIT MY 2RI 2790 7%°0 .00
PI7 77W0 219R? MOX) ... 710102
N9°OR 79X 19 oK KOR 7vaw 75 70107
7RI,V 07 IR NIND IN 77820 RW
ORI NIW 190K 10107 7IN I

7T N0 DIRYY 2% MNwh N
TN KPY VAXY O Rw 0T, 70107
JI2IWR 737977 207 1290 719107 PN

5729 17970 "7 2" ann

Rambam’s description teaches us in general terms that we should live in the sukkah, the same way
we live in our homes. In providing the details, he describes the style of living in the sukkah and the
activities that may not be performed outside of the sukkah. He does not mention any frequency
required for activities that must be performed in the sukkah. In ordinary circumstances, if a person

eats all meals in the sukkah and sleeps in the sukkah, that person is clearly living in the sukkah.

However, when one considers some of the exemptions from sukkah, it becomes less clear. Let’s

take, for example, someone who doesn’t generally eat bread or grains and relies on one of the

leniencies presented by Rama (1520-1572), Orach Chaim 639:2 to exempt one from sleeping in

the sukkah. Itis possible for this person to spend his entire chol hamoed without actually entering

the sukkah. Can we say the he is considered to be “living” in the sukkah?

To answer this question, let’s explore the background to Rambam’s formulation. The Mishna

notes an important dispute between R. Eliezer and the rabbis regarding the required frequency

of eating in the sukkah and the explanation of the dispute is provided by the Gemara:

Mishna-R. Eliezer states: One must eat fourteen meals in the
sukkah, one meal each day and one meal each night. The
Chachamim state: there is no fixed amount except for the first
nights. R. Eliezer further stated: One who did not eat on the
first nights can make it up on the later nights. The Chachamim
say that there is no makeup and on this the verse states
“Mistakes cannot be fixed and an omission cannot be counted.”
Gemara- What is the reason for R. Eliezer? “You shall live”
should be similar to ordinary living. Just like ordinary living,
people eat once during the day and once at night, so too, one
must eat in the sukkah once each day and once each night. The
Rabbis [are of the opinion ] that just as ordinary living allows
one to choose whether to eat or not, so too, regarding sukkah,
one may choose whether to eat or not. If so, the same should
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apply on the first nights [and one should not be required to eat]? | 1 WX 20 O 7277 12DX 377 R

R. Yochanan said in the name of R. Shimon b. Yehotzadak: it 12 VAW °27 DA IR 027 AR
states “the fifteenth” here (regarding sukkah) and it states “the IR WY AW IR MR PTET
fifteenth” regarding the holiday of Pesach. Just like there, the T2 1272 1 M¥RA 22 WY Awnn

AR MWI T2RY 187 721 PWRIT
TR IRIA 712 PWRIT 70 IR
Bollva

32 57190

first night is obligatory and the rest is optional, so too here, the
first night is obligatory and the rest is optional.
Sukkah 27a

R. Eliezer and the Chachamim agree that the mitzvah of living in the sukkah must reflect
ordinary living. According to R. Eliezer, this means that one must eat fourteen meals in the
sukkah as eating two meals per day is part of ordinary living. The Chachamim are of the opinion
that ordinary living must include the option to skip meals. The only exception is the first night
because we derive from a hermeneutical principle that the first night of Sukkot parallels the first
night of Pesach.

One must then examine the nature of the obligation to eat a meal in the sukkah on the first night
of Sukkot according to the Chachamim. Is this obligation an exception to the ordinary rules of
living in the sukkah? Is it a separate obligation unrelated the normal obligations associated with

living in the sukkah?

The Nature of the Obligation on the First Night

Many Rishonim ask the following question regarding the obligation of eating in the sukkah on the
first night of Sukkot: At every Yom Tov meal there is an obligation to eat bread. Accordingly,
there is an obligation to eat bread on the first night of Sukkot. Being that all bread meals must be
eaten in the sukkah, why is there a need for a separate obligation to eat bread in the sukkah on the
first night of Sukkot? Isn’t one required to eat every Yom Tov meal in the sukkah?

Tosafot, Berachot 49b s.v. Ee Ba'l, quote Rabbeinu Yehuda who suggests that this special
obligation is necessary for a situation where it rains for part of the first night of Sukkot The
ordinary obligation to eat one’s meals in the sukkah does not apply when it is raining.
Furthermore, if one started a meal inside while it was raining and then the rain stopped, there is
no obligation to finish one’s meal in the sukkah (Tosefta, Sukkah 2:5). According to Rabbeinu
Yehuda, this exemption would not apply on the first night of Sukkot. Since there is a specific
obligation to eat in the sukkah on the first night of Sukkot, if it stopped raining in the middle of
one’s meal, one would be required to subsequently go out to the sukkah and eat bread in the
sukkah. [See the comments of the Vilna Gaon to Orach Chaim 639:5, for further explanation of
Rabbeinu Yehuda’s opinion. ]

It is clear from the comments of Rabbeinu Yehuda that there is no obligation to eat in the rain even
on the first night of Sukkot. According to Rabbeinu Yehuda, if it rains the entire first night of
Sukkot, one is exempt from this obligation. However, Rabbeinu Asher (c. 1250-1327), Berachot
7:23, offers a different approach. He suggests that the obligation to eat bread in the sukkah on the
first night of Sukkot is independent of the normal obligations of the sukkah. The exemption from
eating in the sukkah while it is raining is based on the fact that it is not considered ordinary living to
eatin a dwelling when water is coming in. The exemption applies to the obligation to live in the
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sukkah. However, the obligation to eat in the sukkah on the first night of sukkah is not a function
of living in the Sukkah, but rather an independent obligation to eat bread in a sukkah and
therefore, one must eat bread in the sukkah on the first night even if it is raining.

Rabbeinu Nissim (c. 1320-1380), Sukkah 12b, s.v. Matnitin, presents a third approach. The
Mishna, Sukkah 26b, states that one is permitted to eat less than a k'beitza (the size of an egg)
outside of the sukkah. A k'beitza is much larger than the k’zayit (the size of an olive) that is
normally required for the Yom Tov meal. Rabbeinu Nissim suggests that in theory, one is not
obligated to eat the Yom Tov meal in the sukkah provided that he only eats a k’zayit of bread.
Therefore, there is a necessity for a special obligation to eat bread in the sukkah on the first night of
Sukkot. Rabbeinu Nissim then presents a question as to whether one must eat a k'beitzah or a
k’zayit on the first night. He explains that the obligation on the first night of Sukkot is to eat a fixed
meal in the sukkah, one that would be obligatory throughout Sukkot. He is just not sure whether
the definition of a fixed meal follows the standard definition or whether the obligation on the first
night transforms even a k’zayit of bread into a fixed meal. Itis clear from the comments of
Rabbeinu Nissim that if it is raining on the first night, one is exempt from sitting in the sukkah as
the obligation on the first night is reflective of the ordinary obligation to live in the Sukkah.

From a practical perspective, Rama, Orach Chaim 639:5, rules in accordance with the opinion of
Rabbeinu Asher that if it is raining on the first night of Sukkot, one should eat a k’zayit of bread
in the sukkah. Mishna Berurah 639:35, notes that although Rama does seem to rule conclusively
on the matter, one should be concerned for the many Rishonim who maintain that one cannot
fulfill the mitzvah of the first night while it is raining. Therefore, one should not recite the
beracha of Leishev BaSukkah if it is raining because according to these Rishonim there is
absolutely no fulfillment of any mitzvah. Furthermore, it is preferable to wait for the rain to stop
in order to fulfill the mitzvah according to all opinions.

Rambam’s Opinion
Rambam does not directly address the issue of what to do if it rains on the first night of Sukkot.
Yet, his formulation about the nature of the obligation on the first night seems to provide us with

a fourth approach:

Eating in the sukkah on the first nights is obligatory. One 112102 NMWRIT 210 01 °9°%2 79°ON
fulfills his obligation by eating the size of an olive. The rest of 7% R¥* ND N1 YOR 12758 17211
the days, it is optional, if one wants to eat a meal one must do 21K 71X MW TR 1RO NN

52 DI KR 7Y 712102 TVI0 ATIW0
772107 7T N1POR IR MO ROR vaw
787 NIR 1970 DO
117720 o aann

so in the sukkah, if one does not want to eat a meal the other
seven days, but rather eat fruit or nuts outside of the sukkah,
one may do so, just like the rule of eating matzah.
Rambam, Hilchot Sukkah 6:7

There are a number of questions one can ask regarding Rambam’s formulation. First, being that
the obligation is derived from the obligation of eating matzah on Pesach, one would expect that
Rambam would have formulated this obligation in a similar way to his formulation of the
obligation to eat matzah. In Hilchot Chametz UMatzah 6:1, Rambam writes “ 77077 12 AWy M¥n
WY TWNRR 2272 7¥M 910K, there is a positive commandment to eat matzah on the night of the

13

Yeshiva University * A To-Go Series* Tishrei 5773



fifteenth.” Yet, regarding the obligation to eat in the sukkah on the fifteenth of Tishrei, Rambam
does not state that it is a positive commandment, but simply an obligation. Why does he present
a different formulation? Second, Rambam places the obligation to eat in the sukkah in the
middle of the rules of what one must do in the sukkah and what one may do outside of the
sukkah. Why does Rambam include this obligation on the list? Isn’t the obligation on the first
night an exception to the rule or an independent obligation? Third, why does Rambam state
“just like the rule of eating matzah” in the second half of the formulation which deals with the
permissibility of avoiding bread during the rest of Sukkot? Shouldn’t he have compared sukkah
to matzah in the first half where he states that one must eat bread on the first night?

To answer these questions, perhaps one can suggest that Rambam does not see the obligation to
eat bread in the sukkah on the first night of Sukkot as an independent obligation or an exception
to the rule. According to Rambam, the Chachamim agree fundamentally with R. Eliezer that in
order to establish oneself as living in the sukkah, one should be obligated to eat a specified
number of meals in the sukkah. However, the Chachamim derive from the laws of matzah that
this can be accomplished by eating a single meal on the first night of Sukkot. Once one eats the
first meal in the sukkah, he is considered “living” in the sukkah provided that he follows the other
rules of what activities must be performed in the sukkah. The derivation from matzah is just as
much an exemption from eating the other thirteen meals in the sukkah as it is an obligation to
eat the first meal.

As such, we can understand why Rambam formulated the obligation to eat in the sukkah on the
first night in this manner. The obligation of the first night is not a mitzvah that is independent of
the mitzvah to live in the sukkah throughout Sukkot. Therefore, he does not write “there is a
positive obligation to eat in the sukkah on the fifteenth of Tishrei.” Since itis a detail of the
general mitzvah to live in the sukkabh, it is appropriately placed on the list of what one must do in
the sukkah and what one may do outside of the sukkah. Just as Rambam lists what activities
require a sukkah, he also lists when certain activities are obligatory. The obligation to eat in the
sukkah on the first night is not the exception to the rule, but more of a defining feature of the
rule. Ifanything, the exemption to eat a meal the rest of Sukkot is the exception to the rule. This
is also why Rambam states “just like the rule of eating matzah” at the end of his formulation.
Since the derivation from the laws of matzah applies to the thirteen meals that one is not
required to eat in the sukkah, it makes sense to equate this aspect of sukkah to matzah.

It is unclear how this approach is applied to a situation where it is raining on the first night of
Sukkot. On the one hand, one can argue that since the purpose of eating in the sukkah on the first
night is to establish oneself as living in the sukkah, one should eat even if it is raining. Although
there won't be a fulfillment of any mitzvah, it will serve the purpose of establishing one’s home as
the sukkah for the next seven days. On the other hand, one can argue that one can only establish
the sukkah as one’s home by fulfilling the normal obligations of sukkah. When it is raining, that
cannot be accomplished. Perhaps rain is one of the situations where the Chachamim state that the
missed opportunity cannot be made up and establishing oneself as living in the sukkah might only
be accomplished passively (i.e. by avoiding violation of the other rules).
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The Educational Component of the First Night

The first night of Pesach is a night which focuses on teaching children about the exodus from
Egypt. Does the equation of the first night of Sukkot to the first night of Pesach also include an
educational component? While the formal mitzvah of maggid (recounting the exodus) does not
apply, there is an element of education related to the sukkah. When the Torah presents the
mitzvah of living in the sukkah, it states:

N2V M202 %D 03°NNT W R
YIRD NIR OROXII2 PRI 233 DX
OP9K 711K 20X

M0 RPN

In order that your descendants will know that I placed the
Jewish people in sukkot when I took them out of the Land of
Egypt, I am the Lord your God.

Vayikra 23:43

The Gemara, Sukkah 11b, records in a beraita, a dispute between R. Eliezer and R. Akiva
regarding the meaning of “I placed the Jewish people in sukkot.” According to R. Eliezer, this
refers to the clouds of glory. According to R. Akiva, this refers to the actual huts that the Jewish
people lived in while in the desert. While the ramifications of this dispute seem to be limited to
biblical interpretation, R. Yoel Sirkes (1561-1640), Bach, Orach Chaim no. 625, suggests that the
dispute is relevant to anyone who wants to properly fulfill the mitzvah of living in the sukkah. R.
Sirkes notes that since the Torah states that the purpose of the mitzvah of sukkah is to teach
future generations about the sukkah experience that the Jewish people experienced in the desert,
knowing what experience the Torah refers to is very relevant.

R. Ya’akov Ettlinger (1798-1871) takes this idea one step further:

Regarding sukkah, where the verse states that one must have specific X177 227 1°¥W 70102
O"WNI W Nt 1D MW
X7 72y°7217°087 9™ 027

'3 MR XOW 9D 11IAKRTOY KX

7 R¥° R? 11052 19X 0227
172°92 9OKR OK 1971 .02
T 7N ®D2 710102 AWK

N1 W P1OKRY An? v

thoughts [as we learn from] “in order that your descendants will
know,” an idea advanced by Bach, it is possible that even ex post
facto, one [who did not contemplate this idea] has not fulfilled the
requirement. This is similar to what was said that one who did say
these three things on Pesach has not fulfilled his obligation.
Therefore, if one ate on the first night and did not think about the

meaning behind the sukkah, he should eat another [piece of bread]
the size of an olive with this idea in mind. At the very least, everyone
should make sure on the first night to teach their children and
members of the household about the reasons of the sukkah just as one
should teach them the reasons for the commandments on Pesach.
Bikkurei Ya’akov, 625:3

7159 'R 93 71 90w 702
777992 10°2 °129 17129 1907
13,7210 MXA NIND INWKRA
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According to R. Ettlinger, the comparison between the first night of Sukkot and the first night of

Pesach extends beyond eating to understanding the reasons behind the mitzvot of the night.

Why does this educational component apply specifically on the first night? If the intent of the

Torah in stating “in order that your descendants will know” is to associate understanding the

mitzvah with the mitzvah itself, why isn’t this required every time one enters the sukkah?
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Based on the approach to explain Rambam, one can suggest that since the purpose of the
obligation to eat in the sukkah on the first night is to establish oneself as living in the sukkah, it is
also the time to establish the purpose of living in the sukkah. Once one declares his purpose of
living in the sukkah, it remains with him throughout Sukkot. Although the other rishonim don’t
necessarily follow this approach to understanding the obligation to eat in the sukkah on the first
night, they may agree that the independent obligation or exception does serve an additional goal
of establishing oneself and one’s purpose for living in the sukkah.

Weather permitting, the child may not notice that this night is different. Yet, we don’t need rain
or other inclement weather to have a meaningful discussion about the unique nature of the first
night, the sukkah experience of the Jews in the desert, or the sukkah as a representation of God’s
Divine providence. Like Pesach, Sukkot has a unique educational component and if we take
advantage of the opportunity, it can greatly enhance our own sukkah experience.
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Shmini Azteres:
A Nuanced and
Contemplative Time

Rabbi Yosef Kalinsky

Assistant Dean of Undergraduate Torah Studies

Introduction

Shmini Azteres is perhaps the most complex and confusing holiday of the year on the Jewish
calendar. What is the nature of the day? Are we supposed to view Shmini Azteres as the last day of
Sukkos, or as a separate holiday with its own theme, juxtaposed immediately after another holiday?

Every holiday has a symbol or action associated with it. On Pesach we have the matza, on
Shavuos we stay up all night learning Torah and have the custom to eat dairy, on Rosh Hashana
we blow the shofar, and of course Sukkos has the sukkah and arba minim — but what action or
symbol do we associate with Shmini Azteres?

A usual place to investigate the essence of a holiday is to examine the text of the liturgy. However,
even Chazal seem to have difficulty defining the day - is it “N7XY >1w", "nxYA A7 PRw" or “ 1nw
M NIXY” — again accenting the confusion over designating the precise theme of the day®.

Another good place to begin understanding what a holiday is all about is the Torah reading on
that day. However, even this simple exercise is shrouded with uncertainty. When one reads the
entire Torah reading* backwards and forwards something peculiar appears, or perhaps does not

> Many of the ideas presented hereto should be attributed to mori verabi Rabbi Michoel Rosensweig Shlita, some of
which were presented during the course of his daily shiurim on Maseches Sukka in 1997-1998.

3 For some additional conflicting sources related to Shmini Atzeres, see Talmud Arachin (10a) - “3171 "> nnAw”
which indicates a continuum of one single yom tov. By contrast, we say Tefillas Geshem (the prayer for rain) on
Shmini Azteres, which presumably is not a blessing during the days in which we sit in the sukkah. Also, there is a
debate between the Shaarei Teshuva and the Chachmas Shlomo (glosses to Shulchan Aruch Orach Chaim 668)
regarding someone who inserted “M31077 A1 during Shmone Esrei of Shmini Azteres and whether there is a need to
repeat it or not. According to the Chachmas Shlomo, there is no need to repeat and he cites the following fascinating
proof — NIWY 1MW 73T R? 7121 T2 IWYN M0 AT 131 2°2377 93 711 IR NWIDIT 7705 0 RYT R nwd 21
"Im21071 a1 9722 RI1W- that the Torah itself seems to incorporate the holiday of Shimini Azteres within Sukkos. See
also Harirei Kedem (1:169) for an explanation of this debate.

*Devarim 14:22 - 16:17.
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appear — there is no mention of the holiday of Shmini Azteres! Why didn’t Chazal choose the
Torah reading from either Parshas Emor or Pinchas in which the holiday is indeed mentioned?
Furthermore, the usual practice on the second day of Yom Tov is to begin the selection in
Parshas Reeh from “13277 93” when the holiday falls out on a weekday, yet we read the portion
from WwYN WY which deals with tzedakkah (charity) and canceling loans during the shmittah
year. What is the connection between this Torah reading and Shmini Azteres?

There is one final question that must be answered. Although the institution of Simchat Torah
came thousands of years after the Jews traveled in the desert, it still requires an explanation as to
why the Geonim chose to append it to Shmini Azteres. What is the possible connection between
these two seemingly distinct holidays and celebrations?

The Nature of the Day

The Talmud teaches that Shimini Azteres is a separate holiday and we therefore say the bracha

of Shehechiyanu:

We have learned in a Beraisa in support to R. Nachman: 2152 D27 1MW 11N 297 7PNND R°IN
The eighth day is a holy day by itself, has lots cast for itself, AXY 2192 09 12"wR 7" 1YY MRy
the benediction of time for itself, offerings for itself, a 191 127p XY °193 937 XY *103 T
separate song for itself, and also a blessing for itself. LY 157 1972, MY "5 7Y XY
Talmud Bavli Sukka 47b-48a R AT -.TR AT 710 naon

An added complication that we, especially those of us in galut face, is that although Shmini
Azteres is a separate holiday, it is also still considered somewhat of a yom tov sheini (second day
observed in the Diaspora) for the last day of Sukkos. This too is quite unusual since the last day
of Sukkos is chol hamoed and not a typical yom tov!! The endless number of customs related to
our orientation and use of the sukkah on Shmini Azteres also lends to our overall confusion
about the holiday. It is also striking that unlike all other holidays, the Rambam does not have a
section or chapter dedicated to the laws of Shmini Azteres.®

Comparing to other Holidays

The annual holiday cycle commences with Pesach and ends with Shmini Atzeres. We begin, as
our nation did, by celebrating our exodus from Egypt on Pesach and our receiving the Torah on
Shavuos. This is followed by Rosh Hashana, Yom Kippur, Sukkos and finally Shmini Azteres.
When we examine the month of Tishrei we encounter a mixture of emotions and themes.® The
first half of the month are the yemei hadin filled with fear and trepidation. This is in stark contrast
to the days of sukkos which the Rambam’ describes as days filled with simcha yeseira, exceptional
joy. These holidays represent the extremes in terms of our approach in avodas Hashem (service
of G-d). We find both expressions in Sefer Tehillim.

$ The Shulchan Aruch, however, does have two simanim (Orach Chaim 668-9) dedicated to the laws of Shmini
Azteres.

¢ For a fuller presentation of this idea please see, Rabbi Michoel Rosensweig’s shlita article in Sukkos-To-Go 5770.
7 Hilchos Lulav 8:12.
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Serve the Lord with fear, and rejoice with quaking. I7YI2 9973 R T NN T

Psalms 2:11 R°:2 297N
Serve the Lord with joy, come before Him with praise 172372 1°197 N2 a2 Ny 1Ty
Psalms 100:2 2:p 2%nn

In addition to the feelings that are accompanied with each of these holidays, we have many objects
and actions that represent and symbolize the essence of the day. The solemn blowing of the shofar
instills within us the seriousness of the day of judgment. On Sukkos we encounter the sight of
joyfully waving the arba minim while chanting the Hallel or dancing at a simchas beis hashoeiva.

All of this can be contrasted with Shmini Azteres. Shmini Azteres is absent of any maase mitzvos,
no physical object to attach meaning to, and no apparent salient theme or motif. So what are we
celebrating on Shmini Azteres?

Let us return to the first time that the holiday is mentioned in the Torah and attempt to define
the word atzeres.

[For] a seven day period, you shall bring a fire offering to the oi*2 ‘717 AWK 12°pR R NYAY
Lord. On the eighth day, it shall be a holy occasion for you, and Q2% 7 WP KPR 1N
you shall bring a fire offering to the Lord. It is a [day of | 22 X1 N8y 72 AWR 09
detention. You shall not perform any work of labor Awyn X7 7728 XYY
Vayikra 23:36 12132 8P
Seven days you shall bring sacrifices before the Lord, the eighth * O7P XI2MP 1127PN PR Ryaw
day shall be a holy day for you and you shall bring a sacrifice 137 °7° WUTR YYD ARIMAN X9
before the Lord, a gathering, all work shall not be performed. TN PSS > 0T RIAMP NP
Onkelos Vayikra 23:36 1172VN K? 721D N7y 9O

913D RPN DIOPIIN
Some explain azteres to mean a congregation TR MAVOY R RO NOXY
Ibn Ezra Vayikra 23:36 WA RPN RITY 1AN

Targum Onkelos and the Ibn Ezra define atzeres as a day to “gather in”. But what are we
gathering in? I would like to offer two approaches.

Approach #1: Gathering a Unified Nation:

After spending seven days with our arba minim and performing the requisite eged, or binding of the
species together, representative of the different facets of our people,® we bind ourselves together as
one people with Hashem. Unlike the other holidays in which the kedushat hayom is focused on 777
or WP ®pn’ the pasuk simply says “07 7°7N NIXY, it is a day of detention.”? As such, the theme
of Shmini Azteres is achdut, and we therefore gather together an extra day for the simple purpose
of spending an additional day together. We can now explain the protracted reading beginning with

8 Midrash Raba Vayikra 30:12.
® Vayikra 23: 5,24,34,39 and Bamidbar 28:16, 26 and 29:1, 12.
10 Bamidbar 29:35.
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“WYn WY~ even on a weekday, because the focus of these earlier pesukim are on the needy and
less fortunate and our collective responsibility to care for them as our own:

And the Levite because he has no portion or inheritance with you 7201 P2 12 PR D 170 R
and the stranger, and the orphan, and the widow, who are in your YR TIRORT DI YT Ry
cities, will come and eat and be satisfied; so that the Lord, your 19737 197 WYY 193X W
God, will bless you in all the work of your hand that you will do. WR AT AR 923 1’;5& I
Devarim 14:29 AN

W2IT7Y 2Y"aT

This approach also clarifies the absence of maase mitzvos on Shmini Azteres. Since the essence of
the holiday is to focus on our basic relationships with our fellow Jews and we do not need the
excitement and fanfare provided by external objects or ceremonies. Therefore, even though the
actual holiday of Shmini Azteres does not appear in this Torah portion, its main theme of unity
and oneness are reflected both at the beginning and end. Our true expression of simcha is not
when we dance with the lulav but when we rejoice with the convert, orphan and widow.

You shall make yourself the Festival of Sukkoth for seven days, when you 0 nyaw 77 nvyn naps 3o
gather in [the produce] from your threshing floor and your vat. And you  RIRWY [T 13730 79982
shall rejoice in your Festival-you, and your son, and your daughter, and T A0 71 TON T302

your manservant, and your maidservant, and the Levite, and the fﬂﬂitﬂ, R ’1?31 Elaany!
CIPWWR WK MIn7RT

stranger, and the orphan, and the widow, who are within your cities.
75 -3 PICD TV P 2927

Devarim 16:13-14

After a full month of Elul preparing for Rosh Hashana, and after enduring through the days of awe
of Rosh Hashana and Yom Kippur, and after rejoicing in the mitzvos of sukka and lulav, all of the
previous barriers which may have separated us from our fellow Jews have come tumbling down.
We have hopefully elevated ourselves spiritually above the mundane matters or pithy arguments.
As such, Shmini Azteres is a day to rededicate ourselves to mending our interpersonal relationships
with one another and taking a more inclusive approach to our community.

With this backdrop of our unity we can understand why it is precisely now after Sukkos that Hashem
requests that we dedicate a holiday for the sole purpose of being secluded alone with Him.

“I have detained you [to remain] with Me.” This is analogous to a DYR DINR SNIXY - R NORY
king who invited his sons to feast with him for a certain number of 77IP07 1712 DX 0T Tond
days, and when the time came for them to leave, he said: “My sons! TIT NI 7D 2% 11 720
Please, stay with me just one more day, [for] it is difficult for me to 022 WP 12 TR VDT

awPR L TOR O T v 120y

" The Beis Yisrael (as cited in Kuntres Beinyanei ChagHasukkos Vesimchas Torah p.76) also explains the special
reading of the Torah that we have on Simchas Torah and its connection to the theme of unity. One of the pesukim
that we read is X" "W 77> QY *WR AOXRNTL Ton N2 71", and there was a king in Jeshurun, when the heads
of the people were gathered, all the tribes of Israel together."” One can homiletically break up the passuk as follows:
T2 12 %7 — refers to Rosh Hashana and Yom Kippur, ¥ *@X1 qoXN72 - refers to Sukkos, and finally “vaw 7
YR — refers to Shmini Azteres.
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part with you!” 12 nonTmn Sy
Rashi Vayikra 23:36 19130 KPS S

As a nation, we are summoned to “stay another day” in the presence of the Shechinah. After
completing a more universal approach through our prayers on Rosh Hashana and our many
sacrificial offerings on Sukkos, we are now ready to focus on our unique relationship with
Hashem. On Shmini Azteres we offer a single korban!"® This again underscores a sense of unity
and closeness with Hashem as His nation. This is the “71271p” of the Ibn Ezra and the “Pw*15” of
Onkelos. Only after solidifying our relationships with one another does Hashem require us to
stay an extra day alone with him."*

We can now piece together our understanding of Shmini Azteres to the celebration of Simchas
Torah. The Torah is the conduit for our unity. Our feeble conception of Hashem can only be
understood through the prism of the Torah."* The Zohar teaches us “ 771 %X Xn™ KR 7"2p
X177, Hashem, His Torah, and the Jewish people are one. Only when we as a nation exemplify
achdus are we worthy to accept the Torah and have a relationship with Hashem. The Orach
Chaim Hakadosh' views our unity as a prerequisite for our receiving the Torah, as the passuk
says " A1 PR oW 17" and Rashi explains the reason why the Torah describes the Jewish
people’s encampment in the singular form is to express that they encamped "X 272 7R WK™

However, it should be noted, that our connection with the Torah is not only communal but also
on the individual level as well. All of the vessels fashioned for the Mishkan are listed as being
fashioned by individuals except for the Aron which housed the Luchos for which the Torah
says'/ “D0W XY NI WYT”, and they make the Aron out of Shitim wood.” The Medrash
expounds the following on this change from singular to plural:

Why is it that all by all the other vessels is it written “and you 22N 779K 029571 922 1 *19n

12 The Imrei Emes is quoted as making the following sharp comment to show the hidden meaning behind this
concept of “0dnT™1D *H¥ nwp.” He says that not only is Hashem upset about the fact that it is time for everyone to
return home after all of the holidays, so that “pereida” means that we are separating ourselves from Him, but also
that Hashem is telling us that “it is hard for Me when there is a separation between the Jewish people themselves
and that we do not get along with each other.”

13 Bamidbar 29:36.

' But how does spending another day help relieve the feeling of 220715 *%¥ 7wp? Perhaps we can picture in our
minds a parent sending off a child to study in Israel for a year. Sure, they spent many hours together the week before
and hugged at home, but our instincts tell us that before boarding the plane a parent desires one last hug, to “hold
them over” until their return. Similarly, Rav Karlenstein (Kuntres Beinyanei Chag Hasukkos Vesimchas Torah p.70)
notes that since the objective of Shmini Azteres is to internalize all the messages of the holidays from the entire year
and “tie them with a kesher shel kayma,” that in of itself prepares us for our time away from the direct closeness to the
Shechinah and Beit Hamikdash.

15 See Ramchal in Derech Hashem (4:2). A somewhat similar idea is found in the commentary of the Seforno
(Vayikra 23:36) where he defines the cessation of work on Shmini Azteres as a time for “ JAT PR 772Y NIAIR
AW 7ORNY WIPA NYAIPR 11RO, IT1AYA IR 727502 IR 31IN2 772N ORI DR O NP2 7av0 wIpn nimpna
"D WY AN YW .

!¢ Shemos 19:2.

17 Shemos 25:10.
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make” but by the ark it states “and they make”, Says R. Yehuda Q"R LR WYY 2000 PNIRDY DPwI

son of Shalom, so says G-d, “everyone should participate in the N2 7"Apn OUR oW A A
making of the ark in order for all to merit the Torah” 013 127°W 270 PNINA POV DI
Midrash Shemot Rabba 34 N

7% mwAp (R1H™) 727 npw

On Simchas Torah we all get a chance to dance with the Torah, we all get an aliyah, and we all
are able to singularly and collectively express our connection to “JNN2 12°P21 1M, our unique
portion in the Torah.'8"

Both Shavuos and Shmini Azteres incorporate the theme of Kabbalas HaTorah, albeit, on
Shavuos we accepted the Torah under duress and accompanied with thunder and lighting,
whereas on Shmini Azteres, at the culmination of the festival punctuated with joy and happiness,
we rededicate ourselves to the values of the Torah through simcha.

Approach #2: A Time to Reflect:

Another approach to our “gathering” on Shmini Azteres is found in the writings of Rav S. R. Hirsch.*
“We accordingly think we are not wrong if we take azteres to designate a day which is not fixed
to bring new lessons and new truths for us all to accept and assimilate, but which has the mission
to keep us still before the Presence of God — with this the idea of 778722 777°3Y would certainly
apply — to strengthen and solidify the impressions and knowledge we have already gained, so
that they remain with us permanently, and do not become lost in the hurly-burly of life... . The
purpose of azteres is accomplished by our realizing once again all that we have gained by the
festival, and by the firm resolution not to allow ourselves to be robbed in the turmoil and struggle
and work our lives of what we have won ... Shmini Atzeres would come to tell us, once again to
summarize and gather to ourselves all the thoughts and messages and resolutions which
the moadim of the whole year have brought to us and to resolve to persevere and hold fast to
them before God, To impress them so deeply in our hearts that they become an unassailable part

'8 Rabbi Hershel Schachter Shlita similarly explains “Shemini Atseres does not come to commemorate any
particular historical event, but rather to emphasize bechiras Yisrael, the uniqueness of Am Yisrael. From all the
nations of the world, the Jews alone were chosen to be designated as "bonim lamakom", as "bni bechori Yisroel'. The
entire uniqueness of the Jewish people lies in the fact that the malach (angel) teaches every baby the entire Torah
before he or she is born. The simcha of the completion of the entire Torah is not something separate from the
simcha of the yom tov. The whole essence of the yom tov of Shemini Atseres is interconnected with Torah study. Only
through Torah study did we become the Am Hanivchar, and hence our minhag of celebrating the simcha of
completing the learning of the entire Torah not only does not compete with the simcha of the yom tov of Shemini
Atseres, it rather complements it and enhances it.”. (http://torahweb.org/torah/2002/moadim/rsch_sukkos.html )
' The Midrash Tanuchuma, Pinchas no. 15, takes this parallel a step further. The Torah refers to Shavuos as the
holiday of “azteres”. The Midrash says that all things being equal, Shmini Azteres should be celebrated 50 days after
Sukkos, just as Shavuos is celebrated 50 days after Pesach if not for the fact that it would be difficult for the people
to travel to Yerushalayim in the winter.

2 Commentary on the Torah Vayikra 23:36.
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of ourselves which cannot become lost in the course of the ordinary run of our yearly life on

which we are now entering.”*!

Shmini Azteres is the culmination of the holiday season. Therefore, all the lessons that we have
gained, starting with Pesach and ending with Sukkos are to be contemplated and internalized
during Shmini Azteres.? It is for this reason that the holiday is not accompanied with any
mitzvah items that may detract or distract us from this process. Shmini Azteres is a time to
reflect upon and somehow integrate into ourselves the sometimes opposite themes of yirah
vafachad, tear and trepidation, associated with the yemei hadin and at the same time the simcha
yeseira of Sukkos.” This final holiday, without the fanfare or excitement often generated by other
festivals, with a Torah reading that does not even mention its name, charges us with the duty to
incorporate all the ideas we have studied, sermons we have heard, and emotions we have felt,
into our daily lives as we return to the “hurly-burly of life.” The word for a stop sign in Hebrew is
“aztor”, because it engages us to stop before continuing on our way. Shmini Azteres is a time to
stop and reflect and to uplift our mundane lives with the spirituality it deserves.

The best way to ensure that our lives will be infused with spirituality and meaning is through our
dedication to Talmud Torah. For example, by studying the Shulchan Aruch, we become aware of
the myriad laws that we encounter on a daily basis in our work place and with our dealings with
others. Additionally, the ultimate expression of synthesis of the opposing themes of “yirah” and
“simcha” is portrayed through our daily commitment to the study of Torah.

The orders of the Lord are upright, causing the heart to rejoice;. 25 matyn oY TIPS
Psalms 19:9 ¥ PIOD B> P 299N

On the one hand, we must approach the study of Torah with fear and trepidation, on the other
hand, engaging in serious Torah study provides us the greatest enjoyment!**

Perhaps these are two themes that we should reflect upon while dancing with the Torah
celebrating the culmination of the holiday cycle on Shmini Azteres and Simchat Torah.

*! See also Commentary on the Torah, Devarim 16:8 — “The seventh day brings us the task of now gathering
together all the thoughts, feelings, and resolutions which the yetziat Mitzrayim days should have awakened afresh in
us, a summing up before God which we are to take out with us into our daily active life as a “permanent”
possession.” Also see Collected Writings of Rav S. R. Hirsch Vol. 2 p. 154-9,181for his explanation of the transition
from the month of Tishrei which is filled with festivals to that of Cheshvan; the test of whether we were uplifted and
inspired to change after experiencing Rosh Hashana, Yom Kippur, and Sukkos, is how we act when we return to our
every day routine lives and schedules.

22 See Sefas Emes (Sukkos p. 97) who cites the verse from the Torah of “fin & N7” and notices that the
numerical value of “IX” is 21, which corresponds to the 21 days from Rosh Hashana through Shmini Azteres. As
such, Shmini Azteres is the time to “take in” all the lessons learned during those 21 days. See also Kuntres Beinyanei
Chag Hasukkos Vesimchas Torah p.7, where he cites from his father Rav Dovid Karelenstein that “JX” also correlates
to the 21 days of Yom Tov in which we are obligated in the mitzvah of simcha (including Yom Tov Sheini: 2 days of
Rosh Hashana, 9 days of Sukkos, 8 days of Pesach, 2 days of Shavuos) and therefore the joy which one should feel
on Shmini Azteres should be inclusive and beyond all of these holidays.

3 See Rambam Pirush Hamishna Rosh Hashana 4:7.

** See Perush of Rav Avraham Min Hahar Nedarim 48a and introduction to the Eglei Tal.
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Thematic Connections

between Hakhel & Sukkot

Mrs. Deena Rabinovich

Faculty, Stern College for Women

The penultimate mitzvah of the Torah [as counted by the author of the Sefer HaChinuch] is the
ceremony of Hakhel (Deut. 31:10-13), the gathering of men, women and children once every

seven years to hear the reading of selections from Sefer Devarim. Every seven years since 1945 the

ancient ceremony has been symbolically reenacted and a reading commemorating the ancient
practice is now held in the plaza of the Kotel on Chol haMoed Sukkot, most recently in 2008.

What do we know about Hakhel from the pesukim and the explanations of Chazal and the
Rishonim? What is the significance of and reason for the mitzvah? When does it take place?

How does the timing help to achieve its goal? Here are the pesukim:

And Moshe commanded them, saying: at the end of seven
years, in the appointed time of the year of release, during the
holiday of Sukkot, when all of Israel comes to be seen at the
presence of the Lord your God in the place in which He shall
choose, you shall read this teaching before all of Israel in
their hearing. Assemble the people, the men and the women
and the little ones and the stranger that is within your gates,
that they may hear, and they may learn, and fear God, and
observe to do all the words of this teaching. And that their
children who have not known, may hear, and learn to fear
God, all the days you live on the soil that you will be crossing
the Jordan to possess.

Devarim 31:10-13

O3 YW YRR NN DDIR ,AYh 13N
122 .Ni3Q7 MI2--TYRwD NI TR
PR 71 °19-N8 NN, ORT-22
TYIAT-NY R 02 WY 0ipna
20R0 DPAR--2RAW-72 T DNTT
IR AT DWIT DWIRT ,0YF-NY
TR W WY WRY-- TR W
NIWY? 1MYY ,02POR T-N8 R
WX 0PI NNTT 70T 137-92-N8
T-NY IR WRYY WT-XD
-2Y 00 00X WX ,2°0)0-72 10PN
T773-NY 0773V DR WK, THINT
ARYI? Y

20— 3IND MY

When does Hakhel take place? The pasuk gives some parameters- 2°10 YW ypn, NIw T¥1m2

70w, M0 A2, The phrase 221w ¥aw yp» is notoriously difficult to pin down in this context
and is the subject of a well-known disagreement between the medieval commentators Ibn-Ezra
and Ramban.* It is noteworthy that the identical phrase is used in Deut. 15:1 where the mitzvah
of shemittah (the Sabbatical year) is described.

* Ibn Ezra insists that the word “miketz” here and in Deut. 15:1 and 9:11 is susceptible to variant meanings. He
reads these three instances of miketz in Sefer Devarim to refer to the beginning, not the end of the time frame being
considered. Thus God handed Moses the Tablets of the Law at the beginning of the 40™ day, not at the end of that
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At the end of seven years you shall make a release... And this is the Tonv AYyn 0 IY-vay ven

matter of the release- every creditor shall release that which he has -9 viAY—nunYs 027,
lent to his neighbor; he shall not exact the repayment of his neighbor T WK 3T W 2v3
and his brother because a release to the Lord has been proclaimed. -N¥Y Y- W-XD YR
Devarim 15:1-2 R R

2-N,%0 %927

The Rambam in his code, summarizing the view of the Sages, sees both 15:1 and 31:10 as
referring to the end of the seventh year continuing into the eighth year (or the first year of the
new cycle). The phrase 21w ¥ ypn in Deut 15:1 is a reference not to the laws forbidding
working the land and harvesting its produce - those are the subject of the laws of shemittah
found in Lev. 25: 1-7, where the word “miketz” is not used. Rather, Deut. 15 is focused on
shemittat kesafim, the cancellation of loans, which is effective only at the end of the seventh year.
Similarly the phrase 0°% ¥y2Ww ¥ used in connection with Hakhel refers to a date following the
end of the seventh year, in the first weeks of the eighth year:

Loans are not nullified until the conclusion of the Sabbatical 119102 KR 000D NVMAW TR
year. This is derived from the pasuk (Devarim 15:1-2) which WYN Q21 YAV YRR MR
reads, “[a]t the end of seven years, you shall effect a remission. RIT QWY A0 AYT 72T AN Aunw
This is the matter of the remission.” And in Devarim 31:10 we DAY 7Y DIV YAV Ten N

IR QW 77 .M2I0T A2 0w
YW MR 0’002 NLAWT AR Yaw
NV w2 19%20 IR M9 72900

read “At the end of seven years, in the appointed time of the year
of release, during the holiday of Sukkot.” Just as in that instance

[i.e. I;llakh:;g [ the. event sz;s éﬂacei aﬁelr the sevenh[ years], so 0 99 19 AT Ay
too, the nullification of the debts takes place after the [seven W WA 9992 7 VPR

years]. .27 7AN DOV RXIN SV
Rambam Hilchot Shemita V'Yovel 9:4 211 B9 WA N9 2" ann

The timing of Hakhel, which Chazal took as a given, teaches us, through use of the word “miketz”
in both contexts, that nullification of debts takes place only at the end of the seventh year. But
how do we know what the Torah meant in using the word “yPn” with respect to Hakhel? Why
should Hakhel take place specifically at the end of the seventh year? And if Hakhel is to take
place during the holiday of Sukkot, how can the phrase v nwn NIw 722 be used? Does not
Rosh HaShanah mark the end of the shemittah year?

day, and shemittah kicks in at the beginning of the seventh year, not at its end. Similarly, the Hakhel ceremony was
held, in his view, at the beginning of the seventh year (i.e., Sukkot of year seven, not the Sukkot of the year following
shemittah which is the traditional approach.) Those who disagree with Ibn Ezra need to parry the ostensible proof
from 15:1 which, assuming that it refers to the agricultural laws of the Sabbatical year, apply throughout the year,
not only at its end.

Chazal (Sifrei Devarim section 111) take rather a different view. Starting with the principle that Hakhel takes place
following the conclusion of the shemittah year, they read the pesukim beginning with Deut. 15:1 to refer to the
extinguishing of financial debt (shemittat kesafim), rather than the prohibitions relating to working the field and
gathering the harvest. (See Rambam’s summary in the text). Ramban, though, challenges the Ibn Ezra on the
latter’s own ground and insists that miketz in Deut. 31:10 refers to the period following the Sabbatical year, even as
the same word as used in Deut. 15:1 refers to the beginning (or does he mean the entirety?) of the seventh year.
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The Netziv offers a rationale for why the term 70 W NIY 791 is used and why Chazal
understood the phrase to refer to Sukkot, particularly Sukkot of the eighth year:

“At the appointed time of the year of release” — [ The Torah] NIw RIpP 70w NI TYINA -
refers to the eighth year as the Shemittah year [even though it is DWn 7Y YT NIW N1NYN
the seventh year in which work in the field is forbidden ] because 212 PARA DN°2W 72°1 W
the reality of the prohibitions are more apparent during Chol R ROW PR 2 M0 TIMmA
haMoed Sukkot of the eighth year, when one feels the absence of TIM M 1ID? TOX X
the harvest season, than during Sukkot of the seventh year when o n’y;:a-;.w;;:;;;z]:?_:;
the granaries are full %:RD 29927 927 PR 2"
Netzi’v, Ha'Emek Davar Devarim 31:10

Along the same lines, the Talmud notes that produce grown during the end of the seventh year
and harvested during the eighth has the prohibitions of shemittah year produce.

R. Assi said in the name of R. Yochanan, and the same was 727011 737 7K POK 27 R
said in the name of R. Yose of Galilee: it is written [ Devarim RIP IR 22937 201 2207 THwn
31:10] “At the end of seven years, in the appointed time of the | ~ T92 DI ¥2w ypn [*:X? 0™27]
year of release, during the Feast of Tabernacles.” What has the NIw M0 A2 AwRWI NI

M0 A2 PNV ORM TV
R1AN 92 T2 MY ROR KT DORw

Ttis ol to tell us that oll orain which third ri WRA *1DH NPy wUBY AR Anw
1S Oi’ly o tellL us ata gramw 1cn was one-Lnir rzpe YW XTI 12 3 AR T

before Rosh HaShanah [of the eighth year] must be regarded -
even in the eighth year as the product of the Shemittah year ... ‘99 =3 WRY Y993 TIRSA
Rosh HaShanah 12b

year of release to do with Tabernacles; it is already the eighth
year [because the pasuk says at the end of every seven years?].

Thus, the 70w NIW 7917 does not occur during the actual year of shemittah [the seventh year]

but rather during the early days of the eighth year when the effects of shemittah are actually being
felt.

Why is it so important to conduct the ceremony of Hakhel at this juncture- at the culmination of
the seventh/shemittah year, during the holiday of Sukkot? Several Acharonim offer different
perspectives on what has been gained during the year of shemittah and how these gains
ultimately contribute to the overall objective of Hakhel.

The Malbim (1809-1879) focuses on the holiness theme of the shemittah experience. Since we
are prohibited from working the land, we have more time to devote to learning Torah. The
spiritual growth experienced during the shemittah year, coupled with that experienced during the
month of Tishrei (with Rosh HaShanah and Yom Kippur and the preparations for Sukkot)
enable the Jewish people to reach for a closer relationship with the Almighty.

This is the most beneficial time for the [reading of the “Torah” - A2 VOB NIW TV
Sefer Devarim , in fact] to take place, because during the 2Y5NW NWNONT NV -NID0T
shemittah year when the land was holy and undergoing a nww *151 ,7¥°nNwa 0a3
Sabbatical year, Bnai Yisrael were not working the land and were /T2 PN N30 070 A0
occupied with learning Torah. Now while it is true that the K2 DN, WP 13 03 7 PN

TNTIRT-NTIAV TIWR D2 PoYNn
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shemittah year concluded [some weeks before Sukkot], the Jews TN2OW AXY .70 PO

were busy with Rosh Hashana and Yom Kippur and then with TR PAR,TIWE WRI 0w
building their sukkot and acquiring a lulav and etrog. Rather, 1?0 O°70°27 O MW WRA
Hakhel is celebrated, “as all of Israel came to revel in the presence 22 X122" 1o ') 002

"7 -""77 %19 DR MR DR
1225 LWPH AR 921,Ma%-1ma
S mon

N3-3:RD 23927 750 by 2''abvn

of God”- and God who knows the inner working of every person’s
hearts knows that each one is preparing his heart for God.
Malbim Devarim 31:12

Rav David Tzvi Hoffman (1843-1921) expressed a different perspective. Emphasizing the lack
of produce that has been harvested during the previous year, he explains that we gather together
at Hakhel, at the conclusion of the shemittah year, to thank God for sustaining us even during a
year in which there were no normal economic activities and to show that we are willing to
dedicate our lives to God regardless of the circumstances in which we find ourselves.

And now, with the conclusion of the shemittah year, a year in NV ,TLAWT NIW N3 Y PWOMN

which there was total abstention from working the land, in SW 171297 YpIp NTAvA Tadhw v
which they honor God by not planting and by not harvesting, 2212°MN1 %P RN WA RN, 'T
Bnai Yisrael - men, women and children - are commanded to 2197 X127 ALY D°WI DOWIR PRI

anoITo o NI 2 MITMAL 0w
WM 72 PR WK NRT 7w AR
TN DR 2 200V 22P7 , 0%
T2 P02777Y 02722 TR 172PW 1D

DN DR WUTPaR 02101 onw
way, that they are willing to dedicate their lives to the service of 2% 9921 A1 993 W AY Ty

appear before God, to praise Him for providing their
sustenance even during a year when the land is not planted or
harvested, and so that they can accept upon themselves the
Torah as they accepted it in the desert, and to promise, in this

God in all times and in all situations. 9:IND 29927 AT "2R TIT 21
Rav David Tzvi Hoffman on Devarim 31:10

The Kli Yakar (R. Ephraim Luntschitz, d. 1619) sees teshuva as the crucial goal for the ceremony
of Hakhel. Rather than emphasize the religious growth fostered during the year of learning
Torah, or the reliance on God that we must feel during the year we do not harvest, he looks at
the social equality created as a result of a year in which no one earns more than any other. This
leads to harmony generated by a lack of striving over property and profits. This is essential for
the goal of Hakhel which is to achieve a communal sense of teshuva. [ The Kli Yakar adds that
this is why even the youngest children must be brought since ultimately if God will not forgive us
for our sins, we ask Him to forgive us for the sakes of the youngest members of society who have
not sinned.] Obviously his comments on equality are directed at an agricultural community
whose wealthy members must give up their profits for the year - the explanation is less relevant
for societies in which wealth is not directly tied to agriculture.

The year of shemittah also leads to Hakhel and to societal D7PT 19 O3 0A VIR NI D
harmony due to the fact that no one is harvesting and nothingis | %> X291 ¥71 Row 77 v 01owm
growing and the poor of the land eat alongside [and with equal PWRT IR 2D Y IR 17581 12
rights to] the land owners since the latter are not allowed to 2Y23 ¥aWn NIW NX12NI P

D O17Wi N2°0 P90 92 N N0
W NTAn POWNRI N2 0127 9D
IR AT 9190 7910 MR T 9w

harvest their land during this year, and without doubt there will
be more peace between members of society since many arguments
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result in the attitude that what is mine is mine or the attitude
that all is mine- and this is not so at all during shemittah... and
even more so during the holiday of Sukkot when we all step
outside our permanent homes to live in the temporary home of
the sukkah. On the first day of Chol HaMoed the king is
commanded to emphasize the value of peace, and that is the
purpose of Hakhel since all the preparation is for the process of
doing teshuva and that is why the king reads from the beginning
of Devarim and the section dealing with tochechah and that is
why all members of society are commanded to come... the
children are brought to bring a reward to those who bring them.
What is the reward? That we can appeal to God for mercy. And
if God will not forgive our sins for our own sakes, He should
forgive them on behalf of the young children who are still nursing
from their mothers and have not sinned.

Kli Yakar Devarim 31:12

A2 39 ...0°YP WS NIwa 0 90
Yap NPT RYY IR 22w NIDW0S
1219w N0 NN 2w ORI 1T
NLEI TN 2N YW 'R ava I
N ,D9WN DR W MY 10
DR 77397 7T 92 00 Dapan Py

7K 1 070197 RNPY 12w
,MIN2IM 2°WI2D 0°7272 02277
12 A "D TINPY DWIR WA
172 50, 0O A% 70w 10 o°KRa
DOWPAN IR WD DWW DRIV
N mn DY TNan° 1Iohn 2N
IR WY 117 RD DX 17K 195
WWH ROV 2917 °9ma Dawa vy
298D 29927 DY Y v

Having examined various reasons for the timing of Hakhel, let us turn our attention to reasons

for some of the other details. Who performs the reading? One would expect that a ceremony
taking place in the Bet HaMikdash would feature the Cohen Gadol [or perhaps even the head of
the Sanhedrin.] In fact, the Abravanel notes that it was a common practice to read from the

Torah during the holiday of Sukkot during the other years of the seven year cycle, and during

those years the Cohen Gadol or a prophet or judge would indeed read from the Torah. At

Hakhel, though, it is the king who must read.

And I have already read, that every year it was either the
Cohen Gadol or a prophet or judge or the greatest of the
generation who would read a portion of the Torah on
Sukkot. And he would complete reading from Sefer Bereishit,
and Shemot, and Vayikra, and Bamidbar in six years. And
on the seventh year, the year of Shemittah, the king would
read from Sefer Devarim. And he would complete reading in
this manner-... and from here stems the modern custom on
the eighth day, the holiday of Atzeret, which is also called
Simchat Torah, that on this day we conclude the reading of
the Torah. And an elder of the community stands and
concludes the reading. And he reads by himself without the
meturgeman [translator] to echo what the king would do in
those days.

Abarbanel Devarim 31:14
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Still, why the king? The pesukim give us no clue.*® Two different quotes by the Rambam help to
place the reading by the king in context. The quote from Hilchot Chagigah reminds us that the
king is the representative of the people but is also entrusted to deliver the words of God to the

people.

The king would read so that the people would hear ... for the ORI ...OTITRA ROPOW RIT TR
king is an agent assigned to broadcast the word of God. D-RT 727 YRwnD R oY
Rambam Hilchot Chagigah 3:3-6 Y-3I3 73037 MY 2Mang

The second quote from the Rambam identifies the king “as the heart of the entire congregation”.
Thus, when he reads and internalizes something, it is as if all have read and internalized the same

thing.
His heart is the heart of the entire congregation. LR PR 95 2% KT
Rambam Hilchot Melachim 3:6 Y:3 290%n M2b o't any

Furthermore, it is precisely because we do not expect the king to be the one reading that he leads
the ceremony. The element of something different contributes to the overall feeling of awe and
respect. As the Malbim says, when the king reads, it makes an impression.

The king, who has been chosen by God from amongst 597 71902 12w 791 R RPT O3 -XIPN

all the tribes of Israel, reads, and his words will make ma%a v WY I ORI VAW
an impression on all of the listeners. NaRija)l iyl
Malbim Devarim 31:12 NIND %927 950 Y 0'"an

Another reason may be simply to add to the kevod HaTorah by having the king read from the
Torah.

Even though [the Torah] says nothing about the king 2" LLRPNT TN RIPOW 571 KOW A"YR
reading... and it appears to me that the king reads... as | ...177N7 7120 NN? >3 ..XMP TR 727
a form of according honor to the Torah. 21 PN 71T TUI0 Tawn Y HROWS nINDn

Tiferet Yisrael Sotah 7:8 #52

Having looked at the timing, and some of the relevant procedures, we now turn to the integral
question- what is main objective of Hakhel? The pasuk in Devarim clearly tells us that

... that they may hear, and they may learn, and fear | ,0’POR ‘7-NX IR ,1T07 WA WnYd Wwny...
God, and observe to do all the words of this law. DRTT 77IR7 M27-22-n8 ,NiY? 1w
Devarim 31:12 2%IRY @927

26 Moshe speaks the mitzvah to the Cohanim and the elders (Deut. 31:9-10), but the verbs “read” and “gather” are
given in the singular. See PR 707 11 1T AT 277 TN 9P 1902 PR ANLA I AR 277

(citing a note in the Encyclopedia Talmudit [volume 10 page 444]) that the original mitzvah was directed at
Yehoshua. Since Hakhel occurs 70w NIW 79113, it can only occur once the mitzvah of shemittah occurs. The
counting of the seven years to lead toward a shemittah year could only be started after the land of Israel was
conquered and divided, some fourteen years after Bnai Yisrael crossed the Yarden under the leadership of Yehoshua.
Yehoshua (like Moshe) had the status of a king, indicating that it was a king who should read from the Torah at
Hakhel.
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One way of achieving the requisite fear is by recalling the day on which we first received the
Torah, when there was thunder and lightning, heavy cloud cover and the call of the shofar, all of
which contributed to a tense atmosphere pregnant with hope and expectation but also fear and
trembling.

This is the mindset the Rambam feels we should achieve, as he notes in Hilchot Chagigah 3:6,

To listen with reverence and awe, rejoicing while 012 TP 7270 AR TR IS
trembling as on the day the Torah was given at Sinai. 21°01 12 MmN

Why is it so crucial to reenact and to remember the experience of Sinai on a regular basis?

The Sefer HaChinuch looks at the communal aspect of the mitzvah. The attention that the
gathering will attract will, in turn, shine light upon the Torah ultimately leading to greater
knowledge of God.

Among the reasons for this mitzvah: since the raison d’etre -0y YW 1PV DWW 0% INNAT WIwn
of Bnai Yisrael is the Torah, and that is what distinguishes PR D97 17797 17271 ,37I00 Xo7 PR
us from all other nations, and through it we merit eternal 1929 .79 P02 2231 ArA91 W

2077 197P°W MR L7217V 20 N1va
12T VAW 21T D TR AT T
DOWIR ,Q¥7 70 TIN2 KXV 200 N

717 YI2°P 7 SRR A0 20WN

life... therefore it is fitting that we all congregate together, at
one time, to listen from its words, and to have people ask,
among the men, the women and the children “What is the
reason that everyone is gathering together?” And the answer SN TAM 21919 T MEIPNIY
will be, “To hear the words of the Torah, which is the source MNP 93 XTI ,NN-NT B
of who we are and our glory.” Through this all will come to | 355% %5 3y 1127 13ARON T

praise the Torah and to speak of its value, and all will desire 597 10°19°1 , 13- Anaw-97a
the Torah, and the nation will desire to learn the Torah to nyTY 1712 72 pYwnT oy ,apwn 0aha
know God. Through this all will merit good, and be happy AN 72107 151 ,7120° oW IR
in the ways of God... W Li74 e}
Sefer HaChinuch Mitzvah 612 2°7N ANIR TN 90

The Rambam sees a more integral reason for the gathering. The original revelation is the source
of belief in Moshe and the Torah that he presented us on behalf of God. We need a constant
reminder of this revelation to be constantly reminded of the power of Moshe’s prophecy and the
legitimacy of Torat Moshe.

The Jews did not believe in Moshe, our teacher, [as the prophet DRIV 12 I1°NKRT KD 1020 wn
of God] merely because of the wonders that he performed. What | 11PMRI 7021 ...AWYY MMING 2197
is the source of our belief in him? The revelation at Har Sinai. N1 7 PIYY 20 7 THYna 13

WRT MR KDY WA AR T
TAYAY PINY ...2°T°O0M M
INIRAIY PRI X7 1727 0190 77
X2 ODIR 77377 MRV ...NAR ROW

Our eyes saw, and not a stranger’s. Our ears heard, and not

another’s. There was fire, thunder and lightning.... How is it

known that the [revelation] at Har Sinai alone is proof of the
7 . > .

truhth of Moshe sﬂpn;lp?;cy th;t leaves no sh?rtcogzzg.lm;t says A YA MY IV WA THR

[Shemot 19:9] “Behold, I will come to you in a thick cloud, so D955 AN 72 O3 TaY M7

that the people will hear Me speaking to you, [so that] they will Y2 BRA X9 AT Y327 DTIPw S9n

believe in you forever.” It appears that before this happened, KOR 099 NTHY ROTW NIINKI
they did not believe in him with a faith that would last forever, STAWnnY 00T 900K WO NInKa
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but rather with a faith that allowed for suspicions and doubts. R:77 779907 9718° Msbi 2''ann
Rambam Hilchot Yesodei HaTorah 8:1

It is interesting that the Rambam notes a requirement for all members of Bnai Yisrael to
participate in Hakhel, even talmidei Chakhamim. We all need this reminder- no one is too
important to exempt himself from the obligation.

Even great Sages who know the entire Torah are obligated | 77N7 95 NR Q°Y71PW 9172 0NN 170K
to listen with exceedingly great concentration 7707 79173 7IN02 YWY 17200 A3
Rambam Hilchot Chagigah 3:6 VI3 T3OAR MDY 2 ann

The wording of the requirement to participate in the ceremony of Hakhel, that is found in Hilchot
Chagigah, is very similar to the language that the Rambam used to describe another ceremony- the
Pesach Seder. Both have an injunction to the Sages that they, too, must participate. Both require
the involvement of women. Both are directed to include the children as well.

Even great Sages are obligated to tell the story of the Exodus 99507 0221 DT 0NN 127N
from Egypt and those who elaborate at great length in telling of | 0°7272 TIRDT 721 O™¥0 NRX
the events that occurred are to be praised. JIWD A7 077 YA WIRWY
Rambam Hilchot Chametz U'Matza 7:1 RIT 731 YRR m2bn 0'iann

Why? In what other ways are the mitzvot of Hakhel and Pesach seder connected?

The final mitzvah enumerated in the Sefer HaChinuch is the requirement that each individual
write a Sefer Torah. According to the Sefer HaChinuch, the aim of the mitzvah is to ensure that
each Jew owns a copy of the Torah in order to learn from it. The mitzvah is about ensuring our
continuity as a people centered around God, and living a life focused on His commandments.

Among the reasons for this mitzvah, since it is 93 PWW OTW QTR 2122 W DD, ANNAT WIwn
known that people act based on their available MY 1D 9,077 NRXNIT 71077 097 0T
resources, the Almighty commanded us that each 790 PRIW? 121 TR TR 937 NP2 XT3
member of Bnai Yisrael should have a Sefer TIVXY R TN 12 MIP? 21w 12K 197 7N

21an n°ab 1IN noYh

Torah ready to read from constantly without a
AYN TN DNERG 00

need to seek it in one’s friends home.
Sefer HaChinuch Mitzvah 613

The first mitzvah directed towards Bnai Yisrael as a group (237 717 W77 2:2° Mw)  is the

command to establish a calendar. This requirement is first and foremost a sign of independence.

As Nahum Sarna writes in Exploring Exodus, (pg. 81):
A people newly freed must henceforth be sustained by its open native resources if it is to achieve
true national independence, it is no longer to be a passive object of history, subservient to a
dominant but alien culture. A liberated people must evolve and stress its own distinctive
autonomous culture, devise its own structures for national existence, and forge its own
institutions, one of its first desiderata is the establishment of a uniform calendar. Such an
institution is a powerful instrument of societal, cultural and religious cohesion.
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Beyond the statement of independence, the establishment of the Jewish calendar, based as it is

on the cycle of the moon, also provides an important religious and spiritual framework for who

we are as a nation. As Rav Hirsch says (Shemot 12:1)
The renewal of the moon serves as an example and as a model - that without a periodic desire
for renewal, without return to God anew, and without continuously renewed reception of
divine light and warmth, we would grow farther and farther from Him.... Therefore, this
commandment was set at the very establishment of our nation. The truth that this
commandment teaches is a cornerstone of the Jewish heritage that separates us completely
from the gentiles.

This first group mitzvah thus sets the parameters of how our nation is to be established- that we
must focus our attention on fulfilling God’s mandates, that even if at times we drift away we
will, like the moon, cycle back to our destiny.

If this first mitzvah helps to set the stage for what the Jewish people are to become, the last
mitzvah provides a means for maintaining that identity. We may find a similar connection
between the second mitzvah given to the Jewish people — the Pesach holiday - and Hakhel which
as we have seen is second from the end.

The holiday of Pesach, the main thrust of the second mitzvah, is celebrated on the micro level,
with families originally gathering to share the Korban Pesach, and today gathering to share in the
Seder [N"2% 7w M2aR 2% AW 312> MR ]. We celebrate in our homes thanking God for the
freedom that He granted us by redeeming our ancestors from slavery. Sukkot is celebrated on
the macro level. We leave our homes to take up residence in Sukkot as we proclaim to the world
at large our dependence on God for our protection. Even the korbanot that are offered reflect a
more universal attitude. Famously the seventy “parei haChag,” the seventy bulls sacrificed over
the course of Sukkot are said to be “keneged shiv'im umot (Sukkah 55b)” thus exhibiting concern
for all peoples of the world. At the same time, we never forget our own unique status and mission
- on Shmini Atzeret there is just a single bull and the Gemara there comments , “par yechidi
lama? Keneged uma yechida”(Why a single bull? To recall a singular nation).

Every year, as we move from Pesach to Sukkot, we transition from the micro to the macro, from
the commemoration of the Exodus to the reenactment of our encampment in the desert in
flimsy booths which God’s protection rendered impregnable. And then, once every seven years,
we introduce an additional element to Sukkot by reenacting the giving of the Torah and
stressing that our existence as a people is tied to hearing the words of the Torah and
incorporating its teachings into our lives.

Perhaps that explains why the language of the Rambam in describing participation in Hakhel and
participation in the seder is so similar, and why everyone, the greatest scholars, the unlearned,
even children are required to be present. We cannot fulfill our role in history without
acknowledging that which set us apart from other nations. We cannot remain Bnai Yisrael
without understanding the heritage of the ancient pre-Sinaitic covenants, the Brit ben Habetarim
and Brit Milah. And we cannot keep our tradition fresh and vital without recalling the fear and
hope, the light and the clouds and the voice of Hashem on that unique moment at Har Sinai.
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The two major holidays that bookend the Jewish year are Pesach and Sukot. These weeklong

festivals commence exactly half a year apart from one another and are in some ways polar

opposites, while at the same time are inextricably linked in law and philosophy. This article will

attempt to reflect on the fundamental philosophies that unite and divide these two celebrations.

Chazal highlight this connection through the application of the “gezeira shava Tu-Tu,” the

exegetical tool that enables the transposition of the laws of Sukot to Pesach and vice versa. We

will see that this legal mechanism is responsible for many of the fundamental laws of the holidays

and represents the spiritual and philosophical underpinnings as well.

The basic obligation to eat in a suka on the first night of Sukot is based on this connection:

R. Yochanan said in the name of R. Shimon b. Yehotzadak, it says
here (regarding Sukot) the fifteenth and it says regarding Pesach the
fifteenth. Just as there is an obligation to eat matza on the first night
of Pesach and the rest of the holiday it is optional, similarly we must
eat bread in the suka on the first night of Sukot and the rest of the
holiday it is optional.

Sukkah 27a

VAW 527 WA 1Y 227 MR
WY WA IRD MR PTR 2
MIXAT AT WY WA AR
720 NWRAT 270 1909 a0
717°2 18D AR MW T2R) 1RON
MW 797K X% 7210 PWRIT
12 7 71910 noon

Much halachic literature has been devoted to the exploration of the precise parameters of this

connection. Some rishonim insist that the amount of bread necessary to be eaten on the eve of Sukot

is an olive’s volume, mirroring the volume of matza that must be consumed on the first of Pesach,

while others require an egg’s volume, consistent with the general principles of the laws of suka.””

¥ Ran in Brachot folio 12b (of the Rif) d.h. Matnitin.
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Similarly, some say that rain exempts one from eating in the suka like the rest of Sukot,*® while others
derive an obligation to eat even in the rain based on the comparison to Pesach.”* The Pri Megadim™
goes so far as to say that one must eat “water-challah” (bread made of four and water alone) on the
first night of Sukot similar to the matza of Pesach (despite the fact that it is chametz!)

The debates revolve around the ambiguity of exactly how similar these holidays are supposed to
be and to what extent they maintain their unique individual identities. The same can be said of
their philosophical identities. I would like to explore that relationship. How are these two
holidays indeed polar opposites and what are their similarities and points of integration?

The prominence of these two holidays and their respective months is illustrated by this Tanaitic debate:

The Beraita states: R. Eliezer said that the world was created in X721 WD IR TYHR 027 RN

Tishrei, our forefathers were born in Tishrei and died in Tishrei MWNA MR 171 W2 2
... The Jews were redeemed in Nisan and their future »IWN2 1783 10°32... MAR NN
redemption will be in Tishrei. R. Yehoshua said that the world W YT 27 ORND PTNY

IR 17711 70°12 7V X121 70712
70°12 19RA1 70°12...1M12K N7 J0712
ORVY PNy

NO-19 07 I WRD Noon

was created in Nisan, our forefathers were born in Nisan and
died in Nisan ... The Jews were redeemed in Nisan and their
future redemption will be in Nisan.

Rosh HaShana 10b-11a

R. Eliezer believes that the creation of the world occurred in the month of Tishrei, while R.
Yehoshua insists that it occurred in Nisan. It goes without saying that their debate is not rooted
in the carbon dating of fossils to the closer half-year. Itis also not a coincidence that they each
believe that the births and deaths of the forefathers occurred in those same months, as well as the
date of the future redemption. Clearly, R. Eliezer’s view is predicated on the perspective that
Tishrei is the focal month of the year and is therefore most likely to be the time of the most
historic events of all time, while R. Yehoshua sees Nisan as the month most apropos for these
historic events. Their debate is a reflection on their differing perspectives on the relative
importance of these months.

Nisan marks the birth of the Jewish People. This nation was forged through the shared
experience of persecution and slavery and through the historic, miraculous redemption from
Egypt. The entire month of Nisan is defined by this holiday at its center. Nisan marks the
uniqueness of the Jewish People and the particular destiny that it possesses. In this sense, Nisan
is the beginning of everything and is therefore designated as the first of the months, as God

commanded in Egypt:

This month should be to you the first of all months. It is the X7 TR DU WRD 02 N9a wWng
first for you for all of the months of the year. ST WG 022
Shemot 12:2 2 mnw

» Tosfot in Brachot 49b and Teshuvot HaRashba, quoted by Beit Yosef in O.C. 639.
*» Rosh in Brachot Chapt. 7 siman 23.
390.C. 643. See Ran (end of Chapt. 2) of Sukah and Tzlach (Pesachim 108) who dispute this.
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We are to calculate our time through the lunar months, beginning with Nisan. The Midrash, however,
limits this designation and focuses on the seemingly superfluous, yet insignificant word “lachem”:

“To you the first of all months”- “To you” and not to MMIRG K71 - "% - "owTn wia 2db"
the nations of the world because the nations of the MWNN PN DT MR Y 22
world count from Tishrei. 20 5 e (29 1PY) RNTWIT KNP0

Pesikta Zutreta, Shemot ch. 12

The Midrash insists that even when other nations follow a unar calendar, they begin their year with
Tishrei. The importance of Nisan is limited to the particular interests of the Jews. With respect to
the rest of the world, it is Tishrei that is most significant. Thus we can suggest that Rav Eliezer
believes that with respect to the creation of the entire world, the event with the most universal
significance, it is Tishrei that is most aptly suited to be its date. Rav Yehoshua, however, sees the
world from the perspective of the Jewish People, and sees the unique mission of the Jewish People to
be the purpose of creation and therefore dates the creation of world at Nisan. In a sense, perhaps Rav
Yehoshua reflects the view of the Midrash, quoted by Rashi in the beginning of the Torah:

“In the beginning, God created”- This verse demands IR T RPHT TR - K92 NOWRA2
interpretation, like the interpretation of our rabbis, [the 2T 10127 MWW 11D W7 ROR
world was created] for the purpose of the Torah which is (35 1 >2wn) NRAPIW AMNA 222w
called “the first path” and for the purpose of the Jewish WIPIW 2R AW 17T MWK
People who are called “the first crop.” ANR1IN TR (313 '—va)
Rashi, Bereishit 1:1 N-R IPWRN3

The identity of Tishrei is also manifest in the holidays that populate the month. It begins with
Rosh HaShana and is centered around Sukot. Throughout Sukot we bring seventy cows in the
musaf services. The korban musaf represents the essence of the kedushat hayom, sanctity of the
day. In this case, Chazal say:

R. Elazar said: These seventy cows, correspond to 7310 029 Dovaw 37 [ArYoR] (ATY9R) 220 R
whom? They correspond to the seventy nations. R VAW TAD 7N
Suka 55b 173 0T 1210 NovR 923 Tnbn

The seventy korbanot represent the seventy nations of the world on whose behalf we pray and
sacrifice on Sukot. The essence of Sukot is our universal concern for all of the peoples of the world.

This theme of Sukot is also represented by the essential symbol of the holiday: the sukah. The
Midrash says that this mitzvah will have application to the non-Jewish community as well. The
Midrash states that in the end of days God will give rewards to those who kept his Torah and the
nations of the world will claim that they were never given the opportunity to keep the Torah.
God will then give them one last chance — and He will choose the mitzvah of sukah for them to
perform and test if they are able to sit in the Suka when it is very hot outside.

It is noteworthy that of all of the mitzvot to choose from, it is suka in particular that is chosen for
this special test. Why suka? Perhaps this is a reflection of the universal nature of suka, and it is
indeed the most relevant one to share with the general population. Additional support for the
universal nature of Sukot can be found in the particular laws of the sukah. The halacha is most
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stringent with respect to the materials that are valid for schach (the roof of the suka) in contrast

to the walls, that can be made of anything. In addition, some of the walls can be imaginary, as we

derive the requisite dimensions from the laws of eruv and construct our sukot from them. This

may represent that fact that the suka focuses on that which unites us, that which is Above, and

downplays the walls, the representation of that which divides us.

The essence of Rosh Hashana is that it is the Day of Judgment. The liturgy expresses this theme

but is careful to express the universal nature of this judgment:

e And so, place you fear, God our Lord on all of Your works and
your dread on everything You created. All of the works will
fear You and all who were created will bow to you. Everyone

will create a single group to fulfill Your will whole heartedly.

® Our Lord and Lord of our fathers, rule over the entire world
with Your honor and be elevated over the whole earth with
Your glory. Reveal Yourself with your glorious strength over all
inhabitants of the earth and let all that has been made know
that You are the Maker and everything that has been
fashioned that You were the one Who fashioned ...

e Regarding the nations, it is said on this day, which ones will go
to war?

e This is the day of the creation of the world. On this day, all of

the creations of the world will stand judgment.

22y IWPY-R IO N P e

a7 92 9V InnRY, wYn
DWYRT 22 IR IR

WY QX127 70 100 NN

TR MWY? ,N0R 77K 09
...07w 2272

DY 7191 1PN12R OP9-K1 PR e
SV RWIT ,771292 190 2w 7
TR 77792 ¥OIM , TP PORA 9D

JIXOR 220 02wy 9o Sy Ty

7°2°1,309Y9 0K 9 21w 9o v

.. INIX DR 0D R 9

227 IPKR AR 12 NPT DY e

7MY QY O DT avT e
.21 71X 90 v wna

The belief that the entire world stands in judgment on this birthday of the world is perfectly

consistent with the theme of Tishrei. The basics fact that Rosh HaShana is a day of judgment is

based on a midrash quoted in the Talmud:

On the first of Tishri it is the new year for years. What legal bearing
has this? R. Nahman b. Isaac [explained the Mishnah to refer] to the
Divine judgment ‘as it is written, From the beginning of the year to the
end of the year, [which means], From the beginning of the year
sentence is passed as to what shall be at the end of it. How do we know
that this takes place in Tishri? — Because it is written, Blow the horn
at the new moon, at the covered time [ keseh ] for our feastday. Which is
the feast on which the moon is covered over [mithkaseh]? You must
say that this is New Year; and it is written [ in this connection], For it is
a statute for Israel, an ordinance for the God of Jacob ... Another
[Baraitha] taught: ‘For it is a statute for Israel’; this tells me only that
Israel [are judged]; how do I know that this applies also to the [other]
nations of this world? Because it is written, an ordinance for the God of
Jacob'. If that is the case, what is the point of saying, For it is a statute
for Israel? — It teaches that Israel are brought up for trial first.

Rosh HaShana 8a-8b (adapted from Soncino Translation)
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According to the Talmud, the verse in Psalms refers to Rosh HaShana by the name kese leyom
chagenu — the “holiday during which the moon is not visible.” Rashi and Tosfot offer different
possible interpretations of these words and the application to Rosh HaShana. According to
Rashi, it relates to the astronomical view of the moon. Rosh HaShana always occurs on the first
day of the lunar month Tishrei, when there is little or no view of the moon. Hence, Rosh
HaShana is the (only) biblical holiday that occurs without the moon not-visible in the sky.
Tosfot (d.h. SheHaChodesh) quotes Rav Meshulam who suggests that the normal chatat sacrifice
that is brought on Rosh Chodesh is omitted on Rosh HaShana. This is based on the verses in
Bamidbar (29:6) that enumerate the sacrifices of Rosh HaShana, and conclude that these
sacrifices are offered, “aside from the ola of Rosh Chodesh” without any mention of the sin
offering of Rosh Chodesh. Rabenu Tam disputes Rabenu Meshulam and insists that the usual sin
offering of Rosh Chodesh is in fact brought on Rosh HaShana, but it is hidden in that it is not
mentioned in the verse. In a similar vein, Tosfot offers another interpretation that Rosh
HaShana is hidden in that its sacrifices are not mentioned in the Musaf prayers. The common
denominator of all of these interpretations is that in some way a fundamental aspect of Rosh
Chodesh is hidden on Rosh HaShana. Moreover, it is remarkable that Rosh HaShana is titled
and defined by its relationship to Rosh Chodesh. The Psalmist chose to describe Rosh HaShana
by the name kese leyom chagenu, and the liturgy consistently describe Rosh HaShana in this way
throughout the prayers and Kiddush. Why is this holiday defined by this unusual and seemingly
minor detail? Why not call it Yom HaDin or Rosh HaShana? In what way does kese leyom
chagenu become an appropriate name, capturing the essence of the day?

Chazal perceive our lunar calendar to be an expression of the uniqueness and distinctiveness of
the Jewish People. The Jewish People are identified by the moon and by our relationship to it,
symbolized by Rosh Chodesh. The reason for this is not only because Jews count the months
from Nisan, but also because most nations do not follow a lunar cycle at all:

R. Levi said: The actions of the Jewish People are different PRI YW amwyn 95 M2 "R
than the rest of the world ... In their calendar, the nations of DINIWMI... DWW NN T°772M
the world use a solar calendar and the Jewish People use a PR MY PN DAY MR YW

lunar calendar as it states “This month should be to you.” "% A I MR 13397
Yalkut Shimoni no. 626 1290 TR 77N MR WP

Perhaps the name “kese leyom chagenu” indeed captures the essence of the day of Rosh HaShana
in that it is the one holiday that occurs on the day that the moon is not visible; it is the one day
when the uniqueness of the Jewish People is muted and the dominant concern transcends the
unique needs of the Jewish People and relates to all mankind.

Thus the month of Tishrei, defined by Rosh HaShana and Sukot is of universal concern, in
contrast to the particularly Jewish identity of Nisan. Nevertheless, Sukot concludes with an
independent but related holiday of Shmini Atzeret. This day is defined by Chazal as:

R. Elazar said: These seventy cows, correspond to whom? 177 [ArY9R] (13O9R) 27 N
They correspond to the seventy nations. What about the DOYIW TA1D ) 71D 0D DVaw
individual cow [of Shmini Atzeret]? It corresponds to a single | 77T M2 T332 Y T D .NMIN
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nation. It is comparable to a human king who told his 1TV MRY 2T W1 Ton? Hwn
servants “make me a great meal.” On the last day, he told his AR PR OV AT AW V0 WY

beloved “make me a small me so that I can benefit from your 7D MR ATV 27 AWY 12MIRD
[company]. TR TIARY
Suka S5b 11 AT A0 noon

In our efforts to become universally relevant we must also be sure to maintain our unique identity.
We therefore remain for one day, Shmini Atzeret, to focus on our unique relationship with God and
to affirm our particular commitment to God’s Torah. In a similar way, Yom Kippur follows Rosh
Hashana in order to balance our focus on our own identity with our concern for all of mankind.

The themes that underlie these cornerstone holidays have parallels in the rabbinic holidays as
well. Sukot is very similar to Chanukah, as evident in a number of sources:

Ulla says, two Amora'im in the west (Eretz Yisrael) ' R2IYM2 ORAR N 7203000 KOW AR
argue about this - R' Yossi Bar Avin and R’ Yossi bar RNV 0K 777 X7°27 72 °01° " PPAR 7200
Zevida - one says that the reasoning of Beit Shammai A1 7727 RnYLY POIDIT M TAD WHAT

corresponds to the days yet to come, while the reason of | 12 TN W27 XYY MR TM PRIV D7

Beit Hillel corresponds to the days that are passing; the X W_‘E: P79 777 1°27 ROYW) AN
21 13017 TR 70 92 92 727 MR PTIm

WY IR w0 vy InN 17°X2 17 0°1pPT
AT 079 731D 17275 oYY mnmaar "3 °927
TR WP THYAT 171275 v 1M1
ascend with regard to kedusha and not descend.” PN

Shabbat 21b IR f7 naw noon S22 TRk

other says the reason of Beit Shammai corresponds to
the bulls offered on Chag (Sukkot), while Beit Hillel's
rationale follows the maxim: "One should always

According to one view of Beit Shamai, the seventy korban musaf offerings of Sukot, which define
the essence of this universal holiday, are mirrored in the candles of the menorah. Even though
we do not light the menorah according to the directions of Beit Shamai, the truth underlying this
explanation may be undisputed.

In addition, the dominance of pirsumei nisa (publicizing the miracle) is indisputable. The
Chanukah menora is the only mitzvah whose function is to publicize something to the public.
The menorah is lit in the door or in the window for all to see. Whether pirsumei nisa is fulfilled
by communicating the story to the non-Jewish population is subject to a dispute amongst
halachic deciders, but the simple reading of the Talmud with Rashi indicates that this mitzva is
defined by the broader community:

Alternatively, the requisite amount of oil is until the traffic stops 1M 930 2aNW TV AW Nl R
in the marketplace. How long is this? Rabbah b. b. Chana said | 71177 72 72 727 WK 723 739 P00

in the name of R. Yochanan: until the the Tarmodeans leave the X231 X937 79 1171 227 MK
market. XTMINT
Shabbat 21b IRD N7 NaW NoOR 922 TIRON

VPPN IR DV - NTIVINT NPT
7V PIW2A P2OVNM ,DOPT DO¥Y
07°n2% P 212 ooonw

;IR D7°N22 22V Ownwn

Tarmodeans- The name of a nation whose people collected small
twigs and they would remain in the marketplace until the people
of the marketplace went home at night and would light flames in
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their home. When the people needed more twigs, they would go TP DORYY - QXYY PP IRWO)

out and buy from them (the Tarmodeans). Rhta
Rashi, Shabbat 21b 2 7MY N> 17 naw noon 'wn

In addition, Sukot and Chanukah are the only two holidays that extend for eight days. They are
the two times that hadar (beauty) is a dominant aspect of the mitzvah®' and they are both
mitzvot that must be done beneath twenty amot, in order for people to see the schach and the
menorah. Moreover, the Rokeach® points out that Sukot is described in Parshat Emor
immediately before the mitzvah of the menorah. Finally, the Book of the Maccabees (2) further
highlights the connection between these two holidays by asserting that during the time of the
Hasmonaim, they were unable to celebrate Sukot at the correct time and was in fact postponed
until after the war, to be celebrated on Chanukah itself.

Mikdash and Mishkan

Let us now turn our attention to our places of kedusha: the Mishkan (Tabernacle) and the
Mikdash (Temple). There is a dispute among the rishonim regarding the purpose of the
Mishkan. Rashi, Shmot 31:18, sees the Mishkan as a means of atoning for the Golden Calf. The
implication is that if not for the sin of the Golden Calf, there would be no need for the Mishkan.
In a similar vein, Rambam, More Nevuchim 3:46, writes that the korbanot were not an ideal, but a
response to the pagan practices of the time. Ramban, Shmot 25:2, and Vayikra 1:9, writes that
both the Mishkan and the korbanot are ideal commands that did not merely come as a response
to some unfortunate event of the time.

Nevertheless, Rav Menachem Liebtag® suggests a very significant qualification. He argues that
even if it is true that the Mishkan was not always “meant to be”, the Temple in Jerusalem was
always part of God’s divine plan. This is evident from the fact that there has been talk of a Beit
Elokim in that place since the time of the Avot (Bereishit 28:17). Similarly, the Jews sang of a
mikdash in the Az Yashir (Shmot 15:17). Moreover, we are commanded in Parshat Mishpatim
(23:14-17) to visit God three times a year and to be sure not to come empty handed. Clearly
there was going to be a place of God in Israel even before the sin of the Golden Calf.

Why the discrepancy? Why is it that the Beit HaMikdash was always considered to be an ideal that
we yearned for since the dawn of our history, while the Mishkan was introduced only as a reaction to
sins? Weren't these two structures spiritually one and the same? Indeed, according to the Ramban
they were, but perhaps according to Rashi and Rambam they were not. What is the difference?

The Beit HaMikdash is described by the Navi as house of prayer for the entire world:

Even them will I bring to My holy mountain, and make them AR IR 07 P8 2nikoam
joyful in My house of prayer; their burnt-offerings and their 19¥77 27°nan ooeniv nYon N3
sacrifices shall be acceptable upon Mine altar; for My house 227 XR> 1990 M°2°0°2 22 1AM 7Y

Nago)py

31 Sfat Emet on Chanukah 5840, fourth paragraph.
32 Rokeach, Laws of Chanukah, 225

33 http://www.tanach.org/shmot/truma/trumas1.htm
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shall be called a house of prayer for all peoples. T 210D 11 P yTwR

Yeshayahu 56:7 10729 YR XY - DM Hos

For all peoples- and not just the Jewish People. aw TS e
Rashi, Yeshayahu 56:7

Indeed, we know that sacrifices were offered in the Temple by foreign nations. The Temple of
Jerusalem was known throughout the land, and all those who wanted to worship God in a Jewish
fashion were welcome into this Temple to serve God. The Mishkan, however, was never to
become a “house of prayer for all of the nations.” So long as the Jewish People were a nomadic
tribe wandering the desert, the Tabernacle was not going to become an international house of
prayer. Perhaps it was for this reason that although the Temple was always our ideal, the
temporary Tabernacle was not, and was only constructed in order to provide a response to the
sin of the egel and to ensure that it would not be repeated.

It is therefore most appropriate that the dedication of the Temple was actually on Sukot:

And all the men of Israel assembled themselves unto king WX 92 THY 17m0 98 apn
Solomon at the feast, in the month Ethanim, which is the seventh | WIN3 X371 372 DINXT 112 %W
month. Rianlio]
Melachim I 8:2 2700 17 P9D N @vn

The “House of Prayer for all of the Nations” was dedicated on the “holiday of prayer for all of the
nations.” However, the Tabernacle, that was to serve the unique needs of the Jewish People
during their isolation in the desert, was dedicated in the month on Nisan:

And it came to pass in the first month in the second year, on ION2 NOIYT MY 1IWRNT W2 I
the first day of the month, that the tabernacle was reared up. 2WnT oI WIn®
Shmot 40:17 5 105 1 P NI

The second Temple was dedicated before Pesach. However, once Jewish sovereignty was
established during the times of the Hasmonaim, and the Temple was rededicated with a chance
of re-establishing the type of Temple that the first one was, this dedication occurred on
Chanukah, the holiday that is the “second Sukot.”

Judaism is a juggle of the universal mission and the particular; it is a religion that strives to spread
its message throughout the world, but must constantly stay close to home in order to maintain
its unique identity and commitment. This balance is symbolized by the Menorah - often
considered to be the symbol of Judaism — that attempts to shine its light to the entire reshut
harabim, the entire public domain, but must stay anchored within a handbreadth of the home.**
In the same way, the major holidays of the year are divided, each focusing on one goal or the
other, and the contrast of the Beit HaMikdash with the Mishkan reflects this tension as well. Itis
the mission of the Jew to live this tension and to best develop the opportunity to illuminate the
world while warming one’s self and home at the same time.

3% Talmud Bavli, Shabbat 22a.
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Succot: Celebrating our
Dependence

Rabbi Mordechai Torczyner

Rosh Beit Midrash, Zichron Dov YU Torah MiTzion Beit Midrash of Toronto

INI 70T RIR
Please, save us now!*

The tableau of a Jew waving the four species during Succot tells many stories: Different
groups of Jews are united in prayer.*® The human body's limbs and organs serve G-d
together.”” Foci of our joy are shaken in celebration.*® The four domains of human influence
are turned toward G-d.*” Symbols of different Divine gifts are dedicated to G-d.*’

One midrash, though, sees in our waving a particularly puzzling role: Atonement for the sin
committed by Adam and Chavah when they ate from the Tree of Knowledge of Good and Evil.
As cited by Rabbi Yonatan Eibeschutz, this midrash says:

'And you shall take for yourself on the first day mwyn %Y 1935 — PwRan ara adb annp?Y’
[Vayikra 23:40]' — To atone for the first deed.* JIWRD

Explanations for the link between this mitzvah and the first human sin range from the mystical to
the moral to the pilpulistic,” but one of the major themes of Succot might offer new insight into
this opaque rabbinic linkage.

Succot: Holiday of Dependence

All three of our regalim — Pesach, Shavuot and Succot - relate to G-d as Provider. On Pesach, we
relive the ancient Divine miracles which created our nation; on Shavuot, we begin bringing the

35 Refrain from the special hoshanot prayers of Hoshana Rabbah, the seventh day of Succot

36 Menachot 27a.

%7 Vayikra Rabbah 30:14.

3% Moreh haNevuchim 3:43; Sefer haChinuch, Mitzvah 324.

% Torat ha'Olah 3:63.

40 Horeb, Section 31.

*' T have been unsuccessful in finding this midrash, although various works cite it as Midrash Rabbah, and one
attributes it to Rashi. Rama's Torat ha'Olah (3:63) might present a link; Rama cites a passage from Midrash
Tanchuma (Emor 30) which sees the 'first day' of Vayikra 23:40 as 'the first day of the calculation of sins', and he
explains this to refer to the sin which took place on the first day of humanity's existence.

> For example, see Nefesh Yehonatan (R' Yonathan Eibeschutz) to Parshat Emor, Maggid Mishneh (R' Menasheh
Klein) to Parshat Emor, and Minchat Yisrael al haTorah v'haMoadim (R' Yisrael Menachem Keehn).
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first of our produce to the Beit haMikdash, thanking G-d for our bounty. On Succot, though, our
prayer for rain uniquely expresses our on-going, total dependence upon G-d.

The urgent need expressed on Succot was highlighted by the prophet Zecharyah. After depicting
an apocalyptic war upon Jerusalem, accompanied by Divine revelation and punishment of the
invaders, Zecharyah predicted an annual international pilgrimage to Jerusalem to celebrate

Succot:*

And all who remain from all of the nations who ascended 2Y O°R27 097 91 NI 99 M
against Jerusalem will ascend annually to bow to the King, ningAYAYL MY mw 07 193 oQU?
the Lord of hosts, and to celebrate the holiday of Succot. 71 112 30 MY 312) NIRRT 7n?
And regarding any from the families of the land who do 77& (g nineyn b '-‘1737’ X7 WWN
not ascend to Jerusalem to bow to the King, the Lord of K71 NP3% T 1207 ”“—?‘@‘4’7‘? oy,
hosts, the rain will not fall upon them. DY D

This holiday is chosen for international tribute because it teaches human dependence upon
Divine favor; those who participate in prayers for rain will be blessed with water for their crops,
and those who do not will be denied this blessing.**

Zecharyah's message is echoed in our libations of water in the Beit haMikdash on Succot, as
explained by Rabbi Akiva:*

Rabbi Akiva said: The Torah says, "Bring a measure of MW RIT AN TR RPY M DR
barley on Pesach” at the time of barley, so that the grain will 73 PNV 27D XITW 092 WY
be blessed. "Bring the first wheat on Shavuot” at the time of 0°121 X°37 IR Y Tannw
trees, so that the fruit of trees will be blessed. "Bring water T2 12X P9 VW N¥Y 0O
libations on Succot” so that the rains will be blessed. "And TIO°I X2 TR NS PIY 1273w

AW 7 POV 197207 7D AN a7
MIMOWN NRM 79y XY WK M K
"7 797% MInNWwaR 229w OR ORI

..OWAT T Oy XY Mpax

regarding any from the families of the land who do not
ascend to Jerusalem to bow to the King, the Lord of hosts, the
rain will not fall upon them.”

This theme of dependence also drives our annual departure from our homes to reside in the
succah. Just as our ancestors relied upon Divine mercy in the wilderness, so we abandon our
sturdy structures in favor of tenuous huts and trust in G-d.** And the same theme of trust in G-d
is expressed in our mitzvah of waving the four species:*

When do we mention rain in our prayers? R’ Eliezer said: TTYIOR 27 DAWAT DY 1T TNRN
When we pick up the lulav. R' Yehoshua said: When we IR YWIT 227 2917 NP1 NYWR MR

4 Zecharyah 14:16-17.

*# This explanation is supported by the Tosefta Succah 3:18. For additional approaches to the selection of Succot,
see Avodah Zarah 3a-b and Radak, Zecharyah 14:16.

* Tosefta Succah 3:18

* Indeed, Rabbi Shimshon Raphael Hirsch sees in 313, the name of a nation which rejects this dependence upon
G-d, a relationship with 33, meaning roof, the opposite of the Succah. (Commentary to Bamidbar 29:13, and
Collected Writings Vol. 2 Tishri V).

47 Talmud, Taanit 2b.
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put down the lulav [at the end of Succot]. R’ Eliezer 2R TYOOR 927 R NI NYWn
explained: This is because these four species come only to MXI7 XOXR TR 1K 1997 P97 NYAIRI
gain favor for [the year's] water. Just as these four species >R 12970 P YIINW QW 207 Y
cannot exist without water, so too the world cannot exist 02197 TWOK °X 73 01 X922 072 WHN
without water. D K22

Through its various rituals, Succot marks our dependence upon the Divine.*

Adam and Chavah's pursuit of independence

When we wave the lulav, etrog, hadas and aravah to humbly recognize our reliance upon G-d, we
atone for Adam and Chavah's act of eating from the fruit of the Tree of Knowledge of Good and
Evil.

According to Rashi,* Adam and Chavah ate the fruit because they wished to create, in the
manner of Divine creation; when the serpent pledged, "You will be like Elokim," he meant that
just as G-d creates worlds, so too, they would create worlds.** Adam and Chavah did not wish to
rely on the gifts of G-d.

More, a midrash® alleges that Adam and Chavah were drawn to the idea of emancipating
themselves from Divine control. The original pair of human beings did not trust G-d, and they
sought to eliminate the Divine last word over their fate. As explained by Rabbi Yehudah bar
Simon, this was the serpent's seductive offer:

Each entity created after another reigns over the other... | DX ...17°2M2 WY 17°20 MK KI22W 7
and Adam was created last, in order to reign over all. Eat | 7Y 120K M7 .92 1HPWS 9377 MR K121
first, before He will create other worlds which will reign 032 PUW TN OIMR NN X1 KW
over you.

As the Eitz Yosef commentary explains, Adam and Chavah planned to eat and become perfect, to
such an extent that no subsequent Divine creation could equal them. Our original ancestors
understood that their roles in the newly formed universe depended entirely upon Divine mercy,
and they ate from the fruit in order to establish independence. On Succot, we reverse their
decision by unabashedly acknowledging our reliance upon, and trust in, Hashem.

The Benefit of Succot

** One might suggest that Succot is a necessary precursor for Pesach and Shavuot. To borrow from the Sh'ma Yisrael
formulation, Succot establishes that there is a G-d, Pesach establishes that G-d is ours ("My son, My firstborn is
Israel") and Shavuot affirms that G-d is One ("You shall have no other gods before Me").

# Rashi to Bereishit 3:5, based on Bereishit Rabbah 19:4.

3% Indeed, this may explain the measure-for-measure nature of their punishment: Adam became a creator in bringing
life from the ground, and Chavah became a creator in nourishing life in her womb, but both of them were doomed
to experience pain and frustration rather than the ease of Divine creation.

5! Bereishit Rabbah 19:4.
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Accepting dependence upon G-d has remained a challenge since the Garden of Eden, as
evidenced in the construction of the Tower of Bavel,** and in the examples of monarchs
throughout biblical history.>® This is a normal human weakness; our self-respect is naturally tied
to our ability to fend for ourselves. So long as we expect to rule our world, humility before any
power will be humiliating. Even regarding our Creator we will find humility challenging, such
that we may be moved to deny Divine benevolence in order to declare our independence.**

This lack of proper perspective on our position in the universe hampers our growth. G-d is not
affected by our humility or our arrogance, but an unrealistic view of our place undermines our
personal and religious development. The person who ties his self-image to a non-existent self-
sufficiency blinds himself to his own flaws and needs, renders himself unable to trust, and
cripples his relationship with G-d.

Pesach seeks to correct our blindness by reminding us of the historical events during which we
were once dependent. Shavuot offers an opportunity for us to express our gratitude. But Succot,
most of all, forces us to confront our reliance upon G-d by moving us into temporary shelter and
commanding us to hold out our plants (the four species) before G-d while beseeching, "Please,
save us now!" This is the humility which Zecharyah demands of the nations in a Messianic time
and which the Torah demands of us on an annual basis, and in expressing it we correct that sin of
Adam and Chavah.

For seven days, we acknowledge our need for Divine aid. After this, G-d reaches a hand
earthward and returns His respect for us with the eighth day of the holiday, Shemini Atzeret. In
initiating that last celebration, Hashem says to us, "Your departure is painful for Me."
Acknowledging dependence upon G-d does not take away from our value; if anything, it elevates
us, and in this healthy relationship, G-d longs for our presence. May we develop the clarity of
vision and confidence of spirit which will empower us to be humble, and so merit to celebrate
Shemini Atzeret with our Creator.

52 Bereishit 11:4, and Bereishit Rabbah 38:6.

33 See Chullin 89a, for a partial list of kings who were given power and became arrogant.

34 Perhaps it is especially challenging regarding our Creator. In Mitzvah 33, the Sefer haChinuch presents the mitzvah
of honoring one's parents as a stepping stone to feeling gratitude to G-d; we might find it easier to acknowledge our
parents because our dependence upon them is not as total as our dependence upon G-d.

%5 Rashi to Vayikra 23:36.
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Sukkot: Unity and the
Role of the Aravah

Dr. Ilana Turetsky

Faculty, Azrieli Graduate School of Jewish Education and Administration

Sukkot: A Holiday of Unity?

A variety of sources attest to the prominent theme of unity on the holiday of Sukkot. The
Talmud (Sukkah 27a) writes that from a halachic perspective, it is possible for the entire Jewish
people to sit in one Sukkah, which some note is indicative of Sukkot’s ability to metaphorically
bring the Jewish people together. Moreover, it may not be coincidental that Sukkot is also the
time when the mitzvah of Hakhel is observed. Hakhel requires the entire Jewish people to come
together and learn Torah. Its fulfillment on the holiday of Sukkot may further reflect Sukkot’s
unique theme of unity.

Perhaps the most explicit source pointing to the theme of unity on Sukkot is in the Midrash
Rabbah (Vayikra 30:12). The Midrash states that the four minim taken on Sukkot parallel four
different types of Jews, as follows:

e Etrog: Both taste and smell - Jews with both Torah and good deeds

e Lulav: Taste but no smell - Jews with Torah but without good deeds

e Hadassim: Smell but no taste - Jews with good deeds but without Torah

e Aravot: No taste or smell - Jews with neither Torah nor good deeds

The Midrash concludes that Hashem commands the Jewish people to tie all four minim
together, so that they can offer atonement for each other.

Despite the Midrash’s clear encouragement of Jewish unity, the precise meaning and application
of the Midrash is subject to debate. Is there a particular implementation of the value of unity that
the Midrash is endorsing? Furthermore, Chazal record the minhag of separating the aravah from
the other minim on Hoshana Rabbah and using only the aravah for the practice of ‘chibbut’
(striking the aravah on the ground).*® This exclusive status that is assigned to the aravah is in
spite of Chazal’s identification of the aravah as the Jew who lacks Torah and good deeds. If unity
is so important and its lessons so integral to the holiday of Sukkot, why is the aravah brought
alone on Hoshana Rabbah? Finally, if one were to highlight one of the minim independent of the
others, why choose the aravah!?

56 See Talmud Sukkah 44.
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What follows are three approaches in understanding the Midrash about the four minim
representing four types of Jews, with corresponding explanations as to the significance of taking
the aravah on Hoshana Rabbah. While not necessarily mutually exclusive, each approach
highlights a unique facet of the message of unity in the Midrash.

Approach # 1: Understanding Unity

The Midrash clearly encourages a certain model of unity, one that involves an inclusionary
stance towards others. The Midrash suggests that while the Jewish people is composed of a
diverse group of individuals, the distinct and perhaps dissenting factions do not accurately
reflect reality. Instead, the Jewish people is analogous to branches of a tree. While each branch
has its own form, dimensions, and orientation, all branches actually emerge from one source.*

Some proponents of this view explain that this form of unity is based on a mystical perspective
that the Jewish people are united by a shared soul.’® An interesting application of this idea is
maintained by R. Moshe Cordovero (Tomer Devorah, 1:4). R. Cordovero suggests that the
Jewish people are intrinsically connected by virtue of the link between Jewish souls, and that this
notion underlies the halachic concept of arvut (mutual responsibility for one another) (see
Talmud Shavuot 39a).% According to R. Cordovero, the interconnectedness of Jewish souls
enables one to help others fulfill halachic obligations even in a case when one has no personal
obligation, and also has implications for interpersonal conduct. If all share one soul,
commitment towards the religious and personal well-being of others is amplified.

Based on this approach, it is possible to suggest why the aravah is highlighted on Hoshana Rabbah.
Throughout Sukkot, the concept of unity has been celebrated in a plethora of ways. Perhaps the
culmination of this message is an unequivocal statement that even the aravah, corresponding to
the Jew void of Torah and mitzvot, is genuinely valued by and connected to the rest of the Jewish
people. Indeed, the Talmud (Kiddushin 36a) records R. Meir’s opinion that Jews retain their status
as G-d’s children even if they do not perform His will. Though certain actions cannot be justified
from a halachic perspective, his presence should always be welcomed and cherished.

Approach # 2: The Importance of Influencing

The Midrash concludes by noting that the merging of the minim, and symbolically the merging
of diverse Jews, results in each subgroup atoning for the other. Ramchal (Mesilat Yesharim chap.
19) cites this Midrash as proof that Hashem has no desire for the wicked to perish. “Rather, it is
incumbent upon the pious to try and enhance their standing and to atone for them.”® According
to the Ramchal, this atonement is achieved, at least in part, by the more righteous positively
influencing the spiritually impoverished.

57 See R. Eliyahu Schlesinger, Eleh Hem Moadai pg. 416.

58 See R. Schlesinger (ibid). Support for this approach is cited from Noam Elimelech, Parashat Devarim.

%9 See the commentary ViHalachta BiDerachav on the Tomer Devorah (ad loc) for an elaboration of this point.
% Translation from the Feldheim edition, pg. 141.
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Others further develop the theme of the minim as representative of the spiritually-focused Jew
influencing the less religiously-inclined. Nezer HaKodesh®' notes that curiously, the etrog is not
tied together with the lulav, hadasim, and aravot. Rather, the three latter minim are bound
together, while the etrog is unfastened and held in the other hand. The Nezer HaKodesh
therefore posits that the atonement that is achieved must not stem from the influence of the
etrog, which parallels the Jew filled with Torah and good deeds. Rather, it is the lulav and
hadassim, neither of which possesses the pristine combination of both ‘taste’ and ‘smell’, that are
bound with the aravah and positively influence their surroundings. Implied in this interpretation
of the Midrash is that even the Jew represented by lulav and hadassim, even the Jew who has not
yet attained absolute religious piety, has the ability to positively influence others.

What emerges is a most powerful lesson. At times, one may feel unworthy of serving as a positive
role model, lest others learn from one’s imperfections. The Midrash counters this assumption by
emphasizing that when an individual has spiritual bounty to offer, he or she should share this
treasure with others, even if one has not yet achieved spiritual perfection. While one should
always be striving for increased personal growth and should never idealize one’s personal flaws,
it is incumbent upon all to have a positive impact and influence in any way possible.

This approach may highlight another perspective on the meaning behind the aravah’s solo
performance on Hoshana Rabba. Though one may have learned and grown extensively under the
influence of righteous and dedicated teachers, the goal is not to forever remain dependent upon
mentors. The other minim promote the spiritual growth of the aravah throughout the seven days
of Sukkot, but then, come Hoshana Rabba, they take a step back and empower the aravah to stand
on its own. Similarly, the greatest teacher is not one whose students are so moved that dependency
on the teacher is cultivated. Rather, the ultimate goal of education is, arguably, to produce lifelong
learners with the disposition and skills to continue to learn and grow independently.

Approach # 3: An Alternate Read of the Midrash

A highly original and alternate understanding of the Midrash is offered by The Lubavitcher
Rebbe (see Likutei Sichot Vol. 29, pg. 223-225). The Lubavitcher Rebbe challenges the simple
reading of the Midrash, namely, that the minim correspond to Jews with and without Torah and
good deeds. For example, the Lubavitcher Rebbe questions the category of the Jew who has
Torah but no good deeds. One who doesn’t have good deeds cannot be viewed as truly and
authentically possessing Torah. Instead, the Lubavitcher Rebbe assumes that all groups
mentioned in Midrash possess knowledge of Torah and are morally upright individuals.

How, then, does the the Lubavitcher Rebbe understand the categories that are outlined in the
Midrash? The Lubavitcher Rebbe suggests that the Midrash is not establishing categories based
on the presence or absence of Torah and good deeds. Rather, it is highlighting differences based
on the nature of the Torah and good deeds. Each person has a different set of qualities and
characteristics through which he or she serves G-d. Each individual has strengths and

6! See Otzar Michtivei Kodesh Chelkat Yehoshua pg. 42-43.
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weaknesses. The Midrash is not focusing as much on Jewish unity as it is on the value of
alternate approaches to serving Hashem.

Some approach Torah learning and living with astute intellectual capacities. Others experience
religious observance through the prism of their heightened interpersonal sensitivity. The Jew
associated with the aravah may appear to be lacking in intellectual and emotional sophistication,
and for that reason lacks “taste” and “smell.” However, such a Jew may possess a distinct and
unique quality- that of a very powerful, albeit simple, connection with Torah and mitzvot.
Throughout Sukkot, the Minim are brought together and many different ways of connecting to
Torah are celebrated. However, it is natural that those decorated with badges and titles and
awards receive the most attention and accolade. On Hoshana Rabba, we ensure that the quiet
and simple aravah has not been overlooked. The aravah’s unadulterated simplicity in dedication
to religious observance may not contain the elegance of the intellectually or emotionally
sophisticated, but the unwavering commitment is dazzling in its own right.

Conclusion

The Midrash above states that the four minim are representative of four types of Jews, and
through their unification, a powerful atonement can be achieved. Three approaches in
understanding this Midrash have been shared, as well as corresponding explanations of the
practice of highlighting specifically the aravah on Hoshana Rabba. These explanations can be
summarized as follows:

Application of Ideas to the Based on the Midrash, Why is the
Midrash Aravah Highlighted on Hoshana
Rabbah?
R. Moshe All Jews are mystically united by Unequivocal statement that even the Jew
Cordovero | one soul, despite different levels of | void of Torah / good deeds is holy and
religious practice. special
Ramchal Importance of trying to have a After the aravah has been positively
and Nezer | positive influence on others. influenced for seven days, it is able to
Hakadosh stand on its own and grow and succeed
independently.
Lubavitcher | All Jews referred to in Midrash learn | Don’t overlook or underappreciate the
Rebbe and live Torah, but different people | simple, committed Jew.
connect to service of G-d in
different ways.

The Ba’al Shem Tov once suggested that each person must experience a personal redemption

before the Jewish people can experience a national redemption. May we achieve our own

spiritual success while inspiring others through our behavior. May we merit the ultimate
unification of the Jewish people with the rebuilding of sukkat David hanofalet, the Beit
Hamikdash, in Jerusalem, the ir she-chubrah lah yachdav, the city of unity.
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