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As the Jewish New Year begins, we find ourselves in the midst of an economic downturn. Even if
a person's income or job stability is not affected by the current situation, rising fuel and food
costs have affected everyone. While the citizens of the U.S. look to the presidential candidates to
provide solutions to this crisis, many of us see Rosh HaShanah as the day where the Almighty
will decide the economic fate of each and every individual and the world as a whole.

The current economic situation has forced many people to make difficult decisions regarding
their personal budget. In the Jewish community, these decisions include whether to apply for
tuition assistance for their children's education and whether to cut back on religious expenses
such as "delicacies” for Shabbat and Yom Tov.

In this article, we will present the various approaches in the Talmud and its commentaries on the
impact of Rosh HaShanah on the economy. We will discuss what is included in the fiscal
decisions of Rosh HaShanah. Furthermore, we will present various Halachic opinions regarding
the practical applications of this discussion. This article will not attempt to provide solutions to
particular economic situations and its purpose is only to serve as a forum for discussion.”

What exactly is Determined on Rosh HaShanah?

The premise that Rosh HaShanah is the day on which one's annual income is determined is by
no means an absolute truth. The Mishna states:

% It should be noted that the notion that the Almighty decides the economic fate of each individual assumes that
the individual puts in the proper effort (hishtadlut) to ensure that he can support his needs. See Mesillat Yesharim,
chapter 21, for a discussion of the relationship between the judgment of Rosh HaShanah and hishtadlut.
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At four seasons [ Divine] judgment is passed on the world: at 5¥ 1052 N7°1 2R 2P0 AY2INA
Passover in respect of produce; at Pentecost in respect of fruit; | W&I2 12K M0 DY NIV RN
at new year all creatures pass before Him [ G-d] like children 120 1197 PIW 07 X2 70 MW

of Maron, as it says, ‘He that fashioneth the heart of them all, 2K 7207 027 T X MKW N
0o 9¥ 71771 A2 oY 9o

that considereth all their doings’; and on Tabernacles
J0 7AW WNRY

judgment is passed in respect of rain.
Rosh HaShanah 16a (Soncino Translation)

e Question: If judgment of man is on Rosh HaShanah, of what significance is the judgment on
the grains, the fruit, or the water? Aren't those factors already included in the judgment of
man on Rosh HaShanah?

The Rishonim (medieval scholars) present a number of answers to this question. First,
Rabbeinu Nissim states:

Furthermore, 1 find it difficult that since man is judged on 1'"72 P71 QTRAW 102 00 ROWP 1M
Rosh HaShanah, he is certainly judged on all of his 2V MR P17 120 MYNRAT 20 7Y RN
experiences, on his grains, fruit, and all other matters. AW 1173 0V IR MO PMRIAN
Therefore, in reality, doesn't all judgment take place on Rosh 1977 027 3w 7 X 92 1T 907
HaShanah? The answer that I prefer is that these three PN K DI 32 D 932 P

770 7ARTA 97 0997 1INIwna
XY 1997 221212 IROW 2D
X2 72 7192 92k 1R IR IR OV

PHY PN TR TR DY AW YW
one by one and their portion of these three is determined. 997 ©737R o

factors (grain, fruit, and water) are judged for the entire
world at three periods of the year listed in the Mishna ...
However, on Rosh HaShanabh, all creatures pass before Him

Ran, Rosh HaShanah 3a, s.v. Matnitan 'sanm {7 R TR A R Y

According to Rabbeinu Nissim, the judgments on Pesach, Shavuot and Sukkot are a global
determinant of how much grain, fruit and water will be produced over the course of the year.
The specific allocation of those resources is determined on Rosh HaShanah.

Second, Ritva quotes the opinion of Rabbeinu Tam who provides a different answer to this question:

Even though we recite in the tekiot of Rav: ‘And on the countries it is 27 °27 MY’PN2 INRY 5"YXI
stated (on Rosh HaShanah) which are destined for hunger and which | 2¥77 7R 70X 12 M7 93
are destined for satiety’ which implies that the judgment on hunger 117 7737 YRwnT YWD IR

and satiety occurs on Rosh HaShanah and not on Passover, one can MDD X1 237 79 YW 7Y
an ART YW 23T O™

NP27W 7R W ava 1vn
DTRT PT AN PV IR PR
*12°7 797 2R 71"72 MxYa

,N17 11092 AUV A IR RN
determined on Passover. Rabbeinu Tam also answered the question "9 1

in this manner. Toanm =2 Y e R awsn
Ritva, Rosh HaShanah 164, s.v. Matnitan

suggest that when the liturgy discusses hunger and satiety, it refers to a
hunger of turmoil where creatures eat and are not satisfied, and that is
the judgment that each individual receives on Rosh HaShanah.
However, the judgment on abundance of grain or lack thereof is
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According to Rabbeinu Tam, the judgment on grains, fruit, and water happen throughout the
year. However, a wheat farmer's ultimate judgment does not come from how much wheat he is
able to harvest. Farmer A may have had a very successful year with grains. However, because
farmer A's expenses both on the farm and in his home are greater, his income after expenses is
less than that of farmer B, who has had a mediocre year. The judgment of Rosh HaShanah is on
a person's discretionary income. This judgment will factor in the revenue from his judgment on
the other holidays and increase or diminish other revenues and expenses accordingly.

Third, Ramban in his Derasha L'Rosh HaShanah and Ritva note that this issue was already
debated by the Tannaim. The Tosefta states:

All are judged on Rosh HaShanah and their judgment is sealed QNN T TN 7172 PN o0
on Yom Kippur. This is the opinion of R. Meir. R. Yehuda 9357 MR A ' A" 727 2"
states: All are judged on Rosh HaShanah and the judgment of TR 23 2w 1T M 7192 PN

each is sealed in its time, on Passover on the grains, on Pentecost AIR1INT ¥ 10D 1M1 NN TMX)
Q17 DV AN 12°RT M HY naxya

012 ONAI QTR 2w 1107 1A
992 N7°1 QTR IR V0 " 0NBIR

.0°P2% 17PN ARIw av

2%:R AW WRD RNDOIN

on fruit, on Tabernacles on water, and judgment of man is
sealed on Yom Kippur. R. Yose states: Man is judged each day
as it states 'You should remember Him every morning'.
Tosefta, Rosh HaShanah 1:12

We see from the Tosefta various approaches to the interplay of the judgment of Rosh HaShanah and
the judgments of Pesach, Shavuot and Sukkot. Ramban and Ritva assert that we follow the opinion
of R. Meir, that all judgments occur on Rosh HaShanah, based on the Rosh HaShanah liturgy:

This is the day commemorating the beginning of your work, a avh P57 WY Nonn oY
remembrance of the first day 'For it is a statute for Israel, an ordinance | 09WR R 2RIWW7 P12 MWK
of the God of Jacob. And on the countries it is stated (on Rosh 2 MPTN N 2PV OPIR?
HaShanah) which are destined for war and which are destined for DY2W? PR 272 PR TR0
peace, which are destined for hunger and which are destined for satiety. I PRI 272 1K
Mussaf Service for Rosh HaShanah G &9 FoYR 77BN

The prayer's reference to Rosh HaShanah as the day of judgment on hunger and abundance
indicates that all matters relating to a person's livelihood are determined on Rosh HaShanah. This
prayer does not refute the interpretations of Rabbeinu Nissim or Rabbeinu Tam, but Ramban and
Ritva nevertheless use this prayer as evidence that all judgments take place on Rosh HaShanah.

Ramban maintains, however, that Pesach, Shavuot and Sukkot are still significant days for the
judgment on grains, fruit and water:

We can prove this point from the Midrash of R. Akiva 'Why did the X177 NAR 2Py "7 WITHM
Torah command to bring the Omer offering on Passover and why ANV IR TN TR 0 2107
did the Torah command to bring the bread offering on Pentecost N2 771K A1 °19m1 ,n052
and the water offering on Tabernacles, because Tabernacles is the 0 *3011 MY ON2T Y

NIW WA AT ANaw 2191 ,An2
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time (of judgment) for the rain of the year, etc.’ G-d wanted to NR M2 7"3Apn AW "
benefit the Jewish People that they can offer before Him something 71 932 1197 1XINW DRI
from each kind in the proper time in order that He can record their M3T? DIN2"W *73 1M1 P
merits at the time of judgment on Rosh HaShanah. W WRAA PTA NYWA
Ramban, Derasha L'Rosh HaShanah FAWT WD TwaT §"ann

According to Ramban the Almighty created opportunities to receive merits towards next Rosh
HaShanah's judgment on grain, fruit, and water. Those opportunities exist on Pesach, Shavuot,

and Sukkot.

® Question: How do these three approaches apply to contemporary times? How do they
apply to sectors of business that are not directly affected by agriculture?

The Rishonim don't explicitly discuss how this Mishna applies to a non-agricultural society. Itis
possible that the Mishna's reference to grains, fruit, and water is indicative of three general
categories in which one can categorize all goods and services. Alternatively, it is possible that all
sectors that don't relate to grains, fruit, or water are judged on Rosh HaShanah. Grain, fruit, and
water serve as exceptions to the rule.

This question requires analysis for the approaches of Rabbeinu Nissim and Rabbeinu Tam.
While Rabbeinu Nissim's language implies that only grain, fruit, and water are judged at other
times of the year, the current economic situation has certainly taught us that (almost) nobody is
immune from the judgment on grain, fruit, and water. When there is an abundance of produce,
the price of food is lower and the overall cost of living is less. Additionally, in most businesses,
the price of produce somehow impacts operating expenses. According to Rabbeinu Nissim, the
judgments throughout the year determine the gross world product. What is allocated to specific
individuals is determined on Rosh HaShanah.

According to Rabbeinu Tam, personal income may also be determined at various periods
throughout the year. Income that is not dependent on agriculture is either determined on Rosh
HaShanah or is included in the judgment on grain, fruit, or water. Personal expenses are
determined on Rosh HaShanah.

Ramban's opinion certainly does not require analysis. According to Ramban, all judgments
occur on Rosh HaShanah. There is no actual judgment on Pesach, Shavuot, and Sukkot. Rather
these holidays provide opportunities to merit a positive judgment on Rosh HaShanah.

R. Yonatan Eibeschitz presents an approach to this question that differs from the approach of
the Rishonim:

One must understand that which we recite in the Mussaf prayer D IMIR AR 13 P70 W HaR
for Rosh HaShanah: 'And on the countries it is stated (on Rosh 12 M1 Y 7" Ao NYona
HaShanah) which are destined for hunger and which are AWRY YWD IR 22 IR TR

destined for satiety.” This is ostensibly difficult because we have 2V N1 1092 7P KT TNDT
IimPAR YWY W OR AR1ANT

DAY 7T W 120 7 0"RI M
YIS ORI Y7 IR M3 72

established that on Passover we are judged on grains whether
they will provide sustenance or famine, G-d forbid. If so, what is
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the purpose of that which we say that on Rosh HaShanah it is
determined who is destined for hunger and who is destined for
satiety? You should know that in this regard the Land of Israel
is different than all other lands because Israel is the land of the
Jewish People. and therefore Nisan is most significant because
that is when the Jews left Egypt. For this reason, the dates of
kings are recorded from Nisan. Similarly, the Omer is brought
from the grains of Israel. Israel is the only country that is judged
on Passover on grains. Other lands follow Tishrei for all
matters, such as recording the dates of kings, and everyone is
judged on Rosh HaShanah. That is why it states: "And on the
countries it is stated, those countries refer to all countries outside
of Israel.

Chemdat Yamim, Parshat Mikeitz

597 "R 710w 17712 02 WIN PaR
SR 77130 V"R 23 NMIXIR IRWY
IR 12 93 70°32 9977 N VT
10°11 9971 DR 791 971 2NN
X7 °"'RY O"RM K2 WA P 2000
5¥ 70912 NI PPITY N°0ID 710TA
MIRWY D™ 5aR V"R NIRIAN YT
IR 9377 2°77A1 992 o7 NN
59 Mwnn "R 9097 13 wn
5¥1 IR PIY AN A2 20N
W 9" 11°°7 R 12 MR
.M 5902

YRR DN 29 NTRR

According to R. Eibeschitz, there is a difference between the Land of Israel and all other areas.

In Israel, the judgments on produce occur on Pesach, Shavuot, and Sukkot. However, in the

Diaspora, all judgments occur on Rosh HaShanah. This is why the liturgy specifically references

"the countries” in the context of hunger and abundance.

The Judgment on Expenses

There are two passages in the Gemara that directly deal with the relationship between the

judgment of Rosh HaShanah and personal income.

R. Tahlifa, the brother of Rabinai of [ Be] Hozae learnt: The entire

sustenance of man [for the year] is fixed for him from New Year's
[Festival] to the Day of Atonement, except the expenditure for

Sabbaths and the expenditure for Festivals and the expenditure for
the instruction of his children in the Law; if he [spent] less [for any

of these] he is given less and if he [spent] more he is given more.
Beitza 16a (Soncino Translation)

R. Judah son of R. Shalom preached as follows: In the same way as a
man's earnings are determined for him from New Year, so his losses

are determined for him from New Year.
Baba Batra 10a (Soncino Translation)

>R1277 IR RD°PMN 27 73N
DR HW M 93 AR
Qv TV TIWwn WRIN 9 22I%p
MNaw DR 7YIN 0°71900
1712 DRI 20 2 NRYIM
7°NMD NNd aXY 77N TN
A2 190 P07 XY 17

JU 7R

aws 27w °212 0" w7

2 P2IRP OTR SV PRI

W 1MIN0N 0 MW WRIN

JIWT WRI D PP DTN
. Nn2 22

According to these two passages, both income (mezonotav) and expenses (chesronotav) are

determined on Rosh HaShanah (with the exception of certain expenses). Ramban cites the

second passage as a proof to his position that all judgments take place on Rosh HaShanah.

Nevertheless, these passages can be explained according to the interpretations of the other

Rishonim.
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These passages do not present any difficulty for the approach of Rabbeinu Nissim. In fact, they

seem to reinforce the idea that personal judgments take place on Rosh HaShanah. Only global

resources are judged at other periods of the year. However, one must question how Rabbeinu

Tam understands these passages. According to Rabbeinu Tam, expenses seem to be the key

component of the judgment of Rosh HaShanah. If so, why do these two passages place a stress

on income?

In order to answer this question, we must return to the question of when the judgment on

income that does not relate to agriculture takes place. Ifit takes place on Rosh HaShanah, then

we can explain that these passages refer only to miscellaneous income, and not to income related

to grain, fruit, and water. If judgment on non-agricultural income does not take place on Rosh

HaShanah, one must provide an alternative translation to the terms in these passages.

Mezonotav does not necessarily mean income. Rather it can interpreted as income after

expenses. Chesronotav does not mean expenses, but rather unexpected losses. According to this

interpretation, regular expenses are included in mezonotav and losses such as stolen property,

property damage, and unexpected medical expenses are included in chesronotav.

Applying Rosh HaShanah's Judgment to Daily Life

How does one apply the previous discussion to one's daily life? Let us return to one of the

aforementioned passages:

R. Tahlifa, the brother of Rabinai of [Be] Hozae learnt: The
entire sustenance of man [for the year] is fixed for him from
New Year's [Festival] to the Day of Atonement, except the
expenditure for Sabbaths and the expenditure for Festivals and
the expenditure for the instruction of his children in the Law; if
he [spent] less [for any of these] he is given less and if he [spent]
more he is given more.

Beitza 16a (Soncino Translation)

The Entire Sustenance of Man - All profits that he will earn
this year in order to sustain himself are fixed. This is how much
he will earn this year. And he must be cautious not to spend
excessively because he will only be given what was fixed for him.
Except for the Expenditures of Shabbat - It was not
determined what one will earn for those expenditures and where
it will come from. Rather, one will be provided with whatever he
is accustomed to over time.
He is Given Less - Meaning, he will make less profit.

Rashi, ad loc.

IRTIT ORI277 MINK XDOHMN 27 010
12 222X 2R 2w 1M 9
7T ©°719377 01 TV TIWR WRON
230 QY NRYIT MDY DRI
NMD ORW 770 7IM7N7 1712 IRYI
A9 192011 7017 aRY 9 PRmD

JU 7Ra

VY 77 93 - TR P v 9
2P QW P RTW W3R DN
A7 Rt 7akalal7alimi i n Rl
KW 772777 R0 My e
PODW 717 KPR MITAL 10w 17 190
X7 70X - MINAW NRRYTR P 0
19°7711 719717 5w 1 17 P00
DOR°XMN 23w 771 997 ROR 17NI1AN
-9 PAMD VW INRY W YL 10
I 0w 17 PRIXIN 9

aw s'"'wn

This passage of the Gemara states that expenditures relating to Shabbat and Yom Tov as well as

tuition for teaching Torah to children are not included in the judgment of Rosh HaShanah. The
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implication is that the primary purpose of this passage is to encourage people to spend money
on these items without worrying how they are going to pay for them.

Yet, Rashi's comments indicate that there is another purpose to this passage. Rashi places a
stress on the first half of the passage. We are not privy to the results of the judgment of Rosh
HaShanah and we have no way of knowing how much money was allocated to us for the year.
This is especially true in light of the previous passage that expenses and losses are also
determined on Rosh HaShanah. Therefore, even someone with a fixed salary and a watertight
contract cannot be too sure what his income after expenses is going to be for the coming year.
Rashi tells us that for this reason, one must spend his money wisely and avoid excessive
spending. In modern terms, Rashi might recommend maintaining a household budget that
conservatively accounts for variable expenditures.

Mishna Berurah notes that one should not take Rashi's comments lightly:

The Gemara states that a person's income is determined on | D°21¥P QTR W M KA ROR
Rosh HaShanah. Rashi explains: 'And he must be cautious | W17 "W "2 mwa wym 17
not to spend excessively because he will only be given what was | 12 10 RoW 7217 7R M@yon

fixed for him.” This is a great moral lesson for our generation, | M1 WM 2"2y 12 POBW M KON
DWIR 7277 7"MYaw 1137 HY 720

A7INA2 PR 27 MW R’ 1Y paaw
D727 PR ana MIRYITa
7A737 77°97 2990 202 @ nan

‘TI'Oi? QIR DR ARAW T AYIa
and corruption and to great embarrassment. =591 959M O3 ORA 51 75 1Y

Mishna Berurah, Bi'ur Halacha 529:1, s.v. V'Al

because due to our great sins, many people violate Rashi's
comments and don’t pay attention to their expenditures and
don't avoid excessive spending. There have been many victims
of this terrible practice that eventually brings people to theft

PRY 7' RiwSpR 7597 N2

Mishna Berurah testifies to a problem in his time of people spending excessively and then falling
into all sorts of financial pitfalls. Mishna Berurah's warning is certainly applicable in today's
times and to the current financial climate.

While Rashi recommends avoiding any excessive spending during the week, he seems to
contrast this approach with one's approach towards expenditures for Shabbat, Yom Tov, and
tuition for teaching one's child Torah. R. Ya'akov ben Asher, in discussing the laws of Yom Tov
explicitly connects the two parts of the passage:

Even though every person must limit his spending, he should | YMR>X¥> O¥N¥? Q7R 93 T¥W 2"V
not be overly limiting on his expenditures for Yom Tov. 0" NRYYTI DXARY IR
Tur, Orach Chaim no. 529 wapn ' AN MY

According to R. Ya'akov ben Asher, the purpose of the first part of the Gemara's passage is to
convey the importance maintaining prudent finances in one's home. The purpose of the second
part of the passage is to convey the message that one need not be as conservative when it comes
to expenditures for Shabbat, Yom Tov, and tuition for teaching one's child Torah.
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However, one must still question if there is an upper limit on expenditures for Shabbat, Yom Tov,
and tuition for teaching one's child Torah. Are there expenditures in this area which are deemed
excessive? Should one completely ignore these expenditures in preparing a household budget?

These questions are most concretely addressed in a discussion about borrowing money in order to
pay for these expenditures. The Gemara, prior to the discussion about these expenditures states:

R. Johanan said in the name of R. Eleazar son of R. °272 TIYIOKR 227 QWA 1IN 027 MR
Simeon: The Holy One, blessed be He, said unto Israel: My X7 102 TP 02 AR NYnY
children, borrow on My account and celebrate the holiness QYT NWTR WP 27 M2 212 PRWD
of the day, and trust in Me and I will pay. AN IR *2 WK
Beitzah 15b (Soncino Translation) B

The Gemara implies that if one does not have the means to honor Shabbat and Yom Tov
properly, he should borrow money in order to do so. Tosafot question this statement based on a
comment of R. Akiva:

[According to R. Akiva who said: ] Make your Shabbat like | X1 21 7naw Awy [nRT X2opy 227]
a weekday rather than become reliant on people. .N12% 708N
Pesachim 112a .25 @Inod

According to R. Akiva, if one's financial situation is such that he is left with the choice of either
forgoing the additional expenditures necessary to honor Shabbat or to collect money from
charity in order to honor Shabbat, one should forgo the additional expenditures. Tosafot ask:
instead of collecting from charity, why doesn't this individual borrow money and rely on the
guarantee of the Gemara that G-d will return the money?

That which it states 'make your Shabbat like a weekday | TI0XN HRY 237 JN2W WY WART XM

rather than becoming reliant on people,” that only applies 9% 1% PRWs n'T N2

when he does not have the means to repay a loan. "o 7''7 3 733 oI
Tosafot, Beitzah 15b, s.v. L'vu

According to Tosafot, one may only borrow money for Shabbat expenditures if he has the means
of repaying the loan. If he has no current means of repaying the loan, he should not take a loan
and should subsist without the additional Shabbat expenditures.

One can question the comments of Tosafot: If in fact there is a guarantee that G-d will repay the
money, why shouldn’t he take aloan? R. Yehuda Aryeh Leib Alter (the Gerrer Rebbe) answers:

Even though there is a guarantee from the heavens that one will be 2 PIPYR OV NYATR MR oxm
reimbursed for expenses relating to the holiness of the day, nevertheless, | 1727 Tvm 71 12" 31797 oW 12
one may not borrow at someone else’s expense based on this, but only if | 12 WW3 RPYT 777 20 7Y M27 oK
he has the means of repaying the loan through sale of an item. I3 NI YR NI 'Y 9107

"
S'fat Emet, Beitzah 15b, s.v. L'va 99 N TR 2
1B 7T W TN NBR DY
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One may rely on G-d repaying the loan for his own personal finances, but one cannot impose
that level of reliance on others.

It is possible to add that when G-d does repay that loan, it is not clear and obvious what funds
were provided for that loan. For example, a person may receive his regular salary only because
he spent extra for Shabbat and had he not done so, he might have received a salary cut based on
his judgment on Rosh HaShanah. Alternatively, his judgment on Rosh HaShanah may have
called for damage to the transmission of his car and now that he spent extra for Shabbat, that
damage was averted. Therefore, when it comes to one's own finances, the Gemara states that he
should not worry about the additional expenditures and he should feel secure that he will net the
same amount regardless of whether he spends extra. However, if he has no assets to repay the
loan, he should not borrow money because he may spend G-d's "loan repayment” on his own
personal needs without knowing it and eventually default on the loan.

The Vilna Gaon takes a different approach to understanding Tosafot. According to the Vilna
Gaon, there is a word that must be amended in the comment of Tosafot:

The text of Tosafot should read: 'When he does not have "D NNBY % PRWD
someone to borrow from'. R DINR 0 %92 RN NTAR
Hagahot HaGra, Beitzah 15b, no. 1

According to the Vilna Gaon, a person who does not have the means to pay for additional
Shabbat expenditures should certainly borrow money. When R. Akiva states that it is preferable
to forgo additional Shabbat expenditures, he is referring to a case of someone who cannot
procure a loan.

Mishna Berurah comments:

The Vilna Gaon and Bach both imply that if one can procure | ORT ,n"27 2N2 191 X" ynwn 19
a loan, he must borrow money and rely on G-d to help him | 021 M7% TIX M2 "0 w2 21
repay the loan. Ateret Zekeinim implies that one should not | TOYA 12 19w WY Xmw 12

borrow unless he sees a means of repaying the loan. It would | X1 12 BX KX M2 K77 ynwn D3Pt
AR LYN9% A % Y wwn

PV 99 DonT
20:2m7 N7 W

seem that each situation must be dealt with individually.
Mishna Berurah, Sha'ar HaTziun 242:12

According to Mishna Berurah, there are times when one should borrow money and rely on
getting repaid from G-d and there are times when one should not do that. Each situation must
be dealt with individually.

When Mishna Berurah rules that each situation must be dealt with individually, one of the key
factors in making this decision may be how reasonable it will be to pay off the loan. If, for
example, a person is swamped in credit card debt and does not see any means of retiring that
debt in the near future, he should not spend extravagantly for Shabbat and increase his debt.
Rather, his Shabbat and Yom Tov expenditures should be on par with his weekday expenditures
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(i.e. they should be kept to a minimum). However, if someone is currently having difficulty
with cash flow, but expects that situation to improve over time, it is reasonable for him to take a
loan to bridge his current cash flow problem.

The dispute about borrowing money for Shabbat and Yom Tov expenses may be reflective of a more
general approach to dealing Shabbat and Yom Tov expenses. According to our version of Tosafot,
one's Shabbat and Yom Tov expenses should be guided by what one can afford. According to the
Vilna Gaon, one may take a more liberal approach to these expenses.

Nevertheless, perhaps even the Vilna Gaon will agree that there is an upper limit on these
expenditures. She'eilat Ravis a collection of questions that were sent to R. Chaim Kanievsky, with R.
Kanievsky's very brief replies. The author, R. Yechiel M. Rothschild, asked the following question:
According to the Gemara, Shabbat and Yom Tov expenses are not included in one's allotment for the
year. Does this mean that one should spend more than he can afford on lavish delicacies or perhaps
the Gemara's statement is limited to the purchase of normal Shabbat expenses (such as wine, challah,
fish etc.)? R. Kanievsky answered that one should adopt the latter approach and not buy inordinately
expensive items for Shabbat**. Therefore, it is possible that even the Vilna Gaon will agree that there
is an upper limit on one's Shabbat and Yom Tov expenses and if one is having financial difficulties,
one should not spend more than what a normal Shabbat meal demands.

Summary and Closing Thoughts

In this article, we presented the various approaches of the Rishonim in understanding when a
person is judged on his personal finances. We showed how these discussions may apply to a
non-agricultural society. We then discussed how some of these discussions may practically
apply to daily life.

In closing, it is important to note that even after the judgment of Rosh HaShanah is written and
sealed, it is still subject to change. The Gemara, in commenting on the various opinion of the
Tannaim regarding when the judgment on grain, produce, and water occurs, comments:

R. Joseph said: Whose authority do we follow nowadays in praying 11°9%7 IR A0 27 MK
[daily] for the sick and for the ailing? Whose authority? That of R. TR VIR PXPR RITRT
Jose. Or if you like I can say that it is after all that of the Rabbis, but | 0?7972 XX MY2'R) 01 173
that at the same time we follow the counsel of R. Isaac. For R. Isaac 27 ABRT PAXY 22771 12270

OTIP 172 OTRY APV DY P
T 1 MRS 12 7T
U IR WY

said: Supplication is good for a man whether before the doom is
pronounced or after it is pronounced.
Rosh HaShanah 16a (Soncino Translation)

The Gemara initially thought that prayer is only significant according to the opinion of R. Yosi that
there is a judgment each and every day. [See Tosafot, ad loc, s.v. K'man.] The Gemara concludes
that everyone agrees that prayer is beneficial even after the judgment is written and sealed.

The Midrash adds that there are other things that can change one's judgment:

2% She'eilat Rav 1:4
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For R. Judan said in the name of R. Eliezer: Three | D027 AwWHW MYoX " ow2 17 %27 AN
things annul evil decrees, viz. prayer, charity, and | APTX1 7200 37 PR My MR PoLI
repentance. WM
Kohelet Rabbah 5:6 (Soncino Translation) 1:71 727 AR

The comment of the Midrash was incorporated into the Rosh HaShanah and Yom Kippur
liturgy:

Repentance, prayer and charity remove the evil decree. | .77°TA7 Y17 DR P27 77X 72°0M 72w

Mussaf Services for Rosh HaShanah and
Yom Kippur "' 17'"9% neY nen

The merits of repentance, prayer and charity are strong enough to undo the judgment of Rosh
HaShanah. We should perform these activities in times of hardship, not only during the Yamim
Noraim, but throughout the year.
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